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One of the most eminent of the early Methodist ministers in England, Joseph Benson was born at Melmerby, in Cumberland, Jan. 25, 1748. At sixteen he became a Methodist and was converted. In 1766 Mr. Wesley appointed him classical master at Kingswood School. He devoted himself closely to philosophy and theology, studying constantly and zealously.
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Wesley established an extensive organization, including the circuit riding system and a media or press to showcase books, pamphlets, and a monthly magazine. After the death of John Wesley, Joseph Benson took over the Methodist/Wesleyan movement and the organization that Wesley created.

During the Bristol dispute of 1794 he led the conservative Church Methodists and was against moves which suggested that the Methodists were breaking ties with the Church of England; he was one of the last leaders to contend for the methods and philosophy of eighteenth-century Wesleyan Methodism. 

The circulation of The Methodist Magazine rose from ten thousand to twenty-four thousand per issue on his watch, and it was one of the most widely read periodicals in pre-Victorian England. He was an able writer, serving as apologist against Joseph Priestley, as biographer of John Fletcher, and as author of a multi-volume commentary on the Bible.

Benson was influential in Methodism, and through the press, especially the magazine, he was able to extend his influence to non-Methodists as well. He and other Methodist leaders, through preaching and publication, disseminated their conservative social and political credo and may be credited in part with creating a climate in which the seeds of Victorianism could thrive.

Introduction

THE BOOK OF JOB.*
* Moses is thought to have written the book of Job, while among the Midianites, before Christ, cir. 1520.
ARGUMENT.
THE preceding books of Scripture are, for the most part, plain and easy narratives, which he that runs may read and understand; but in the five poetical books, on which we are now entering, Job, Psalms, Proverbs, Ecclesiastes, and Solomon’s Song, are many things hard to be understood. These, therefore, require a more close application of mind, which yet the treasures they contain will abundantly recompense. The former books were mostly historical; these are doctrinal and devotional. And they are written in verse, according to the ancient rules of versifying, though not in rhyme, nor according to the rules of latter tongues. But though they are poetical, yet they are serious, and full of majesty. They have a poetic force and flame, without poetic fury; move the affections, without corrupting the imagination; and, while they gratify the ear, improve the mind, and profit the more by pleasing. In them we have much of God, his infinite perfections, and his government both of the world and of the church. And we have much of Christ, who is the spring, and soul, and centre of revealed religion. Here is what may enlighten our understandings, and acquaint us with the deep things of God. And this divine light may bring into our souls a divine fire, which will kindle and inflame devout affections; on which wings we may soar upward, until we enter into the holiest.

In the book of Job, in particular, which comes first under our consideration, we find the most sublime disquisitions on God’s moral government, his wonderful and unlimited greatness, his indisputable sovereignty over all beings, and his incomprehensible wisdom; together with a most illustrious pattern of solid and fixed piety, and entire resignation to the divine will. So that, whether we consider the importance and dignity of the subjects, the magnificent and profound sentiments, the beauty of the language, or the amiable picture of virtuous manners which it sets forth, we shall find it worthy of our most attentive study, and greatest veneration for its high excellence. It is thought by many learned men to be the most ancient book of the Scriptures, and it really bears all the genuine marks of the most remote antiquity, both in the composition and style; and this may account for its being so difficult to be understood.

Although most of the accounts which have been given of the author of this book, and the exact time when it was written, are but conjectures, unsupported by any authority; yet there seems very sufficient ground to determine, that the foundation of it is laid in matters of fact; namely, That, in very ancient times, there was a rich and powerful person named Job; that he was remarkable for his integrity, piety, and unshaken confidence in God; that he was, by very great, unexpected, and sudden calamities, reduced to a state of great distress; that this circumstance gave occasion to a discussion and contest between him and some of his friends, men of great wisdom and piety, whether severe afflictions ever happen to truly good men? and, if they do, whether they do not come by way of punishment, and as a mark of God’s displeasure? — that Job bore his afflictions with uncommon patience and resignation to the will of God; and, lastly, that he was afterward advanced to a greater degree of prosperity than he had enjoyed in the former part of his life. These, we say, appear undoubtedly to have been facts, and on them the whole book is built. That there was such a man as Job, is evident from his being mentioned by Ezekiel 14:14, and ranked with Noah and Daniel, as a man famous for piety above most others. And the Apostle James 5:10, says, Take the prophets for an example of suffering affliction and of patience. Ye have heard of the patience of Job. And, unquestionably, the narrative which we here have of his prosperity and piety, of his strange affliction and exemplary patience, with the substance of his conferences with his friends, God’s discourse with him out of the whirlwind, and his return to a prosperous condition, are all exactly true.

We are sure, also, that this book is very ancient, probably of equal date with the book of Genesis itself. It is likely Job was of the posterity of Nahor, Abraham’s brother, whose firstborn was Uz, and in whose family religion was kept up, as appears Genesis 31:53, where God is called, not only the God of Abraham, but the God of Nahor. He evidently lived before sacrifices were confined to one altar, before the general apostacy of the nations, and while God was known by the name of אל שׁדי, Eel Shaddai, God Almighty, more than by the name of יהוה, Jehovah; for he is called Shaddai, the Almighty, above thirty times in this book. And that he lived before the deliverance of the children of Israel out of Egypt, we may gather from hence, that there is no allusion at all to that grand event in any part of the book; as well as from his great longevity; there being no instance, after that time, of any person’s living, as it appears he did, to near the age of two hundred years.

We have said that this book is poetical. We may call it a kind of dramatic or heroic poem, though by no means a complete drama. The first two chapters are a kind of prologue, containing the argument, which is not in verse, but in a narrative or historical style, as being a relation of matters of fact; but the interlocutory parts of the work are evidently in metre, in the original Hebrew, as is agreed by most learned men. In this noble poem we have, 1. A monument of primitive theology, teaching us that, considering the corruption, ignorance, and weakness of human nature, on the one hand, and the infinite wisdom, the unspeakable greatness, and unspotted holiness of God, on the other, mankind should renounce all confidence in their own righteousness and strength, and put their whole trust in the mercy and grace of God, and submit themselves to him with the greatest humility and reverence. This is evidently the principal design of the poem. It contains, however, 2. A specimen of Gentile piety, for Job was not of the promised seed, not an Israelite, nor a proselyte to the religion of the Israelites. 3. We have here an exposition of the book of Providence, and a clear solution of many difficult passages therein. 4. A great example of close adherence to God in the deepest calamities; and, 5. An illustrious type of Christ, emptied and humbled, in order to his exaltation and greater glory.

But “the principal benefit,” says Bishop Patrick, “which I hope pious souls, especially the afflicted, will reap by this book, is, to be persuaded thereby that all things are ordered and disposed by Almighty God; without whose command or permission neither good angels, nor the devil, nor men, nor any other creature, can do any thing. And that, as his power is infinite, so is his wisdom and goodness, which is able to bring good out of evil. And, therefore, we ought not to complain of him in any condition, as if he neglected us, or dealt hardly with us; but rather cheerfully submit ourselves to his blessed will; which never doth any thing without reason, though we cannot always comprehend it. To that issue, God himself, at last, brings all the dispute between Job and his friends; representing his works, throughout the world, to be so wonderful and unaccountable, that it is fit for us to acknowledge our ignorance, but never to accuse his providence. If we cannot see the cause why he sends any affliction, or continues it long upon us; instead of murmuring and complaining in such a case, this book effectually teaches us to resign ourselves absolutely to him; silently to adore and reverence the unsearchable depth of his wise counsels; contentedly to bear what he inflicts upon us; still to assert his righteousness in the midst of the calamities which befall the good, and in the most prosperous successes of the wicked; and steadfastly to believe, that all, at last, shall turn to our advantage, if, like his servant Job, we persevere in faith, and hope, and patience.” Taking a general view of the chapters of this book, we observe, An account of Job’s sufferings, chap. 1., 2.; not without a mixture of human frailty, chap. 3.; a dispute between him and his three friends, chap. 4.-31.; the interposal of Elihu, and of God himself, chap. 32.-41.; the end of all, in Job’s posterity, chap. 42. 

01 Chapter 1 

Verse 1
Job 1:1. There was a man in the land of Uz, whose name was Job — We have observed in the argument, that the firstborn son of Nahor, Abraham’s brother, was called Uz. It appears also from Genesis 10:23, that a grandson of Shem bore the same name, but it does not appear whether any country was named from either of these. But we find in Lamentations 4:21, that Edom was called Uz, probably from a grandson of Seir, the Horite, of that name. See Genesis 36:20; Genesis 36:28; 1 Chronicles 1:38; 1 Chronicles 1:42. This person, as the reader will recollect, inhabited the mountainous country, called Seir from him, before the time of Abraham; but his posterity being driven out, the Edomites seized that country, Genesis 14:6; Deuteronomy 2:12, whence it afterward bore the name of Edom. It is part of Arabia Petræa, bordering upon the tribe of Judah to the south. Hence the land of Uz is properly placed between Egypt and the Philistines in Jeremiah 25:20. See Bishop Lowth and Dodd. This, therefore, was probably the country of Job, “whose name,” Dr. Dodd says, “in the Chaldee, Syriac, and Arabic, may, with the greatest probability, be derived from a root which signifies to love or desire; and might be rendered, the beloved or desirable one.” We have observed, that it is likely he was of the posterity of Uz, the son of Nahor, the brother of Abraham; but how far removed from him can only be conjectured from the age of his friends; the eldest of whom, Eliphaz the Temanite, could not be nearer than great-grand-son to Esau; for Esau begat Eliphaz, and the son of Eliphaz was Teman: so that supposing this Eliphaz to be the son of Teman, (and higher it will be impossible to place him,) he will then be five generations from Abraham; but as Eliphaz was very much older than Job, nay, older than his father, as appears from chap. Job 15:10; and, considering that Abraham was very old before he had a son by Sarah, and that Rebecca, grand-daughter to Nahor, by Bethuel, perhaps his youngest son, was of an age proper to be wife to Isaac; we shall, probably, not be wide of the mark, if we allow Job to be at least six, if not seven generations removed from Nahor. The age therefore in which he lived must have coincided with the latter years of the life of Jacob, with those of Joseph, and the descent into, and sojourning in Egypt: his afflictions must have happened during the sojourning, about ten years before the death of Joseph, and his life must have been prolonged to within fourteen years before the departure of the Israelites from Egypt, that is, the year of the world 2499. The number of the years of the life of Job, according to this calculation, will be about two hundred; which, for that age of the world, and especially considering that Job was blessed with a remarkably long life, as a reward for his sufferings and integrity, will not appear very extraordinary; for Jacob lived one hundred and forty-seven years; Levi, his son, one hundred and thirty-seven; Koath, his grand-son, one hundred and thirty-three; and Amram, his great-grand-son, and father of Moses, one hundred and thirty-seven; Moses also lived one hundred and twenty years. All these, it seems, were his cotemporaries, some older, some younger than Job: so that this appears to agree extremely well with that circumstance of his history. See Heath and Dodd.

That man was perfect — Not exactly, or according to the law of innocence, but as to his sincere intentions, hearty affections, and diligent endeavours to perform his whole duty to God and men. And upright — Hebrew, וישׁו, vejashar, right, exact, and regular in all his dealings with men; one of an unblameable conversation. And one that feared God — One truly pious and devoted to God. And eschewed evil — Carefully avoiding all sin against God or men.

Verse 3
Job 1:3. His substance also was seven thousand sheep — Namely, seven thousand small cattle, whether sheep or goats, in opposition to the larger cattle next mentioned. And three thousand camels — Camels in these parts were very numerous, as is manifest from 7:12; 1 Chronicles 5:21, and the testimonies of Aristotle and Pliny; and very useful, both for carrying burdens in those hot and dry countries, being able to endure thirst much better than other creatures, and for service in war. And five hundred she-asses — Which were preferred before he-asses, as serving for the same uses of carrying burdens, riding on, and different kinds of labour; and likewise for breeding and giving milk: but he-asses also may perhaps be included in the expression, the denomination being, as usual, taken from the greater part, which were she-asses. This man was the greatest of all the men of the East — Hebrew, magnus præ omnibus filiis Orientis, great in comparison, in respect, or before all the children of the East. Grotius and others have observed, that the phraseology here used is an argument that the book must have been written by some Israelite, or inhabitant of the land of Canaan, Job’s country lying eastward from thence, and it being usual with the Hebrews to call Arabia the East. The expression probably only means that he was the greatest, or one of the greatest, that lived in those parts; such general expressions being commonly understood with such limitations. The account of his piety and prosperity comes before the account of his afflictions, to show that neither of these will secure us from the common, no, nor from the uncommon calamities of human life.

Verse 4
Job 1:4. His sons went and feasted in their houses — Or made a family feast, to testify and maintain their brotherly love. Every one his day — Not every day of the week and of the year, which would have been burdensome to them all, and gross luxury, and which certainly such a holy man as Job would not have permitted; but each his appointed day, perhaps his birth- day, or the first day of the month. It is certain the same expression, יומו, jomo, his day, means his birth-day, Job 3:1 . “The verse,” says Dr. Dodd, “might be rendered, And his sons had a constant custom to make a family feast, every one on his birth-day; and they sent and invited their three sisters,” &c. According to Herodotus, the inhabitants of the East in general, and especially the Persians, were remarkable for celebrating their birthdays with great festivity and luxury.

Verse 5
Job 1:5. When the days of their feasting were gone about — When each of them had had his turn, and there was some considerable interval before their next feasting-time; or, as the Hebrew כי הקופו ימי, chi hikkipu jemee, may be rendered, As the days went about, Job sent and sanctified them — Exhorted and commanded them to sanctify themselves, not merely by changing or washing their clothes, (Genesis 35:2 ; Exodus 19:14,) and performing other ablutions, and acts of ceremonial purification then in use; but by examining their own consciences, repenting of every thing that had been amiss in their feasting, and composing their minds for employments of a more solemn nature. And rose up early in the morning — Thereby showing his ardent zeal in God’s service. And offered burnt- offerings according to the number of them all — Well knowing himself, and hereby teaching them, that all sin, even secret unbelief, ingratitude, and vanity of mind, merited condemnation from God, and could only be expiated by the shedding of blood, and offering of sacrifice, in a spirit of true penitence, and humble, lively faith. It may be my sons have sinned — His zeal for God’s glory, and his love to his children, made him jealous; for which he had sufficient cause, from the corruption of human nature, the frailty and folly of youth, the many temptations which attend feasting, and men’s proneness to slide from lawful to forbidden delights. And cursed God — Not in a gross manner, which it was not probable either that they should do, or that Job should suspect concerning them, but despised or dishonoured God; for both the Hebrew and Greek words which signify cursing, are sometimes used to denote only reviling, or setting light by a person. Thus, what is called cursing one’s father or mother, Exodus 21:17, is elsewhere called setting light by them, as Deuteronomy 27:16; Ezekiel 22:7. In their hearts — By slight and low thoughts of God, or by neglecting to give him the praise of the mercies which they enjoyed. It may be proper to observe, that the word ברךְ, barack, here rendered to curse, usually signifies to bless; but it is evident it is here to be understood in a bad sense, as it is 1 Kings 21:10, where Naboth is accused of cursing or blaspheming God and the king, as it is also Job 2:5 ; Job 2:9, of this book. It has been thought by some, that it was substituted instead of the word ארר, arar; קבב, ka-bab; or קלל, kalal, (one or other of which is usually put for cursing, or vilifying,) out of reverence for God, when he is spoken of. But, “It is most certain,” says Selden, as quoted by Leigh, “that the verb barak signifies to execrate or to curse, as well as to bless; and this, as I think, not by antiphrasis, as some will have it; but almost from the very idiom of the sacred language it may signify either way, according to the connection in which it is used, as among the Latins sacrare and imprecari. For as the first signifies sometimes to devote any one by curses to destruction, and at others, to consecrate any thing to God; and as we call for either good or evil upon others; so barak denotes what a man wishes or calls for, with an ardent mind, whether it be salvation or perdition. And when applied to the Deity, it either signifies addressing him by praises and thanksgivings, (which is more common,) or with revilings and reproaches; and the difference is to be collected from the nature of the case and from the context.” What Dr. Dodd observes here is also worth attention. “The Hebrew word,” says he, “signifies to bless; but it here implies to renounce or bid adieu to, or take our leave of those things which we abandon or renounce. It is therefore used with great elegance in this sense, to signify, they renounced God; and this signification is still softened and rendered more elegant by the addition of the words, in their hearts.” Thus did Job continually — It was his constant course, at the end of every feasting-time, to offer a sacrifice for each of his children. Parents should be particular in their addresses to God, for the several branches of their family; praying for each child, according to his particular temper, genius, and disposition.

Verse 6
Job 1:6. Now there was a day — A certain time appointed by God; when the sons of God came — The Targum says, Troops of angels, the LXX., Angels of God; the holy angels are called sons of God, (Job 38:7, and Daniel 3:25; Daniel 3:28,) because of their creation by God, their resemblance of him in power, dignity, and holiness, and their filial affection and obedience to him. To present themselves before the Lord — Before his throne, to receive his commands, and to give him an account of their ministrations. The verb להתיצב, lehithjatseb, here rendered to present themselves, expresses the attendance and assiduity of ministers appearing before their king to receive his instructions, or give an account of their negotiations. This must be understood as a parabolical representation, similar to that in 1 Kings 22:19 . The Scripture speaks of God after the manner of men, condescending to our capacities, and suiting the revelation to our apprehensions. As kings, therefore, transact their most important affairs in a solemn council or assembly, so God is pleased to represent himself as having his council likewise and as passing the decrees of his providence in an assembly of his holy angels. We have here, in the case of Job, the same grand assembly held as was before in that of Ahab, 1 Kings 22 : the same host of heaven, called here the sons of God, presenting themselves before Jehovah, as in the vision of Micaiah they are said to stand on his right hand and on his left: a wicked spirit appearing among them, here called Satan, or the adversary, and there a lying spirit, both bent on mischief, and ready to do all the hurt that they were able, as far as God would give them leave; but, nevertheless, both under the control of his power, and suffered to go as far as might best serve the wise ends of his justice and his providence, and no further. The imagery, in short, is just the same; and the only difference is in the manner of the relation. Micaiah, as a prophet, and in the actual exercise of his prophetic office, delivers it as he received it, that is, in a vision: I saw the Lord sitting on his throne, &c. The other, as an historian, interweaves it with the history, and tells us, in the plain narrative style, There was a day, &c. And this parabolical or prophetical way of representing what is a great and most important truth, namely, that God, by his wise and holy providence, governs all the actions of men and devils, is used that it may make a more lively and lasting impression on our minds. At the same time it must not be forgotten that representations of this kind are founded in a well-known and established truth, namely, that there are angels, both good and bad, that they are interested in the affairs of men; a point revealed, no doubt, from the beginning. And that the affairs of earth are much the subject of the counsels of the unseen world, to which we lie open, though that world is in a great measure concealed from us. And such representations may also be intended to discover to us, in part, at least, the causes of many of those things which happen on earth, and which appear to us unaccountable, namely, that they arise from our having some connection with, or relation to, other orders of beings through the universe, on whose account, and through whose ministry, many things may happen to us, which otherwise would not. Thus the dreadful calamities and afflictions which befell Job, in such quick succession, are utterly unaccountable according to the ordinary course of human things, and seem almost without reason, if he were considered merely as a human being, having no connection with, relation to, or influence upon, any world but this, or any order of beings but those among whom he lived; but are easily accounted for if brought on him by invisible agents, through divine permission, and certainly answered a most wise and grand purpose, if intended to show to superior beings, whether good or evil, to what a degree of steady and invincible piety and fidelity to God his grace can raise creatures formed out of the clay, and dwelling in flesh. It is but just to observe here, that some commentators adopt a different interpretation of this verse, understanding by the sons of God presenting themselves before the Lord, the people of God meeting together for religious worship on earth. Dr. Lightfoot’s comment is, “On a sabbath day, when the professors of the true religion were met together, in the public assembly, Satan was invisibly there among them;” namely, to distract and disturb them in their worship, and observe their infirmities and defects, that he might have matter of accusation against them. But what we have stated above seems to be the most probable sense of the passage.

Verse 7
Job 1:7. The Lord said unto Satan, &c. — As we are not to suppose from the preceding verse that Satan entered into heaven among the angels of God, uncalled; so, neither are we so to understand what is here said, as if the Great and Holy One really entered into a conversation with that apostate spirit. But, as we have stated above, the whole is parabolical and emblematical. Whence comest thou? — God, being here represented as Judge, begins with an inquiry as the ground of his further proceedings, as he did with our first parents, Genesis 3:9, and with Cain, Genesis 4:9. Satan answered the Lord, From going to and fro in the earth — Where, by thy permission, I range about, observing, with great diligence, all the dispositions and actions of men, and working in them and among them, as far as I have liberty and opportunity. The Targum, after the words, from going to and fro in the earth, very significantly adds, to try the works of the children of men. From which it appears, that the ancient Jews understood this account of the temptation of Job in a literal sense. This representation teaches us, that Satan, the great apostate spirit, is entirely under the dominion of the sovereign Lord of all things, and not suffered to act without control; and that he is chiefly confined to the limits of this earth; agreeably to which he is called, in the New Testament, the Prince of this world, John 12:31. And from this and many other passages in Scripture, we may learn that it is his employment to seek for all opportunities to delude the human race. The New Testament frequently mentions the temptations, wiles, and snares of the devil. And St. Peter describes him as doing the same thing which he is here said to do, namely, walking about as an adversary to man, seeking whom he may devour; roving to and fro with an evil intention, and a determined resolution of doing mischief.

Verse 8
Job 1:8. Hast thou considered my servant Job? — Hast thou taken notice of him, and of his spirit and conduct? That there is none like him in all the earth — The Targum saith, “None like him in the land of the Gentiles;” intimating, probably, that notwithstanding he was of the Gentiles, he was yet so distinguished an example of virtue and goodness, that his equal was not to be found among them. Dr. Lightfoot speaks of Job as being, without the least doubt, a heathen, observing, “In these times, when it went thus sadly with Israel in Egypt, there shone forth the glorious piety of Job in the land of Uz,” vol. 1. p. 23; and again, p. 1026, “About (the time of) Israel’s being in Egypt, Job lives in Arabia, a heathen man, and yet so good.” And thus St. Gregory: “His country is purposely named, that the goodness of the man may be the more illustrated.”

Verse 9
Job 1:9. Doth Job serve God for naught? — That is, sincerely and freely, and out of pure love and respect to thee? No: it is policy, not piety, that makes him good: he doth not serve thee, but serves himself of thee; and is a mere mercenary creature, serving thee for his own ends.

Verse 10
Job 1:10. Hast thou not made a hedge about him? — Protected him with a thorny and inaccessible defence, or secured him, by thy special care and providence, from all harm and inconveniences? which is sufficient to oblige and win persons of the worst tempers; and about his house — His children and servants; about all that he hath on every side — His whole property, which is all under thy protection. Thou hast blessed the work of his hands — Hast caused whatever he does to prosper. Observe, reader, without the divine blessing, be the hands ever so strong, ever so skilful, their work will not prosper. And his substance is increased in the land — The original word מקנהו, mickneehu, chiefly means his cattle; and the word פרצ, parets, here rendered increased, is a metaphor taken from waters which have burst their bounds, and spread themselves on all sides round; so Job’s substance had largely increased, and spread itself like a flowing torrent over the adjacent land. — Schultens.

Verse 11
Job 1:11. But put forth thy hand now — In a way of justice and severity, as the phrase of putting or stretching forth God’s hand is used, Isaiah 5:25, and Ezekiel 25:7; Ezekiel 25:13; Ezekiel 25:16 : and touch all that he hath — That is, afflict or destroy his children and substance; and he will curse thee to thy face — He who is now so forward to serve and bless thee, will then openly and boldly blaspheme thy name, and reproach thy providence as unjust and unmerciful to him. Or, as Schultens paraphrases the words, “He will, with the highest degree of insolence and contumacy, entirely renounce thee and religion.” Thus, when Satan could not accuse Job of any thing really ill, he charges him with having merely selfish and sinister ends in view in doing good, which was, in effect, charging him with being a hypocrite. Let us not think it strange if those who are approved and accepted of God, be unjustly censured by the devil and his instruments; and if they be otherwise perfectly unexceptionable, it is easy to charge them with hypocrisy, as Satan charged Job, and they have no way to clear themselves, but patiently to wait for the judgment of God. As there is nothing we should dread more than being hypocrites, so there is nothing we should dread less than being called and accounted so without cause. It was a great truth that Job did not fear God for naught; he got much by it: for godliness is great gain. But it was a false lie that he would not have feared God if he had not got this by it, as the event proved. Job’s friends charged him with hypocrisy because he was greatly afflicted, Satan because he greatly prospered. It is no hard matter for those to calumniate that seek occasion. Let us remember it is not mercenary to look at the eternal recompense in our obedience; but to aim merely or chiefly at temporal advantages in our religion, and to make it subservient to them, is spiritual idolatry, worshipping the creature more than the Creator, and is likely to end in a fatal apostacy. Men cannot long serve God and Mammon.
Verse 12
Job 1:12. The Lord said, Behold, all that he hath is in thy power — I give thee full power to do with his property, his servants, his children, and his wife, whatsoever thy craft or malice shall prompt thee to do; only upon himself put not forth thy hand — Meddle not with his own person, with his body or soul. It seems strange that God should give Satan such a permission as this. But he did it for his own glory, for the honour of Job, for the explanation of providence, and the encouragement of his afflicted people in all ages. So Satan went forth from the presence of the Lord — From the place where God is represented as having been especially present, glad of the permission he had obtained to do mischief to a good man; and resolved to lose no time, but immediately to put his project in execution. Schultens observes, that יצא, jatza, to go forth, is used here in a judicial way; comprehending the office of an executer of justice; as Isaiah 37:36, the angel of the Lord יצא, jatza, went forth, and smote in the camp of the Assyrians. Thus did Satan go forth to execute the judgments wherewith he was permitted to afflict and try Job.

Verse 14-15
Job 1:14-15. And the asses feeding beside them — That is, beside the oxen. And the Sabeans fell upon them — A people of Arabia, who led a wandering life, and lived by robbery and plunder, as Strabo and other heathen writers observe. They were the descendants of Abraham by Keturah, whose son Jokshan begat Sheba, their progenitor. Indeed, the Hebrew here is, Sheba fell upon them; and took them away — The whole five hundred yoke of oxen, and the five hundred asses which he had. Yea, they have slain the servants, &c. — Who faithfully and bravely did their best to defend them. And I only am escaped to tell thee — Him Satan spared no less maliciously than he destroyed the rest, that Job might have speedy and certain intelligence of his calamity.

Verse 16
Job 1:16. While he was yet speaking — Before the former had done speaking, or Job could have time to compose his disturbed mind, and to digest his former loss; there came also another — Another messenger of evil tidings; and said, The fire of God is fallen from heaven — Not ordinary lightning, which could scarcely have destroyed seven thousand sheep at once; but an extraordinary, terrible, and widely-spreading flame or fire, issuing from the air, accompanied, probably, by a dreadful storm of thunder and hail, such as that recorded Exodus 9., which destroyed both man and beast that were left without shelter in the field; or that which destroyed the army of the confederate kings, Joshua 10:11. We need not wonder that this fire and storm were so destructive, since they were raised by him who is emphatically termed the prince of the power of the air, and who had now permission to use his power to the utmost against the property of Job. Thunder is termed in Hebrew the voice of God, and the messenger terms this lightning the fire of God, not knowing that the evil spirit had any hand in causing it. How terrible then must have been the tidings of this destruction, which was represented as coming immediately from the hand of God, and which seemed to show that God was angry at Job’s very offerings, and would receive no more at his hands!

Verse 17
Job 1:17. There came also another — Bringing tidings still more afflictive than either of the two former; and said, The Chaldeans — Who also lived upon spoil, as Xenophon and others observe; made out three bands —
That they might come upon their prey several ways, and that nothing might be able to escape them; and fell upon the camels, and have carried them away — The three thousand camels which Job had; (see Job 1:3;) a prodigious loss indeed! slaying, at the same time, the servants that tended them. If the fire of God, and the sword of the plunderers, which fell upon Job’s honest servants that were in the way of their duty, had fallen upon the Sabean robbers that were doing mischief, God’s judgments therein would have been like the great mountains, evident and conspicuous; but when the way of the wicked prospers, and they carry off their booty, while just and good men are suddenly cut off, God’s righteousness is like the great deep, the bottom of which we cannot find, Psalms 36:6.

Verse 18
Job 1:18. While he was yet speaking there came also another — Bringing tidings the most distressing of all. One messenger immediately followed another in this manner, through the contrivance of Satan, by God’s permission, that there might seem to be more than ordinary displeasure of God against Job in his troubles, and that he might not have leisure to recollect himself, but be overwhelmed by a complication of calamities Thus the children of God are often in heaviness, λυπηθεντες, distressed, burdened with grief, through manifold trials; deep calls to deep; waves and billows, one after another, go over them. Let one affliction, therefore, quicken and excite us to prepare for another; for, how deep soever we may have drunk of the bitter cup, as long as we are in the world, we cannot be sure that we have drunk our share. Thy sons and thy daughters were eating and drinking, &c. — That is, feasting after their manner, and, as Job had generally feared and suspected, perhaps sinning against God, Job 1:5.

Verse 19
Job 1:19. And behold, there came a great wind from the wilderness — From the further part of, or across the wilderness, whence the fiercest winds came, as having most power in such open places: see Jeremiah 4:11; Jeremiah 13:24. By this it appears that Job’s situation was on the northerly side of the Arabian desert; and smote the four corners of the house — In which the chief strength of the house consisted. The wind smote these either all together, or rather successively, one corner immediately after another, being possibly a whirlwind, which came violently and suddenly whirling about in a circle; and it fell upon the young men — Upon his sons in their youth, and his daughters also, as appears from the sequel. This was the greatest of all Job’s losses, his ten children being, undoubtedly, by far the dearest and most valuable of his possessions; and it could not but go nearest to him, and, therefore, Satan reserved it to the last; that, if the other provocations failed, this might make him curse God. Our children are parts of ourselves, and it touches a good man in a most tender part to be deprived of any of them. What then must Job have felt, when he learned that he had lost his whole ten at once, and that in one moment he was written childless! It was also an aggravation of the calamity that they had been taken away so suddenly, without any previous warning. Had they died by some lingering disease, and he had had notice to expect their death, and prepare for the breach, the affliction would have been more tolerable. And that they had died when they were feasting and making merry, was another and still more distressing circumstance. Had they died suddenly when they were praying, he might have better borne it; for. in that case, he would have hoped that death had found them in a state of preparation for another world, which he had great reason to fear now it had not. They died, indeed, by a wind of the devil’s raising, but which seemed to come from the immediate hand of God, and to be sent as a judgment of God upon them for the punishment of their sins: and they were taken away when Job had most need of them to comfort him under all his other losses.

Verse 20
Job 1:20. Then Job arose — From his seat whereon he had been sitting in a disconsolate posture; and rent his mantle — In token of his deep sense of, and just sorrow for, the heavy hand of God upon him, and his humiliation of himself under that hand: see Genesis 37:34; and shaved his head — Caused the hair of his head to be shaved or cut off, which was then a usual ceremony in mourning: of which see Ezra 9:3; Isaiah 15:2; Isaiah 22:12; Jeremiah 7:29; Jeremiah 41:5; Micah 1:16. And fell down upon the ground — In self-abasement, contrition, and supplication unto God; and worshipped — Instead of cursing God, which Satan said he would do, he adored him, and gave him the glory of his sovereignty, of his justice, and of his goodness also, in this most severe dispensation.

Verse 21
Job 1:21. Naked came I out of my mother’s womb — I brought none of those things which I have now lost with me when I came out of my mother’s womb into the world, but I received them from the hand and favour of that God who hath now required his own again; and naked shall I return — I shall be as rich when I die as I was when I was born; and therefore have reason to be contented with my condition, which also is the common lot of all men. We go naked out of the world into the womb or lap of our common mother the earth, as the weary child lays its head on its mother’s bosom. Death strips us of all our possessions and enjoyments; clothing can neither warm nor adorn a dead body: a consideration which silenced Job under all his losses. The sanctified soul, however, goes out of the world clothed, (2 Corinthians 5:3,) and when it appears in the presence of God is not found naked. The Lord gave, and the Lord hath taken away — He hath taken away nothing but his own; nothing but what he so gave to me as to reserve the supreme dominion and disposal of it in his own hand. So that I have no cause to murmur against him or complain. Nor have I reason to fret and rage against the Chaldeans and Sabeans, the fire or the wind, which were only God’s instruments to execute his wise and holy counsel: for, what is it to me by what hand or means he that gives resumes what he gave? Blessed be the name of the Lord — That is, blessed be the Lord, his name being put for himself. The sense is, I have no cause to quarrel with God, but much cause to bless and praise him that he did give me such blessings, and suffered me to enjoy them more and longer than I deserved, and that he hath vouchsafed to afflict me, which I greatly needed for my soul’s good; and which I take as a token of his love and faithfulness to me, and therefore ministering more matter of comfort than grief to me; and that he hath left me the comfort of my wife, and yet is pleased to continue to me the health of my body, and a composed mind, and a heart to submit to his good pleasure; and that he hath reserved and prepared a felicity for me, which no Chaldeans or Sabeans, no men or devils, can take away from me; of which see Job 19:25.

Verse 22
Job 1:22. In all this Job sinned not — That is, under all these pressures, or in all that he said or did upon these sad occasions, he sinned not in such a manner as Satan presaged that he would, and as is expressed in the following words. But the meaning is not that he was free from all human infirmity, of which he often acknowledges himself to be guilty. Indeed, the question between God and Satan was not whether Job had any sin in him, but whether he was a hypocrite, and would blaspheme God if brought under heavy calamities, which is here denied and disproved. Nor charged God foolishly — Hebrew, nor imputed folly to God; so far was he from blaspheming God, that he did not entertain any dishonourable thought of God, as if he had done any thing unworthy of his infinite wisdom, or justice, or goodness, but heartily acquiesced in his good pleasure, and in his righteous, though sharp proceedings against him. Discontent and impatience do, in effect, impute folly to God! Against the workings of these we should carefully watch, acknowledging that God has done well, but we have done foolishly. 

02 Chapter 2 
Verse 1
Job 2:1. Again there was a day — Another appointed season, some convenient time after the former calamities. Heath translates ויהי הוים, vajehi hajom, Again it was the day. Of this and the two next verses, see notes on Job 1:6-8 .

Verse 3
Job 2:3. Hast thou considered, &c. — Hebrew, השׁמת לבךְ, hashamta libbecha, Hast thou set thy heart on my servant? &c. And still he holdeth fast his integrity — Notwithstanding all his trials and tribulations, and thy malicious suggestion to the contrary, he continues to be the same perfect and upright man he was before; and all thy efforts to wrest from him his integrity, and draw him into sin, have been fruitless. Although thou movedst me, &c. — It is justly observed by a late writer, that the translation of this verse will be more agreeable to the Hebrew, if, with the vulgar Latin, we place the interrogation after the word integrity; namely, Timens Deum, et recedens a malo, et adhuc retinens innocentiam? Fearing God, departing from evil, and still holding fast his integrity? For thus do the three participles in Hebrew follow one another. Instead then of rendering the next word, although thou movedst me; he proposes reading, And yet thou movest me; or, to continue the interrogation, namely, And dost thou, or, wilt thou, move me against him to destroy him without cause? This, and the rest of this representation, respecting Satan’s moving, that is, persuading and prevailing with God, to bring, or to suffer this his enemy to bring, these grievous calamities upon Job, is not to be understood literally; as if God could be moved by any of his creatures, especially by Satan, to alter or depart from his own wise and holy purposes, which are all eternal and unchangeable, to gratify that evil spirit by granting his desires: but the design is simply to signify the devil’s restless malice, in promoting man’s misery, and God’s permission of it, for his own glory. To destroy him without cause — Without any signal guilt or special provocation, whereby he, more than others, deserved to be chastised by such heavy calamities; not but that there might be other very weighty causes for them: for the divine wisdom, we may be sure, neither does nor suffers any thing without cause; that is, without a sufficient reason. That good men are sometimes extremely afflicted, and that not only in their outward estate, but in their persons, as Job was, is too plain to be denied; (see John 9:3 ;) and, whether God permits wicked spirits, or wicked men, or any thing else, to be the immediate instrument of a good man’s sufferings, makes no alteration as to the nature or degree of his sufferings. But the word חנם chinnam, here rendered, without cause, may, with equal propriety, be translated, as it is Proverbs 1:17; Ezekiel 6:10, and elsewhere, in vain; and be referred, not to God’s destroying him, but to Satan’s moving God so to do. And then the reading will be, Thou hast in vain moved, or dost, or wilt, in vain move me to destroy him; that is, without effect, or to no purpose; for thou art not able to take away his integrity, which, in spite of all thy art and malice, he still holds fast. Thus Junius and Tremellius translate the words: Hast thou considered my servant Job — that he still retains his integrity? and, in vain hast thou excited me to destroy him: and Houbigant, He still retains his integrity, after thou hast excited me against him, that I might trouble him, in vain.
Verse 4
Job 2:4. Skin for skin, &c. — The design of these words is plain, which was to detract from Job, and to diminish that honour and praise which God gave him, by pretending that he had done no more than the meanest men commonly do by the law of self-preservation. And it is equally clear that this was a proverbial speech then in use, to denote the great value in which life is held, insomuch that, to preserve it, a man would suffer even his skin to be torn off. It may signify also that a man, in order to save his life, would willingly suffer himself to be stripped of all his property. But the words בעד נפשׁו begnad naphsho, rendered here, for his life, ought rather to be rendered, for his person. For the question was not about his life, which Satan had not the impudence to desire; nor indeed could the trial be made, by taking away his life, whether he would hold fast his integrity; but rather by smiting him in his bone, and in his flesh. And Satan, in these words, insinuates that severe bodily pain was much more grievous to the human nature, and would be less patiently borne by Job, than any outward calamities which did not affect his own person. It is as if he had said, How dear soever a man’s goods, or servants, or children, may be to him, yet still his own person is dearer; and seeing that Job is still under no pain of body, and in no danger of losing his life, his constancy is not to be boasted of: nor is his holding fast his integrity amidst his losses, nor his patience under them, an evidence of his sincere and generous piety, but these things are rather effects of mere self-love: he is content with the loss of his estate, and even of his children too, so long as he sleeps in a whole skin; and is well pleased that thou wilt accept of these as a ransom in his stead. And it is not true patience which makes him seem to bear his troubles so submissively, but rather policy, that he may in this way appease thy wrath against him, and prevent those further plagues, which, for his hypocrisy, he fears thou wouldst otherwise bring upon his body.

Verse 5
Job 2:5. But touch his bone and his flesh — That is, smite him, not slightly, but to the quick, to the bones and marrow, so that he may feel pain and anguish indeed: and he will curse thee to thy face — Will openly and daringly blaspheme thy perfections, and reproach the dispensations of thy providence, and so will let go his integrity. Satan knew, and we find by experience, that nothing has a greater tendency to ruffle the mind, and put its passions into disorder, than acute pain and distemper of body.

Verse 6
Job 2:6. The Lord said, Behold, he is in thy hand — I give thee permission to try him even in this way: do thy worst at him; afflict him to the uttermost of thy power. But save his life — Do not attempt to take that away which I will not suffer thee to do. God had mercy in store for Job, after this trial, and therefore he must survive it; and how much soever he may be afflicted, his life must be given him for a prey. If God did not chain up the roaring lion, how soon would he devour us! As far as he permits the wrath of Satan and wicked men to proceed against his people, he will make it turn to his own praise and theirs, and the remainder thereof he will restrain. Job, in being thus maligned and afflicted by Satan, was a type of Christ; whose heel that infernal serpent was permitted to bruise, to touch even his bone and his flesh, yea, and his life also; because, by dying, he was to do what Job could not do, to destroy him that had the power of death.
Verse 7
Job 2:7. Satan went forth from the presence of the Lord — Or, from the Lord, απο του κυριου, as the LXX. render it. Compare Acts 5:41, They departed, απο προσωπου του συνεδριου, from the presence of the council that is, from the council. And smote Job with sore biles — ελκει πονηρω, with a foul ulcer, or evil inflammation, say the Seventy; breaking out and spreading itself over all his body. The biles, it seems, were like those inflicted upon the Egyptians, which are expressed by the same word, and threatened to the apostate Israelites, (Deuteronomy 28:27,) whereby he was made loathsome to himself and to his nearest relations, and filled with consuming pains in his body, and no less torments and anguish in his mind. From the sole of his foot unto his crown — In all the outward parts of his body. “His tongue,” says Poole, “he spared, that it might be capable of uttering those blasphemies against God which Satan desired and expected him to utter.” One boil, when it is gathering, is very distressing, and gives a man abundance of pain and uneasiness. What a condition was Job then in, who had biles all over his body, no part being free, and those as much inflamed, and of as raging a heat, as Satan could make them! If at any time we be exercised with sore and grievous distempers, let us not think ourselves more hardly dealt with than God has sometimes dealt with the best of his saints and servants. We know not how far Satan may have a hand, by God’s permission, in the diseases with which mankind, especially the children of God, are afflicted; or what infections that prince of the air may spread, what inflammations may come from that fiery serpent. We read of one whom he had bound for many years, Luke 13:10. And should God suffer him to have his will against us, he would soon make the best and bravest of us very miserable. It is a judicious remark of Dr. Mede here, that it is not Job himself or his friends, but the author of the book, who attributes his calamities to Satan; for this writer’s intention seems to have been to show, by a striking example, that the world is governed by the providence of God; and as the holy angels, whose ministry God makes use of in distributing his bountiful gifts, punctually execute all his commands; so Satan himself, with his agents, are under the power of God, and cannot inflict any evils on mankind without the divine permission.

Verse 8
Job 2:8. And he took a potsherd, &c. — His children and servants were all dead, his wife unkind, and none of those whom he had formerly befriended had so much sense of honour and gratitude as to minister to him in his distress, to furnish him with linen clothes, or lend a hand to cleanse or dress his running sores; either because the disease was loathsome and offensive, or because they apprehended it to be infectious. Being therefore deprived of other relief, he laid hold on what was next at hand, a piece of a broken pot, or tile, to press out, or remove, the purulent matter which was under his ulcers, or flowed from them, and was the great cause of his pain; or to rub them, and allay the itching, which, as they began to die away, probably became intolerable. The Hebrew word להתגרד, le-hithgared, here used, which we translate to scrape himself, occurs nowhere else in the Bible, but is said to be frequently used in Chaldee and Arabic in the sense of pulling off bark or leaves from trees, and is here rendered by the LXX. ινα τον ιχωρα ξυη, that he might wipe off, or cleanse away, the corrupt matter. And sat down among the ashes — επι της κοπριας εξω της πολεως, upon the dung-hill without the city, say the Seventy. Here he would easily find a potsherd at hand, but not any clean and soft linen clothes, much less any ointments, salves, or plasters, proper for the healing of his sores. But it is probable, if he had had such things at hand he would not have used them; for as he sat down in this place, in dust and ashes, as mourners used to do, humbling himself under the mighty hand of God, so, in the same spirit of self-abasement and humiliation, he would have declined all things that savoured of tenderness and delicacy, and have still used his potsherd.

Verse 9
Job 2:9. Then said his wife — Whom Satan had spared, that she might be a troubler and tempter to him. For it is his policy to send his temptations by those that are dear to us. We ought, therefore, carefully to watch, that we be not drawn to any evil by them whom we love and value the most. Dost thou still retain thine integrity? — Art thou so weak as still to persist in the practice of righteousness, when it is not only unprofitable to thee, but the chief occasion of all these thy insupportable miseries, and when God himself not only forsakes and leaves thee in this helpless and hopeless condition, but is turned to be thy greatest enemy? This is evidently the meaning of the expression, holding fast his integrity, when used by God, speaking of Job, Job 2:3, and, it seems, must be its meaning here; and not, as some commentators have supposed, the maintaining that he was innocent of those secret sins with which his friends appeared to have charged him; a sense of the words which would not at all suit the connection in which this, or the third verse, stands with the verses following. Curse God and die — Seeing thy blessing and praising God avail thee so little, it is time for thee to change thy language. Reproach him to his face, and tell him of his injustice and unkindness to thee; and that he loves his enemies and hates his friends, and that will provoke him to take away thy life, and so end thy torments. Or, Curse God, though thou die for it. This is the sense in which the same Hebrew word is evidently used by Satan, (Job 1:11,) and, as it appears from the next verse, that Job’s wife was now under Satan’s influence, and was an instrument employed by him to tempt her husband, and so to forward his design, which certainly was to prevail with Job to curse or reproach God; this seems to be her meaning. Inasmuch, however, as the original word, although it sometimes evidently signifies to curse, yet generally means to bless, it may be so interpreted here if we consider Job’s wife as speaking ironically, as many, even pious, persons, are represented in the Scriptures to have spoken. The meaning then will be, Bless God and die — That is, I see thou art set upon blessing God; thou blessest him for giving, and thou blessest him for taking away: and thou art even blessing him for thy loathsome and tormenting diseases, and he rewards thee accordingly, giving thee more and more of that kind of mercy for which thou blessest him. Go on, therefore, in this thy generous course, and die as a fool dieth. And, this being her meaning, it is not strange that he reproves her so sharply for it in the next words.

Verse 10
Job 2:10. But he said, Thou speakest as one of the foolish women speaketh — That is, like a rash, inconsiderate, and weak woman, that does not understand nor mind what she says: or rather, like a wicked and profane person, for such are frequently called fools in the Scriptures. Shall we receive good, &c., and shall we not receive evil? — Shall we poor worms give laws to our supreme Lord, and oblige him never to afflict us? And shall not those great and manifold mercies, which from time to time God hath given us, compensate these short afflictions? Ought we not to bless God for those mercies which we did not deserve, and contentedly bear those afflictions which we do deserve, and stand in need of, and by which, if it be not our own fault, we may get so much good. Shall we not receive — Shall we not expect to receive evil, namely, the evil of suffering? If God give us so many good things, shall we be surprised, or think it strange, if he sometimes afflict us, when he has told us, that prosperity and adversity are set the one against the other? 1 Peter 4:12. If we receive so many comforts, shall we not receive some afflictions, which will serve as foils to our comforts, to make them the more valuable? Shall we not be taught the worth of our mercies, by being made sometimes to want them, and as allays to our comforts, to make them the less dangerous, to keep the balance even, and to prevent our being lifted up above measure? 2 Corinthians 12:7. If we receive so much good for the body, shall we not receive some good for the soul? That is, some affliction, by which we may be made partakers of God’s holiness? Hebrews 12:10. Let murmuring, therefore, as well as boasting, be for ever excluded. In all this did not Job sin with his lips — By any reflections upon God, by any impatient or unbecoming expression. In other words, he held fast his integrity in the sense explained above; which this demonstrates to be the true sense of that phrase.

Verse 11
Job 2:11. When Job’s three friends heard of all this, &c. — Who were persons eminent for birth and quality, for wisdom and knowledge, and for the profession of the true religion, being probably, as has been observed on Job 1:1, of the posterity of Abraham, akin to Job, and living in the same country with him. See that note. The preserving so much wisdom and piety among those that were not children of the promise was a happy presage of God’s grace to the Gentiles, when the partition wall should, in the latter days, be taken down. Esau lost the birthright, and when he should have regained it, was rejected, yet it appears many of his descendants inherited some of the best blessings.

Verse 12
Job 2:12. When they lifted up their eyes afar off — Namely, at some convenient distance from him; whom they found sitting upon the ground, probably in the open air. And knew him not — His countenance being so dreadfully changed and disfigured by the ulcers. They lifted up their voice and wept — Through their sympathy with him, and great grief for his heavy affliction. And they rent every one his mantle — As it was usual for people to do in great and sudden calamities. And sprinkled dust on their heads toward heaven — Either on the upper part of their heads toward heaven, or threw it up into the air, so that it fell upon their heads, and showed the confusion they were in: all which things were marks of great grief and affliction, and were the usual ways of expressing sorrow in those days.

Verse 13
Job 2:13. So they sat down with him upon the ground — In the same mournful posture wherein they found him, which indeed was the usual posture of mourners, condoling with him. Sitting on the ground, in the language of the eastern people, signifies their passing the time in the deepest mourning. Seven days and seven nights — Which was the usual time of mourning for the dead, Genesis 50:10; 1 Samuel 31:13, and therefore proper, both for Job’s children, who were dead, and for Job himself, who was in a manner, dead while he lived: not that they continued in this posture so long together, which the necessities of nature could not bear: but they spent a great, or the greatest, part of that time in sitting with him, and silent mourning over him. And none spake a word to him —
About his afflictions or the cause of them, or, perhaps, about any thing. “A long silence,” says Dr. Dodd, “is a very natural effect of an extraordinary grief, which overwhelms the mind, and creates a sort of stupor and astonishment. Thus we find the Prophet Ezekiel 3:15, sitting with his brethren of the captivity by the river Chebar, for seven days, astonished, silent among them, as the Chaldee renders it; struck dumb, as it were, at the apprehension of their present miseries, and the still greater calamities coming on his country.” And thus were Job’s friends affected on this occasion; their long silence arising from the greatness of their grief for him, and their surprise and astonishment at the condition in which they found him. They probably, also, thought it proper to give him some further time to vent his own sorrows; and might, as yet, not know what to say to him: for though they had ever esteemed him to be a truly good man, and came with a full purpose to comfort him; yet the prodigious greatness of his miseries, and that hand and apparent displeasure of God which they perceived in them, made them now question his sincerity, so that they could not comfort him as they had intended, and yet were loath to grieve him with reproofs. 

03 Chapter 3 
Verse 1
Job 3:1. After this Job opened his mouth — The days of mourning being now over, and no hopes appearing of Job’s amendment, but his afflictions rather increasing, he bursts into a severe lamentation; he wishes he had never existed, or that his death had immediately followed his birth; life under such a load of calamity appearing to him the greatest affliction. Undoubtedly Satan, who had been permitted to bring the fore-mentioned calamities upon him, and to torment his body so dreadfully, had also obtained liberty to assault his mind with various and powerful temptations. This he now does with the utmost violence, injecting hard thoughts of God, as being severe, unjust, and his enemy; that he might shake his confidence and hope, and produce that horror and dismay, which might issue in his cursing God. For, as is justly observed by Mr. Scott, unless we bring these inward trials into the account, during which we may conclude that he was deprived of all comfortable sense of God’s favour, and filled with a dread of his wrath, we shall not readily apprehend the reason of the change that took place in his conduct, from the entire resignation manifested in the preceding chapters, to the impatience which appears here, and in some of the subsequent parts of this book. But this consideration solves the difficulty: the inward conflict and anguish of his mind, added to all his outward sufferings, caused the remaining corruption of his nature to work so powerfully, that at length it burst forth in many improper expressions. And cursed his day — His birth-day, as is evident from Job 3:3. In vain do some endeavour to excuse this and the following speeches of Job, who afterward is reproved by God, and severely accuses himself for them, Job 38:2; Job 40:4; Job 42:3; Job 42:6. And yet he does not proceed so far as to curse God, and therefore makes the devil a liar: but although he does not break forth into direct reproaches of God, yet he makes indirect reflections upon his providence. His curse was sinful, both because it was vain, being applied to what was not capable of receiving blessing or cursing, and because it reflected blame on God for bringing that day into existence, and for giving him life on that day. Some other pious persons, through a similar infirmity, when immersed in deep troubles, have vented their grief in the same unjustifiable way. See Jeremiah 20:14.

Verse 3
Job 3:3. Here the metrical part of this book begins, which in the original Hebrew is broken into short verses, and is very beautiful, thus: שׂאבד יום אולד בו — Jobad jom ivaled bo, והלילה אמר הרה גבר — Vehalailah amar horah geber.
Let the day perish wherein I was born, And the night which said, A man child is conceived.
Let the day perish, &c. — So far from desiring, according to the general and prevailing custom, that my birth-day should be celebrated; that any singular tokens of joy and gratulation should be expressed on it, in remembrance of my coming into the world, my earnest and passionate desire is, that it may not so much as be reckoned one of the days of the year, but that both it and the remembrance of it may be utterly lost. And the night in which it was said — With joy and triumph, as happy tidings, There is a man-child conceived — Or rather, brought forth, as the word הרה, harah, signifies, (1 Chronicles 4:17,) for the exact time of conception is commonly unknown to women themselves, and certainly is not wont to be reported among men, as this day is supposed to be. Indeed, this latter clause is only a repetition of the former, expressing that, whether it was day or night when he was born, he wished the time to be forgotten. Heath translates the words, And the night which said, See, a man-child is born; and he observes, from Schultens, “that the bearing of a son was considered a matter of great consequence among the Arabians; the form of their appreciation of happiness to a new-married woman being, ‘May you live happy, and bring forth male children.’“

Verse 4
Job 3:4. Let that day be darkness — I wish the sun had never risen on that day; or, which is the same thing, that it had never been: and whensoever that day returns, instead of the cheering and refreshing beams of light arising upon it, I wish it may be covered with gross, thick darkness, and rendered black, gloomy, and uncomfortable; let not God regard it from above — From heaven, by causing the light of heaven to visit it; or, let God make no more inquiry after it than if such a day had never been. Dr. Waterland renders it, Let not God take account of it. 

Verse 5
Job 3:5. Let darkness and the shadow of death — Let the most dismal darkness, like that of the place of the dead, which is a land of darkness, and where the light is darkness, Job 10:21-22; or darkness so gross and palpable, that its horrors are insupportable; stain it — Take away its beauty and glory, and render it abominable as a filthy thing; or, rather, challenge or claim it, as the word יגאלהו, jigaluhu, here used, may properly be rendered, the verb גאל, gaal, signifying, primarily, to avenge, redeem, rescue, deliver, claim, possess. Indeed, as Houbigant justly observes, “There enters nothing of pollution into the idea of darkness.” Let a cloud dwell upon it, &c. — Let the thickest clouds wholly possess it, and render it terrible to men. Dr. Waterland renders the last clause, Let the blackness make it hideous.
Verse 6
Job 3:6. As for that night, let darkness seize upon it — Constant and extraordinary darkness, without the least glimmering of light from the moon or stars; darkness to the highest degree possible. Thus, as Job had thrown out his resentment against the day in which he was both, so now the severity of his censure falls on his birth-right; and his style, we find, increases and grows stronger. Our translation, indeed, makes no difference in the expression of darkness; namely, “Let that day be darkness; as for that night, let darkness seize upon it.” But the Hebrew is very different: for חשׁךְ, choshec, is applied to the day, and אפל, ophel, to the night, which latter word signifies a much greater degree of darkness than the former. See Joel 2:2 ; in the Hebrew, where the latter word, אפלה, ophelah, means thick and terrible darkness. Let it not be joined unto the days of the year — Reckoned as one, or a part of one of them. Or rather, Let it not rejoice among the days, &c., for יחד, jechad, from חדה, chadah, lætari, to rejoice, may properly be so rendered. Joy here, and terror Job 3:5, are poetically and figuratively ascribed to the day or night, with respect to men who may either rejoice or be affrighted therein. Let it not rejoice, that is, let it be a sad, and, as it were, a funeral day. Let it not come into the number of the months — May every month be looked upon as perfect and complete without taking that night or day into the number.

Verse 7
Job 3:7. Let that night be solitary — Destitute of all society of men, meeting and feasting together. Let it afford no entertainment or pleasure of any kind; let no joyful voice come therein — No music, no harmony of sound be heard, no cheerful or pleasing voice admitted! Let no expressions of joy be so much as once attempted, however engaging and affecting they may be.

Verse 8
Job 3:8. Let them curse it that curse the day — That is, their birth-day: when their afflictions move them to curse their own birth-day, let them remember mine also, and bestow some curses upon it; who are ready to raise up their mourning — Who are full of sorrow, and always ready to pour out their cries, and tears, and complaints. A late writer paraphrases this verse as follows: “So little am I concerned to have my birth-night celebrated by any public demonstrations of joy, by any solemn blessing or giving of thanks, that I would rather choose to hire a set of those men, whose business it is to curse the days that are esteemed inauspicious, and who are always ready on such occasions. Let them be produced, and let them apply all their skill in raising their mournful voices to the highest pitch: and let them study to find out proper expressions to load it with the highest and heaviest imprecations.” If the reader will consult Poole and Dodd on the passage, he will find some reasons adduced which go to justify this exposition; but for which we have not room here.

Verse 9
Job 3:9. Let the stars of the twilight thereof, &c. — That adorn the heavens with so much beauty and lustre, never be seen that night. Let it look for light, but have none — Let it wait with the greatest impatience for some pleasing refreshment from thick, heavy clouds hanging over it; but let not the smallest degree of light appear; neither let it see the dawning of the day — Neither let it perceive the least glimpse of those bright rays, which, with so much swiftness, issue from the rising sun.

Verse 10
Job 3:10. Because it shut not up my mother’s womb — Because it did not confine me to the dark prison of the womb, but suffered me to escape from thence; nor hid sorrow from mine eyes — Because it did not keep me from entering into this miserable life, and seeing or experiencing those bitter sorrows under which I now groan.

Verse 11-12
Job 3:11-12. Why died I not from the womb? — It would surely have been far better, and much happier for me, had I either expired in the womb where I received my life, or it had been taken from me the very moment my eyes saw the light of this world. Why did the knees prevent me? — Why did the midwife or nurse receive and lay me upon her knees, and not suffer me to fall upon the bare ground, till death had taken me out of this sorrowful world, into which their cruel kindness hath betrayed me? Why did the breasts prevent me from perishing through hunger, or supply me that I should have what to suck? — Thus Job unthankfully despises these wonderful mercies of God toward poor, helpless infants.

Verse 13-14
Job 3:13-14. For now should I have lain still, and been quiet — Free from those torments of body, and that anguish of mind, which now oppress me. With kings and counsellors of the earth — I had then been as happy as the proudest monarchs, who, after all their great achievements, go down into their graves; which built desolate places for themselves — Who distinguished themselves for a while, and to show their great wealth and power, and to leave behind them a glorious name, and perpetuate their memories, with great labour and expense erected pompous and magnificent buildings; and, to render themselves the more famous, raised them up in places which seemed before to be forsaken, and abandoned to entire desolation.

Verse 15-16
Job 3:15-16. Or with princes that had gold, &c. — My repose and security from worldly anxieties would have been the same with that of those princes who were once celebrated for their wealth, and whose birth entitled them to large treasures of gold and silver. Or as a hidden — That is, undiscerned and unregarded; untimely birth — Born before the due time, and therefore extinct. I had not been — To wit, in the land of the living, of which he here speaks; as infants which never saw light — As those fœtuses that were never quickened, and come to nothing, or those infants which are stifled and dead before their birth.

Verse 17
Job 3:17. There the wicked cease from troubling — In the grave the great oppressors and troublers of the world cease from their vexatious rapines and murders; and there the weary be at rest — Those who were here molested, and tired out with their tyrannies, oppressions, and injuries, now quietly sleep with them.

Verse 18
Job 3:18. There the prisoners rest together — That is, one as well as another; they who were lately deprived of their liberty, kept in the strongest chains and closest prisons, and condemned to the most hard and miserable slavery, rest as well as those who were captives in much better circumstances. They hear not the voice of the oppressor — Or exactor, or taskmaster, (as the word נגשׁ, nogesh, is translated Exodus 5:6,) who urges and forces them, by cruel threatenings and stripes, to labour beyond their strength. Job does not here take into consideration their eternal state after death, of which he speaks hereafter, but only their freedom from worldly troubles, which is the sole matter of his present discourse.

Verse 19
Job 3:19. The small and great are there — It should rather be rendered, are equal there; persons of all qualities and conditions, whether higher or lower, are in the same circumstances. There is no distinction in the grave, but the meanest and most despised peasant is in a situation equal to that of his rich and powerful neighbour. The man of birth and fortune appears there to no advantage: he commands no place; he usurps no authority; neither does he lord it over the poorest or meanest of the human race. And the servant is free from his master — The most contemptible slave, who was entirely subject to the impositions and exactions of his owner, has got his discharge, and is now free from the power of him that tyrannized over him: a good reason this, why those who have power should use it moderately, and why those that are in subjection should take it patiently.

Verse 20
Job 3:20. Wherefore is light given — למה יתן, lama jitten; why doth he give, or hath he given, light, namely, the light of life, to him that is in misery, whose life is a scene of sorrow and distress, loaded and pressed with numberless calamities? and life unto the bitter in soul — Unto those whose life itself is very bitter and burdensome, whose souls are full of heaviness, being overpowered with the weight of affliction? Why doth he obtrude his favours upon those that abhor them?

Verse 21
Job 3:21. Who long for death — With eagerness and impatience, as the Hebrew means. Who calls aloud for death, as Heath translates it. Qui ægre expectant, inhiant morti, who anxiously long and gasp for death; but it cometh not — They long and gasp in vain. And dig for it more than for hid treasures — Whose thoughts and wishes are so intent on their dissolution, that they expect it with as much earnestness as miners look for their golden treasures, who, being indefatigable in their pursuit, spare neither time nor labour, but penetrate still further into the deep caverns of the earth, to find out and enrich themselves with the secret, wished-for gain. It is observable, that Job durst not do any thing to hasten or procure his death. Notwithstanding all his miseries, he was contented to wait all the days of his appointed time till his change should come, Job 14:14.

Verse 22
Job 3:22. Which rejoice exceedingly, when they can find the grave — To be thus impatient of life, for the sake of the trouble we meet with, is not only unnatural in itself, but ungrateful to the Giver of life, and shows a sinful indulgence of our own passion. Let it be our great and constant care to get ready for another world: and then let us leave it to God to order the circumstances of our removal thither.

Verse 23
Job 3:23. Why is light given to a man whose way is hid? — Hid from him; who knows not his way, that is, which way to turn himself, what course to take to obtain comfort in his miseries, or to get out of them. And whom God hath hedged in — Whom God hath put, as it were, in a prison, so that he can see no way or possibility of escape; but all refuge fails him.

Verse 24
Job 3:24. For my sighing cometh before I eat — Hebrew, before the face of my bread. Instead of enjoying the satisfaction of being refreshed with the common necessaries that are afforded us, and taking any pleasure in eating and drinking, which are granted for comfort as well as sustenance, my cries and tears are my meat and drink. And my roarings are poured out like the waters — So severe is my pain, and so great my anguish, that the agonies and outcries, which are extorted from me, are of no common sort: they are deep and noisy; hideous and frightful, and such as may be compared to the loud roarings of a lion. And though I strive, and take much pains, to check and silence them, yet I find it is to no purpose; for they force their way with irresistible violence and incessant continuance, in great abundance; like so many sudden and impetuous streams of waters, when a river breaks its banks and overflows the adjacent grounds.

Verse 25
Job 3:25. For the thing which I greatly feared is come upon me — Before this flood of misery was poured upon me, I was indeed under great and strong apprehensions, which I could not account for, of something or other that would happen to me; something extremely grievous and afflicting; something as bad, nay, worse than death itself. For I considered the variety of God’s providences, the changeableness of this vain world, the infirmities and contingencies to which human nature is liable in the present life, God’s justice, and the sinfulness of all mankind. And it is now evident that these fears of mine were not in vain, for they are justified by my present calamities. I may, therefore, say that I have never enjoyed any sound tranquillity since I was born; and, of consequence, it hath not been worth my while to live, since all my days have been evil, and full of trouble and distress, either by the fear of miseries or by the suffering of them.

Verse 26
Job 3:26. I was not in safety, neither had I rest, neither was I quiet — Three expressions denoting the same thing, which was also signified in the verse immediately preceding, namely, that even in his prosperous days he never esteemed himself secure, or was perfectly free from the torment of fear and anxiety. Or, his meaning is, I did not misbehave myself in prosperity, abusing it by presumption and security; but I lived circumspectly, walking humbly with God, and working out my salvation with fear and trembling. Yet trouble came — As I feared it would. So that between fear and calamity my whole life has been uncomfortable, and I had reason to repent of it. Therefore, in this sense also his way was hid, and he knew not why God contended with him. 

04 Chapter 4 
Verse 1
Job 4:1. Then Eliphaz the Temanite answered — Job’s three friends reasoning on the principles of an equal providence, and supposing that affliction could happen only in the way of punishment, which necessarily inferred guilt, and thinking his complaints exceeded the bounds of decency, the eldest of them, Eliphaz, here interposes. He desires Job to recollect himself, not to give way to fruitless lamentations, but to put into practice those lessons he had often recommended to others. He reminds him of that, as he thought, infallible maxim, that those who reaped misery must have sowed iniquity, a maxim which he confirms by his own particular experience, and which he supposes was assented to by all mankind. And, in the display of this maxim, he throws in many of the particular circumstances attending Job’s calamity, intimating, that he must have been a great, though secret oppressor, and that, therefore, the breath of God had blasted him at once. He confirms also the truth of this principle by a revelation, which, he says, was made to him in a vision. He urges further, that supposing he, Job, had been guilty of no very atrocious crime; yet the common frailties of human nature were abundantly sufficient to account for any afflictions which it should please God to inflict on man; but takes care, as he proceeds, (as may be seen in the next chapter,) to let him know, they had a far worse opinion of him; representing him as wicked and foolish, and a proper object of divine wrath.

Verse 2
Job 4:2. If we assay to commune with thee, &c. — This is nearly the sense, but not exactly the construction of the Hebrew, הנסה דבר אליךְ, hanissah dabar eeleka, is rather, Annon aggrediemur sermonem adversus te. Shall we not attempt a discourse against thee? Shall we suffer thee to go on with thy complaints? Shall we hear thee with patience, and be altogether silent, without so much as attempting a reply? Wilt thou be grieved? — Or, Thou wilt be grieved; תלאה, Tileh, moleste feres, thou wilt take it ill. Our words will undoubtedly vex, and not comfort thee, as we desired and intended to do. For truth is surely to be regarded more than friendship, and we cannot, in consistency therewith, speak words of consolation, but we must use those of sharp reproof. This makes me desire to be silent, were it possible. But who can withhold? &c. — The Hebrew

ועצר במלין, vagnetser bemillin, &c., is literally, But to refrain from words, who can? Who, when he hears such unreasonable and ungodly words, coming from such a person as thou art, words whereby thou dost accuse thy Maker, reproach his providence, and contemn his blessings, can forbear speaking? No man, who hath any respect to God, or love to thee, can refrain from reproving thee. I will, therefore, suggest to thee some of those observations, which were the thoughts of wise and prudent men of old time; and from which, if well applied, thou mayest receive singular profit. The verse is intended as an apology for what he was about to say.

Verse 3
Job 4:3. Behold, thou hast instructed many — It is well known thou hast given good counsel unto others, teaching them those lessons which, it appears, thou hast not thyself learned, and wilt not practise, namely, patiently to bear afflictions, and to submit to God’s will and providence in all things. And thou hast strengthened the weak hands — Hast encouraged those that were dispirited; hast administered counsels, supports, and comforts to such as were unable to bear their burdens, or to do their duty.

Verse 4
Job 4:4. Thy words have upholden him that was falling — That was ready to sink under his pressures, or to fall into sin, or from God, through despondency and distrust of his providence and promise, or through impatience. And thou hast strengthened the feeble knees — Such as were weak-hearted, and fainting under their trials.

Verse 5
Job 4:5. But now it is come upon thee — That is, the evil which thou didst fear, (Job 3:25,) or, that which had come upon those whom thou didst so comfort. And thou faintest — There is no more spirit left in thee: and thou canst not practise thy own advice. It toucheth thee, and thou art troubled — It is now come to be thine own case, and thou art struck with consternation.

Verse 6
Job 4:6. Is not this thy fear? &c. — We now plainly see what was the nature of thy fear of God, thy confidence in him, the uprightness of thy ways, and thy hope in God’s mercy. Thy present conduct discovers that it was but mere talk and appearance. In thy prosperity it was easy for thee to make a splendid profession of religion; but men are best known by affliction, and this trial now shows what thou art. For now thou castest off thy fear of God, and thy confidence and hope in him, and hast relinquished the integrity of thy ways, which before thou didst seem to hold fast; whereas true piety is uniform and constant, and steadfast in all varieties of condition, and under all trials and temptations.

Verse 7
Job 4:7. Remember, I pray thee — Consult thy own experience, observation, or reading, and produce one example. Who ever perished — That is, was so utterly undone as thou art, so miserably afflicted by such unparalleled and various judgments from God and men, all conspiring against thee; being innocent — Who had not, by his wickedness, provoked so merciful a God to do what is so unusual, and contrary to his gracious nature. Therefore thou art guilty of some great, though secret crimes, and thy sin hath now found thee out, and brought down these stupendous calamities upon thee. Or, where were the righteous cut off? — By the sword of divine vengeance before his time, which is likely to be thy case. Thus Eliphaz here advances another argument to prove Job a hypocrite, taken not only from his impatience under afflictions, but from his afflictions themselves. His judgment herein was undoubtedly rash and false, but not without some appearance of truth; for God had made many promises, not only of spiritual and eternal, but also of temporal blessings to all that should faithfully serve and obey him, which he accordingly from time to time conferred on such, as we see in the examples of Noah, Lot, Abraham, Isaac, and Jacob, and doubtless many others who had lived in or before their days. And, indeed, this was God’s usual method in all the times of the Old Testament, as we see by the people of Israel, who were generally either in a happy and flourishing, or in an afflicted and miserable state, according to their obedience to God, or apostacy from him. And, therefore, it is not strange that Eliphaz and his friends fell into this mistake.

Verse 8
Job 4:8. Even as I have seen, &c. — As thou hast never seen any example of a righteous man cut off, so I have seen many of wicked men cut off for their wickedness. They that plough, &c. — They that designedly work wickedness, first preparing themselves for it, and then continuing to execute it, as husbandmen first plough the ground, and then cast in the seed. See the margin. In other words, the observation I have made of such persons is, they are so far from reaping any advantage from their iniquitous practices, that those practices return on their own heads, and their sinful schemes and contrivances recoil wholly on themselves.

Verse 9-10
Job 4:9-10. By the blast of God they perish, &c. — These two verses are thus interpreted by Heath: By the breath of God they perish; for, at the blast of his anger, the roarings of the lion, and the growling of the black lion, are hushed, and the teeth of the young lions are broken; that is, by the mere breath of God’s displeasure, or by a secret, and often undiscerned, but mighty and irresistible calamity, their projects are blasted, and they are suddenly carried away, as chaff by the wind, and come to a fearful end. Nor can they escape, were they even as strong as lions, yea, as the strongest and fiercest of them. For when the divine wrath is once kindled against them, their power is immediately broken, and in a moment they are cut off, and totally consumed. He speaks of powerful tyrants, fitly compared to lions, Ezekiel 32:2; Ezekiel 38:13; 2 Timothy 4:17, who, though for a time they persecute and oppress other men, yet in due time they are restrained and crushed by the mighty power of God. Possibly, he might intend secretly to accuse Job, or his children, that, being persons of great wealth and power, they had abused it to ruin their neighbours, and therefore were justly cut off.

Verse 10
Job 4:10. How much less in them — Doth he put trust, &c., or, How much more (as the Hebrew particle א Š, aph, equally signifies) doth he charge folly on them, &c. One or other of these supplements seems necessary to complete the sense, and they are either of them natural and easy, being fetched from the former verse. The sense then is, If he put no trust in his angels, how much less will he put any in them that dwell in houses of clay; or, If he charged his angels with folly, how much more will he charge frail and mortal men therewith! What strange presumption then is it for a weak, sinful, and dying man to pretend to a higher privilege than the angels can lay claim to, and to make himself more just and pure than God, which all do, in effect, who complain of, or are impatient under, the righteous dispensations of the divine providence. That dwell in houses of clay — Whose immortal spirits dwell in mortal bodies, which are great clogs, encumbrances, and snares to them. These are called houses, because they are the receptacles of the soul, and the places of its settled abode; and houses of clay, because they were made of clay or earth; and to denote their great frailty and mutability; whereas the angels are free spirits, unconfined to such carcasses, and dwell in celestial, glorious, and everlasting mansions; whose foundation — No less than the rest of the building; is in the dust — Who, as they dwell in dust and clay, so they had their original from it, and must return to it. We stand but upon the dust: some have a higher heap of dust to stand upon than others. But still it is mere earth and dust that stays us up, and will soon swallow us up; which are crushed before the moth — “Which are as subject to be destroyed,” says Bishop Patrick, “as a garment to be fretted with moths;” which, though it be wrought with ever so much art and strength; though it be ever so curious, fine, and beautiful, is soon defaced and spoiled by that subtle and devouring insect. Or, sooner than, or like as, a moth is crushed, which is easily done by a gentle touch of the finger: an hyperbolical expression. Or, as לפני, liphnee, is still more properly rendered, before the face, or, at the presence of a moth. This interpretation, which is approved by Hervey, makes the passage to represent the body of man so exceedingly frail, that even a moth flying against it may dash it to pieces. And, “besides its closer correspondence,” says he, “with the exact import of the Hebrew, presents us with a much finer image of extreme imbecility; for it certainly implies a far greater degree of weakness to be crushed by the feeblest flutter of the feeblest creature, than only to be crushed as easily as that creature by the hand of man.” Certainly no creature is so weak and contemptible, but, one time or other, it may have the body of man in its power.

Verse 11
Job 4:11. The old lion perisheth for lack of prey — Dares not venture out of his den in search of prey, amidst the roar of thunder, the blaze of lightning, and the violence of the storm, that blast of God, mentioned in the preceding verse. And the young lion’s whelps are scattered abroad — Are so affrighted with the lightning and thunder, that, being separated, they flee different ways, and cannot find the path which leads to the den of the lioness, their dam. Thus do the divine judgments suddenly oppress, scatter, and bring to nothing the fierce and powerful tyrants of the earth, and unexpectedly strip them of all their wealth gotten by injustice and oppression.

Verse 12
Job 4:12. Now — Hebrew, and, or moreover, a thing, &c. — To show Job more evidently the sin and folly of impatience, and to impress what he had already advanced, or should yet further advance on that subject, more fully on his mind, Eliphaz relates a vision he had had, perhaps since he came to him: as if he had said, If these observations be not sufficient to convince thee, hear what God himself hath secretly revealed to me. In those early ages of the world, before God had vouchsafed to mankind a written revelation, it was usual with him to communicate the knowledge of his will to those that were pious, and earnestly desired it, by dreams and visions. A thing — Hebrew, a word, oracle, or message from God; was secretly brought to me — The Hebrew expression יגנב, jegunnab, is very elegant, namely, stole in upon me; or, was brought by stealth unto me; that is, privately and secretly, as the word of God used to come to the prophets, being spoken to their ear with a low and still voice, or signified to their minds in a mild and gentle manner. This is opposed to the more public declaration of God’s word to the people by the prophets, which was frequently by their crying aloud, Isaiah 58:1 . Mine ear received a little thereof — The word, שׁמצ, shemets, here rendered little, occurs but once more in the Bible, namely, Job 26:14, where it is also translated little: How little a portion is heard of him? Symmachus translates it here ψιθυρισμον, and in chap. 26. ψιθυρισμα, both which words signify whisper, which here may be interpreted a hint or intimation. Eliphaz does not pretend to have understood the revelation that had been made to him in this vision perfectly, but something of it he perceived. He certainly would take care not to lose a syllable of what the spirit said, but he intends by the expression, that he did not fully comprehend the deep meaning of the words which he heard. Or he may be considered as expressing himself thus through modesty and humility, from a deep sense of his own weakness, and the small measure which he judged he possessed of the knowledge of divine things. As if he had said, Many, I doubt not, have a much more familiar acquaintance with God, and more full revelations from him, than I can pretend to; but a little of that treasure he hath been pleased to impart to me.

Verse 13
Job 4:13. In thoughts — Or, By reason of my thoughts; my perplexing thoughts. These thoughts, it seems, arose from the visions of the night, which, probably, he had had before, and were the occasion of the fear mentioned Job 4:14. Visions differed from dreams herein, that God imparted his mind to men in dreams when asleep, but in visions when they were awake. And these visions were sometimes communicated by day, but most frequently by night, whence we read of visions of the night, as Genesis 46:2; Job 20:8; and Job 33:15. And such this was, which made it the more terrible. When deep sleep falleth on men — In the dead of the night, when men usually are in a deep sleep, and all around is still and quiet. 

Verse 14
Job 4:14. Fear came upon me, and trembling — The Hebrew is very poetical, namely, Fear called me, or called to me. Job expresses himself in similar language, Job 17:14. I have said, קראתי , karati, literally, I have called to corruption. Thus also Jeremiah 30:5, We have heard a voice of trembling, of fear. As in a poem every thing is, or ought to be, alive, so fear is here represented as a person, who comes up to Eliphaz, and speaks to, and arrests him, as an officer of justice. Which made all my bones to shake — Which affected me to such a degree that my mind and body lost all power, and my very bones shook and trembled. It should seem, before he either heard or saw any thing, he was seized with this terror.

Verse 15
Job 4:15. Then — Hebrew, And, as the particle ו, vau, generally signifies. A spirit passed before my face — An angel in a visible shape, otherwise he could not have discerned it, nor would have been affrighted by it. The hair of my flesh stood up — Through that excessive consternation and horror, which seized me at the sight of so glorious and unusual an appearance.

Verse 16
Job 4:16. It stood still — Though it passed by me, it did not immediately disappear and vanish, but made a stand, as having some business with me, and designing to address me. But I could not discern the form thereof — Namely, exactly and distinctly, so as to know what or who it was. An image was before my eyes — My eyes could not be deceived. I am thoroughly satisfied there was an image which showed itself to me visibly. There was silence — The spirit stood motionless; all other persons and things about me were entirely silent; and I also kept in my voice and breath as much as I could, that I might distinctly hear what I perceived the spirit was about to speak to me. In the Hebrew it is, Silence, and a voice I heard. Houbigant’s translation of the verse is, It stood still indeed, but I knew not its form; the appearance vanished from before my eyes, but I heard a voice.
Verse 17
Job 4:17. Shall mortal man be more just than God? — Shall man, fallen man, as the word אנושׁ, enosh, here used, signifies, subject as he is to diseases, troubles, and all those calamities which are the necessary consequences of sin and disobedience, pretend more strictly to observe the laws of justice, and therefore to be more just, than the righteous God? The sense is, Thou, O Job, dost presumptuously accuse God of dealing harshly and unrighteously with thee in sending thee into the world upon such hard terms, and punishing an innocent and righteous man with unparalleled severity; but, consider things calmly within thyself. Were it possible for God and thee to come to trial before any equal and impartial judge, canst thou think that thou wouldest go away justified, and that the great God would be condemned? No righteous man will punish another without cause, or more than he deserves; and, therefore, if God do so with thee, as thy words imply, he is less just than man, which it is blasphemous and absurd to imagine. Shall a man — Hebrew, גבר, geber, a great and mighty man, as this word signifies; shall even such a one a man eminent for wisdom, or holiness, or power, or any other perfections, who therefore might expect more favour than a poor, miserable, and contemptible man, signified by the former word enosh; be more pure than his Maker? — More holy and righteous; show a greater hatred to injustice, or be more equitable in his proceedings, which he would be if he could justly reprehend any of the divine dispensations, and would not act toward his fellow-creatures, as he supposes God acts toward him or others? No, this cannot be: it would be the most daring presumption to entertain a thought of the kind; for though a man may have some qualifications which are not in others of his fellow-creatures, and some pre-eminences above many of them; yet, in the presence of his Maker, from whom he has received every excellence which he possesses, and on whom he is daily dependant for them, and all things, he must acknowledge his own comparative nothingness, and confess that the highest qualities which are in him are both derived from God, and exist in God in an infinitely greater degree. It is not without reason that enosh, fallen man, is here placed in opposition to Eloath, the great and holy God; and geber, a mighty man, to gnoseh, his Maker. For the contrast in both cases is remarkably striking, namely, between man, sinful, miserable, mortal, and the immutable, holy, blessed, and immortal God; and between even a great and mighty man, and the Being from whom he has received all his might and greatness, nay, and his very existence, and on whom he is dependant for them every moment; or between the man of power, and the maker and upholder of that power. In this expression of the angel, Shall a man be more pure than his Maker?
was contained an unanswerable argument against, and a forcible reproof of, Job’s impatience and complaints: as if he had said, He made thee, and that for himself and his own glory; and therefore he hath an unquestionable right to deal with thee and dispose of thee, who art the work of his hands, as he sees fit. Wo to him that striveth with his Maker, Isaiah 45:9. 

Verse 18
Job 4:18. Behold, &c. — For it deserves thy serious consideration. These and the following words seem to be the words of Eliphaz, explaining the former vision, and applying it to Job’s case, and enforcing it by further arguments. He put no trust in his servants — That is, in his angels, as appears both by the next words of this verse, in which, by way of explication and restriction, they are termed his angels; and by the verse following, where men are opposed to them. They are called his servants by way of eminence, the general name being here appropriated to the chief of the kind, to intimate that sovereign dominion which the great God hath, even over the glorious angels, and much more over men: and God is said to put no trust in them, because if they were left to themselves, and the supplies of God’s power and grace were withdrawn from them, they would not even continue to exist, much less to be loyal and faithful. And his angels he charged with folly — That is, with vanity, weakness, infirmity, imperfection, in comparison with himself, their Maker. The word תהלה, toholah, here rendered folly, is one of the απαξ λεγομενα, the words only once occurring, and of consequence the more difficult to be understood. The Chaldee paraphrast renders it iniquity; Ab. Ezra, folly; Schultens derives it from an Arabic word, which denotes lapsing, or from another, which signifies deficiency, or imperfection. Houbigant renders the clause, And in his angels mutability was found. The most probable opinion seems to be, that this refers to the angels who foolishly and wickedly fell from God.

Verse 20
Job 4:20. They are destroyed — Bruised, or broken, as the same word, יכתו, juccattu, is rendered, Micah 1:7, where we read, The graven images shall be broken to pieces; from morning to evening — That is, either speedily, between the morning and evening, like the grass, Psalms 90:5-6 . They flourish in the morning, and in the evening are cut down: or rather, all the day long; there is not a moment wherein man is not sinking toward death and corruption. If these words were considered as being connected with the latter clause of the preceding verse, as Dr. Grey thinks they ought to be, the sense would be, they are crushed and destroyed all the day long, as moths are, which, being an insect hurtful and injurious, every one is ready to destroy. They perish for ever — In reference to the present worldly life, which when once lost is never recovered; without any regarding it — Or laying it to heart, say most commentators. But the literal interpretation of the Hebrew, מבלי משׂים, mibbeli meesim, Chappelow thinks, is preferable, namely, absque imponente, without any one’s adding to their misery; or, according to Junius and Tremellius, nemine disponente, without any one’s ordering or appointing it. That is, they are continually perishing and going to destruction, of their own accord, through the mere frailty of their nature, even if no external violence be offered to them. Our translation, however, conveys an important and instructive truth, namely, that few or none that survive, lay to heart, as they ought to do, the death of those that are taken away. For it is so common a thing for all men, though ever so high and great, to perish in this manner, that no man regards it, but all pass it by, as a general accident not worthy of observation.

Verse 21
Job 4:21. Doth not their excellency which is in them go away? — Whatsoever is really, or by common estimation, excellent in men, all their natural, and moral, and civil accomplishments, as high birth, great riches, power, and wisdom; these are so far from preserving them from perishing, as one would think they should, that they perish themselves, together with those houses of clay in which they are lodged. Or, the Hebrew יתרם, jithram, may be rendered reliquiæ illorum, their remains go away. In a little time the departure of the most skilful projectors, who seem to lay the deepest and strongest foundations for permanent wealth, power, and enjoyment, is such, that every thing belonging to them is absolutely removed. If you inquire after the place and station of life they filled; the fortunes they possessed; the families they raised, you shall find them all taken away, and nothing, not the least remains to be seen. And, what is still worse, they die even without wisdom — All that skill and policy, all those arts and contrivances, which distinguished them from others, and placed them in a superior rank and situation, are, at the point of death, even in their own opinion, no better than worldly craft and human folly. They die like fools, without having attained that only wisdom for which they came into the world. Now shall such a mean, weak, foolish, sinful, dying creature as this pretend to be more just than God, more pure than his Maker? No, instead of quarrelling with his afflictions, let him admire that he is out of hell! 

05 Chapter 5 

Verse 1
Job 5:1. Call now, &c. — Wouldst thou know the reason why I relate to thee this night vision? I do it with an intent that thou mayest apply it to thyself, and thy present circumstances. Thou hast heard how weak and imperfect the best of men must be in comparison with God, but if this does not satisfy thee, if thou dost not believe what has been advanced, thou mayest inquire of others. Try, therefore, if there be any one that will defend thee in these thy bold expostulations with God. Thou mayest find fools or wicked men that will do it, but not one of the children of God. There is no good man but is of my opinion; and if an angel should appear to thee as one did to me, thou wouldst receive no other information but this.

Verse 2
Job 5:2. For wrath killeth the foolish man, &c. — That is, say some, a man’s wrath and impatience prey upon his spirit, and so hasten his death. But the meaning seems rather to be, as Bishop Patrick observes, that “God in his anger and indignation destroys the wicked, and such as err from his precepts.” It is probable that Eliphaz intended to distinguish Job by the characters of foolish and silly one, to insinuate that all his misfortunes were owing to his folly and weakness, or to his sins and vices. By the foolish is meant the rash and inconsiderate man, who does not weigh things impartially; and by the silly one, the man who, for want of true wisdom, is soon deceived with false opinions, and with appearances of present things.

Verse 3
Job 5:3. I have seen the foolish taking root — I have observed the wicked man, whom I term foolish, as being destitute of true, that is, of heavenly, wisdom, not only prosperous for the present, but, as it seemed, firm and secure for the future, being strongly fortified with power and riches, and children too, so that there was no likelihood or apparent danger of a change; but suddenly — In a moment, before any one’s expectation; I cursed his habitation — I saw, by the event which followed his prosperity, that he was a man under a divine curse, and that, notwithstanding the seeming depth and strength in which he vainly promised himself a permanent, unshaken situation for many years, all his hopes were built on a weak and false foundation. Thus Eliphaz answers an objection concerning the present seeming prosperity of the wicked, which he confesses that he himself had sometimes observed, but which, he insists, was of short duration, destructive judgments from God unexpectedly overwhelming them.

Verse 4
Job 5:4. His children — Whose greatness he designed in all his enterprises, supposing his family would be established for ever; are far from safety — Are exposed to dangers and calamities, and can neither preserve themselves, nor the inheritance which their fathers left them. There is no question but he glances here at the death of Job’s children; and they are crushed in the gate — That is, in the place of judicature, to which they are brought for their offences, and where they find severe judges, and few or no friends; because, being wickedly educated, and trusting to their own greatness, they had been insolent and injurious to all their neighbours; as also because those many persons, whom their powerful fathers had defrauded or oppressed, seek for justice and the recovery of their rights, which they easily obtain, against persons who plainly declared, by their actions, that they neither feared God nor regarded man, and therefore were hated by all sorts of people. Neither is there any to deliver them — They can find no advocates or assistants who are either able or willing to help them: for, as their hand was formerly against every man, so now every man’s hand is against them. Justice, therefore, takes hold on them, and will not let them escape.

Verse 5
Job 5:5. Whose harvest — Which they confidently expected to reap after all their cost and labour; The hungry eateth up — The hungry Sabeans, or the poor, whose necessities make them greedy and ravenous to eat it all up; so that he can never recover it, or any thing in recompense of it. As if he had said, They may cultivate their ground with the utmost care, and sow it with the choicest seed, in expectation of reaping, at the usual time, the fruits of their labour; but when once the sentence of the judge is declared against them, behold, instead of carrying in, and filling their barns and store-houses with the great and plentiful increase, their field is laid open to the hungry poor, who soon devour their whole harvest. And take it even out of the thorns — That is, out of the fields, notwithstanding the strong thorn-hedges wherewith it is enclosed and fortified; and in spite of all the dangers or difficulties which may be in their way. They will take it, though they be scratched and wounded by the thorns about it. And the robber swalloweth up their substance — The word צמים, tzammim, here rendered robber, occurs but once more, namely, Job 18:9, where Bildad, taking it for granted that Job must be a wicked man, says the robber, tzammim, shall prevail against him. R. Levi derives it from tzammah, hair, and says it represents a man who suffers his hair to grow long and squalid, and appears with a terrible countenance. It may however signify thirsty, as derived from another root. Either way it points out a set of savage and barbarous plunderers. The word שׂא Šshaaph, rendered swalloweth up, literally means to draw in the air, to pant after, to swallow greedily; and is applied to wild beasts, snuffing up the wind in pursuit of their prey. The sense of the clause is, that these robbers shall hasten with great eagerness, shall greedily pant after and swallow up their entire substance, so as to leave them in the most deplorable condition.

Verse 6
Job 5:6. Although affliction cometh not forth out of the dust — The word

און, aven, here rendered affliction, rather signifies iniquity, and the clause is literally, Iniquity cometh not forth out of the dust; neither doth trouble spring out of the ground — That is, says Dr. Dodd, “As the wickedness of men does not proceed from any natural cause, but from their own free-will; so neither are their miseries to be considered as the effects of natural causes, but as the distributions of a free agent likewise, namely, of a just God, who suits men’s punishments to their crimes; and hence man, being prone to sin, is necessarily born to suffer,” as is signified in the next verse.

Verse 7
Job 5:7. Yet man is born to trouble, &c. — He is so commonly exposed to various troubles, as if he were born to no other end: affliction is become natural to man, and is transmitted from parents to children, as their constant inheritance; God having allotted this portion to mankind for their sins. And therefore thou takest a wrong course in complaining so bitterly of that which thou shouldst patiently bear, as the common lot of mankind. As — As naturally, and as generally, as the sparks of fire fly upward — Why then should we be surprised at our afflictions, as strange, or quarrel with them, as hard? This last clause, literally translated from the Hebrew, is, As the sons of the burning coal raise themselves up to fly. Instead, however, of sparks, or the sons of the coal, the author of the Vulgate writes, Homo nascitur ad laborem, et avis ad volatum, man is born for labour, (or trouble,) and the bird for flying; reading, עו Š, gnoph, a bird, for gnuph, to fly. To the same purpose is the interpretation of the LXX., Syr. and Arab.

Verse 8
Job 5:8. I would seek unto God, &c. — If I were in thy condition, instead of accusing the dispensations of Divine Providence, and repining under them, I would apply to God, by a full and free confession of those sins which have drawn this sad calamity upon me, and by sincere repentance, humiliation, and submission to his will: to God, who is able to do wonders, (as he presently adds,) and who can and will restore thee to thy former happy state, if he sees that thou art penitent for thy past transgressions, and hast reformed thy conduct. For this is the whole purport of the following part of his speech, namely, to give him hopes of a happy turn to his condition, if he would do what he thought was absolutely necessary to be done in this case; make a frank confession of those crimes which had brought down this severe chastisement upon him. See Peters and Dodd. And unto God would I commit my cause — Would resign myself and all my concerns to him, and humbly hope for relief from him. And let my cause be what it would, and my own opinion of it ever so favourable, I would commit it wholly to him, and leave him to judge and determine it.

Verse 9
Job 5:9. Which doth great things and unsearchable — Here Eliphaz enters upon a discourse of the infinite perfection of God’s nature and works; which he does as an argument to enforce the exhortation to seek and commit his cause to God, Job 5:8, because God was infinitely able either to punish him yet far worse, if he continued to provoke him, or to raise him from the dust, if he humbly addressed himself to him: and that, by a representation of God’s excellence and glory, and of that vast disproportion which was between God and Job, he might convince Job of his great sin in speaking so boldly and irreverently of him. Marvellous things — Which (though common, and therefore neglected and despised, yet) are matter of wonder to the wisest men. The works of nature are mysteries: the most curious searches come far short of full discoveries; and the works of Providence are still more deep and unaccountable.

Verse 10
Job 5:10. Who giveth rain upon the earth — He begins with this ordinary work of God, in which he implies that there is something wonderful, as indeed there is, in the rise of it from the earth, in the strange hanging of that heavy body in the air, and in the distribution of it as God sees fit; and how much more in the hidden paths of Divine Providence! And sendeth waters upon the fields — When the scorching heat of the sun is so strong and intense as to dry up and consume almost every herb of the field, every green thing upon the face of the earth, God, in great compassion, opens the windows of heaven, and pours down a gracious, refreshing, and long- wished-for rain; by which wonderful supply the springs and rivers, which were much exhausted, and, in a manner, had quite disappeared, do now rise and swell to their usual height; nay, are not only full, but overflow, so as to reach several distant places which waited, as it were, for refreshment from those superabundant treasures.

Verse 11
Job 5:11. To set up on high those that be low — The consequences which proceed from the fore-mentioned happy change, from God’s sending a refreshing rain upon the earth, after a long drought are inexpressibly great and beneficial. Those who had been reduced to straits and difficulties, and, by the pressing necessities arising therefrom, had been brought very low, and obliged to submit to mean and laborious employments, are now enabled to lift up their heads with joy, and appear in a very different condition. That those who mourn may be exalted to safety — That through the blessings of Providence flowing in upon them, like a plentiful stream of water upon a barren and thirsty land, they may be raised from their former state of extreme poverty and want, and may find themselves placed in a comparatively safe and comfortable situation, without any apparent reason to fear a relapse into their former difficulties and distresses. Thus he gives Job another example of God’s great and wonderful works, to comfort and encourage him to seek unto him, forasmuch as he could easily raise him from the depth of his distress, however great, as he was wont to raise others in the like condition.

Verse 12
Job 5:12. He disappointeth the devices of the crafty — On the contrary, he defeats the craftiest designs of evil and subtle men to exalt themselves. They may place a great deal of confidence in their own abilities, and, without any regard to the overruling hand of Providence, may imagine that their good or bad success in the world depends wholly on their own wisdom and efforts: they may form deep and secret designs; and, to the utmost stretch of their knowledge and foresight, may contrive and project measures which will have the most plausible appearance of accomplishing their purpose. But after all this dexterous management, should the Almighty once interpose, and throw an obstacle in their way, all their crafty devices are frustrated, and their promising expectations vanish away. So that their hands cannot perform their enterprise — Hebrew, תושׁיה, tushijah, a word of an extensive meaning, implying that which is solid and substantial, or which is wise, good, and virtuous. Instead of executing any thing of moment, any thing advantageous or praiseworthy; instead of having the satisfaction of seeing a prosperous event of their best-formed counsels, they quickly perceive with what weak hands they have been labouring, and that all their aspiring attempts are vain and fruitless.

Verse 13-14
Job 5:13-14. He taketh the wise in their own craftiness — Men wise to do evil, or wise in the opinion of the world; he not only deceives their hopes and counsels, but turns those counsels against themselves. And the counsel of the froward — Hebrew, Of the perverse, or wrestlers, such as wind and turn every way, as wrestlers do, and will leave no means untried to accomplish their designs: is carried headlong — That is, tumbled down and broken, and that by their own precipitation and haste. Such is their malice, that they cannot proceed leisurely and wisely, but are eager, and venturous, and rash, and so make more haste than good speed in their wicked designs: or, the meaning may be, The event will show that such deceitful cunning, though never so coolly and sedately digested, will deserve no better name than precipitate rashness and infatuation. They meet with darkness in the day-time — In plain things they run into gross mistakes, and choose those courses which are worst for themselves. Darkness often denotes misery, but here ignorance or error. And grope in the noon-day — Like blind men to find their way, not knowing what to do. They trip in the plainest way, and see not their danger, when it is visible to every body but themselves.

Verse 15
Job 5:15. But he saveth the poor, &c. — According to the order in which the words stand in the Hebrew, the translation is, But he saveth from the sword, from their mouth, and from the hand of the mighty, the poor. Schultens thinks it should be interpreted, from the sword which proceedeth out of their mouth, meaning, their cutting and killing reproaches. A sense this which is approved by Buxtorf, and which receives no small confirmation from divers passages of Scripture, in which reproachful language is stigmatized by the name of a sword. See Psalms 57:4; Psalms 64:3. Dr. Waterland’s translation of the verse is to the same purpose. But he saveth the poor from destruction by their mouth, and from the hand of the mighty. The general sense undoubtedly is, that God saveth such as, being poor, are defenceless, and therefore flee to him for refuge, from the censures, slanders, threatenings, and deceitful insinuations of their enemies; from the false swearing of witnesses, and the unrighteous sentences of corrupt judges, by which things their characters, or estates, or lives, may be exposed to great hazards.

Verse 16
Job 5:16. So the poor, &c. — Hebrews ותהי לדל, vatehi ladal, even to the poor there is hope: Dal signifies one who is deprived of his strength or power, either by poverty or sickness: in Arabic, He who is submissive, and humbles himself in a low, abject manner. Here the interpretation seems to be, Even the abject, contemptible man hath hope; that is, obtains what he hoped for from God, to whom he had committed his cause. And iniquity — Iniquitous men, the abstract term being put for the concrete, as pride, deceit, injustice, are put for proud, deceitful, unrighteous men, Jeremiah 13:9 ; 2 Peter 3:13. Stoppeth her mouth — They are silenced and confounded, finding not only the poor are got out of their snares, but that the oppressors themselves are insnared in them.

Verse 17
Job 5:17. Behold — Consider, for what I am saying, though most true and important, will not be believed, without serious consideration. Eliphaz concludes his discourse with giving Job a comfortable hope of deliverance from his troubles, and of restoration to his former, or even a greater state of prosperity, if he humbled himself before God. Happy is the man — Hebrews blessednesses, various kinds and degrees of happiness belong to that man whom God rebukes. The reason is plain, because afflictions are pledges of God’s love, which no man can buy too dear; and are necessary to purge out sin, and thereby to prevent infinite and eternal miseries. Without respect to this, the proposition could not be true. And therefore it plainly shows, that good men in those ancient times had the belief and hope of everlasting blessedness. Despise not — Do not abhor it as a thing pernicious, refuse it as a thing useless, or slight it as an unnecessary thing: but more is designed than is expressed. Reverence the chastening of the Lord: have an humble, awful regard to his correcting hand, and study to answer the design of it. The Almighty — Who is able to support and comfort thee in thy troubles, and deliver thee out of them; and also to add more calamities to them, if thou art obstinate and incorrigible.

Verse 18-19
Job 5:18-19. For he maketh sore, &c. — God’s usual method is first to wound and then to heal, first to convince and then to comfort, first to humble and then to exalt. And he never makes a wound too great, too deep, for himself to cure. He will deliver thee — If thou seek to him by prayer and repentance; in six troubles — In distresses, manifold and repeated. Here he applies himself to Job directly. Yea, in seven there shall no evil touch thee — Thou shalt have a good issue out of all thy troubles, though they be both great and many.

Verse 20
Job 5:20. In famine he shall redeem thee from death — From that terrible kind of death. Eliphaz might think that Job feared perishing by want, as being so poor, that he needed the contributions of his friends for his relief. And in war from the sword — These things he utters with more confidence, because the rewards or punishments of this life were more constantly distributed to men in the Old Testament, according to their good or bad behaviour, than they are now: and, because it was his opinion, that great afflictions were the certain evidences of wickedness; and, consequently, that great deliverances would infallibly follow upon true repentance.

Verse 21-22
Job 5:21-22. Thou shalt be hid — Protected, as in some secret and safe place; from the scourge of the tongue — From false accusations, and virulent slanders and reproaches. Neither shalt thou be afraid of destruction — Thou shalt have no cause to fear it, because God will secure thee in it and from it: when it cometh — Namely, upon others, near or round about thee. Bishop Patrick’s paraphrase on the verse is, “False accusers shall not be able to hurt thee; and when whole countries are depopulated, thou shalt be secure.” At destruction, &c., thou shalt laugh — With a laughter of joy and triumph; arising from a just security and confidence in God’s watchful and gracious providence. Neither shalt thou be afraid of the beasts of the field — The wild beasts, which were numerous and mischievous in those parts. As no apprehensions of fear shall possess thee in other heavy calamities, so neither shalt thou be under any dreadful consternation, should even the most fierce and savage beasts of the earth rise up against and be ready to devour thee. Perhaps it is not possible for that peace of mind, which arises from a good conscience and a confidence in the divine care and protection, to be expressed more elegantly or poetically than it is in this verse. Thus, leviathan, so far from being terrified, is said to laugh at the shaking of a spear, Job 41:29. And God himself, in the same beautiful style, is represented as disdaining the politic intrigues of kings, and the crafty counsels of the rulers of the earth against his church. He that sitteth in the heavens shall laugh, the Lord shall have them in derision, Psalms 2:4.

Verse 23
Job 5:23. Thou shalt be in league with the stones of the field — Thou shalt be free from any annoyance thereby, as if they had made an inviolable league with thee. It is a bold metaphor, but such are frequent in the Scriptures, as also in other authors. And the beasts of the field shall be at peace with thee — This is an addition to the former privilege; they shall not hurt thee, Job 5:22. Nay, they shall befriend thee, as being at peace with thee. Our covenant with God is a covenant with all the creatures, that they shall do us no hurt, but serve and be ready to do us good.

Verse 24
Job 5:24. And thou shalt know — By certain and constant experience; that thy tabernacle shall be in peace — That is, thy habitation, as it follows, including also the inhabitants, children or friends, and servants. They shall enjoy great safety from all their enemies, and concord among themselves, and prosperity in all their concerns; all which things are comprehended under the sweet name of peace. And thou shalt visit thy habitation — Shalt order and manage thy family, and all thy domestic and worldly affairs, with care and diligence; and shalt not sin — Either by unrighteousness in thy dealings, with thy family or others; or by neglecting God and his service in thy family, or by conniving at any sin in thy domestics, which thou canst hinder. But because Job’s duty does not seem to be the subject of Eliphaz’s discourse here, but rather his privilege, and that in outward and worldly things, the clause is probably better rendered thus: And thou shalt not err, or miscarry, or miss thy way. Thou shalt not be disappointed of thy hopes, or blasted in thy endeavours, but shalt succeed in them. “When thou takest an account of thine estate,” says Bishop Patrick, “all things shall answer thine expectation.”

Verse 25
Job 5:25. Thou shalt know — By assurance from God’s promises, the impressions of his Spirit, and by experience, in due time, that thy seed shall be great — Thy posterity, which God shall give thee, instead of those whom thou hast lost, shall be high, and honourable, and powerful: or, shall be many, as רב, rab, often signifies. And thine offspring — The fruit of thy body; (for he speaks of his natural, not of his spiritual seed, as Abraham’s seed is in part to be understood;) as the grass of the earth —
Both for its plentiful increase, and for its flourishing greenness.

Verse 26
Job 5:26. Thou shalt come to thy grave in a full age: &c. — Heath translates it, In old age shalt thou come to the sepulchre, as the corn is heaped upon the thrashing-floor in its season. Thou shalt die in a mature and old, though vigorous age, as the word implies. It is a great blessing to live to a full age, and not to have the number of our years cut short: much more to be willing to die; to come cheerfully to the grave; and to die seasonably; in the best time, when our souls are just ripe for God.

Verse 27
Job 5:27. Lo this, we have searched out — It is not my single opinion, but my brethren concur with me, as thou wilt hear from their own mouths. And it is no rash or hasty conceit, but what we have learned by deep consideration, long experience, and diligent observation. Know thou it for thy good — Know it for thyself, (so the word is,) make application of it to thine own case. That which we thus hear and know for ourselves, we hear and know for our good. 

06 Chapter 6 

Verse 1
Job 6:1. Job answered and said — Eliphaz concluded his discourse with an air of assurance, being very confident that what he had advanced was so plain and so pertinent that nothing could be objected to it. Job, however, is not at all convinced by it, but still justifies himself in his complaints, and condemns his friend for the weakness of his arguing. Though Eliphaz, in the beginning and some other parts of his speech, was very severe upon Job, he gave him no interruption, but heard him patiently till he had delivered his whole mind. But when he had done this, and had finished all he had to say, Job modestly, but feelingly, makes his reply. He begins with an apology for venting his grief in a manner somewhat unbecoming, and begs it may be ascribed to the great multitude and sharpness of his afflictions; but as to the advice given him by Eliphaz, to hope for an amendment of his condition: and to address God for that purpose, he tells them, that his petition to God should be of a quite different nature, namely, that he would be pleased to cut him off speedily; for that the desperateness of his condition would by no means permit him to hope for any amendment. That, however, he could not help resenting their unkind suspicions of him, that they should think him capable of such great wickedness; but, above all, should imagine him to be so abandoned as to be able to entertain a thought tending to a revolt from the Almighty. He begs them not to condemn him barely on suspicion, and on the strength of general maxims, but to consider it was possible he might be innocent.

Verse 2
Job 6:2. O that my grief — The cause of my grief; were thoroughly weighed — Were fully understood and duly considered! O that I had an impartial judge! that would understand my case, and see whether I have not just cause for such bitter complaints. And my calamity laid in the balances — Would to God some more equal person than you would lay my complaint and my sufferings one against the other, and judge sincerely which is heaviest! 

Verse 3
Job 6:3. For now it — That is, my grief or calamity; would be heavier than the sand of the sea — Which is much heavier than dry sand. Therefore my words are swallowed up — My voice and spirit fail me. I cannot find or utter words sufficient to express my sorrow or misery.

Verse 4
Job 6:4. The arrows of the Almighty are within me, &c. — The sublimity of style, and beautiful vein of poetry, which run through this verse, are well deserving of the reader’s particular attention. He fitly terms his afflictions arrows, because, like arrows, they came upon him swiftly and suddenly, one after another, and that from on high, and wounded him deeply. And he calls them arrows of the Almighty, not only, generally speaking, because all afflictions come from him, but particularly, because God’s hand was in a singular manner visible and eminent in his sufferings, and especially because they were immediately shot by God into his spirit, so that they were within him, as it follows, not like the external evils mentioned chap. 1., which were passed, but fixed and constant in his very nature, producing sharp pains in his body, and dismal horrors in his mind. The poison whereof drinketh up my spirit — Or, as the Hebrew may be rendered, The poison whereof my spirit drinketh up: which is the construction of Pagninus and the Targum. But our translation is more poetical, and quite agreeable to Moses’s sublime expression, Deuteronomy 32:42, where he represents God as taking vengeance on his enemies, and saying, I will make mine arrows drunk with blood. The words imply, that these arrows were more keen and pernicious than ordinary, being dipped in God’s wrath, as the barbarous nations used to dip their arrows in poison, that they might not only pierce, but burn up and consume the vital parts. Thus did the poison of God’s arrows drink up his spirit, that is, exhaust and consume his life and soul. The terrors of God do set themselves in array — They are like a numerous army invading me on every side. Houbigant renders it, The terrors of the Lord confound me. This was the sorest part of his calamity, wherein he was an eminent type of Christ, who complained most of the sufferings of his soul. Indeed, trouble of mind is the sorest trouble. A wounded spirit, who can bear? “He had patience enough,” says Lord Clarendon, “for the oppression and rapine of his enemies, for the unkindness and reproach of his friends, and for the cunning and malice of the devil; but he was so transported with the sense of God’s anger against him, he could not bear that with temper: the apprehension that all those miseries, of so piercing and destroying a nature in themselves, fell upon him, not only by God’s permission, to try and humble him, but proceeded directly from his indignation and resolution to destroy him, almost confounded him. When they appeared no more the arrows of his enemies levelled and shot at his greatness and prosperity, the enterprises and designs of evil men, suborned by the devil against him; but the artillery which God himself discharged upon him in his greatest displeasure and fury, he was able to stand the shock no longer, and thought he had some reason to pour out his complaints and lamentations with a little more earnestness; and that the grief and trouble of his mind might excuse the want of that order, and method, and deliberation, which the ease, and calm condition, and disputing humour of his friends, who were only healthy spectators of what he suffered, reproachfully required from him.”

Verse 5
Job 6:5. Doth the wild ass bray when he hath grass? &c. — “Grass and fodder here are a figure of abundance and tranquillity, such as the friends of Job enjoyed. To bray and low refer to expressions of grief and uneasiness. Job therefore compares his friends, with some smartness, to a wild ass exulting in its food, and to an ox perfectly satisfied with grateful pasture.” His words may be paraphrased thus: Even the brute beasts, when they have convenient food, are quiet and contented. So, it is no wonder that you complain not, who live in ease and prosperity, any more than I did when I wanted nothing; “happy yourselves, you do not condole with me in my wretchedness, nor mourn with me, but rather blame my mourning as importunate clamour, and as if I had behaved myself toward God with insolence and impatience.” — Schultens.

Verse 6
Job 6:6. Can that which is unsavoury — Or rather, that which is insipid, be eaten without salt? — Is it not requisite that every thing insipid should be seasoned, to give it a relish, and make it agreeable? Therefore life itself, when it has lost those comforts, which are the seasoning to it, and give it its relish, then becomes insipid, so that it is nothing more than a burden. Now, if men commonly complain of their meat when it is only unsavoury, how much more when it is so bitter as mine is? Some commentators, however, consider Job here as referring to Eliphaz’s discourse, which had been insipid and disagreeable to him, as having no substance, and carrying no weight with it: like unsavoury food, not seasoned nor cured, instead of satisfying and instructing him, it had been nauseous and offensive, like corrupted meat to a weak and sick stomach. Or is there any taste in the white of an egg? — “Our version of this clause,” says Dr. Dodd, “seems to be void of all sense and connection with what goes before. Mr. Mudge supposes Job to allude, in the original words, to those medicinal potions, which were administered by way of alterative; and, agreeably to his criticism, the clause should be rendered, Is there any relish in the nauseous medicinal draught?”
Verse 7
Job 6:7. The things that my soul refused, &c. — “Job, persisting in his allegory,” says Schultens, “goes on to show how disagreeable to his stomach the speech of Eliphaz had been.” This learned critic accordingly translates the verse thus: My soul refuseth to touch such things; they are to me as corrupted food. But Dr. Dodd, after quoting these words of Schultens, observes, he “cannot help thinking that this and the two preceding verses will bear another interpretation, and that Job means, in them, to offer a justification for himself; to declare that he had sufficient ground for complaint, without which it was no more usual for man to lament than for the ox or ass to low or bray, when they had sufficient food, &c.” The sense of the verse seems to be, Those grievous afflictions, which I dreaded the very thought of, are now my daily, though sorrowful, bread.

Verse 8-9
Job 6:8-9. O that I might have my request! — The thing which I so passionately desired, and which, notwithstanding all your vain words, and weak arguments, I still continue to desire, and beseech God to grant me. The thing that I long for! — Hebrew, תקותי, tickvati, my hope or expectation. That it would please God to destroy me — To end my days and calamities together: that he would let loose his hand — Which is now, as it were, bound up or restrained from giving me that deadly blow which I desire. O that he would not restrain it any longer, and suffer me to languish in this miserable condition, but give me one stroke more and quite cut me off. Mr. Peters has justly observed, that “these two verses, as well as Job 6:11, with many more that might be quoted to the same purpose, are utterly inconsistent with Job’s believing that God would restore him to his former happy state;” as Bishop Warburton contended, that he might lay a foundation for an interpretation of the noted passage in Job 19:25-27, different from that commonly received, and might explain it, not of Job’s hope of immortality, but of his expectation of a restoration to temporal prosperity.

Verse 10
Job 6:10. Then should I yet have comfort — The thoughts of my approaching death would comfort me in all my sorrows, and yield me abundantly more solace than life, with all that worldly safety, and glory, and happiness, for which thou hast advised me to seek unto God. Yea, I would harden myself in sorrow — I would bear up with more courage and patience, under all my torments, with the hopes of death and blessedness after death. Let him not spare — Let him use all severity against me, so far as to cut me off, and not suffer me to live any longer. For I have not concealed the words of the Holy One — That is, of God, who is frequently called the Holy One in Scripture, and is so in a most eminent and peculiar sense. The meaning is, As I have myself steadfastly believed the words, or truths of God, and not wilfully and wickedly departed from them; so I have endeavoured to teach and recommend them to others, and have not been ashamed nor afraid boldly to confess and preach the true religion in the midst of the heathen round about me. And, therefore, I know, if God do cut me off, it will be in mercy, and I shall be a gainer by it.

Verse 11
Job 6:11. What is my strength that I should hope? — My strength is so small and spent, that although I may linger a while in my torments, yet I cannot live long, and therefore it is vain for me to hope for such a restitution as thou hast promised me, Job 5:22. And what is my end? — What is the end of my life? Or, what is death to me? It is not terrible, but comfortable. That I should prolong my life? — That I should desire or endeavour to prolong it, by seeking unto God for that purpose. But, as desirous of death as Job was, yet he never offered to put an end to his own life. Such a thought will never be entertained by any that have the least regard to the law of God and nature. How uneasy soever the soul’s confinement in the body may be, it must by no means break the prison, but wait for a fair discharge.

Verse 12
Job 6:12. Is my strength the strength of stones? — I am not made of stone or brass, but of flesh and blood, as others are; therefore I am not able to endure these miseries longer, and can neither desire nor hope for the continuance of my life. Bishop Patrick’s paraphrase on this verse is, “God hath not made me insensible; and therefore do not wonder that I desire to be released from these very sharp pains.”

Verse 13
Job 6:13. Is not my help in me? — Though I have no strength in my body, or outward man, yet I have some help and support within me, or in my inward man, even a consciousness of my sincerity toward God, notwithstanding all your bitter accusations and censures, as if I were a hypocrite and had no integrity in me, chap. Job 4:6. And is wisdom driven quite from me? — If I have no strength in my body, have I therefore no wisdom or judgment left in my soul? Am I therefore unable to judge of the vanity of thy discourse, and of the truth of my own case? Have I not common sense and discretion? Do not I know my own condition, and the nature and degree of my sufferings, better than thou dost? And am I not a better judge whether I have integrity or not than thou art? It may not be improper to observe here, that there is considerable difficulty in determining the precise sense of the Hebrew of this verse; and that, accordingly, different learned men have proposed different translations of it. Houbigant renders it, Because my help is not at hand, is wisdom, therefore departed far from me? Dr. Waterland reads it, Is my help in me vain, and the substance quite gone from me? And Heath, Do not I find that I cannot in the least help myself, and that strength is quite driven out of me? In justification of our translation, and of the interpretation given above, it may be sufficient to observe, that the same form of expression in the Hebrew is used Isaiah 50:2, האם אין בי כח, haim en bi choach, and is translated, and according to the context must necessarily be translated, in a similar manner. An vero, nulla (est) in me potestas? Is there no power in me? (saith the Lord.) or, Have I no power to deliver? If, however, a different translation of the words be contended for, perhaps that mentioned by Poole, which is perfectly agreeable to the Hebrew, and admits of an easy explication, is preferable to any other that has been proposed; which is, What, if I have not help in me, is wisdom driven quite from me? That is, if I cannot help myself, if my outward condition be helpless and hopeless, as I confess it is, have I therefore lost my understanding? Cannot I judge whether it is more desirable for me to live or to die; whether I am sincere in my religion or not; whether your words have truth and weight in them; and whether you take the right method of dealing with me?

Verse 14
Job 6:14. To him that is afflicted — Hebrew, To him that is melted, or dissolved with afflictions: or, as Dr. Waterland renders it, To one that is wasting away; pity should be showed from his friend — His friend, such as thou, O Eliphaz, pretendest to be to me, should show kindness and compassion in his judgment of him, and behaviour toward him, and not pass such unmerciful censures upon him as thou hast passed upon me, nor load him with reproaches; but he forsaketh the fear of the Almighty — Thou hast no love or pity for thy friend; a plain evidence that thou art guilty of what thou didst charge me with, even of the want of the fear of God. The least which those that are at ease can do for them that are pained, is to pity them, to feel a tender concern for them, and to sympathize with them. 

Verse 15
Job 6:15. My brethren — That is, my kinsmen, or three friends; for though Eliphaz only had spoken, the other two had shown their approbation of his discourse; have dealt deceitfully — Under a pretence of friendship dealing unmercifully with me, and adding to the afflictions which they said they came to remove. As the stream of brooks, &c. — Which quickly vanish and deceive the hopes of the thirsty traveller. It is no new thing for even brethren to deal deceitfully. It is therefore our wisdom to cease from man. We cannot expect too little from the creature, or too much from the Creator.

Verse 16
Job 6:16. Which are blackish, &c. — Which in winter, when the traveller neither needs nor desires it, are full of water congealed by the frost. Wherein the snow is hid — Under which the water from snow, which formerly fell, and afterward was dissolved, lies hid. So he speaks not of those brooks which are fed by a constant spring, but of them which are filled by accidental falls of water or snow.

Verse 17-18
Job 6:17-18. What time they wax warm — When the weather grows milder, and the frost and snow are dissolved; they vanish — נצמתו, nitsmathu, ex cisi sunt, they are cut off, having no fountain from whence to draw a supply. When it is hot — In the hot season, when waters are most refreshing and necessary; they are consumed out of their place — The place where the traveller expected to find them to his comfort; but they are gone he knows not whither. The paths of their way are turned aside — That is, the courses of those waters are changed; they are gone out of their channel, flowing hither and thither, till they be quite consumed, as it here follows. There “is a noble climax,” as Heath observes, in these last three verses; “a most poetical description of the torrents in the hot climates. By extraordinary cold they are frozen over, but the sun no sooner exerts its power than they melt; they are exhaled by the heat, till the stream for smallness is diverted into many channels; it yet lasts a little way, but is soon quite evaporated and lost.”

Verse 19
Job 6:19. The troops of Tema looked — This place and Sheba were both parts of the hot and dry country of Arabia; in which waters were very scarce, and therefore precious and desirable, especially to travellers. The word ארחות, orchoth, signifies companies of travellers or merchants, such as that mentioned Genesis 37:25, A company of the Ishmaelites came from Gilead, with their camels, &c., or those spoken of Isaiah 21:13-14, In the forest of Arabia shall ye lodge, O ye travelling companies. The inhabitants of Tema brought water, &c. The Hebrew word, however, properly means ways, or roads; but is here put for travellers in the ways, by a common metonymy. The companies of Sheba waited for them — The Scenitæ, who lived in tents, may here be included, as well as the troops before mentioned, for they removed with their cattle from one place to another for the convenience of pasture and water. It must be observed, men did not there travel singly as we do, but in companies, for their security against wild beasts and robbers. “By a very slight alteration in the pointing, Mr. Heath so translates this verse as to introduce the speaker using a prosopopœia, or addressing himself to the travellers: Look for them, ye troops of Tema, ye travellers of Sheba, expect them earnestly. This gives great life to the poetry, and sets a very beautiful image before the eye: the travellers wasting their time, depending on those torrents for water; but, when they come hither, how great the disappointment!” — Dodd.

Verse 20
Job 6:20. They were confounded — That is, the troops and companies were miserably disappointed; because they hoped — Comforted themselves with the expectation of water there to quench their thirst; they came, and were ashamed — To think that they should expect relief from such uncertain streams, and had deceived themselves and others. Thus we prepare confusion for ourselves by our vain hopes: the reeds break under us because we lean upon them.

Verse 21
Job 6:21. For now ye are nothing, &c. — Just such are you, who, seeing my calamity, afford me no comfort, and seem afraid lest I should want something of you. Thus Job very properly applies the preceding most beautiful description of the torrents in the hot climates, to his three friends who thus disappointed his expectations. Indeed, it is a very fine image of pretended friends in adversity. When their help is most wanted and coveted, they are too apt to fail the expectations of those that trusted in them. They may properly enough be said to be either frozen or melted away by adversity. All their warm professions are congealed, as it were, when adverse circumstances have laid hold on their friends, and their friendship is quite dissolved and melted away. Ye see my casting down, and are afraid — You are shy of me, and afraid for yourselves, lest some further plague should come upon me, wherein you, for my sake, should be involved; or, lest I should be burdensome to you. Therefore you are to me as if you had never come; you are nothing to me, for I have no help or comfort from you. 

Verse 22-23
Job 6:22-23. Did I say — Or, is it because I said; Bring unto me? — Give me something for my support or relief? Is this, or what else is the reason why you are afraid of me, or alienated from me? Did either my former covetousness, or my present necessity, make me troublesome or chargeable to you? or, Give a reward for me of your substance — Or, Give a gift for my use or need? Did I send for you to come and visit me for this end? Nay, did you not come of your own accord? Why then are you so unmerciful to me? You might at least have given me comfortable words, when I expected nothing else from you. Or, Deliver me from the enemy’s hand? — By power and the force of your arms, as Abraham delivered Lot; or, Redeem me from the hand of the mighty? — Namely, by price or ransom.

Verse 24-25
Job 6:24-25. Teach me — Instead of censuring and reproaching, instruct and convince me by solid arguments; and I will hold my tongue — I will patiently hear and gladly receive your counsels; and cause me to understand wherein I have erred — Show me my mistakes and miscarriages; for I am ready to receive your reproofs, and humbly to submit to them. How forcible are right words! — The words of truth and solid argument have a marvellous power to convince and persuade a man; and, if yours were such, I should readily yield to them. But what doth your arguing reprove? — There is no truth in your assertions, nor weight in your arguments, and therefore they are of no account, and have no power with me.

Verse 26
Job 6:26. Do you imagine to reprove words? — What! is all your wisdom employed for this, to catch hold of and reprove some of my words, without making allowance for human infirmity or extreme misery? and the speeches of one that is desperate? — Of a poor, miserable, helpless, and hopeless man; which are as wind — Which you esteem to be like wind, vain and light, without solidity, giving a sound, but with little sense, and to little purpose. Heath renders it, Are they as the wind? vain and empty.

Verse 27
Job 6:27. Ye overwhelm the fatherless — Your words are not only vain, useless, and uncomfortable to me, but also grievous and pernicious. Hebrew, תפילו, tappilu, you rush, or throw yourselves upon him. You fall upon him with all your might, and say all that you can devise to charge and grieve him. You load him with censures and calumnies. The word יתום, jathom, here rendered fatherless, means a solitary person in distress, as well as an orphan; or one desolate. Job intends himself by the expression, being deprived of all his children, and of all his estate, and forsaken by his friends. And you dig a pit for your friend — You insult and triumph over me, whom once you owned for your friend. I spoke all I thought, as to my friends, and you from thence take occasion to cast me down. There is nothing in the Hebrew for the word pit: it is literally, You dig for your friend; or as Heath and Houbigant render it, make a mock of your friend.
Verse 28
Job 6:28. Now therefore be content, look upon me — Hebrew, Be willing; look upon me, or, to look upon me, the second imperative being put for the infinitive. Be pleased to consider me and my cause further and better than you have done, that you may give a more true and righteous judgment concerning it; for it is — Or rather, will be; evident — You will plainly discover it; if I lie — A little farther consideration and discourse will make it manifest if I have uttered any thing untrue or without foundation, and I shall readily acknowledge it.

Verse 29
Job 6:29. Return, I pray, let it not be iniquity — Or, Recollect yourselves, I beseech you; call it not wickedness: yea, return again; my righteousness is in it — Or, Consider it yet again, righteousness may be in me. — Chappelow. Notwithstanding your suspicion, if you will examine more candidly and strictly, you may, perhaps, be convinced that I am not the sinner you think; but that righteousness is still in me, though I have fallen under these sore afflictions.

Verse 30
Job 6:30. Is there iniquity in my tongue? — Consider, if there be any iniquity, or untruth, in what I have already said, or shall further speak? Have I hitherto uttered any thing that is faulty? Cannot my taste discern perverse things — That is, my understanding, which judges of words and actions, as the palate doth of meats. I hope it is not so corrupted but that I can discern what is bad, though spoken by myself. 

07 Chapter 7 

Verse 1
Job 7:1. Is there not, &c. — Job is here excusing what he cannot justify, his passionate longing for death. An appointed time for man upon earth — Hebrews צבא, tzaba, a warfare; or, time of warfare. The Targum is, Chela, militia. The Vulgate, militia est vita hominis, The life of man is a warfare. The heathen had the same thoughts of life: ο δε βιος πολεμος, M. Anton. 50. 2. sec. 17. Comp. Job 14:14 . All the days, tzebai, of my appointed time; militiæ meæ, of my warfare. But our own translation appears to be as agreeable to the Hebrew, and to contain as good sense, as any other. Job seems to mean, Is there not a short time, limited by God, wherein man shall live in this sinful and miserable world; that afterward he may live in a more holy and happy place and state? And is it a crime in me to desire that God would bring me to that joyful period? Our time on earth is limited and short, according to the narrow bounds of this earth. But heaven cannot be measured, nor the days of heaven numbered. Reader, consider this! Are not his days also like the days of a hireling? — Whose time is short, being but a few years or days, and whose condition is full of toil and hardship.

Verse 2
Job 7:2. As a servant earnestly desireth the shadow — Of the evening, the sun-set, or the night, the time allotted for his rest and repose. For man goeth forth to his labour until the evening, Psalms 104:23. So, why may not I also desire the time of my rest? The Hebrew, however, ישׁא Š צל, jishap tzel, is more literally rendered, gapeth, or panteth after the shade. And the meaning probably is, As a servant, labouring in the heat of the sun, earnestly desires a cool, refreshing shade. And as a hireling — Hebrews שׂכיר, sacir, properly, a servant hired for a certain time, whereas, the preceding word, עבד, gnebed, signifies a servant, whose time of service is not fixed or limited: looketh for the reward of his work — As the Hebrews פעל, pognal, according to Buxtorf, signifies both work, and, by a metonymy, the wages of work, and is accordingly translated wages, (Leviticus 19:13,) the words in the Italic character (namely, the reward of) did not need to be added here in the text, but the version might properly have been, As a hireling looketh, or, as Heath renders it, earnestly longeth for his wages.
Verse 3
Job 7:3. So am I made to possess, &c. — This word, so, respects not so much the desire of a hired servant, as the cause of it, his hard toil and service. He means, God hath allotted me these painful sufferings, as he hath allotted to a hired servant hard labour. Months of vanity — Months empty and unsatisfying, or false and deceitful, not affording me the ease and rest which they promised me, and I expected. He terms them months, rather than days, to signify the tediousness of his affliction. And wearisome nights — He mentions nights, because that is the saddest time for sick and miserable persons; the darkness and solitude of the night being of themselves uncomfortable, and giving them more opportunity for solemn and sorrowful reflections.

Verse 5-6
Job 7:5-6. My flesh is clothed with worms — Which were bred out of his corrupted flesh and sores, and which, it seems, covered him all over like a garment. And clods of dust — The dust of the earth on which he lay. My skin is broken — By ulcers breaking out in all parts of it. My days are swifter than a weaver’s shuttle — Which passes in a moment from one side of the web to the other. So the time of my life hastens to a period; and therefore vain are those hopes which you would give me of a restoration to my former prosperity in this world. And are spent without hope — Of enjoying any good day here.

Verse 7-8
Job 7:7-8. O remember — He turns his speech to God; perhaps observing that his friends grew weary of hearing it. If men will not hear us, God will: if men cannot help us, he can: for his arm is not shortened, neither is his ear heavy. The eye, &c., shall see me no more — In this mortal state: I shall never return to this life again. Thine eyes are upon me, and I am not — If thou cast one angry look upon me, I am not; that is, I am a dead man: or, when thine eyes shall be upon me, that is, when thou shalt look for me to do me good, thou wilt find that I am not, that I am dead and gone, and incapable of enjoying that bounty and goodness which thou givest to men in this world.

Verse 9-10
Job 7:9-10. As the cloud is consumed — Being dissolved by the heat of the sun. And vanisheth away — Never to return again. So he that goeth down, &c., shall come up no more — Never until the general resurrection. When you see a cloud, which looked great, as if it would eclipse the sun, of a sudden dispersed and disappearing, say, Just such a thing is the life of man, a vapour that appears for a while and then vanisheth away. He shall return no more to his house — He shall no more be seen and known in his former habitation. It concerns us to secure a better place when we die: for this will own us no more.

Verse 11
Job 7:11. Therefore I will not refrain, &c. — Since my life is so vain and short, and, when once lost, without all hopes of recovery. I will plead with God for pity before I die; I will not smother my anguish within my breast, but will ease myself by pouring out my complaints.

Verse 12
Job 7:12. Am I a sea — Am I as fierce and unruly as the sea, which, if thou didst not set bounds to it, would overwhelm the earth? Or a whale? — Am I a vast and ungovernable sea-monster? that thou settest a watch over me? — That thou must restrain me by thy powerful providence; must shut me up and confine me under such heavy, unexampled, and insupportable sufferings, as these creatures are confined by the shore? “To set a watch over a whale,” says Dr. Dodd, “is certainly a very improper and absurd idea. Hence Houbigant, by a very slight alteration, reads it, Am I a sea, or a whale, that thou raisest a tempest against me? an idea which very well suits with that storm of troubles, wherewith Job was nearly overwhelmed.” We are apt in affliction to complain of God, as if he laid more upon us than there is occasion for: whereas we are never in heaviness but when there is need, nor more than there is need.

Verse 13-14
Job 7:13-14. My couch shall ease my complaint — By giving me sweet and quiet sleep, which may take off my sense of pain for that time. Then thou scarest me with dreams — With sad and frightful dreams. And terrifiest me with visions — With horrid apparitions; so that I am afraid to go to sleep, and my remedy proves as bad as my disease. This contributed no little to render the night so unwelcome and wearisome to him. How easily can God, when he pleases, meet us with terror there where we promised ourselves ease and repose. Nay, he can make us a terror to ourselves; and, as we have often contracted guilt, by the rovings of an unsanctified fancy, he can likewise, by the power of our imagination, create us a great deal of grief, and so make that our punishment which has often been our sin. Job’s dreams might probably arise, in part, from his distemper, but, no doubt, Satan also had a hand in them. We have reason to pray, that our dreams may neither defile nor disquiet us; neither tempt us to sin, nor torment us with fear; that he who keeps Israel, who neither slumbers nor sleeps, would keep us when we slumber and sleep. And we ought to bless God if we lie down and our sleep is sweet, and we are not thus scared.

Verse 15
Job 7:15. So that my soul chooseth strangling — The most violent death, so it be but certain and sudden, rather than such a wretched life. Hebrews מעצמותי, megnatsmothai, rather than my bones — That is, than my body, the skin of which was everywhere broken, and the flesh almost consumed, so that little remained but bones.

Verse 16
Job 7:16. I loath it — To wit, my life, last mentioned. I would not live alway — In this world, if I might, no not in prosperity; for even such a life is but vanity; much less in this extremity of misery. Let me alone — That is, withdraw thy hand from me, either, 1, Thy supporting hand, which preserves my life, and suffer me to die: or, rather, 2, Thy correcting hand, as this phrase signifies, Job 7:19. For my days are vanity — My life is in itself, and in its best estate, a vain, unsatisfying, uncertain thing, empty of solid comfort, and exposed to real griefs, and therefore I would not be for ever tied to it. And it is a decaying and perishing thing, and will, of itself, quickly vanish and depart, and does not need to be forced from me by such exquisite torments.

Verse 17
Job 7:17. What is man — Enosh, lapsed, fallen man; that thou shouldest magnify him? — What is there in that poor, mean creature called man, miserable man, which can induce thee to take any notice of him, or to make such account of him? Man is not worthy of thy favour, and he is below thy anger. It is too great a condescension in thee, and too great an honour done to man, that thou shouldst contend with him, and draw forth all thy forces against him, as if he were a fit match for thee. Therefore do not, O Lord, thus dishonour thyself or magnify me; and that thou shouldest set thy heart upon him — Shouldst concern thyself so much about him, as though he were a creature of great dignity and worth, or were near and dear to thee.

Verse 18
Job 7:18. And that thou shouldest visit him — Namely, punish or chastise him, as the word visiting is often used; every morning — That is, every day; the word morning, which is the beginning of the day, being put, by a synecdoche, for the whole day, as the evening (Job 7:4) is put for the whole night; and try him every moment — That is, afflict him, which is often called trying, because it does indeed try a man’s faith, and patience, and perseverance. But this and the former verse may possibly be understood of mercies as well as afflictions. Having declared his loathing of life, and his passionate desire of death, and urged it with this consideration, that the days of his life were mere vanity; he may be considered as pursuing his argument with this expostulation, What is man, that vain, foolish creature, that thou shouldest magnify, or regard, or visit him with thy mercy and blessings; that thou shouldest so far honour and regard him, as by thy visitation to preserve his spirit, or hold his soul in life; and try him, which God doth, not only by his afflictions, but also by prosperity, and both inward and outward blessings? That thou shouldest observe his motions every moment, as in care for him, and jealous over him?

Verse 19
Job 7:19. How long wilt thou not depart from me — How long will it be ere thou withdraw thy afflicting hand from me? The Hebrew is literally, How long wilt thou not take thine eyes off me? “This,” says Dodd, “is a metaphor from combatants, who never take their eyes from off their antagonists. The figure is preserved in the next sentence, which represents a combatant seized by his adversary in such a manner as to prevent his swallowing his spittle or fetching his breath.” Till I swallow my spittle? —
For a little while: or, that I may have a breathing time: an Arabic proverb at present in use. See Schultens.

Verse 20
Job 7:20. I have sinned — Although I am free from those crying sins for which my friends suppose thou hast sent this uncommon judgment upon me; yet I freely confess that I am a sinner, and therefore obnoxious to thy justice. And what shall I do unto thee? — To satisfy thy justice, or regain thy favour. I can do nothing to purchase or deserve it, and therefore implore thy mercy to pardon my sins; O thou Preserver of men — O thou, who, as thou wast the Creator of man, delightest to be, and to be called, the Preserver and Saviour of men; and who waitest to be kind and gracious to men, from day to day: do not deal with me in a way contrary to thy own nature and name, and to the manner of thy dealing with all the rest of mankind. As Job had expressed himself before as if he thought he was treated with severity, Schultens chooses to render נצר, notzer, observer, rather than preserver. This indeed seems to be more agreeable to the context, which intimates that the eye of God was upon Job to observe and watch him as an offender; and this construction may be justified from Jeremiah 4:16, where the same word, in the plural number, is rendered watchers. According to this translation the meaning is, O thou observer of men, who dost exactly know and diligently observe all men’s inward motions and outward actions; if thou shalt be severe to mark mine iniquities, as thou seemest to be, I have not what to say or do unto thee. Why hast thou set me as a mark, &c. — Into which thou wilt shoot all the arrows of thy indignation? So that I am a burden to myself — I am weary of myself and of my life, being no way able to resist or endure the strokes of so potent an adversary.

Verse 21
Job 7:21. Why dost thou not pardon, &c. — Seeing thou art so gracious to others, so ready to preserve and forgive them; why may not I hope for the same favour from thee? For now shall I sleep in the dust — If thou dost not speedily help me it will be too late, I shall be dead, and so incapable of receiving those blessings which thou art wont to give to men in the land of the living; and thou shalt seek me, &c., but I shall not be — When thou shalt diligently seek for me that thou mayest show favour to me, thou wilt find that I am dead and gone, and so wilt lose the opportunity of doing it; help, therefore, speedily. The consideration of this, that we must shortly die, and perhaps may die suddenly, should make us all very solicitous to get our sins pardoned, and our iniquities taken away. 

08 Chapter 8 

Verse 1
Job 8:1. Then answered Bildad the Shuhite — “Bildad, whose sentiments are the same with those of the preceding friend, now comes to the attack, and tells Job that his general asseverations of innocence are of no avail; that to deny his guilt was to charge the Almighty with injustice; that, if he would not yield to the arguments of Eliphaz, drawn from his experience, and strengthened by revelation, he would do well to pay respect to the general experience of mankind, as handed down by tradition; where he would find it established, as a certain truth, that misery was the infallible consequence of wickedness; that therefore they could not argue wrong who inferred from actual misery antecedent guilt: and though he might urge that these calamities were fallen upon him on account of his children’s wickedness, yet he only deceived himself; for in that case God might have indeed chastised them for their crimes, but he would, by no means, have destroyed the innocent with the guilty: he would rather have heaped his blessings on the innocent person, that the contrast might have vindicated his providence. He would have even wrought a miracle for the preservation or restoration of such a person; and he concludes that since, from the known attributes of God, it was impossible he should cut off the innocent, or suffer the guilty to go free; and, as no interposition of providence had happened in his behalf, he thought him in a likely way, by his utter destruction, to prove a terrible example of the truth of that principle which they had urged against him.” — Heath and Dodd.

Verse 2
Job 8:2. How long wilt thou speak these things? &c. — Why dost thou persist to talk in this manner? and why are thy words thus vehement? As a strong wind which overturns all things without any moderation, and suffers nothing else to be heard, so thy boisterous and violent words will not permit the voice of truth and wisdom to be heard. 

Verse 3
Job 8:3. Doth God — Hebrew, אל, Eel, the mighty God, as this word signifies; pervert judgment? — Judge unrighteously? No: this is inconsistent with God’s nature, Which is essentially and necessarily just, and with his office of governor of the world. Or doth the Almighty pervert justice? — Hebrew, שׁדי, Shaddai, a word that sets forth God’s omnipotence and all-sufficiency. These names are emphatically used to prove that God cannot deal unjustly or falsely with men: because he hath no need so to do, nor temptation to it, being self-sufficient for his own happiness, and being able, by his own invincible power, to do whatsoever pleaseth him.

Verse 4
Job 8:4. If thy children have sinned against him — If thou wast innocent, thy children, upon whom a great part of these calamities fell, might be guilty; and therefore God is not unrighteous in these proceedings. And he have cast them away — Hebrew, hath expelled, or cast them out; (namely, out of the world, or out of his favour; as a man gives his wife a bill of divorce, of which the same word is used;) for their transgression — Hebrew, by the hand, that is, by means of, their wickedness. Bildad argued in this way according to the maxim which he had entertained: but it does not appear that he had any foundation for judging thus of them.

Verse 5
Job 8:5. If thou wouldest seek unto God, &c. — God hath spared thee, whom he might justly have destroyed with thy children, and thou art yet capable of obtaining his favour if thou wilt seek it. And, therefore, cease from thy causeless and unthankful complaints. Seek unto God betimes — Hebrew, אם תשׁחר, im teshacher, if thou wouldst rise early to seek him; if thou wouldst seek him speedily, early, and diligently, Job 5:8 ; and Job 7:18-21. And make thy supplication to the Almighty — Instead of complaining, implore his grace and favour with humble supplication.

Verse 6
Job 8:6. If thou wert pure and upright — That is, of a sincere heart and blameless life toward God and men; surely now he would awake for thee — יעיר, jagnir, excitarit se, he would raise, or stir up himself. Thus David prays, using the same word, Stir up thyself, and awake to my judgment. And make the habitation of thy righteousness prosperous — He would certainly have a regard to thee, and restore the concerns of thy house and family to their former splendour. He says the habitation of thy righteousness, to signify that if it were such, and he would manage his affairs with righteousness and not wrongfully, God would prosper him accordingly; and perhaps also to intimate, that because he had not prospered they had cause to suspect that he had acquired his property by fraud and oppression.

Verse 7
Job 8:7. Though thy beginning was small — The sense is either, 1st, Though thou hadst possessed but very little at first, yet God would have wonderfully blessed and increased thy estate: whereas, now he hath brought thee down from a great estate almost to nothing; which is an evidence of his displeasure and of thy hypocrisy. Or, 2d, Though what thou hast left be now very little, yet if thou repent and seek God it shall vastly increase.

Verse 8
Job 8:8. For inquire, &c., of the former age — That is, of our predecessors, who had the advantage of longer life and more experience, besides more frequent revelations from God than we have. They also will be more impartial judges of this cause than we may be thought to be. Inform thyself by the instructions which they have left, either in word or writing, what their opinion was about the manner of God’s dealing with men. And prepare thyself to the search, &c. — Do not slightly, but seriously and industriously, search the ancient records.

Verse 9
Job 8:9. We are but of yesterday, &c. — But lately born, and therefore have but little knowledge and experience. We live not so long as they did to make observations on the methods of Divine Providence. “There are three things in this passage,” says Dr. Dodd, from Peters, “well worthy of our observation. As, first, his referring Job to their ancestors of former times as the best instructers in wisdom; then urging the comparative ignorance of the generation that then was, and the reason of it, namely, the shortness of men’s lives; We are but of yesterday, &c., human life being at this time in a swift decline, and reduced, in a few generations, from eight or nine hundred years to one hundred and fifty, or thereabouts: for, what is most to our purpose is, in the next place, his representing these long-lived ancestors of theirs, from whom they derived their wisdom, as living but an age or two before them: they were the men of the former age, or perhaps the fathers and grand-fathers of these. And it appears from the Scripture history, that Shem, the son of Noah, who lived five hundred years after the flood, might well have been a cotemporary with the grandfathers, or great- grand-fathers, of Job and his friends; and with what authority would such a one teach them! and with what attention would his instructions be received! Indeed, the fame of these restorers of the human race was so great for many ages after, that when mankind fell into the superstition of worshipping men-deities, there is little doubt to be made, but that these were the first mortals that were deified. The last thing I shall observe from the passage, is the style or manner in which the precepts of their ancestors were transmitted to them; and that is, by some apt simile or comparison, drawn from nature; and like a picture fitted to engage the attention, and by agreeably entertaining the imagination, to leave a strong impression on the memory. Such is that natural and beautiful comparison we have here; and which, by the way of introducing it, appears plainly to have been a proverbial saying delivered down from their forefathers; perhaps taught them from their cradles. Have not they then, says he, transmitted to thee this wise lesson? That, as the rush cannot grow up without mire, nor the flag without water, so neither can any thing flourish or prosper long without the blessing of Almighty God? and how should the ungodly, or the hypocrite, expect his blessing! One scarcely knows which to admire most, the piety of the sentiment, or the elegance and justness of the comparison.”

Verse 10
Job 8:10. Shall not they teach thee? — Assuredly they will inform thee that it is as we say. And utter words out of their heart — Not partially, but sincerely, speaking their inward thoughts; not rashly, but from deep consideration; not by hearsay from others, but their own knowledge and experience.

Verse 11-12
Job 8:11-12. Can the rush grow without mire, &c. — This, and what follows, he speaks as from those ancients, to whom he had referred him, and concerning whom he says, that they would give him such instructions as these. While it is yet in its greenness — Whereby it promises long continuance: and not cut down — Though no man cut it down it withers of itself, and saves a man the labour of cutting or plucking it up. Before any other herb — Sooner than other herbs, or, as לפני, liphnee, means, in their presence, or they surviving; in which sense it is said, that Ishmael died in the presence of his brethren; the rest of the herbs, as it were, looking upon it, and admiring the sudden change.

Verse 13
Job 8:13. So are the paths of all that forget God — Of wicked men, who are often described by this character; see Psalms 9:17; Psalms 50:22; or, of hypocrites, as the next words explain it, whose first and fundamental error is, that they forget, that is, neglect, forsake, and despise God, his presence, commands, worship, and providence; and, therefore, break out into manifold sins. But, by their paths, he does not intend their manner of living, but the events which befall them, God’s manner of dealing with them. Now this may be accommodated to the foregoing similitude in this manner, namely, Such is the prosperity of wicked men; because it wants the solid foundation of piety, and of God’s promise and blessing consequent thereupon, it quickly vanishes into nothing. The hypocrite’s hope shall perish — That is, the object of his hope, his riches, his friends, his honours, and other such like things, on which he founded his expectations; for, when these are lost, hope may be said to perish, because that from which it arose is no more.

Verse 14
Job 8:14. Whose hope shall be cut off — That is, whose wealth and outward glory, which is the foundation and matter of his hope, shall be suddenly and violently taken away from him; or, as the Hebrew יקושׂ, jacot, may be translated, whose hope shall be irksome or tedious to him, by the succession of earliest expectations and great disappointments. Whose trust shall be a spider’s web — Which though it be formed with great art and industry, and may do much mischief to others, yet is most slender and feeble, and easily swept down, or pulled in pieces, and unable to defend the spider that made it. The application is obvious.

Verse 15
Job 8:15. He shall lean upon his house — He shall trust to the multitude and strength of his children and servants, and to his wealth, all which come under the name of a man’s house in Scripture. But it shall not stand — That is, not be able to uphold itself, nor him that trusted to it. He shall hold it fast — Or, he shall take fast hold of it to strengthen and uphold himself by it. But his web, that refuge of lies, will be swept away, and he crushed in it. Or, by holding it fast, may be meant, that he shall endeavour to support his house by strong alliances, but it will be to no purpose, for it shall not endure.
Verse 16
Job 8:16. He, &c. — The hypocrite, or the secure and prosperous sinner, may think himself degraded when he is compared to a rush or flag. Compare him, then, to a flourishing and well-rooted tree, which spreads its branches in a fair garden. Yet, even then, shall he suddenly wither and come to nothing. Is green before the sun — Flourisheth in the world publicly, and in the view of all men. And his branch shooteth forth — His children, who are here mentioned as additions, not only to his comfort, but also to his strength and safety. In his garden — A place where it is defended from those injuries to which the trees of the field are subject, and where, besides the advantages common to all trees, it hath peculiar helps from the art and industry of men. So he supposes this man to be placed in the most desirable circumstances.

Verse 17
Job 8:17. His roots are wrapped about the heap — Heath renders this, He windeth his roots about a spring; he twisteth himself about a heap of stones: and he approves a slight alteration of the text made by Houbigant; who, rather more elegantly, reads, He has his roots involved, or, fixed, in a hill; he adheres to the midst of stones. This circumstance is added to signify the tree’s firmness and strength; that it was not fixed in loose and sandy ground, which a violent wind might overthrow, but in solid ground, within which were many stones, which its numerous and spreading roots embraced, folding and interweaving themselves about them. He seeth the place of stones — The tree reacheth thither, takes the advantage of that place for the strengthening of itself. By this the writer seems to express the apparent firmness and worldly dependance of the hypocrite.

Verse 18
Job 8:18. If he, &c. — Namely, God, who is the saviour of good men and the destroyer of the wicked; destroy him from his place — When God blasts him and plucks him up; then it shall deny him — That is, the place shall deny him; saying, I have not seen thee — The reader will easily observe, that denying him and seeing him are here ascribed to the place figuratively, and the meaning is, that he shall be so utterly extirpated and destroyed, that there shall be no memorial of him left, nor any remembrance that such a man ever lived in that place. He shall no more recover himself than a tree which is plucked out of the ground, and left to wither.

Verse 19
Job 8:19. Behold, this is the joy of his way — Or, rather, This is the way of his joy: it all ends in this: this is the issue of his flourishing state. He falls into heavy calamities, from which he can never deliver himself again. And out of the earth shall others grow — Out of the same earth or place shall other trees arise. Heath reads the verse, Behold him now; destruction is his path; and strangers out of the dust shall spring up in his room. In other words, The wicked come speedily to an end, and strangers with whom they had no affinity come in to possess what they had gathered up, in expectation of making their name and family endure a long time.

Verse 20
Job 8:20. Behold, God will not cast away a perfect man — God, who will not help the evil doer, will not cast away a good man, though he may be cast down: yet it may be he will not be lifted up in this world; and therefore Bildad could not infer, that if Job was not restored to temporal prosperity he was not a good man. Let us judge nothing before the time, but wait till the secrets of all hearts are revealed, and the present difficulties of providence solved, to universal and everlasting satisfaction.

Verse 21
Job 8:21. Till he fill thy mouth with laughing — What I have said in general of good men shall be made good to thee if thou art such: God will not forsake thee, nor desist from doing thee good, till he give thee abundant matter of rejoicing.

Verse 22
Job 8:22. They that hate thee — That rejoice in thy calamities; shall be clothed with shame — That is, shall be wholly covered with it, shall be utterly confounded, when they shall observe thee, whom they have despised and insulted over, to be wonderfully restored to thy former or greater felicity. And the dwelling-place of the wicked — Either, particularly, of thy enemies, who acted so unworthily and wickedly toward thee; or, more generally, of all wicked men; shall come to naught — Having showed what good God would do to the perfect, or good man, he now declares what would be the portion of the wicked. And, as he said, Job 8:20, that God would not help them; so here he adds, that God would bring not only them, but their house, that is, their family and estate, to utter ruin. 

09 Chapter 9 

Verse 1
Job 9:1. Then Job answered and said — “In reply to Bildad, Job begins with hinting, that their opinions seemed a little to clash; Eliphaz had insisted, from revelation, that the common failings of men were a sufficient justification of providence, even in the most afflicting dispensations. Bildad says, if he were pure and upright, God would interpose in his behalf. Job replies, that all this is very true; but the difficulty is, to be thus pure and upright: ‘for I am not exempt from the common failings of men: if, therefore, they are sufficient to account for the great calamities which have befallen me, I am still without a remedy. As to God’s power and wisdom, I am as thoroughly convinced, and can give as many instances of it as you; and, therefore, I know it is in vain for me to contend with him, Job 9:2-13. I have nothing left but to acknowledge my own vileness, and to make my supplication to him, Job 9:14-19. But yet, as to any heinous crimes, beyond the common infirmities of human nature, these I disclaim; and let the event be what it will, I will rather part with my life than accuse myself wrongfully. And whereas you affirm, that affliction is an infallible mark of guilt, you quite mistake the matter; for afflictions are indifferently assigned to be the portion of the innocent and the guilty. God, indeed, sometimes in his anger destroys the wicked; but, doth he not as frequently afflict the innocent? The dispensations of providence, in this world, are frequently such, that, were it not that God now and then lets loose his fury against them, one would be almost tempted to imagine the rule of this world was delivered over into the hands of wicked men, Job 9:21-24. As for my own part, my days are almost come to an end: it is therefore labour lost for me to plead the cause of my innocence: besides, that in the sight of God I must appear all vileness; so that it is not for such a one as me to pretend to put myself on a level with him. And, even though I were able to do so, there is no one that hath sufficient authority to judge between us, Job 9:25-33. Yet, were it his pleasure to grant me a little respite, I could say a great deal in my own vindication; but, as matters stand, I dare not; for which reason my life is a burden to me, and my desire is, it may speedily come to an end, chap. 10. Job 9:1, to the end. I would, however, expostulate a little with the Almighty.’ And here he enters into the most beautiful and tender pleading which heart can conceive; ending, as before, with a prayer, that his sufferings and life might soon come to a period; and that God would grant him some little respite before his departure hence.” — Heath and Dodd.

Verse 2
Job 9:2. I know it is so of a truth — Namely, as you say, that God must be just and righteous; that purity and uprightness are qualities belonging to him; that he cannot possibly be biased or prejudiced in judging and determining the state and condition of mankind. I am likewise satisfied, that the time we have to live here is too short to compass any considerable points of knowledge; and that, whenever he pleases, he can exercise his power so as to change our exalted mirth to most bitter weeping, our highest joy to the most abject sorrow: can bring the most insolent offender to shame, and dispossess the wicked of his strongest and most magnificent situation. But how — Hebrew, And how, should man — Enosh, weak, frail man, imperfect as he is, be just with God? — Be justified, or clear himself in God’s account. I know that no man is absolutely holy and righteous, if God be severe to mark what is amiss in him.

Verse 3
Job 9:3. If he will contend with him — If God be pleased to contend with man, namely, in judgment, or to debate, or plead with him; he cannot answer him one of a thousand — One accusation among a thousand which God might produce against him. So far would he be from being able to maintain his own innocence against God, if God should set himself against him as his adversary.

Verse 4
Job 9:4. He is wise in heart — He is infinitely wise, and searcheth all men’s hearts and ways, and discovers a multitude of sins, which men’s short-sighted eyes cannot see; and therefore can charge them with innumerable evils, of which they thought themselves innocent, and sees far more malignity than men can discern in their sins. Mighty in strength — So that, whether men contend with God by wisdom or by strength, God will be conqueror. Who hath hardened himself, &c. — Obstinately contended with him. The devil promised himself that Job, in the day of his affliction, would curse and speak ill of God. But, instead of that, he sets himself to honour God and speak highly of him. As ill pained as he is, and as much as he is taken up with his own miseries, when he has occasion to mention the wisdom and power of God, he forgets his complaints, and expatiates, with a flood of eloquence, on that glorious subject.

Verse 5-6
Job 9:5-6. Which removeth the mountains — He proceeds to give particular evidences of the divine power and wisdom, which he mentioned Job 9:4. And they — That is, the mountains, to which he figuratively ascribes sense and knowledge; know not — He removes them suddenly and unexpectedly ere they are aware of it. Which overturneth them in his anger — In token of his displeasure with men, that lived upon or near them. Which shaketh the earth — Great portions of it by earthquakes, or by removing islands. And the pillars thereof tremble — The deep and inward parts of it, which, like pillars, support those parts which appear to our view.

Verse 7
Job 9:7. Who commandeth the sun, and it riseth not — Nor are the heavens less subject to his power; for neither sun nor stars can shine if he forbid them. “Bishop Warburton supposes, that this alludes to the miraculous history of the people of God, such as the Egyptian darkness, and the stopping the sun’s course by Joshua. But surely there is no necessity, from the words themselves, to suppose any allusion of this kind, or, indeed, any thing miraculous, since God, by throwing a thick cloud over the sun and stars, can and does obscure them when he pleases.” — Dodd. And things in the Scriptures are often said to be or not to be, when they appear or disappear; of which some instances have been given in the former part of this work, and we shall have more hereafter in their proper places. Thus it is that the Chaldee Paraphrast understands the passage. And sealeth up the stars — That is, covereth and shutteth them up, that they may not shine, as in dark and dismal tempests, like that mentioned Acts 27:20, when neither sun nor stars appeared for many days.
Verse 8
Job 9:8. Which alone — That is, by his own single power, without any other help. Spreadeth out the heavens — He spread them out like a curtain, Psalms 104:2, when he first created them, and he, in a manner, spreads them again every day; that is, keeps them spread for the comfort and benefit of this lower world, and does not roll and fold them up as he will do in due time. Or, as the same Hebrew word, נשׂה, natah, is rendered, Psalms 18:9, boweth down the heavens; and so it is a further description of a black and tempestuous season, wherein the heavens seem to be brought down nearer to the earth. And treadeth upon the waves of the sea — That is, represseth and ruleth them, when they rage and are tempestuous: for treading upon any thing signifies, in the Scriptures, exercising power and dominion over it.

Verse 9
Job 9:9. Which maketh Arcturus, Orion, and Pleiades, &c. — Who ordereth and disposeth them, as the word making is sometimes used in the Scriptures; governeth their rising and setting, and all their influences. These he names as constellations of greatest eminence; but under them he seems to comprehend all the stars, which, as they were created by God, so are under his government. Arcturus is a northern constellation, near that called the Bear. Orion is a more southerly constellation, that rises to us in December. The Pleiades is a constellation not far from Orion, which we call the Seven Stars. By the chambers (or inmost chambers, as the word signifies) of the south, he seems to understand those stars and constellations which are toward the southern pole, which are called inward chambers, because they are for the most part hid and shut up from these parts of the world.

Verse 10
Job 9:10. Which doeth great things, &c. — Job here says the same that Eliphaz had said Job 5:9, and in the original, in the very same words, with design to show his full agreement with him, touching the divine perfections.

Verse 11
Job 9:11. Lo he goeth by me — Or besides, or before me, in my presence; that is, he worketh by his providence in ways of mercy or judgment. And I see him not — I see the effects, but I cannot understand the causes or grounds of his actions, for they are incomprehensible to me, or any other man: for though Job speaks only in his own person, yet he means to affirm it of all men, that such is the weakness of their understandings that they cannot search out God’s counsels and ways. The operations of second causes are commonly obvious to our senses; but, though God works by those causes, we see him not, nor can our finite minds fathom his counsels, apprehend his motions, or comprehend the measures he takes. He passeth on also — He goeth from place to place; from one action to another. But I perceive him not — He passes and acts invisibly and undiscerned.

Verse 12
Job 9:12. Behold, he taketh away — If he determine to take away from any man his children, or servants, or estate, who is able to restrain him from doing it? Or, who dare presume to reprove him for it? And, therefore, far be it from me to quarrel with God, whereof you untruly accuse me.

Verse 13
Job 9:13. If God will not withdraw his anger — There is nothing in the Hebrew for if. The words, literally rendered, are, God will not withdraw his anger; or, continuing the interrogation, used twice in the preceding verse, which Chappelow thinks ought to be continued, Will not God withdraw? &c.; the consequence that follows is then quite natural and just; the proud helpers do (then) stoop under him — Those who undertake to uphold and defend one another against him fall, and are crushed by him; that is, his majesty is so dreadful that nothing can resist it, but every thing must submit that dares to oppose it. They are fitly called proud helpers, because it is a most proud, insolent, and presumptuous act to oppose themselves to the Lord God Almighty, and to his counsels and proceedings; or, helpers of pride, as it is in the Hebrew, because they give assistance to those who carry themselves proudly and stoutly toward God, under his correcting hand.

Verse 14-15
Job 9:14-15. How much less shall I answer him — Since no creature can resist his power, and no man can comprehend his counsels and ways, how can I contend with him; answer his allegations and arguments produced against me? Whom though I were righteous — Though I had a most just cause, and were not conscious to myself of any sin; yet would I not answer — That is, I durst not undertake to plead my cause against, or maintain my integrity before him, because he knows me better than I know myself, and because I am wholly in his hands and at his mercy. But I would make supplication to my judge — That he would judge favourably of me and my cause, and not according to the rigour of his justice.

Verse 16
Job 9:16. If I had called — That is, prayed, as the word קראתי, karati, commonly means, namely, unto my judge for a favourable sentence, as he had just said; and he had answered me — Had given me what I asked; yet would I not believe, &c. — So weak and imperfect are my best prayers; and, I am so infinitely below him, so obnoxious to him, and still so full of the tokens of his displeasure, that I would not believe he had done it because I had asked him; or, that it was owing to my prayers, but that he had bestowed the favour purely for his name’s sake. Bishop Patrick’s paraphrase is, “If I had made supplication, and he had granted my desire, I would not think my prayer had done the business.” 

Verse 17
Job 9:17. For he breaketh me with a tempest — As with a tempest; that is, unexpectedly, violently, and irrecoverably. This is the reason of his forementioned diffidence, that even when God seemed to answer his supplication in words, yet the course of his actions toward him was of a quite contrary nature and tendency. And multiplieth my wounds without cause — He does not mean, simply without any desert of his, as if he had been free from all sin, and perfectly innocent and holy, the contrary to which he oft declares; but without any special cause of such singular afflictions; without any peculiar and extraordinary guilt, such as his friends charged him with.

Verse 18
Job 9:18. He will not suffer me to take my breath — My pains and miseries are continual, and I have not so much as a breathing time free from them; but filleth me with bitterness — My afflictions are not only long and uninterrupted, but also exceeding sharp and violent, contrary to the common course of God’s providence. Houbigant’s version of this and the two preceding verses shows their connection admirably well, and, according to Bishop Lowth, gives us the true sense of the passage. “But, if I should call that he might answer me, I could not easily believe that he would hear my voice; since he hath broken me with a tempest, and inflicted many wounds upon me without cause; nor hath given me space to take my breath, so hath he filled me with bitterness.”

Verse 19
Job 9:19. If I speak of strength — If my cause were to be decided by power; he is strong — Infinitely stronger than I and if of judgment — If I would contend with him in a way of right; who shall set, &c. — There is no superior judge that can summon him and me together. Heath thus explains the words: “If I think to right myself by force, it is vain; for he is stronger than I: if I choose to decide our dispute by law, who hath authority to call us before him?”

Verse 20
Job 9:20. If I justify myself — If I plead against God my own righteousness and innocence; my own mouth shall condemn me — God is so infinitely wise, and just, and holy, that he will find sufficient matter of condemnation from my own words, though spoken with all possible care and circumspection; or he will discover so much imperfection in me, of which I was not aware, that I shall be compelled to join with him in condemning myself. If I say, I am perfect — The words, I say, are not in the Hebrew, but seem to be properly supplied to complete the sense. The meaning is, If I were perfect in my own opinion, if I thought myself completely righteous and faultless; it shall prove me perverse — That is, my own mouth shall prove, as he had just said; or he, that is, God shall, who is easily understood from the former verses, where he is often mentioned.

Verse 21
Job 9:21. Though I were perfect, &c. — Hebrew, תם אני, tam ani, the perfect I, would not know my soul — Namely, myself as the word נפשׁ, nephesh, is rendered, Esther 4:13 ; or, my heart, or spirit. That is, my thinking myself perfect, or completely innocent and faultless, would be an evidence that I did not know myself. Or, the meaning of the verse is, Were I to be tried by infinite justice, however perfect I may now think myself, I should then be astonished at finding how little I knew myself, and what a multitude of faults God had taken notice of, which I had not perceived in myself; so that, when they were set before me, I should no longer insist upon, nor trust to, the integrity, either of my soul and heart, or of my life, so as any longer to attempt to justify myself before the pure eyes of the all- seeing God; but I would condemn myself and despise my life; would put no value upon it, nor be in any care about prolonging it, while it is loaded with these miseries. And, therefore, I abhor the thoughts of contending with my Maker, whereof you accuse me.

Verse 22-23
Job 9:22-23. This one thing — In the other things which you have spoken of, God’s greatness, power, and justice, I do not contend with you; but this one thing I do, and must affirm against you. Therefore I said it — I did not utter it rashly, but upon deep consideration. He destroyeth the perfect and the wicked — God sends afflictions promiscuously upon good and bad men. If the scourge slay suddenly — If some common judgment come upon a people, which destroys both good and bad: or if God inflict some grievous and unexpected stroke upon a holy person. He will laugh at the trial of the innocent — God will be pleased to see how the same, or a similar scourge, which is the perdition of the wicked, is only the trial of the integrity, faith, and patience of the innocent, that is, of his own people, and a means of their further purification and improvement.

Verse 24
Job 9:24. The earth is given into the hand of the wicked — Hebrew, רשׁע, rashang, of the wicked man. The possession and dominion of a large portion of it are frequently given, by the great Lord and Proprietor of all, in the course of his providence, into the power of a wicked man. He covereth the faces of the judges thereof — The wicked man, by his power, or by gifts, corrupts the officers of justice, and thereby blinds their eyes, that they cannot discern between truth and falsehood, justice and unrighteousness. Thus Bishop Patrick: “So false is your discourse,” (the discourse of Job’s friends,) “that we see the government of the earth given into the hands of a wicked prince, who blinds the eyes of his judges.” The bishop conjectures Job meant some noted tyrant then living in those parts, whose great wickedness and great prosperity were well known, both to Job and his friends. Many commentators, however, think, that Job’s words are not to be considered as referring to any particular man, but as asserting this general truth, that as good men are often scourged, (Job 9:23,) so the wicked are often advanced to great riches and power in the world. And they understand the next clause, He covereth the faces of the judges thereof, as intended of God’s blinding the eyes of the rulers and magistrates, that is, suffering them to be blinded, by withdrawing abused light and grace, and means of information, in which only sense can God be ever said to blind the minds of any. Indeed, as a learned writer justly observes, this expression, He covereth the faces, &c, means the same in Scripture phrase, as, The faces of the judges are covered, which, indeed, is the literal version of both the Syriac and Arabic interpreters. Thus, την ψυχην σου απαιτουσιν, (Luke 12:20,) which is literally, They shall require thy soul of thee, is properly rendered, Thy soul shall be required, &c. The meaning, however, of the phrase of covering the faces of the judges, is understood by many, not of blinding their eyes, but of concealing their persons in obscurity. Thus Henry interprets the passage: “God, in his providence, advanceth wicked men, while he covers the faces of those who are fit to be judges, who are wise and good, and qualified for government, and buries them alive in obscurity; perhaps suffers them to be run down and condemned, and to have their faces covered as criminals, by those wicked ones, into whose hands the earth is given. We daily see this done; if it be not God that doth it, where, and who is he that doth it? To whom can it be ascribed, but to him that rules in the kingdoms of men, and gives them to whom he will?” Daniel 4:32 .

Verse 25
Job 9:25. Now my days — The days of my life; are swifter than a post — Who rides upon swift horses; they see no good — I enjoy no good in them; seeing being often put for experiencing either good or evil. Thus Job now exemplifies in himself what he had said of the calamities which God frequently inflicts on good men.

Verse 26
Job 9:26. As the swift ships — Hebrew, ships of desire; that is, such as are longed for, and long to be at their destined port, and crowd all the sail they can for that purpose. Or, as in the Chaldee paraphrase, ships loaded, pretiosis, with things of value; and are therefore named swift ships, because the more valuable the effects are, the more haste is made to return home for readier sale. The Hebrew may also be translated, ships of pleasure, which sail more swiftly than ships of burden. As the eagle that hasteth to the prey — Which generally flies most swiftly when hungry, and in sight of his prey. See here how swift the motion of time is! It is always upon the wing, hastening to its period. What little need have we of pastimes! What great need to redeem time, which runs out, runs on so fast toward eternity! And how vain are the enjoyments of time, which we may be deprived of, even while time continues. Our day may be longer than our sunshine: and when that is gone, it is as if it had never been.

Verse 27-28
Job 9:27-28. If I say, I will forget my complaints, &c. — If I resolve within myself that I will cease complaining, and endeavour to take comfort. I am afraid of all my sorrows — Or, of my pains and griefs: I find all such endeavours vain; for if my griefs be suspended for a time, yet my fears continue. I know that thou wilt not hold me innocent — I plainly perceive that thou, O God, (to whom he makes a sudden address, as he does also Job 9:31,) wilt not clear my innocence by removing those afflictions which make them judge me guilty of some great crime. Words proceeding from despair and impatience.

Verse 29
Job 9:29. If I be wicked, &c. — The Hebrew, אנכי ארשׁע anochi ershang, is, I am, or, I shall be wicked, or guilty, without any supposition. That is, Whether I be holy or wicked, if I dispute with thee I shall be found guilty; or, I shall be treated as guilty; I shall not be acquitted, or exempted from punishment. Why then labour I in vain? — Since my friends will still continue to think and treat me as wicked, and thou wilt still continue to afflict me with the calamities and miseries which gave them occasion to think so, why should I use any efforts to clear myself, and vindicate my innocence? Why should I speak in a cause that is already prejudged? Or, why should I comfort myself with vain hopes of deliverance? With men it is often labour in vain for the most innocent to go about to clear themselves: they will be adjudged guilty, though the evidence be ever so plain for them. But it is not so in our dealings with God, who is the patron of oppressed innocence, and to whom it was never in vain to commit a righteous cause.

Verse 30-31
Job 9:30-31. If I wash myself with snow-water, &c. — If I clear myself from all imputations, and fully prove my innocence before men; yet shalt thou plunge me in the ditch — That is, in miry and puddle water, whereby I shall become most filthy. As Job’s washing himself is to be understood only of his clearing himself judicially, and showing that he was innocent of the things laid to his charge, so God’s plunging him, &c., is not to be understood of his making him sinful and guilty, but of his proving him to be so, notwithstanding all the professions and evidences of his purity before men. And mine own clothes shall abhor me — I shall be so filthy, that my own clothes, if they had any sense in them, would abhor to touch me. Job saw that his afflictions, coming from the hand of God, were the things that blackened him in the eyes of his friends, and caused them to think him a wicked man; and therefore, on that account, as well as because of the pain and torment they gave him, he complained of them, and of the continuance of them. Observe, reader, if we be ever so industrious to justify ourselves before men, and to preserve our credit with them; if we keep our hands ever so clean from the pollutions of gross sin; yet God, who knows our hearts, can charge us with so much secret iniquity, and internal depravity, as must for ever cut us off from all hopes of ever being able to justify ourselves before him. Paul, while a Pharisee, had made his hands, as he thought, very clean, but when the commandment came, and discovered to him that his inward parts were very wickedness, he found himself plunged in the ditch.

Verse 32-33
Job 9:32-33. For he is not a man as I am — But one infinitely superior to me in majesty and power, wisdom and justice. That I should answer him — That I should presume to debate my cause with him, or answer his allegations against me. That we should come together in judgment — Face to face, to plead upon equal terms. Neither is there any days-man — Or, umpire; that might lay his hand upon us both — Order and govern us in pleading, and oblige us to stand to his decision. The laying the hand on both parties implies a coercive power to enforce the execution of his decrees. This no one could have over the Almighty: it was in vain, therefore, to contend with him. Our Lord Jesus Christ is now the blessed daysman, who has mediated between heaven and earth, has laid his hand upon us both: to him the Father hath committed all judgment. But this was not made so clear then as it is now by the gospel, which leaves no room for such a complaint as this.

Verse 34-35
Job 9:34-35. Let not his fear terrify me — The fear and dread of his majesty and justice. Let him not deal with me according to his perfect justice, but according to his grace and clemency. Then would I speak, and not fear — I would speak freely for myself, being freed from that dread, which takes away my spirit and courage. But it is not so with me — I am not free from his terror, and therefore cannot plead my cause with him. 

10 Chapter 10 

Verse 1
Job 10:1. My soul is weary of my life — My soul is weary of dwelling in this rotten and miserable body; or, I am, from my heart or soul, weary of my life. Sol. Jarchi’s comment is, My soul loathes itself because I am alive. The Hebrew, however, נקתה נפשׁי בחיי, naketa napshi bechaji, may be properly rendered, My soul is cut off while I live; that is, I am dead while I live; I am in a manner buried alive. I will leave my complaint upon myself — I will continue to complain: and will take upon my self the hazard of so doing, and be willing to bear it. Let what will come on me, I must give my sorrows vent. Thus Ab. Ezra, “I will not restrain my grief, but leave or suffer it to take its course.” I will speak in the bitterness of my soul — My extreme misery forceth my complaints from me.

Verse 2
Job 10:2. I will say unto God, Do not condemn me — Hebrew, אל תרשׁיעני, al tarshigneeni, Do not pronounce me to be a wicked man; as my friends do; neither deal with me as such, as I confess thou mightest do, by thy sovereign power, and in rigorous justice: O discover my integrity by removing this stroke, for which my friends condemn me. Wherefore — For what ends and reasons, and for what sins; for I am not conscious to myself of any peculiar sins by which I have deserved to be made the most miserable of all men. When God afflicts, he contends with us: when he contends with us, there is always a reason for it. And it is desirable to know what that reason is, that we may forsake whatever he has a controversy with us for.

Verse 3
Job 10:3. Is it good unto thee? — Dost thou take any pleasure in it, that those shouldest oppress? — By thy absolute and irresistible power, without regard to that justice and clemency by which thou usest to govern mankind. Shouldest despise the work of thy hands — Show thy contempt of thy creatures, either by denying them protection, or by destroying them. And shine upon the counsel of the wicked — That is, by the methods of thy providence seem to favour the practices of wicked men, to whom thou givest prosperity and success, while thou frownest upon me and other good men. Far be it from Job to think that God did him wrong. But he is at a loss to reconcile his providences with his justice. And so other good men have often been, and will be, until the day shall declare it.
Verse 4
Job 10:4. Hast thou eyes of flesh? — No. Eyes of flesh cannot see in the dark: but darkness hideth not from God. Eyes of flesh are but in one place at a time, and can see but a little way. But the eyes of the Lord are in every place, and run to and fro through the whole earth. Eyes of flesh will shortly be darkened by age, and shut up by death. But the eyes of God are ever the same, nor does his sight ever decay. Or seest thou as man — Man sees the outside only, and judges by appearances: but thou seest my heart.

Verse 5
Job 10:5. Are thy days as the days of man? — Man’s time is short and uncertain, and therefore he must improve it, and diligently search out the crimes of malefactors, lest by death he lose the opportunity of doing justice: but thou art eternal, and seest at one view all men’s hearts, and all their actions, present and to come; and therefore thou dost not need to proceed with me in this manner, by making so long a scrutiny into my heart and life.

Verse 6-7
Job 10:6-7. That thou inquirest, &c., and searchest after my sin — Keeping me so long upon the rack, to compel me to accuse myself. Thou knowest I am not wicked — That is a hypocrite, or an ungodly man, as my friends account me. There is none that can deliver, &c. — Thou art the supreme ruler of the world; therefore I must wait thy time, and throw myself on thy mercy, in submission to thy sovereign will. “It would be injurious to the character of Job,” says Mr. Peters, “should we interpret in a severe and rigorous sense, as it is certain his friends too often did, his frequent protestations of his innocence, and his bold appeals to the supreme Judge to prove and try him; for where he is thus strenuous in asserting his integrity, it is only in opposition to the notion which those mistaken friends had entertained of him, namely, that he had been guilty of some gross sins, which he had the art to hide from the world, but that he was in reality a wicked man, and a hypocrite in his behaviour. This is what Job utterly denies and disclaims, though he nowhere arrogates to himself perfect innocence or freedom from sin.” 

Verse 8
Job 10:8. Thy hands have made me, &c., round about — That is, all of me; all the faculties of my soul, and all the parts of my body, which are now overspread with sores and ulcers; I am wholly thy creature and workmanship, made by thee and for thee. Yet thou dost destroy me — Hebrew, תבלעני, teballegneeni, swallow me up; namely, without any eminent provocation of mine; as if thou didst delight in doing and undoing, in making and then destroying thy creatures.

Verse 9
Job 10:9. Remember, thou hast made me as the clay — I was formed by thee as a potter makes a vessel of clay; so this may note both the frailty of man’s nature, which of itself decays and perishes, and doth not need such violent shocks to overthrow it; and the excellence of the divine artifice commended from the meanness of the materials; which is an argument why God should not destroy it. And will thou bring me? &c. — Or, rather, without an interrogation, thou wilt bring me into dust again — Out of which I was made: I must die by the course of nature, and by the sentence of thy law; and, therefore, while I do live, give me some ease and comfort.

Verse 10
Job 10:10. Hast thou not poured me out as milk? — Thus he modestly and accurately describes God’s admirable work in forming the fœtus in the womb, out of a small and liquid substance, gradually coagulated and condensed, as milk is curdled into cheese, into the exquisite frame of man’s body.

Verse 11
Job 10:11. Thou hast clothed me with skin — Covered my inward and more noble parts, which are first formed. So he proceeds in describing man’s formation gradually. And fenced me with bones — The stay and strength of the body; and some of them, as the scull and ribs, enclose and defend its vital parts.

Verse 12
Job 10:12. Thou hast granted me life — Thou didst not only give me a curious body, but also a reasonable soul: thou didst at first give me life, and then maintain it in me: both when I was in the womb, (which is a marvellous work of God,) and afterward, when I was unable to do any thing to preserve my own life. And favour — Thou didst not give mere life, but many other favours, such as nourishment by the breast, education, knowledge, and instruction. Thy visitation — The care of thy providence watching over me for my good, and visiting me in mercy; preserved my spirit — My life, which is liable to manifold dangers, if God did not watch over us every day and moment. Thou hast hitherto done great things for me, given me life, and the blessings of life, and daily deliverances: and wilt thou now undo all that thou hast done? And shall I, who have been such an eminent monument of thy mercy, now be a spectacle of thy vengeance.

Verse 13
Job 10:13. These things hast thou hid in thy heart — Both thy former favours and thy present frowns. Both are according to thy own will, and therefore undoubtedly consistent with each other, however they seem. When God does what we cannot account for, we are bound to believe there are good reasons for it hid in his heart. It is not with us, or in our reach, to assign the cause; but I know this is with thee.
Verse 14
Job 10:14. If I sin — If I commit the least sin; then thou markest me — Thou dost not connive at, or pass by my sins, but dost severely and diligently observe them all, that thou mayest punish me. And thou wilt not acquit me from mine iniquity — Wilt not pardon, pity, and help me, but art resolved to punish me with rigour: words of great impatience and distrust. But he was so oppressed and overwhelmed with his troubles that it seems he could not look up with any comfort or confidence. Without were fightings, within were fears, so that between both he was full of confusion.

Verse 15
Job 10:15. If I be wicked — That is, an ungodly hypocrite, as my friends esteem me; wo unto me — I am truly and extremely miserable; and, if I continue wicked, must be eternally so. And if I be righteous — An upright man; yet will I not, or yet can I not, lift up my head — Yet I have no comfort, nor hope of any good: so, whether I am good or bad, all comes to one. I am full of confusion; therefore see thou mine affliction — I am confounded within myself, not knowing what to say or do. Let my extremity move thee to pity and help me.

Verse 16
Job 10:16. Thou huntest me as a fierce lion — Which hunteth after his prey with eagerness, and, when he overtakes it, falls upon it with great fury. Again thou showest — Hebrews ותשׁב תתפלא בי, vetashob tithpalla bi, Thou turnest again: Thou art marvellous, or, thou showest thyself marvellous upon, in, or against me. The lion tears its prey speedily, and so ends its torments; but thou renewest my calamities again and again, and makest my plagues wonderful, both for kind, and extremity, and continuance.

Verse 17
Job 10:17. Thou renewest thy witnesses — Thy judgments, which are the evidences both of my sins and of thy wrath; and increasest thine indignation — That is, my miseries, the effects of thine indignation. Changes and war — Or, changes and an army, that is, many miseries succeeding one another, like companies of soldiers successively coming on to the attack in a battle. Or, changes may signify the various kinds, and an army the great number of his afflictions.

Verses 20-22
Job 10:20-22. Are not my days few? Cease then, &c. — My life is short, and of itself hastens to an end; there is no need that thou shouldest grudge me some ease for so small a moment. Let me alone — Or lay aside, or remove thy hand or anger from me. That I may take comfort a little — Hebrews אבליגה, abligah, et recreabo me, I shall refresh, or strengthen myself: shall have some respite, some remission of my grief and pain, some consolation. Those that are not duly thankful for constant ease should think how welcome one hour’s ease would be if they were in constant pain. Before I go to the place whence I shall not return — Shall not come back into this world and life. At death we must bid a final farewell to this world: the body must then be laid where it will lie long; and the soul appointed to that state where it must be for ever. That had need to be well done which is to be done but once, and done for eternity. Even to the land of darkness, and the shadow of death — That is, a dark and dismal shade. Holy souls at death remove to a land of light, where there is no death; but their bodies they leave to a land of darkness, and the shadow of death. Of darkness, as darkness itself, &c. — He heaps up expressions here to show that he has as dreadful apprehensions of death and the grave as other men naturally have, so that it was only the extreme misery he was in that made him wish for it. Without any order — No order is observed in bringing people to the grave, not the eldest are brought first, not the richest, not the poorest, and yet every one in his own order, the order appointed by the God of life. All lie there on the same level, and there is no distinction between the prince and the peasant; but the servant is there free from his master: and in the grave there is perpetual night, and no succession of day. And where the light is as darkness — Where there is no difference between light and darkness; where the day is as dark as the night; where there is nothing but perpetual and uninterrupted darkness. In the grave there is no knowledge, no comfort, no joy, no praising God, no working out our salvation, for the night is come wherein no man can work. Let us consider this, and therefore walk and work while we have the light with us. 

11 Chapter 11 

Verse 1
Job 11:1. Then answered Zophar the Naamathite — How hard is it to preserve calmness in the heat of disputation! Eliphaz began modestly: Bildad was a little rougher: but Zophar falls upon Job without mercy. “Those that have a mind to fall out with their brethren, and to fall foul upon them, find it necessary to put the worst colours they can upon them and their performances, and, right or wrong, to make them odious.” Zophar, highly provoked that Job should dare to call in question a maxim so universally assented to as that urged by his friends, immediately charges him home with secret wickedness. He tells him that he makes not the least doubt, were the real state of his heart laid open, that it would be found God had dealt very gently with him, Job 11:2-7. That he was highly blameworthy to pretend to fathom the depths of divine providence, a task to which he was utterly unequal: that, however his wickedness might be concealed from me, yet it was open and bare to God’s all-seeing eye; could he therefore imagine that God would not punish the wickedness he saw? Job 11:7-11. It would surely be far more becoming in him to submit, and give glory to God, by making an ample confession and full restitution. In that case, indeed, he might hope for a return of God’s goodness to him; but the way he was in at present was the common road of the wicked, whose only hope was annihilation, Job 11:12-20. — Heath and Dodd.

Verse 2
Job 11:2. Should not the multitude of words be answered? — Truly, sometimes it should not. Silence is the best confutation of impertinence, and puts the greatest contempt upon it. Zophar means, Dost thou think to carry thy cause by thy long, tedious discourses, consisting of empty words, without weight or reason? And should a man full of talk be justified? — Shall we, by our silence, seem to approve of thy errors? Or, shall we think thy cause the better because thou usest more words than we do? 

Verse 3
Job 11:3. Should thy lies — That is, thy false opinions and assertions, both concerning thyself and thy own innocence, and concerning the counsels and ways of God, make men hold their peace? — As if thy arguments were unanswerable. And when thou mockest — Both God and us, and our friendly and faithful counsels; shall no man make thee ashamed? — By discovering thy errors and follies.

Verse 4
Job 11:4. Thou hast said, My doctrine — Concerning God and his providence; is pure — That is, true and certain. The word לקחי, likchi, according to R. Levi, signifies consuetudo mea, et dispositio mea, my way and manner of life; the same that St. Paul calls η βιωσις μου ; my way of life. See Chappelow. And I am clean in thine eyes — I am innocent before God: I have not sinned either by my former actions or by my present expressions. But Zophar aggravates and perverts Job’s words; for he did not deny that he was a sinner in God’s sight; but only that he was a hypocrite or ungodly man, as they thought him to be.

Verse 5
Job 11:5. O that God would speak — Plead with thee according to thy desire: he would soon put thee to silence. We are commonly ready, with great assurance, to interest God in our quarrels. But they are not always in the right who are most forward to appeal to his judgment, and prejudge it against their antagonists.

Verse 6
Job 11:6. That he would show thee the secrets of wisdom — The unsearchable depths of his wisdom in dealing with his creatures. That they are double to that which is — That they are far greater (the word double being used indefinitely for manifold, or plentiful) than that which is manifested. The secret wisdom of God is infinitely greater than that which is revealed to us by his word or works: the greatest part of what is known of God is the least part of those perfections that are in him. And therefore thou art rash in judging so harshly of his proceedings with thee, because thou dost not comprehend the reasons of them, and in judging thyself innocent, because thou dost not see thy sins: whereas, the all-knowing God sees innumerable sins in thee, for which he may utterly destroy thee. God exacteth of thee less than thine iniquity deserveth — Or, as the Hebrew, ישׁה מעונךְ, jashe magnavoneka, may be rendered, gives, or forgives thee part of thine iniquity; doth not deal with thee according to the full demerit of it, but remits thee a part of the punishment due to thee: which he affirms, on an ungrounded persuasion that Job was an ungodly hypocrite. “Strange presumption, says Dr. Dodd, “thus to pronounce positively upon a point of which he could not possibly be a judge. But it happened here, as usual, that this speaker, who sets out with the greatest heat, is the first whose arguments are spent. For, after this vehement speech, he makes but one reply, and it is over with him.” We may however, so far agree with Zophar, as to allow that when, and so far as the debt of duty is not paid, it belongs to justice to insist on the debt of punishment; and that whatever punishment is inflicted upon us in this world, it is less than our iniquities deserve, and that, therefore, instead of complaining of our troubles, we ought to be thankful that we are out of hell.

Verse 7-8
Job 11:7-8. Canst thou by searching find out God? — That is, discover all the depths of his wisdom, and the reasons of all his actions. It is as high as heaven — Thou canst not measure the heights of the visible heavens, much less of the divine perfections; what canst thou do? — Namely, to find him out. Deeper than hell; what canst thou know? — Concerning him and his ways, which are far out of thy sight and reach. God is unsearchable. The ages of his eternity cannot be numbered, nor the spaces of his immensity measured; the depths of his wisdom cannot be fathomed, nor the extent of his power bounded: the brightness of his glory can never be described, nor the treasures of his goodness counted. This is a good reason why we should always speak of God with humility and caution, and never prescribe to him, or quarrel with his dispensations; why we should be thankful for what he has revealed of himself, and long to be there where we shall see him as he is.

Verse 9
Job 11:9. The measure thereof is longer than the earth — From one end to the other. And broader than the sea — Called the great and wide sea, Psalms 104:25. It infinitely exceeds the limits of the whole creation. Examine the earth in its utmost dimensions: consider all the beauties and excellences belonging to it. Having done this, compare it with the vast, unbounded wisdom of God, and thou wilt soon be sensible how small and inconsiderable the one will be in proportion to the other. The sea, how wide and broad soever it may seem to be; though, at first view, it may appear to be immeasurable; yet, should you examine it in the scale with the divine perfections, the whole ocean, in its utmost extent, would be only as the drop of a bucket, and the waters thereof such as he could measure in the hollow of his hand.

Verse 10
Job 11:10. If he cut off — Namely, a person or family; and shut up — In prison, or in the hands of an enemy, or in the net of affliction and trouble, Psalms 66:11. Or gather together — Make our condition strait and narrow, as some interpret it; or, gather together as tares to the fire, or gather to himself man’s breath and spirit, Job 34:14. Then who can hinder him? — From doing what he pleaseth with his creatures? Who can either arrest the sentence, or oppose the execution? Who can control his power or arraign his wisdom and justice? If he, who made all out of nothing, think fit to reduce all to nothing; if he that separated between light and darkness, dry land and sea, at first, please to gather them together again; if he that made, think proper to unmake, מי ישׁיבנו, mi jeshibennu, who can turn him; alter his mind, or stay his hand, impede or impeach his proceedings?

Verse 11
Job 11:11. For he knoweth vain men — Though men know but little of God, and therefore are very unfit judges of his counsels and actions, yet God knows man exactly. He knoweth that every man in the world is guilty of much vanity and folly, and therefore seeth sufficient reason for his severity against the best men. He seeth wickedness also — He perceiveth the wickedness of evil men, though it be covered with the veil of religion. Will he not then consider — Shall he only see it as an idle spectator, and not observe it as a judge to punish it?

Verse 12
Job 11:12. For, or, yet, vain man would be wise — Man, who since the fall is void of all true wisdom, pretends to be wise, and able to pass a censure upon all God’s ways and works. Born like a wild ass’s colt — Ignorant, and dull, and stupid, as to divine things, and yet heady and untractable. Such is man by his birth; this evil is now natural and hereditary, and therefore common to all men: of consequence it is not strange, if Job partake of the common distemper.

Verse 13
Job 11:13. If thou prepare thy heart — Thy business, O Job, is not to quarrel with thy Maker, or his works; but to address thyself to him by prayer and supplication, sincerely repenting of all thy hard speeches, and other sins against God, and seeking him with a pure and upright heart; without which thy prayers will be in vain.

Verse 14
Job 11:14. If iniquity be in thy hand — If thou hast in thy hand, or possession, any goods gotten by injustice or oppression, as it seems they supposed he had; or, he means, more generally, if thou allowest thyself in any sinful practices, the hand being put for action, whereof it is the instrument; put it far away — Keep thyself at a great distance, not only from such actions, but also from the very occasions and appearances of them. Let not wickedness dwell in thy tabernacles — That is, in thy habitation, either in thyself or in thy family; whose sins Job was obliged, as far as he could, to prevent or reform, as it seems he had done, Job 1:5. He saith, tabernacles, because anciently the habitations of great men consisted of several tents or tabernacles.

Verse 15
Job 11:15. For then shalt thou lift up thy face — With cheerfulness and holy boldness. Without spot — Having a clear and unspotted conscience. Yea, thou shalt be steadfast — Shalt have a strong and comfortable assurance of God’s favour, and shalt be settled, without any fear of losing thy happiness.

Verse 16
Job 11:16. Because thou shalt forget thy misery — Thy happiness shall be so great that it shall blot out the remembrance of thy past miseries; and remember it as waters that pass away — Thou shalt remember it no more than men remember either a land-flood, which, as it comes, so it goes away suddenly, and leaves few or no marks or memorials behind it; or the waters of a river, which pass by in constant succession.

Verse 17
Job 11:17. And thine age shall be clearer than the noon-day — The remainder of thy life in this world shall be more glorious than the sun at noon. Hebrew, יקים, jakum, shall arise above the noon-day, or above the sun at noon-day, when it is at its greatest height, as well as in its greatest glory. Thou shalt shine forth — Thy light shall arise out of obscurity, and thou shalt be prosperous and happy; thou shalt be as the morning — Thy night of trouble shall certainly and speedily be followed with the morning of deliverance and comfort, which, like the morning light, shall shine brighter and brighter till the perfect day. Light, in the Scripture, commonly signifies prosperity and glory.

Verse 18-19
Job 11:18-19. Thou shalt be secure, because there is hope — Thy mind shall be quiet and free from terrors, because thou shalt have a firm and well-grounded confidence in God. Thou shalt dig — Either to fix thy tents, which, after the manner of the Arabians, were removed from place to place; or, to plough thy ground, as he had done, Job 1:14, or to make a fence about thy dwelling Thou shalt take thy rest in safety — Free from dangers and the fear of them; because of God’s fatherly providence watching over thee, when thou canst not watch over thyself. And none shall make thee afraid — Thou shalt be in perfect peace, and none shall disquiet thee; yea, many shall make suit unto thee — Desiring thy favour and friendship, because of thy great power and riches, and eminent felicity.

Verse 20
Job 11:20. The eyes of the wicked shall fail — Either through grief and tears for their sore calamities, or with long looking for what they shall never attain. Failing of the eyes is one of those expressions in Scripture to be admired for its beauteous simplicity. It represents a very eager and passionate desire to obtain that which we are in pursuit of: and, at the same time, the great uneasiness which must unavoidably follow from a disappointment. One of the appeals which Job makes, in vindication of his integrity, is, that he had not caused the eyes of the widow to fail, chap. Job 31:16; that he had not frustrated her expectations when she applied to him for relief and assistance in her distress. The psalmist writes, Mine eyes fail while I wait for my God, Psalms 69:3. They shall not escape — Hebrew, מנושׂ אבד, manos abad, flight perishes from them, or safety leaves them. This is another of those elegant Scripture phrases which suggests to us the strongest efforts made by a guilty person to escape punishment; but fainting and sinking by the way, through fatigue and weariness, and failing of attaining his purpose. The Prophet Jeremiah uses the same phraseology with regard to the shepherds, or principal men among the Jews, Jeremiah 25:35 ; which is literally, Flight shall perish from the shepherds. Compare Amos 2:14, where the exact and literal translation of the Hebrew is given: Flight shall perish from the swift. Their hope shall be as the giving up of the ghost — Shall be as vain and desperate as the hope of life is in a man when he is at the very point of death. Shall be as a puff of breath, as the margin reads it; gone in a moment without any hope of recovery. Or their hope shall perish, as a man doth with respect to this world, when he gives up the ghost; it will fail them when they have most need of it; and, when they expected the accomplishment of it, it will die away and leave them in utter confusion. 

12 Chapter 12 

Verse 1
Job 12:1. And Job answered — Greatly vexed that his friends should entertain so firm an opinion of his being a wicked man, and that they should press him so hard with their maxim, “that affliction was a demonstration of guilt,” he can no longer refrain from answering them with great sharpness. He taxes them with self-conceit; their maxims he treats as mean and poor, the contrary of which was evident to all observing persons; good men were frequently in distress, while robbers and public plunderers enjoyed their ill-gotten wealth in perfect security, Job 12:2-6. This was so notorious, that it was impossible it could have escaped their observation, Job 12:7. This was indeed the work of Jehovah, who was all-wise and all- powerful, and no one could call him to account. All this he was as sensible of as they could be, for which reason he was the more desirous to argue the point with God, Job 13:1-10. And, as for them, if they would pretend to be judges, they should take great care to be upright ones; since God would by no means excuse corruption of judgment, though it should be in his own behalf; and his all-seeing eye would penetrate their motives, though ever so closely concealed from human view; and in his sight all their maxims of wisdom, on which they seemed so much to value themselves, would be regarded as dross and dung. That he was not in the least apprehensive of bringing his cause to an issue; because he was satisfied that the Almighty, far from oppressing him by dint of power, would rather afford him strength to go through his defence; and he was persuaded the issue would be favourable to him, Job 12:11-19. He, therefore, challenges any one among them to declare himself the accuser; secure enough as to that point, as he was sensible they could not make good their charge. He again ends with a tender expostulation with the Almighty, begging he might have, before his death, an opportunity of publicly vindicating his innocence, since afterward he could have no hope of doing it, Job 12:20 to the end of chap. 14. — Heath. 

Verse 2
Job 12:2. No doubt but ye are the people — You, of all people, are the most eminent for wisdom; the only men living of distinguished knowledge and prudence. You have engrossed all the reason of mankind, and each of you has as much wisdom as a whole people put together. And wisdom shall die with you — All the wisdom which is in the world lives in you, and will be utterly lost when you die. When wise and good men die, it is a comfort to think that wisdom and goodness do not die with them: it is folly to think that there will be a great, irreparable loss of us when we are gone, since God has the residue of the Spirit, and can raise up others more fit to do his work.

Verse 3
Job 12:3. But I have an understanding — Hebrew, a heart, which is often put for the understanding: God hath given me also the knowledge and ability to judge of these matters. I am not inferior to you — In these things; which he speaks, not in a way of boasting, but for the just vindication both of himself and of that cause of God, which, for the substance of it, he maintained rightly, as God himself attests, Job 42:6. Who knoweth not such things — The truth is, neither you nor I have any reason to be puffed up with our knowledge of these things; for the most barbarous nations know that God is infinite in wisdom, and power, and justice. But this is not the question between you and me.

Verse 4
Job 12:4. I am as one mocked of his neighbour — שׂחק לרעהו אהיה, sechok leregnehu ehjeh, literally, a jest to his friend, I am. Thus Jeremiah complains, I was a derision to all my people, Lamentations 3:14 . Who calleth upon God, and he answereth him — This is applied by Sol. Jarchi, and the commentators in general, to Job’s neighbour or friend; intimating that such a one, addressing himself to God, received a favourable answer; when Job himself had no satisfactory return paid to his loud cries and importunate complaints. But the words are capable of a very different construction if we refer them to Job, and not to his friend, and as containing the mocking words thrown out against him: Thus, He calleth (say they) upon God; but doth he answer him? — He is loud and importunate in protesting his innocence; in clearing and vindicating himself; in appealing to the tribunal of Heaven. But to what purpose? Are his importunities and clamours received, his solemn protestations heard or admitted? His trust and confidence (he would have us to believe) are entirely on God; but is he eased of his troubles; is he delivered from his miseries? Thus the Jews mocked our Lord Jesus: “He trusted in God; (said they;) let him deliver him now, if he will have him.” “This man calleth for Elias; let us see whether Elias will come and save him.” The just upright man is laughed to scorn — The words have a peculiar beauty, being spoken with much religious concern and modesty; for Job does not say, I, a just and upright man, am made a laughing-stock; but he delivers himself in general terms; the just and upright man, &c. His meaning however is, that, notwithstanding all their hard censures and reproaches, he must still believe himself to be, through God’s grace, a just and upright man; and must say that, as such, he was derided by them.

Verse 5
Job 12:5. He that is ready to slip with his feet — The just man, last mentioned, who is ready to fall, or has already fallen into trouble; is as a lamp despised — That is, like a lamp or torch, which, while it shines clearly in a dark night, is very useful and comfortable; but when it is almost extinct, or when the light of the morning approaches, is neglected and despised, as that which is unnecessary, troublesome, and offensive. So the same man, who, while his feet stood fast in a prosperous condition, was magnified and honoured by all, and he shone as a lamp; when he appears to be ready to slip with his feet, and to fall into adversity and trouble, is looked upon as a lamp going out, or as the snuff of a candle, which we throw to the ground and tread upon: Despised in the thought of him that is at ease — That is, in the opinion of a man that lives in great ease and outward happiness; which generally make people forget and despise those who are in affliction. Heath interprets the verse thus: In calamity contempt is ready in the thought of the insolent, for those whose feet are tottering. The words being transposed in the English version, Chappelow thinks, if they be taken in the order in which they occur in the Hebrew, their meaning becomes more manifest. It is thus: A lamp, despised in the opinion of an indolent man, is prepared for the slips of the foot: that is, he who is a lamp or light to enlighten and instruct other people, though despised by those who are indolent, as if they wanted no instruction, is prepared for the several accidents of life, (the trials or troubles,) which are as natural and common to man as it is natural for him sometimes to stumble or slip with his foot. Here also Job’s words are general, without a particular application to himself, though doubtless he spoke them with reference to his own distressed circumstances.

Verse 6
Job 12:6. The tabernacles of robbers prosper — Job’s friends had all supposed that wicked men cannot prosper long in the world. This Job opposes, and maintains that God herein acts as sovereign, and reserves that exact distribution of rewards and punishments for the other world. As if he had said, Thy opinion, O Zophar, (see Job 11:14, &c.,) is confuted by daily experience; which shows that very wicked, injurious, and impudent oppressors, tyrants, and robbers, are so far from always meeting with those disappointments and miseries of which thou spakest as being their certain portion, that they frequently succeed in their iniquitous and daring enterprises, flourish in wealth and glory, and fill their houses with the goods of others, which they violently took away; of which the Chaldeans and Sabeans (Job 1:15; Job 1:17) are a present and striking evidence. And they that provoke God are secure — They, whose common practice it is to despise and provoke God, are confident and safe, apparently living without danger or fear. Into whose hands God bringeth abundantly — So far is God from crushing such persons, that he seems to favour them with wonderful success; by his providence, puts into their hands the opportunities which they seek, of enriching themselves by injustice and oppression, and the persons and goods of other more righteous men, for which they lie in wait.

Verse 7
Job 12:7. Ask now the beasts, and they shall teach thee — If thou observest the beasts, and their properties, actions, and events, from them thou mayest learn this lesson: namely, that which Zophar had uttered with so much pomp and gravity, (Job 11:7-9,) concerning God’s unsearchable wisdom, almighty power, and absolute sovereignty: thou dost not need, says Job, to go into heaven or hell to know it; but thou mayest learn it even from the brute creatures. The beasts of the earth, the fowls of the air, the fishes of the sea, all animals, and even plants, fruits, and flowers, are daily and hourly evidences to us, of the being and infinite perfections of God. The wonderful contrivance and admirable mechanism manifested in their formation, the preparation made for their wants, the exact adaptation of their organs to the particular mode of life for which they are intended; the wonderful regularity observed in their propagation: these things as plainly tell us, they are the work of God, as if they all had intelligible voices and declared it to us. Some commentators suppose that Job referred here to the greater and stronger brute creatures, preying on the lesser and weaker, as a fact illustrative of his argument respecting the power and prosperity of robbers, oppressors, and tyrants; and to the inferior animals in general, ministering to the pride, luxury, and indulgence of ungodly men; the earth and its richest produce being their property, and all nature drudging, as it were, to gratify their lusts. But the following verses seem rather to lead to the interpretation first mentioned, which certainly is the more instructive use of the words.

Verse 9
Job 12:9. Who knoweth not in all these — Or, by all these brute creatures; that the hand of the Lord hath wrought this — That God, by his power and wisdom, hath created and ordered all that is in them, or that is done by and among them. Job meant in these verses to express his firm opinion that all animate and inanimate nature clearly bore testimony to the creating power and overruling providence of God: see Nehemiah 9:6. This is the only time that we meet with the name Jehovah in all the discourses between Job and his friends. For God in that age was more known by the name of Shaddai, the Almighty.
Verse 10
Job 12:10. In whose hand is the soul — That is, the life, or the principle of life; of every living thing — That is, of all irrational animals, of which he spake, Job 12:7, opposed to man in the last words of this verse. He means, in whose absolute power it is to give life or to take it away, when and how it seemeth good to him; and the breath of all mankind — Or, the spirit, as the word רוח, ruach, here used, commonly means; that is, the immortal soul, which is no less a creature, and in God’s power to dispose of it, than the animal soul or life of brutes.

Verse 11
Job 12:11. Doth not the ear try words? &c. — Doth not the mind distinguish truth from falsehood, and wisdom from folly, as exactly as the palate distinguishes a sweet from a bitter taste? These words may either be considered as the conclusion of the foregoing discourse, or as a preface to the following. And he thereby demands from his friends the liberty of judging for himself of what they had said, and invites them to use the same liberty with respect to what he had advanced; wishing them to hear and judge of his words candidly and impartially, that they and he might agree in disavowing what should appear to be false or foolish, and in owning what was true and important.

Verse 12
Job 12:12. With the ancient is wisdom — These words contain a concession of what Bildad had said (Job 8:8-9,) and a joining with him in that appeal; but withal, an intimation that this wisdom was but imperfect, and liable to many mistakes; and indeed mere ignorance and folly, if compared with the divine wisdom, of which he speaks in the following verses. And therefore that antiquity ought not to be received against the truths of the most wise God. 

Verse 13
Job 12:13. With him is wisdom — That is, with God. Perfect wisdom is only in him, and all wisdom in the world cometh from him, who giveth to young and old as it pleaseth him. The ancients were not wise without his gift and grace, and with that a younger man may be wiser than the ancients. He hath counsel — Practical wisdom to guide and govern all the affairs of the world; and understanding — A perfect knowledge of all persons and things. “Job shows, in the following verses, that the affairs of the world, and the fortunes of men, are subject to such variety of changes, that all human reason and wisdom must be silent with respect to them; since the same calamities involve the good and the wicked, and seem rather to flow from the supreme dominion and unsearchable will of God, than to be distributed according to the rule of exact justice.” — Schultens and Dodd.

Verse 14
Job 12:14. Behold, he breaketh down — Houses, castles, cities; and it cannot be built again — It is not in the power of any creature to repair what he designs utterly to destroy. He shutteth up a man — In prison, or in straits and troubles; and there can be no opening — Without his permission and providence. Yea, he shuts up in the grave, and none can break open those sealed doors. He shuts up in hell, in chains of darkness, and none can pass that great gulf.

Verse 15
Job 12:15. He withholdeth the waters — Which are reserved in the clouds, that they may not fall upon the earth; and they dry up — Namely, the waters upon the earth, springs, brooks, and rivers dry up, as after the general deluge, to which here is a manifest allusion.

Verse 16
Job 12:16. With him is strength, &c. — He doth the things mentioned in the foregoing and following verses so powerfully, that no creature can resist him and hinder his operations; and so wisely, that none can prevent him or frustrate his counsels. He had said the same thing before, (Job 12:13,)

but he repeats it here to prepare the way for the following events, which are eminent instances both of his power and wisdom. The deceived and the deceiver are his — Wholly subject to his disposal. He governs the deceiver, and sets bounds to his deceits, how far they shall extend: he also overrules all this to his own glory, and the accomplishment of his righteous designs of trying the good and punishing wicked men, by giving them up to believe lies. Yet God is not the author of any error or sin, but only the wise and holy governor of it.

Verse 17
Job 12:17. He leadeth counsellors away spoiled — The wise counsellors, or statesmen, by whom the affairs of kings and kingdoms are ordered, he leadeth away as captives in triumph, being spoiled either of that wisdom which they had, or seemed to have; or of that power and dignity which they had enjoyed. And maketh the judges fools — By discovering their folly, and by infatuating their minds, and turning their own counsels to their ruin.

Verse 18
Job 12:18. He looseth the bond of kings — He takes from them the power and authority wherewith they ruled their subjects; ruled them with rigour, perhaps tyrannised over and enslaved them: and he divests them of that majesty which he had stamped upon them, and by which they kept their people in awe. These God can, and often does, take away from them, and thereby free the people from their bonds, of which we have abundance of instances in the history of different nations; and girdeth their loins with a girdle — He reduces them to a mean and servile condition; which is thus expressed, because servants used to gird up their garments, (which, after the manner of those parts of the world, were loose and long,) that they might be fitter for attendance upon their masters: he not only deposes them from their thrones, but brings them into slavery.

Verse 20
Job 12:20. He removeth away the speech of the trusty — Of those wise and experienced counsellors that were trusted by the greatest princes. He either, 1st, Takes away from them the gift of utterance, or restrains them in the use of it; so that they are not able to express their thoughts with such clearness and force as they used to do. Or, 2d, He brings the affairs of their employers into such straits and difficulties, that they know not what to say or advise. Or, 3d, He takes away their understanding, which should suggest and direct their speech, as it here follows. Or, 4th, He permits them to betray their trust, and either not to speak when they ought, or to speak otherwise than they ought, and to use their understanding and eloquence, not to direct, but to deceive and so to destroy their princes and other superiors.

Verse 21-22
Job 12:21-22. He poureth contempt upon princes — That is, he makes them contemptible to their subjects and others; and weakeneth the strength of the mighty — The word מזיח, meziach, here rendered strength, occurs also Psalms 109:19, where it is translated girdle. The clause might here have been rendered, He looseth the girdle of the mighty, a phrase which signifies weakness, Isaiah 5:27 ; as the girding of the girdle denotes strength and power, Isaiah 22:21; Isaiah 45:5. Both these phrases are taken from the quality of their garments, which, being loose and long, disabled a man for walking or working. He discovereth deep things out of darkness — That is, the most secret and crafty counsels of princes: which are contrived and carried on in the dark.

Verses 23-25
Job 12:23-25. He increaseth the nations, &c. — What he had hitherto said of princes, he now applies to nations and people, whom God either increases or diminishes as he pleases. He enlargeth the nations — He multiplies them so that they are forced to send forth colonies into other lands; and straiteneth them again — Diminishes them by war, famine, or pestilence: or, as ינחם, janchem, more properly signifies, leadeth them in, or bringeth them back, namely, into their own land, and confineth them there. So that whole nations, as well as their princes, are perfectly under his power, and he enlarges their bounds, or reduces them into more narrow limits, as he pleaseth. He taketh away the heart of the chief of the people — Deprives them both of courage and judgment, and causeth them to wander in a wilderness; that is, fills them with confusion, uncertainty, and perplexity of mind, so that they know not which way to turn themselves. They grope in the dark — Like men that cannot see their way. And he maketh them to stagger like a drunken man — Who reels hither and thither without any certainty. So they sometimes take one course, and sometimes another, as resolving to try all experiments, and indeed not knowing what to do. All their counsels and motions are as unsteady and fluctuating as those of a man intoxicated. 

13 Chapter 13 

Verse 1
Job 13:1. Lo, mine eye hath seen all this — All this which either you or I have discoursed concerning the infinite power and wisdom of God, I know, both by seeing it, by my own observation and experience, and by hearing it from my ancestors.

Verse 3
Job 13:3. Surely I would speak to the Almighty — I had rather debate the matter with God than with you. I am not afraid of presenting my person and cause before him, who is a witness of my integrity, and would not deal so unmercifully with me as you do.

Verse 4-5
Job 13:4-5. Ye are forgers of lies — That is, authors of false doctrine, namely, that great afflictions are peculiar to hypocrites and wicked men. All physicians of no value — Unfaithful and unskilful; prescribing bad remedies: and misapplying good ones. O that ye would altogether hold your peace — The best proof of your wisdom would be never to say a word more of these matters; for then your ignorance and folly would be concealed, which are now made manifest by your speaking concerning what you do not understand. Thus Solomon, Proverbs 17:28, “Even a fool, when he holdeth his peace, is counted wise: and he that shutteth his lips is esteemed a man of understanding.”

Verses 6-8
Job 13:6-8. Hear now my reasoning — Attend to it, and consider it more seriously than you have done; and hearken to the pleadings of my lips — That is, to the arguments which I shall produce. Will ye speak wickedly for God? — Will you utter falsehoods upon pretence of pleasing God, or of maintaining God’s honour or righteousness? Doth he need such defences? Will ye accept his person? — Not judging according to the right of the cause, but the quality of the person, as corrupt judges do. Will ye contend with God? — Or, will ye plead, as the word, תריבון, teribun, is rendered, 6:31 . He means, is his cause so bad as to call for your assistance to defend it? Will you plead for him, as one person pleads for another, making use of little arts and subtle contrivances in his defence? He wants no such crafty, unprincipled advocates. “Job here convicts his friends of wickedness, in taking upon them to defend God in an improper manner, as if he needed their rash censures to vindicate the ways of his providence. This was such a fault, as they had but too much reason to fear might one time or other draw down his severe chastisements on their own heads.” See Peters.

Verse 9-10
Job 13:9-10. Is it good that he should search you out? — Will it be to your credit and comfort, that he should narrowly examine your hearts and discourses, whether you have uttered truth or falsehood, and whether your speeches have proceeded from true zeal for the glory of God, or from your own prejudices and passions? Do ye so mock him? — By covering your uncharitableness and corrupt affections with pretences of piety, as if God could not discern your artifices; or, by pleading his cause with weak and foolish arguments, which is a kind of mockery of him, and an injury to his cause; or, by seeking to flatter him with false praises, as if he distributed the things of this world with exact justice, prospering only the good, and severely afflicting none but wicked men. He will surely reprove you — Hebrew, הוכח יוכח, hocheach, jocheach, redarguendo redarguet, in confuting, he will confute you; that is, he will surely confute, or punish you, as the word often means. “He will severely chastise you, for designing to gratify him by condemning me.” — Bishop Patrick. If ye do secretly accept persons — Though it be concealed in your own breasts, and no eye see it; yea, though your own minds and consciences, through ignorance or inadvertency, do not perceive it; yet he, who is greater than your consciences, sees and knows it.

Verse 11-12
Job 13:11-12. Shall not his excellency — His infinite wisdom, which sees your secret falsehood, and his justice and power, which can and will punish you for it; make you afraid? — Of speaking rashly or falsely of his ways and counsels. Your remembrances — Hebrew, זכרניכם, zichronechem, your memorials; or, as Chappelow translates it, memorabilia vestra, your remarkable things, your discourses, and arguments, and memorable actions; are like unto ashes — Contemptible and unprofitable, Hebrew, משׁלי אפר, mishle epher, are parables or speeches of dust or ashes, mouldering, as it were, and coming to nothing. All that is most excellent and memorable in you; your wealth, and dignity, and wit, and reputation, or whatsoever it is for which you expect to be remembered, it is all but poor despicable dust and ashes; for, your bodies are like to bodies of clay — Though they be not full of sores and biles as mine is, yet they are but dust, and to dust they shall return, as well as mine. The consideration of our mortality should make us afraid of offending God.

Verse 13
Job 13:13. Hold your peace — Do not now interrupt me in my discourse; which, peradventure, he observed by their gestures, some of them were now attempting; let me alone, that I may speak — That I may freely utter my whole mind; let come on me what will — Whatever the event may be, I am determined to speak in my own defence. My friends may put an unfavourable construction upon it, and think the worse of me for it; but I hope God will not make my necessary defence to be my offence, as they do: he will justify me, (Job 13:18,) and then nothing can come amiss to me. Those that are upright, and have the assurance of their uprightness, may cheerfully welcome every event. Come what will, they are ready for it.

Verse 14
Job 13:14. Wherefore do I take my flesh in my teeth, &c. — The sense, according to some commentators, is, Why do I torment myself? Why do I grieve so immoderately, like those persons who, in their afflictions, rend their garments, and are ready to tear their very flesh? But Bishop Patrick’s paraphrase seems to accord better with the context, namely, “I am so conscious to myself of my innocence, that I must still wonder why I suffer such enraging miseries, and am exposed to so many dangers.” Henry speaks to nearly the same purpose: “Why do I suffer such agonies? I cannot but wonder that God should lay so much upon me, when he knows I am not a wicked man. He was ready, not only to rend his clothes, but even to tear his flesh, through the greatness of his affliction; and saw himself at the brink of death, and his life in his hand; yet his friends could not charge him with any enormous crime, nor could he himself discover any; no marvel then he was in such confusion.” The phrase of having his life in his hand, denotes a condition extremely dangerous. Thus Jephthah tells the Ephraimites, I put my life in my hands and passed over against the children of Ammon, 12:3. That is, I exposed my life to the greatest danger. Thus Jonathan speaks of David: He put his life in his hand, and slew the Philistine, 1 Samuel 19:5. The words, says Poole, may imply “a reason of his ardent desire of liberty of speech, because he could hold his tongue no longer, but must needs tear himself to pieces, if he had not some vent for his grief.” In which sense the LXX. seem to have understood him. 

Verse 15
Job 13:15. Though he slay me — But though God should yet more and more increase my torments, so that I could bear them no longer, but should perceive myself to be at the point of death, without any hope of recovery; yet will I trust in him — Or, more exactly according to the Hebrew text, Shall I not trust in him? Shall I despair? No; I will not, I know he is a just, a faithful, and merciful God; and he knows that my heart is upright before him, and that I am no hypocrite. But I will maintain mine own ways — Though I trust in him, yet I will humbly expostulate the matter with him. Hebrew, I will argue, prove, or demonstrate my ways; that is, I will make a free and full confession of the whole course of my life, and I will boldly, though submissively, assert my own integrity, which he also, I doubt not, will acknowledge. And, what I have done amiss, I will as freely confess, and make supplication to my Judge for the pardon of it. Before him — Hebrew, אל פניו, el panaiv, before his face, in his presence, or before his tribunal, for I desire no other judge but him.

Verse 16
Job 13:16. He also shall be my salvation — I rest assured that he will save me out of these miseries, sooner or later, one way or other, if not with a temporal, yet with an eternal salvation after death; of which he speaks Job 19:25. For a hypocrite — Or, rather, But a hypocrite shall not come before him — If I were a hypocrite, as you allege, I durst not present myself before him to plead my cause with him, as now I desire to do, nor could I hope for any salvation from or with him in heaven.

Verse 17
Job 13:17. Hear diligently my speech — This he desired before, (Job 13:6,) and now repeats, either, because they manifested some dislike of his speech, and some desire to interrupt him; or, because he now comes more closely to the question; the foregoing verses being mostly in the way of preface to it. And my declaration — That is, the words whereby I declare my mind.

Verse 18-19
Job 13:18-19. Behold, now, I have ordered my cause — Namely, in my own mind. I have seriously considered the state of my case, what can be said, either for me or against me, and am ready to plead my cause. I know that I shall be justified — Acquitted by God of that hypocrisy and wickedness wherewith you charge me, and declared a righteous person, human infirmities excepted. Who is he that will plead with me? — Let who will come and accuse me, I am ready to answer. If I hold my tongue, I shall give up the ghost — My grief would break my heart, if I did not give vent to it. 

Verses 20-22
Job 13:20-22. Let me only beg, O great Judge of all, that thou wilt forbear to make use of two things against me. Then will I not hide myself from thee — Then will I appear confidently to plead my cause before thee. Withdraw thy hand from me — Suspend my torments during the time of my pleading with thee, that my mind may be at liberty. And let not thy dread make me afraid — Do not present thyself to me in terrible majesty, neither deal with me in rigorous justice. Then call thou, and I will answer — Then choose thy own method: either do thou charge me with hypocrisy, or more than common guilt, and I will defend myself. Or let me speak, &c. — I will argue with thee concerning thy extraordinary severity toward me; and do thou show me the reasons of it. This proposal savours of self-confidence, and of irreverence toward God; for which, and the like speeches, he is reproved by God, Job 38:2-3; Job 40:2.

Verse 23-24
Job 13:23-24. How many are my sins? — That I am a sinner, I confess; but not that I am guilty of such crimes as my friends suppose; if it be so, do thou, O Lord, discover it. Wherefore hidest thou thy face? — Withdrawest thy favour and help, which thou hast been wont to afford me; and holdest me for thine enemy? — That is, dealest as sharply with me as if I were thy professed enemy.

Verse 25
Job 13:25. Wilt thou break a leaf? &c. — Doth it become thy infinite and excellent majesty to use thy might to crush such a poor, impotent, and frail creature as I am, that can no more resist thy power than a leaf or a little dry straw can resist the fury of the wind or fire? Thus, whatever was irreverent or unbecoming in Job’s expressions, as recorded in Job 13:22, is greatly alleviated, as Dr. Dodd has observed, from Peters, by the humility and self- abasement manifested in these last three verses. Scarcely ever were the feelings of the human heart, burdened with an extraordinary load of grief, expressed in a more natural, or less blameable way. He first wishes that God would discover to him the particular sins, if there were any, for which he thus afflicted him, intimating his readiness to deplore them, and to correct his errors for the future. Secondly, he accounts it the greatest of his calamities, that God should hide his face from him, and deal with him as an enemy; on whose friendship and favour he had always set the highest value; had endeavoured to preserve it by the integrity of his life, and was resolved never to depart from that integrity. Lastly, he confesses his own meanness, or rather nothingness, in comparison of God; and that in a manner so ingenuous and simple, as to show that his complaints, however passionate and moving, did not proceed from pride or stubbornness of spirit. 

Verse 26
Job 13:26. For thou writest — That is, thou appointest; bitter things against me — A terrible sentence, or most grievous punishments. It is a metaphor taken from the custom of princes or judges, who anciently used to write their sentences, or decrees, concerning persons or causes brought before them. And makest me to possess the iniquities of my youth — Dost now, at once, bring upon me the punishment of all my sins, not excepting those of my youth, which were committed before I well knew what I did.

Verse 27
Job 13:27. Thou puttest my feet also in the stocks — Thou encompassest me with thy judgments, so that I have no way or possibility to escape. And lookest narrowly unto all my paths — Makest a strict and diligent search into all the actions of my life, that thou mayest find matter for which to condemn me. Thou settest a print upon the heels of my feet — Thou followest me close at the heels, either to observe my actions, or to pursue me with thy judgments; insomuch, that thou dost often, as it were, tread upon my heels, and leave the prints of thy footsteps upon them. Bishop Patrick’s paraphrase here is, “I can no more escape than a malefactor, whose feet are in the stocks, who is encompassed with a vigilant guard, and cannot stir a foot from the place where he is.” Heath thinks there is an allusion, in these words, to the custom of putting a clog on the feet of fugitive slaves, that they might be tracked and found.

Verse 28
Job 13:28. And he, as a rotten thing — That is, man, as some commentators suppose, thinking that Job speaks of himself in the third person, and that the sense is, this poor frail creature, this carcass, or body of mine; consumeth — Or wasteth away, and is destroyed; as a garment eaten by moths — Others, however, interpret the words thus: He, that is, God, consumeth me (understanding the verb יבלה, jiblee, actively) as rottenness consumeth that in which it is, or, as a rotten thing is consumed, &c. Houbigant’s translation of the verse is, So that I am become like a thing consumed with rottenness; like a garment eaten up by the moth. 

14 Chapter 14 

Verse 1
Job 14:1. Man that is born of a woman — A weak creature; and, withal, corrupt and sinful, and of that sex by which sin and all other calamities were brought into the world. Is of few days — Few at the most, in comparison with the days of the first patriarchs, much more in comparison with the days of eternity. Man is now a short-lived creature in himself, and withers so soon of his own accord, that he needs no violent hand to cut him off. And full of trouble — Liable to a variety of miseries. He is not only troubled, but full of trouble, Hebrew, שׂבע רגז, sebang rogez, satur trepidæ corporis et animi commotionis, full of disquietude and commotion in mind and body; exposed to labour and toil, affliction and pain, grief and fear: a day seldom passing without some cause of vexation and distress, some disorder, some calamity or other. And, therefore, Job intimates, man is a fitter object for God’s compassion than for his anger or severity.

Verse 2
Job 14:2. He cometh forth like a flower — Tender and delicate, fair and beautiful, his faculties and members opening and expanding themselves by degrees; and is cut down — By the scythe of some spreading malady; or cropped by the rude hand of some ruthless distemper; or nipped and withered by the frost of some wasting weakness and decay. He fleeth also as a shadow — Which, being caused by the sun, follows its motions, and is in perpetual variation, until, at last, it quite vanishes and disappears. “The flower,” says Henry, “is fading, and all its beauty soon withers and is gone. The shadow is fleeting, and its very being will soon be lost in the shadows of night. Of neither do we make any account, in neither do we put any confidence.”

Verse 3
Job 14:3. And dost thou open thine eyes on such a one? — Dost thou, the infinite Jehovah, the self-existent, independent, and supreme Lord of all, the Almighty, open thine eyes on such an insignificant and helpless creature? Dost thou, the immutable, the eternal God, behold and take account of such a frail, changeable, and short-lived being? Dost thou, ever- blessed and most holy, regard such an infirm, polluted, and miserable object? Dost thou take any thought or care about him? Is he not infinitely beneath thy notice? And dost thou stoop so low as even to observe his ways, yea, all his ways? And bringest me into judgment with thee — Pleadest with me by thy judgments, and thereby, in a manner, forcest me to plead with thee. Dost thou bring me, such a worthless worm as I am, into judgment with thee, who art so quick-sighted to discover the least failing, so holy to hate it, so just to condemn it, so mighty to punish it? The consideration of our inability to contend with God, of our own sinfulness and weakness, should engage us to pray, Lord, enter not into judgment with thy servant.
Verse 4
Job 14:4. Who can bring a clean thing out of an unclean? — I confess I am an unclean creature, and therefore liable to be abhorred by thy holiness, and condemned by thy justice, if thou wilt deal rigorously with me. But, remember, this is not my peculiar case, but the common lot of every man, who descended from sinful parents, and, being infected with original corruption, must unavoidably be unclean. Why, then, dost thou inflict such peculiar and extraordinary judgments upon me for that which is common to all men? And although my natural corruption do not excuse my actual sins, yet I hope it may procure some mitigation of my punishment, and move thy divine pity to deal less severely with me. Observe, reader, clean children can no more come from unclean parents, nor clean performances from an unclean principle, than pure streams can proceed from an impure spring, or grapes from thorns. Our habitual corruption is derived, with our nature, from our progenitors, and is therefore bred in the bone: and our blood is not only attainted by a legal conviction, but tainted with an hereditary disease. And hence flow all actual transgressions, which are the natural product of habitual corruption. This holy Job here laments, as all that are sanctified do, tracing the streams up to the fountain. The Chaldee paraphrase reads this verse, Who can make a man clean that is polluted with sin? Cannot one? that is, God: or, who but God, who is one, and will spare him? God can change the skin of the Ethiopian, and to him we ought to direct our prayer, saying, It is the prerogative of thy grace to bring a clean thing out of an unclean, and that grace I humbly implore. 

Verse 5-6
Job 14:5-6. Seeing his days are determined — Limited to a certain period. The number of his months is with thee — Exactly known to thee, and in thy power and disposal. Thou hast appointed his bounds, &c. — Thou hast appointed a certain end of his days, beyond which he cannot prolong his life. Turn from him, that he may rest — Withdraw thine afflicting hand from him, that he may have some present ease and comfort. Till he shall accomplish, as a hireling, his day — Give him some respite till he finish his course, and come to the period of his life, which thou hast allotted him, as a man appoints a set time to a hired servant; which period will be as welcome to him as the end of his day of labour and toil is to the hireling. This idea is implied in the word ירצה, jertzeh, here rendered, he shall accomplish. Which properly means, he shall be pleased, or delighted. And the sense seems to be, As the poor mercenary rests and rejoices when he has finished the work of the day, and received his wages; so must that be an acceptable and joyful time, which puts a period to the life and sufferings of a man sinking under the burden of numerous and heavy troubles, and which introduces him into a state of perfect rest and endless felicity.

Verses 7-10
Job 14:7-10. For there is hope of a tree, if it be cut down — If the body of a tree be cut down, and only the stem or stump be left in the ground, yet there is hope; that it will sprout again — Hebrew, יחלי Š, jachalip, will yet renew itself, will revive and flourish as the spring comes on. Though the root wax old — Begin to wither and decay; and the stock thereof die — Namely, in outward appearance; yet, through the scent of water — By means of water; scent or smell being here figuratively ascribed to a tree. The moisture of the earth, and the rain of heaven, have sufficient influence upon it to revive it, and cause it to bud; and bring forth boughs like a plant — As if it were a tree newly planted. But man dieth and wasteth away — Man, though a far nobler creature, is in a much worse condition, as to this world, for when once he loseth his present life he never recovers it. Two words are here used for man, גבר, geber, a mighty man: though mighty, he dies: אדם, adam, a man of earth: being made of earth, he returns to it. He dieth and wasteth away: before death he is dying daily, continually wasting away; in death he gives up the ghost: the spirit leaves the body and returns to God, the Father of spirits, who gave it. After death, where is he? — Not where he was; his place knows him no more: his body, all that is visible of him, is rotting away in the grave. But where is the thinking, intelligent principle, the self-conscious being, the proper man? Is this nowhere? Yes, it is somewhere; and it is a very awful consideration to think where they are that have given up the ghost, and where we shall be when we give it up. It is gone into the world of spirits; gone into eternity, gone to return no more to this world.

Verse 11
Job 14:11. As the waters fail from the sea — This may mean, either, 1st, As the waters go, or flow out from the sea, and return not thither again, Ecclesiastes 1:7 : or, 2d, As waters, that is, some portion of the waters, are exhaled from the sea by the sun, or are received and sunk into the dry and thirsty earth: or, 3d, As the waters of the sea fail, when the sea forsakes the place into which it used to flow; and the flood decayeth and drieth up — As a flood, or a river, or a pond (for the word signifies any considerable confluence of waters) in a great drought decayeth, and is dried up, in which cases the same waters never return to their former places, so it is with man; when once the fountain of his life is dried up he dies, and never revives again as to the present life.

Verse 12
Job 14:12. So man lieth down — In his bed the grave, sleeping the sleep of death. And riseth not till the heavens be no more — That is, until the time of the general resurrection and restitution of all things, when these visible heavens shall pass away, and be no more, at least in the same form in which they are now. This whole paragraph is interpreted in a somewhat different way by a late writer. “After a tree is cut down, we see, nevertheless, the old stock flourish again, and send forth new branches; and shall man then, when he once expires, he extinct for ever? Is there no hope that he shall revive, and be raised again hereafter? Yes, there is, according to the doctrine delivered to us by our ancestors: but then they inform us, at the same time, that this resurrection shall not be but with the dissolution and renovation of the world, Job 14:11-12. The waters go off from the sea, and the flood (the river) will decay and dry up. And man lieth down and riseth not till the heavens be no more; (till then) they shall not awake nor be raised out of their sleep.” The meaning seems to be, that as we see every thing in flux, and subject to change, so the whole shall one day be changed. The sea itself will at length be quite absorbed; and the running rivers, which now flow perpetually, as if supplied by everlasting springs, will nevertheless, in time, quite cease and disappear. This visible frame of things shall be dissolved, and the present heavens themselves shall be no more: and then, and not before, comes the resurrection and general judgment.

Verse 13
Job 14:13. O that thou wouldest hide me in the grave — The grave is not only a resting-place, but a hiding-place to the children of God: Christ has the key of the grave to open and let in now, and to let out at the resurrection. God hides his people in the grave as we hide our treasure in a place of secrecy and safety; and he that hides will find what he has hid, and nothing shall be lost. O that thou wouldst hide me, not only from the storms and troubles of this life, but for the bliss and glory of a better life; let me lie in the grave reserved for immortality, in secret from all the world, but not from thee, not from those eyes which saw my substance when first curiously wrought in the lowest parts of the earth, Psalms 139:15-16. Thus, it was not only in a passionate weariness of this life that he wished to die, but in a pious assurance of a better life, to which at length he should arise. Until thy wrath be past — As long as our bodies lie in the grave there are some effects of God’s wrath against sin, but when the body is raised, that wrath is wholly past, and death, the last enemy, is totally destroyed. That thou wouldest appoint me a set time — Not only fix a time when thou wilt end my sufferings and my life, but when thou wilt remember my flesh lodged in the grave, as thou didst remember Noah and every living thing in the ark, Genesis 8:1. The bodies of the saints shall not be forgotten in the dust; there is a time appointed, a set time, for their being inquired after.

Verse 14
Job 14:14. If a man die, shall he live again? — He shall not in this world, but he shall in another and better; and, therefore, all the days of my appointed time will I wait — Hebrew, צבאי, tsebai, of my warfare, namely, with my spiritual enemies, or of my service and suffering, or of the station and place God has assigned me. The idea which the word conveys is partly, at least, that of a post or station given a man by God to maintain, till he be released from it, and called to a better state; as if Job had said, Whatever station or condition God shall please to appoint me, either here or in the intermediate state, I shall still wait in earnest expectation for the future renovation and resurrection; here evidently intended by the change which he expected to come. “I must insist upon it,” says Mr. Peters. “that Job, in this verse, declares very clearly his hope of a future resurrection. I know it is a common opinion, that by the change here mentioned, is meant the change of death; but the sense above given suits best with the context, as also with the Hebrew word חליפה, chalipah, which properly signifies a change for the better, a renewal.” Houbigant renders the beginning of this verse, For though a man die, yet he shall revive again; and, therefore, I will wait, &c, observing, in agreement with Mr. Peters, that nothing can be so absurd as to suppose the words contain any doubt of a future life. 

Verse 15
Job 14:15. Thou shalt call and I will answer thee — 1st, At death, thou shalt call my body to the grave and my soul to thyself, and I will cheerfully answer, Here I am. Gracious souls readily answer death’s summons, and appear to his writ. Their spirits are not forcibly required of them, as was that of the rich man, Luke 12:20, but willingly resigned by them, and the earthly tabernacle not violently pulled down, but voluntarily laid down. 2d, At the resurrection thou shalt call me out of the grave by the voice of the archangel, and I will answer and come at thy call. For thou wilt have a desire to the work of thy hands — A love for the soul, which thou hast made, and new-made by thy grace; and for the body, which is also the work of thy hands, and to which thou wilt have a desire, having prepared glory for it in a world of glory.

Verse 16-17
Job 14:16-17. For now — Or rather, But now, for this seems to be added by way of opposition, as if he had said, I believe thou wilt pity, help, and deliver me, and even wonderfully change my person, state, and place; but, for the present, it is far otherwise with me. Thus Job returns to his complaints; and, though he is not without hope of future felicity, he finds it hard to get over his present grievances. Thou numberest my steps — Thou makest a strict inquiry into all my actions, that thou mayest find out all my errors. Dost thou not watch over my sin? — The Hebrew should rather be rendered, Do not watch over, or take notice of, my sin, as the Chaldee paraphrast writes. Thus the vulgar Latin, Parce peccatis meis, Spare my sins; that is, forbear to punish me for them. He longed to go hence, to that world where God’s wrath would be past, because now he was under the continual tokens of it; as a child, under the severe discipline of the rod, longs to be of age! As if he had said, O that my change were come! for now thou seemest to number my steps, and watch over my sin, and seal it up in a bag, Job 14:17, as writings, or other choice things are preserved, that they may be all brought forth upon occasion, and not one of them forgotten; or, as bills of endictment are kept safe to be produced against the prisoner. Thou keepest all my sins in thy memory. But herein Job speaks rashly; or, rather, this verse ought to be rendered, in conformity with what was observed concerning a clause of the last, Do not seal up my transgressions in a bag, nor note my iniquities in thy register.
Verse 18-19
Job 14:18-19. As the mountain falling cometh to naught, &c. — As when a great mountain falls, by an earthquake or inundation, it moulders away like a fading leaf, (as the Hebrew ward signifies,) and as the rock, when, by the violence of winds or earthquakes, it is removed out of its place, and thrown down, is never re-advanced; and as the waters, by continual droppings, wear away the stones, so that they can never be made whole again; and as thou wastest away, by a great and violent inundation, the things which grow out of the dust of the earth, herbs, and fruits, and plants, which once washed away are irrecoverably lost; in like manner thou destroyest the hope of man: when man dies, all hope of his living again in this world is lost. Thus, as before he declared the hopelessness of man’s restoration from death to this animal life, by way of opposition to such things as did, in a manner, rise from death to life, Job 14:7-10; so now he declares the same thing, by way of similitude to such things as, being once lost and gone, are past all hopes of recovery.

Verse 20
Job 14:20. Thou prevailest for ever against him — When once thou takest away this life, it is gone for ever; for he speaks not here of man’s future and eternal life in another world. And he passeth — That is, he dieth: man’s death is often called a passage or a going, to intimate that it is not an annihilation, but only a translation of him into another place and state. Thou changest his countenance — That is, his visage, which, by death and its harbingers, is quite altered, both in colour and shape. When a man has been a few days sick, how apparent is the change in his countenance! and much more when he has been a few minutes dead! The countenance that was majestic and awful, becomes mean and despicable; that which was lovely and amiable, becomes ghastly and frightful! Where then is the admired beauty? Nay, the approach of death will frequently, through discomposing the mind, make the strongest and stoutest to change countenance: it will make the most cheerful and smiling countenance to look grave and serious, and the most bold and daring to look pale and timorous. By changing his countenance, may also be meant changing the face and state of his affairs, as to worldly riches, pleasures, and honours; all which he leaves behind him. Thou sendest him away — To his long home, by death.

Verse 21
Job 14:21. His sons come to honour — Hebrews יכבדו, jicbedu: increase either in number or in greatness. The LXX. render it, πολλων δε γενομενων, become many; and the word ויצערו, vejitzgnaru, and they are brought low, they interpret in the opposite sense, εαν δε ολιγοι γενωνται, if they be diminished, or become few. He knoweth it not, &c. — Either, 1st, He is ignorant of all such events; or, 2d, Is not concerned nor affected with them. A dead or dying man minds not these things. The consideration of this should moderate our cares concerning our children and families. God will know what becomes of them or happens to them, when we are gone. To him, therefore, let us commit them: with him let us leave them; and not burden ourselves with needless, fruitless cares concerning them.

Verse 22
Job 14:22. But his flesh upon him shall have pain — Or, while his flesh is upon him; and his soul within him — While the soul is clothed with, or united to, the body, he feels sharp pains in his body, and bitter grief in his soul. Dying work is generally hard work; dying pangs sore pangs. It is folly, therefore, for men to defer their repentance to a deathbed, and to have that to do, which is the one thing needful, when they are really unfit to do any thing. But it is true wisdom, by making our peace with God in Christ, and keeping a good conscience, to treasure up comforts, which will support and relieve us against the pains and sorrows of a dying hour. 

15 Chapter 15 

Verse 1
Job 15:1. Then answered Eliphaz — Eliphaz, not a little incensed that Job should pay no regard to his advice, and should dare to challenge the Almighty to argue the point with him, charges him home with self-conceit in entertaining too high an opinion of his own knowledge; with arrogance in undervaluing the arguments drawn from their experience, whose age was a sufficient voucher for their wisdom; and with impiety, in thus rudely challenging the Almighty to answer for his conduct in afflicting him. He presses home the same argument upon him a second time, to which he adds that of universal tradition; insinuating, that he had yet worse to expect unless he prevented it by a contrary conduct: and then presents him with a picture of the final state of a wicked man; in which he so works up the circumstances as to make it resemble Job and his condition as much as possible; intimating thereby, that he imagined him to be that very wicked man he had been describing, and that he had by that means drawn down God’s judgments on himself: that, therefore, his imaginations of innocence were an illusion; but one, however, of the worst kind; he had deceived himself. — Heath.

Verse 2
Job 15:2. Should a wise man — Such as thou pretendest to be, utter vain knowledge — Hebrews דעת רוח, dagnath, ruach, knowledge of wind; that is, empty words, without any sense or solidity in them; and fill his belly — Satisfy his mind and conscience; with the east wind — With notions and speeches, which are not only unsubstantial and unprofitable, but also hasty, impetuous, and pernicious; and full as hurtful to the peace of his own mind, and the quiet and comfort of others, as the boisterous, scorching east wind is to fruits and herbs of every kind. The Hebrew is literally, And should the east wind fill his belly — his vain and useless knowledge puff him up with pride and self-conceit?

Verse 3
Job 15:3. Should he reason with unprofitable talk? — Of what consequence are all his arguments? Do they carry any weight with them? Do they convince and satisfy those with whom he contends? No: they are no better than unprofitable talk. With speeches wherewith he can do no good? — Either to himself or others, but will do much hurt.

Verse 4
Job 15:4. Yea, thou castest off fear — Hebrew, Thou makest void fear; the fear of God, piety, and religion, by thy unworthy speeches of God, and by those false and pernicious principles, that God makes no difference between good and bad in the course of his providence, but equally prospers or afflicts both: thou dost that which tends to the subversion of the fear and worship of God. And restrainest prayer — Thou dost, by thy words and principles, as far as in thee lies, banish prayer out of the world, by making it useless and unprofitable to men. Houbigant’s translation of the verse is, Truly, thou loosest the bonds of religion; thou preventest the groans or prayers which are sent up to God. Thy speeches, says Bishop Patrick, “destroy all religion, and discourage men from pouring out their complaint in prayer to God.”

Verse 5-6
Job 15:5-6. Thy mouth uttereth thine iniquity — Thy words discover the naughtiness of thy heart, and justify my charge against thee, that thou castest off fear, &c. Thou choosest the tongue of the crafty — Thou speakest wickedly and craftily: thou coverest thy impious principles with fair pretences of piety and respect for God, wherewith thou endeavourest to deceive men. Thine own mouth condemneth thee — My condemnation of thee is grounded on thy own words.

Verses 7-10
Job 15:7-10. Art thou the first man that was born? — Hast thou lived ever since the creation of the world, and treasured up the experiences of all ages in thy own breast, that thou speakest so arrogantly and magisterially, and with such contempt of other men? Art thou the most ancient and the wisest of all mortal men? Whom dost thou make thyself? S. Jarchi’s comment is, “What, wast thou born before Adam? Wast thou made before the hills? — As wisdom herself was, Proverbs 8:23. Didst thou exist before the earth was created, and distinguished into mountains and valleys? Hast thou heard the secret of God? — Hath God acquainted thee with all his secret counsels, whereby he governs the world, that thou dost pass so bold a censure upon his designs and actions? Dost thou restrain wisdom to thyself? — Art thou the only wise man in the world, and we and all others but fools? What knowest thou that we know not? — He retorts upon Job his own expressions, Job 12:3; Job 13:2. With us are both the gray- headed, &c. — That is, among us; meaning either some of them, or some others with whom they had conversed, and who were of their opinion in this matter. And this they oppose to what Job had expressed, Job 12:12. Very aged men, much elder than thy father — Perhaps all these three friends of Job were elder than he, and therefore they thought he was bound to acknowledge them to be wiser. And many think themselves wiser than others for a similar reason, and are confident they know more, because they have lived more years!

Verse 11
Job 15:11. Are the consolations of God small with thee? — Are those blessings which we have pro-pounded to thee, on condition of thy repentance, small and inconsiderable in thine eyes? He takes it ill that Job did not value the comforts which he and his friends administered to him, more than, it seems, he did, and that he did not welcome every word they said as the truth of God. And he represents this as a slight put upon divine consolations in general, as if they were of small account with him; whereas, really, they were not: if Job had not highly valued them he could not have borne up as he did under his sufferings. It is true Job’s friends had said some very good things, but in their application of them to him they were miserable comforters. Is there any secret thing with thee? — Hast thou any secret and peculiar way of obtaining comfort, which is unknown to us, and to all other men? some cordial to support thee, that no body else can pretend to, or knows any thing of? Or, perhaps he means, Is there some secret sin harboured and indulged in thy bosom, which hinders thy reception of divine comforts? None disesteem divine consolations but those that secretly, if not openly, are attached to the world, and live after the flesh.

Verse 12-13
Job 15:12-13. Why doth thy heart carry thee away? — Why dost thou suffer thyself to be transported by the pride of thy heart, to use such unworthy and unbecoming expressions, both concerning us and concerning God and his providence? And what do thine eyes wink at? — Why dost thou look with such an angry, supercilious, and disdainful look? But Buxtorf translates the words, Quid collimant oculi tui? What are thine eyes taking aim at? Or, Quid innuunt? Quorsum spectant? What do they intimate? Or, Whither, what way, or toward what, do they look? The Hebrew, ירזמון, jirzmun, properly signifies to wink with one eye, as those that aim at a mark. That thou turnest thy spirit against God? — Opposest thyself to him, and art become his enemy. He thought Job’s spirit was soured against God, and exasperated at his dealings with him, and so was turned from what it had been: and that this was evident from his letting such words go out of his mouth as reflected on God, and his justice and goodness. But Eliphaz wanted candour and charity, otherwise he would not have put such a harsh construction on the speeches of one that had such a settled reputation for piety, and was now sorely assaulted with temptation. This was, in effect, to give the cause on Satan’s side, and to own that Job had done as Satan said he would, curse God to his face.
Verse 14-15
Job 15:14-15. What is man? — Hebrew, אנושׁ, enosh, frail, weak, imperfect man; that he should be clean? — That is, that he should pretend to be so; or, that any should expect to find him so: and he that is born of a woman — A sinful woman, from whom he has derived infirmity, corruption, and guilt; that he should be righteous? — Just and holy in his own eyes, or in the eyes of others, and especially that he should be such in the sight of the just and holy God? Behold, he putteth no trust in his saints — That is, in his angels, (see Job 4:18,) who are called his saints or holy ones, Deuteronomy 33:2 ; Daniel 4:13; Daniel 4:23. Who, though they were created holy, yet many of them fell. Yea, the heavens are not clean in his sight — The angels that dwell in heaven; heaven being put for its inhabitants. None of these are pure, simply, and perfectly, and comparatively to God. The angels are pure from corruption, but not from imperfection.

Verse 16
Job 15:16. How much more abominable and filthy is man — If saints are not to be trusted, much less sinners. If the heavens are not pure; if heavenly beings, who maintained their allegiance to their Maker, are not free from imperfection, when compared with God, much less is man, who is degenerated, and has rebelled against him. Which drinketh iniquity like water — Who, besides his natural proneness to sin, has contracted habits of sinning; and sins as freely, as greedily, and delightfully, as men, especially in those hot countries, drink up water.

Verse 17-18
Job 15:17-18. I will show thee, hear me — I will prove what I have affirmed, namely, that such strokes as thine are peculiar to hypocrites and wicked men. And that which I have seen I will declare — I will not speak from hearsay, but only from my own observation and experience. Which wise men have told — Who are most able to be witnesses and judges in these matters; from their fathers — Or, ancestors; who diligently observed this, and carefully transmitted their own judgment and experience successively to their posterity. And have not hid it — They judged it to be so certain and important a truth, that they would not conceal it in their own breasts.

Verse 19
Job 15:19. Unto whom alone the earth was given — By the gracious gift of God: this he alleges to make their testimony more considerable, because these were no obscure men, but the most worthy and famous men in their ages; and to confute what Job had said, Job 9:24, that the earth was given into the hand of the wicked. By the earth he means the dominion and possession of it. No stranger passed among them — No person of a strange nation and disposition, or religion, passed through their land, so as to disturb or spoil them, as the Sabeans and Chaldeans did thee. God watched over those holy men so that no enemy could invade them; and so he would have done over thee, if thou hadst been such a one. It seems evident, that Noah and his sons, Melchizedeck, Abraham, and others of the patriarchs, who lived before Job, are here intended.

Verse 20
Job 15:20. The wicked man travaileth with pain — That is, lives a life of care, and fear, and grief, by reason of God’s wrath, the torments of his own mind, and his outward calamities. The number of his years is hidden — He knows not how short the time of his life is, and therefore lives in continual fear of losing it. To the oppressor — To the wicked man: he names this one sort of them, because he supposed Job to be guilty of this sin; and in opposition to what Job had affirmed of the safety of such persons, Job 12:6, and because such are apt to promise themselves a longer and happier life than other men.

Verse 21-22
Job 15:21-22. A dreadful sound is in his ears — Even when he feels no evil, he is tormented with perpetual fears and expectations of it, from a consciousness of his own guilt, and a sense of God’s all-seeing eye and righteous judgment. In prosperity the destroyer shall come upon him — In the most peaceable and prosperous time, he is not in safety, nor does he think himself to be so, but he is always fearing some one or other will injure him as he has injured others; and that some enemy will invade and destroy him suddenly and unexpectedly. He knows both heaven and earth are incensed against him; and that he has done nothing to make his peace with either, and, therefore, thinks every one that meets him will slay him. A guilty conscience represents to the sinner a flaming sword turning every way, and himself inevitably running upon it. He believeth not that he shall return out of darkness — When he falls into trouble he despairs of deliverance, by reason of his guilty conscience. And he is waited for of the sword — Besides the calamity which is upon him, he is in constant expectation of greater. The sword is used for any grievous affliction.

Verse 23
Job 15:23. He wandereth abroad for bread — His poverty is so great, that he is forced to wander hither and thither to seek for bread, and cannot find it, a just punishment for him that took away the bread and substance of others by violence. He knoweth that the day of darkness is ready at his hand — He is assured, from his own guilty conscience, that the time of his total, and irrecoverable, and everlasting destruction is ready to seize upon him, and arrest him, as an officer of justice arrests a criminal; that it is appointed to him and cannot be put by, that it is hastening on and cannot be put off. The Hebrew נכון בידו, nachon bejado, may be properly rendered, Is prepared by his own hand, that is, by his works or actions. So the sense is, He is conscious to himself that, by his wicked life, he hath prepared and treasured up calamities and destruction for himself. This day of darkness is something beyond death; it is that day of the Lord which, to all the wicked, will be darkness and not light, and in which they will be doomed to utter, endless darkness.

Verse 24
Job 15:24. Trouble and anguish shall make him afraid — When trouble comes, instead of trusting and hoping, and comforting himself in God, as good men do in such cases, 1 Samuel 30:6, he is full of torment, dreading the issue of it, and concluding it will end in his utter ruin, as he has great reason to do. They shall prevail against him — Though he would fain shake off his fears, and uses many expedients to free himself from them, he is not able; they overpower him, as a king ready to the battle — With forces too strong to be resisted. He that would keep his peace must keep a good conscience.

Verse 25
Job 15:25. For he stretcheth out his hand against God — He sinned against him with a high and outstretched hand; that is, boldly and presumptuously, as one that neither desired his favour, nor feared his anger. Thus he gives the reason of the fore-mentioned calamities that befell him, which was his great wickedness in the time of his peace and prosperity. And strengthened himself against the Almighty — Putteth his forces in array, as if he would fight with him who is almighty, and therefore irresistible. This aggravates the madness of this weak and contemptible worm, that he should dare to fight against the omnipotent God! 

Verse 26
Job 15:26. He runneth upon him — That is, the wicked man (of whom, and of whose sin and misery, he speaks in the whole context, both preceding and following) assaults God, and, as it were, rushes swiftly and furiously upon him, as the same phrase, ירצ אלו, jarats eelaiv, signifies, Daniel 8:6 . In the former verse he was represented as preparing for the battle, and here as actually and impudently fighting with him. Even on his neck — As a stout warrior who cometh close to his adversary and grapples with him. He acts in flat opposition to God, both to his precepts and providences. Upon the thick bosses of his bucklers — Even where his enemy is strongest. He is not discouraged with his enemy’s thick, and strong, and eminent shields, but boldly ventures to rush upon them, though to his own certain destruction. Every sinner departs, or runs, rather, from God: but the presumptuous sinner, who sins with a high hand, runs upon him, fights against him, and bids defiance to him; and it is easy to foretel what will be the issue.

Verse 27
Job 15:27. He covereth his face with his fatness — This is mentioned as the reason of his insolent carriage toward God. because he was fat, rich, potent, and successful, as that expression signifies, Deuteronomy 32:15; Psalms 78:31; Jeremiah 46:21. His great prosperity made him proud and secure, and regardless of God and men. Maketh collops of fat on his flanks — His only care is to pamper and please himself, and satisfy his own lusts, and in defence and pursuance of them he contends with God.

Verse 28-29
Job 15:28-29. And he dwelleth — It should rather be translated, But he dwelleth in desolate places. This is fitly opposed to the prosperity last mentioned, and is the beginning of the description of his misery, which is continued in the following verses. Which are ready to become heaps — Which are ready to fall, and to be turned into heaps of stones. He shall not be rich — He shall not remain rich, but shall become poor. Neither shall his substance continue — He shall lose what he had gotten. Neither shall he prolong the perfection thereof — The perfection of his substance, or that complete estate and glory which he had attained, shall not be continued to him and his posterity. Or, neither shall their perfection (that is, that prosperity, wealth, and power, wherein they placed their perfection or happiness) spread itself, or be spread abroad; but shall be diminished and taken away. It is a metaphor from a tree. See Job 8:16.

Verse 30
Job 15:30. He shall not depart out of darkness — His misery shall have no end. The flame — God’s anger and judgment upon him. Shall dry up his branches — His wealth, and power, and glory, wherewith he was encompassed, as trees are with their branches. By the breath of his mouth, &c. — This expression intimates, with how much ease God subdueth his enemies: his word, his blast, one act of his will, is sufficient. Shall he go away — Hebrew, go back: that is, run away from God faster than he ran upon him, Job 15:26. So it is a continuation of the former metaphor of a conflict between two persons.

Verse 31
Job 15:31. Let not him that is deceived trust in vanity — That is, in the vain and deceitful things of this world, such as power, riches, honour, &c., of which, and of the loss of them, he had been discoursing largely; and now he subjoins a general caution to all men to take heed of running into the same error and mischief with the fore-mentioned persons: and, withal, he secretly intimates what, he judged, had been Job’s great sin, and the cause of his ruin, namely, his carnal confidence in those vain things, his wealth and glory, and the children which God had given him: from which crime Job, therefore, vindicates himself hereafter. For vanity — Disappointment, dissatisfaction, and the loss of all his imaginary felicity; the same word vanity being elegantly repeated in another sense, as is usual in the Scripture, and all authors. Shall be his recompense — Hebrew, תמורתו, temuratho, permutatio vel commutatio ejus; his exchange, Leviticus 27:33 ; he shall exchange one vanity for another, a pleasing vanity for a vexatious vanity. This verse however may be rendered otherwise, thus: He that is deceived with vanity (that is, with the vain things of this world, wherewith most men are deceived and bewitched) will not believe that vanity (namely, emptiness, disappointment, and misery) shall be his recompense. And thus this is an aggravation of his calamity, that it surprised him when he was confident, and secure from all fears of such an event.

Verse 32-33
Job 15:32-33. It shall be accomplished — Namely, that which was last mentioned, that vanity should be his recompense: before his time — When, by the course of nature, and common providence, he might have continued and flourished much longer. And his branch — His glory and prosperity, or his children; shall not be green — Shall not continue to flourish as heretofore. He shall shake off his unripe grapes — The wicked man, who, by his sins, is the author of his own ruin, shall be deprived of his fruit, of his children, and other comforts, before their time; as the vine — Which either of itself drops its tender grapes, or loses them when they are plucked off by a violent hand; and shall cast off his flower as the olive — Which flourishes much about the same time with the vine, and commonly suffers similar injuries.

Verse 34-35
Job 15:34-35. For the congregation of hypocrites — Their children, servants, friends, and dependants; shall be desolate — That is, utterly destroyed; and fire — Some eminent and terrible judgment of God, often expressed by fire: see Isaiah 9:19; Isaiah 26:11; shall consume the tabernacles of bribery — Which were either built or maintained by extortion and bribery, or such unrighteous practises, of which they thought Job guilty, Job 22:8. They conceive mischief — They devise and contrive pernicious enterprises against others; and bring forth vanity — They execute what they had contrived. They produce iniquity, injury, or trouble, either to others, or rather to themselves: for the mischief they designed for others falls upon their own heads, and they reap what they sowed. And their belly — That is, their inward parts, their hearts and minds; prepareth deceit — For others, whom they design to cheat; and especially for themselves, who, while they seek to deceive others, shall find that they themselves are most deceived, as being deprived of all their desires and hopes wherewith they fed themselves, and cast into all those calamities which they thought to prevent by these artifices. This whole description is evidently pointed at the situation of Job. His prosperity was become vanity; his children were all cut off before their time; his family become solitary; and his hopes, to all appearance, an illusion. All the fine prospect with which the wicked man entertained himself, and for which he endured all the anguish here described, produced only a deceit. He hath imposed on himself. 

16 Chapter 16 

Verse 1
Job 16:1. Then Job answered and said — “Job, above measure grieved that his friends should treat him in this cruel manner, expostulates very tenderly with them on the subject. He tells them he should, in the like circumstances, have behaved to them in a very different way, Job 16:2. That he, as well as every one about him, was in the utmost astonishment, to find a man, whom he imagined his friend, accuse him falsely, and give him worse treatment than even his greatest enemies would have done. But that he plainly saw God was pleased to add this to the rest of his calamities; that he should not only be deprived of the comfort and assistance he might have expected from his friends, but that he should be used by them in a most relentless way, Job 16:7-14. That he had voluntarily taken on him all the marks of humility used by the guilty, though he was really innocent; that God above knew his innocence, though his friends so slanderously traduced him, Job 16:15-22. That he was sensible he was nigh his dissolution, otherwise he could return their own with interest, Job 17:1-3. That he made no doubt, whenever the cause came to a decision, the event would prove favourable to him. In the mean time, they would do well to consider what effect this their treatment of him must have on all mankind, and how great a discouragement it must be to the lovers of virtue, to see a man, whose character was yet unstained, on bare suspicion, dealt with so cruelly by persons pretending to virtue and goodness, Job 16:4-9. Would they but give themselves time to reflect, they must see that he could have no motive to hypocrisy; since all his schemes and hopes, with regard to life, were at an end, and, as he expected nothing but death, with what view could he play the hypocrite?” Job 16:10, to the end. — Heath.

Verse 2
Job 16:2. I have heard many such things — Both from you and divers others; and though you please yourselves with them, as if you had some great and important discoveries, they are but vulgar and trivial things. Miserable comforters are ye all — Instead of giving me those comforts which you pretend to do, or offering any thing to alleviate my affliction, you only add to it, and make it yet more grievous. What Job says here of his friends is true of all creatures in comparison with God; at one time or other, we shall be made to see and acknowledge, that miserable comforters are they all. To a soul under deep conviction of sin, or the arrests of death, nothing but a manifestation of the favour of God, and the consolatory influences of his Spirit, can yield effectual comfort.

Verse 3
Job 16:3. Shall vain words have an end? — When wilt thou put an end to these impertinent discourses? He retorts upon him his charge, Job 15:2-3. And what imboldeneth thee that thou answerest — Namely, in such a manner, so censoriously, opprobriously, and peremptorily. What secret grounds hast thou for thy confidence? Thy arguments are weak; if thou hast any stronger, produce them. It is a great piece of confidence to charge men, as Eliphaz did Job, with those crimes which we cannot prove upon them; to pass a judgment on men’s spiritual state, upon the view of their outward condition, and to re-advance those objections which have been again and again answered.

Verse 4
Job 16:4. I could also speak as ye do — It is an easy thing to trample upon those that are down, and to find fault with what those say who are in extremity of pain and affliction. If your soul were in my soul’s stead — If our conditions were changed, and you were in misery like me, and I at ease like you; I could heap up words against you — As you do against me; that is, I could multiply accusations and reproaches against you, and how would you like it? how would you bear it? and shake my head at you — In a way of derision, as this phrase is commonly used. Heath renders these clauses interrogatively, thus: If your soul were in my soul’s stead, would I accumulate sentences against you? would I shake my head at you? Which rendering gives the verse a very pathetic turn.

Verse 5
Job 16:5. But I would strengthen you with my mouth — I would endeavour to direct, support, and comfort you, and say all I could to assuage your grief, but nothing to aggravate it. It is natural to sufferers to think what they would do if the tables were turned; but, perhaps, our hearts may deceive us; we know not what we would do; we find it easier to discern the reasonableness and importance of a command, when we have occasion to claim the benefit of it, than when we have occasion to do the duty of it. We ought, however, to say and do all we can to strengthen our brethren in affliction, suggesting to them such considerations as are proper to encourage their confidence in God, and to support their sinking spirits. Faith and patience, we should remember, are the strength of the afflicted, and what helps these graces, confirms the feeble knees. The reader will observe, there is nothing in the Hebrew for the words your grief, in the latter clause of this verse, which are therefore printed in Italic letters. Our translators supposed that there is an ellipsis in the Hebrew text, and that these, or some words of the same import, were necessary to complete the sense. But the word, ניד, nid, here rendered moving, (being derived from נוד, nud, which sometimes means to condole,) may be translated, compassion, and then, without supposing any defect in the text, the sense of the clause will be, Compassion should restrain, or, govern my lips; namely, that they should avoid all speeches which might vex you, and speak only what might be to your comfort and benefit; whereas you let your tongues loose to speak whatsoever pleaseth you, although it does not profit, but only torment me. Chappelow proposes yet another version of the words, which he thinks the true one, namely, I could be stronger than you with my mouth; but he [God] restrains the motion of my lips.
Verse 6
Job 16:6. Though I speak — To God by prayer, or to you in the way of discourse; my grief is not assuaged — I find no relief or comfort. Job, having reproved his friends for their unkind behaviour toward him, and aggravated it by contrasting therewith his resolutions to have acted in a more friendly manner toward them, if they had been in his case; now returns to his main business, namely, to describe his miseries, in order that, if possible, he might move his friends to pity and comfort him. Though I forbear, what am I eased? — What portion of my grief departs from me? I receive not one grain of ease or comfort. Neither speech nor silence does me any good.

Verse 7
Job 16:7. But now he — Namely, God; hath made me weary — Either of complaining, or of my life. “He hath long since quite tired me with one trouble upon another.” — Bishop Patrick. Thou hast made desolate all my company — “Thou hast not ceased, O God, till thou hast left me neither goods nor children, no, nor a friend to comfort me.” He speaks in the second person, to God, as in the former clause in the third person, of God: such a change of persons is very usual in Scripture, and “is esteemed,” says Chappelow, “a singular ornament in poetry.”

Verse 8
Job 16:8. Thou hast filled me with wrinkles — By consuming my flesh and reducing my body; which is a witness — Of the reality and greatness, and just cause of my sorrows. Or, which is made a witness; that is, produced by my friends as a proof of God’s anger and my hypocrisy and impiety. And my leanness rising up in me — Or, against me; as witnesses are wont to rise and stand up against a guilty person to accuse him; beareth witness to my face — Namely, openly and evidently, as witnesses accuse a person to his face; or, so that any, who look on my face, may plainly discern it. Bishop Patrick’s paraphrase is, “The furrows in my face (which is not old) show the greatness of my affliction, which is extremely augmented by him who rises up with false accusations to take away mine honour, as this consumption will do my life.”

Verse 9
Job 16:9. He teareth me in his wrath — Hebrew, אפו שׂר, appo tarap, His wrath teareth me in pieces, properly, as a lion or other savage beast tears his prey, of which the word tarap is peculiarly used; who hateth me — וישׂשׂמני, vajistemeni, rather, and hateth me; that is, pursues me with hatred, or as if he hated me. Some render it, adversatus est mihi, is hostile to me; or, acts as mine enemy. He gnasheth upon me with his teeth — A strong figurative expression, denoting extreme anger; mine enemy sharpeneth his eyes upon me — That is, looks upon me with a fierce and sparkling eye, as enraged persons are wont to look on those who have provoked them. It is a great question among commentators what enemy Job meant. Sol. Jarchi writes, Hasatan hu hatzar: Satan, he is the enemy. Certainly Satan was Job’s greatest enemy, and, by the divine permission, had brought all his sufferings upon him, and perhaps now frequently terrified him with apparitions. “It is not improbable,” says Henry, “that this is the enemy he means.” Many think that Eliphaz, who spoke last, and to whose speech Job is now replying, is intended. He had showed himself very much exasperated against Job; and might express himself with such marks of indignation as are here mentioned, rending Job’s good name, as Bishop Patrick expresses himself, and preaching nothing but terror against him. His eyes might be said to be sharpened to spy out matter of reproach against him, and very unkindly, yea, cruelly, both he and his friends had used him. Others, however, think that the expressions, though harsh, and apparently unbecoming to be applied to God, were, nevertheless, intended of him by Job, and are capable of being so interpreted as not to imply any reflection on the divine perfections. “The expressions,” says Chappelow, “are really not stronger than those which we read in other places, particularly in the eleventh and four following verses; as also 19:11, 30, 31.” The reader must observe, that the melancholy state of Job’s mind, and his dreadful sufferings under the chastising hand of God, which his friends never ceased to represent as the effects of divine wrath, had caused him to entertain distressing ideas of God’s terrors, and to view him, if not as an enemy, yet as a severe and inexorable judge, who was extreme to mark all his iniquities and failings.

Verse 10
Job 16:10. They — My friends, the instruments of God’s anger; have gaped upon me with their mouth — Have opened their mouths wide against me; either, 1st, To devour and destroy me, as a lion which falls upon its pray with open mouth: see Psalms 22:13-14, where these very expressions are used in the prediction of Christ’s sufferings, of whom, in all this, Job was an eminent type. Or, 2d, To scoff and deride me, as it follows, and as this phrase is most commonly used: see Psalms 22:8; Psalms 35:21. They have smitten me upon the cheek reproachfully — Hebrew, בחרפה, becherpeh, by reproach; or in a way of scorn and contempt, of which smiting on the cheek was a sign: see Lamentations 3:30 ; Micah 5:1. The meaning is, they have despised and derided me, the sign being put for the thing signified. They have gathered themselves together against me — They are come from several places, and have met together here, not for me, or to comfort me, as they pretended; but really against me, and to grieve and torment me.

Verse 11
Job 16:11. God hath delivered me to the ungodly — Either, 1st, To my friends, who act the part of the wicked in censuring and condemning the righteous, whom God approveth, and in pleading for a false and wicked cause. Or, rather, to the Chaldeans and Sabeans, who were a most ungodly and wicked people, living in gross contempt of God, and injurious to all sorts of men. This seems best to suit both with the first clause of the next verse, which shows that Job speaks of his first afflictions which befell him when he was at ease, and with his principal design, which was to prove that both eminent prosperity and affliction did indifferently happen both to good and bad men, which indeed was evident from this example: because holy Job was ruined at the very time when this wicked people were most victorious and successful.

Verse 12
Job 16:12. I was at ease — I lived in great peace and prosperity, and was contented and happy in the comfortable enjoyment of the gifts of God’s bounty, not fretful and uneasy, as some are, in the midst of the blessings of providence, who thereby provoke God to take these blessings from them; but he hath broken me asunder — Hath broken my spirit with the sense of his anger, and my body with loathsome ulcers; and all my hopes and prospects, as to the present life, by the destruction of all my children and property. He hath also taken me by the neck — And thrown me down from an eminent condition into one most despicable; and shaken me to pieces — As a mighty man acts with some young stripling when he wrestles with him; and set me up for his mark — That he may shoot all his arrows into me, and wound me with one calamity after another.

Verse 13-14
Job 16:13-14. His archers compass me round about — His plagues or judgments, elsewhere compared to arrows, and here to archers, surround me on all sides, and assault me from every quarter. Whoever are our enemies, we must look on them as God’s archers, and see him directing the arrow. He cleaveth my reins asunder — He wounds me inwardly, mortally, and incurably; which is also signified by pouring out the gall; such wounds being deadly. “The metaphor,” says Heath, “is here taken from huntsmen. First they surround the beast; then he is shot dead; his entrails are next taken out; and then his body is divided limb from limb.” He breaketh me with breach upon breach — My indignities and miseries have no interruption, but one immediately succeeds another; he runneth upon me like a giant — Who falls upon his enemy with all his might, that he may overthrow and kill him. He assaults me in so violent and powerful a manner, that I can make no more resistance than a dwarf against a giant.

Verse 15-16
Job 16:15-16. I have sewed sackcloth upon my skin — I have put on sackcloth, not upon my other garments, but next to my skin; as was done in great calamities. So far am I from stretching out my hands against God, whereof I am accused, (Job 15:25,) that I have humbled myself deeply under his hand, and I have even sewed sackcloth on me, as being resolved to continue my humiliation as long as my affliction continues. And defiled my horn in the dust — I have willingly parted with all my wealth, and power, and glory, (as the horn often signifies in Scripture,) and have been content to lie in the dust, and to endure the contempt which God hath brought upon me. “This phrase of defiling one’s horn in the dust,” says Chappelow, “is expressive of the greatest ignominy and contempt that a person can suffer, especially after he had been exalted to a high station.” My face is foul — The author of the Vulgate renders it, intumuit, hath swelled with weeping. And on my eyelids is the shadow of death — That is, a gross and terrible darkness. My sight is very dim, as is usual in case of sore diseases, or excessive grief and weeping, and especially in the approach of death. 

Verse 17-18
Job 16:17-18. Not for any justice in my hands — And all this is not come upon me for any injurious dealing, but for other reasons, known to God only; also my prayer is pure — I do not cast off God’s fear and service, Job 15:4. I do still pray and worship God, and my prayer is accompanied with a sincere heart. O earth, cover not thou my blood — The earth is said to cover that blood which lies undiscovered and unrevenged: of which see on Genesis 4:10-11; and Isaiah 26:21. But, says Job, if I be guilty of destroying any one man by murder, or oppression, as I am traduced, O Lord, let the earth disclose it; let it be brought to light, that I may suffer condign punishment for it. And let my cry have no place — That is, either, 1st, Let the cries and groans which I have forced from others by my oppressions, have no place to hide them. Or, rather, 2d, Let the cry of my complaints to men, or prayers to God, find no place in the ears or hearts of God or men, if this be true.

Verse 19-20
Job 16:19-20. Behold, my witness is in heaven — Besides the witness of men, and of my own conscience, God is witness of my integrity. The witness of men, and even that in our own bosoms for us, will stand us in little stead if we have not a witness in heaven for us also: for God is greater than our own hearts, and than the hearts of all men: neither are we to judge ourselves, nor are men to be our judges. This therefore was Job’s triumph, that he had a witness in heaven, and could appeal to God’s omniscience concerning his integrity. My friends scorn me — Who ought to defend me from the scorns and injuries of others; but mine eye poureth out tears unto God — I pour forth my prayers and tears to him, that he would judge me according to my innocence, and plead my righteous cause against those that accuse and condemn me.

Verse 21
Job 16:21. O that one might plead for a man with God — O that either I or some faithful advocate might be admitted to plead my cause, either with God, or rather with you before God’s tribunal, God being witness and judge between us. A different translation of this verse is proposed by some, a translation which the Hebrew text will very well bear, namely, And he will plead (that is, there is one that will plead) for man with God, even the Son of man, for his friend or neighbour. Those who pour out tears before God, though they cannot plead for themselves by reason of their distance and defects, have a friend to plead for them, even the Son of man; and on this we must ground all our hopes of acceptance with God. 

Verse 22
Job 16:22. When a few years are come — The number of years which is determined and appointed to me; then I shall go the way whence I shall not return — Namely, to the state and place of the dead, whence men cannot return to this life. The meaning is, my death hastens, and therefore I earnestly desire that the cause depending between me and my friends may be determined, that if I be guilty of these things, I may bear the shame of it before all men; and, if I be innocent, that I may see my own integrity and the credit of religion (which suffers upon this occasion) vindicated, that so I may die in peace with God, and may leave the savour of a good name behind me. Observe, reader, to die is to go the way whence we shall not return. It is to go a journey, a long journey, a journey for good and all; to remove from this to another country, from the world of sense to the world of spirits! It is a journey to our long home; there will be no coming back to our state in this world, nor any change of our state in the other world. We must all of us very certainly, and very shortly, go this journey; and it is comfortable to those who keep a good conscience to think of it; for it is the crown of their integrity. 

17 Chapter 17 

Verse 1
Job 17:1. My breath is corrupt — Is offensive to those around me, through my disease. But, as the word חבלה, chubbalah, here rendered corrupt, may signify bound, straitened, or distressed with pain, as a woman in travail, Chappelow thinks the phrase had better be rendered: Spiritus meus constringitur, vel, cum dolore emititur; that is, I have such an oppression, that I can hardly breathe. The reading of the margin, however, is not to be overlooked, My spirit is spent, or lost, that is, my vital spirits and animal powers are wasted; my soul is ready to leave the body: I am a gone man. My days are extinct — The lamp of my life is far spent, and upon the point of going out. The graves are ready for me — That is, the grave; the plural number being put for the singular. Or, he speaks of the sepulchres of his fathers, to which he was to be gathered. Sol. Jarchi’s comment is, “I am ready for the grave.” The text is only קברים לי, kebarim li, sepulchra mihi: The grave for me, or, I have the grave. Any addition seems to spoil that elegancy of expression which consists in a sudden, quick turn of thought; as if Job had said, My breath is gone; my days extinct; I have a grave. Thus the Vulgate, Solum mihi superest sepulchrum, The grave only remains for me. Wherever we go there is but a step between us and the grave. The sepulchres where our fathers are laid are ready for us also. Whatever is unready, the grave is ready. It is a bed soon made. And, if the grave be ready for us, it concerns us to be ready for the grave.

Verse 2
Job 17:2. Are there not mockers with me? — Do not my friends, instead of comforting, mock and abuse me, as if I had made use of religion only as a cloak to cover my wickedness? Thus he returns to what he had said chap. Job 16:20), and intimates the necessity and justice of his following appeal, which otherwise might have been thought too bold. And doth not mine eye continue in their provocation? — That is, doth not their provocation continue in mine eye? Do not I still behold them provoking me to my face? Or he may speak of the eye of his mind, and then the meaning is, Their provoking scoffs and reproaches do not only molest me in the day-time, when they are with me, but lodge with me (for the word תלן, talan, here rendered continue, signifies to lodge) in the night, and are continually in my thoughts.

Verse 3
Job 17:3. Lay down now — Some earnest or pledge. Put me in a surety with thee — Let me have an assurance that God will take the hearing and determining of the cause into his own hands, and I desire no more. Who is he that will strike hands with me? — That is, agree and promise, or be surety to me, whereof striking or joining hands was the usual sign. But, probably, we ought rather to consider Job as addressing God in these words, and then we must understand them as containing an humble desire that he would be his surety, or would appoint him a surety, who should maintain his righteous cause against his opposers. “Our English annotations,” says Henry, “give this reading of the verse; Appoint, I pray thee, my surety with thee, namely, Christ, who is with thee in heaven, and hath undertaken to be my surety: let him plead my cause, and stand up for me, and who is he then that will strike upon my hand? that is, who dares then contend with me? Who shall lay any thing to my charge, if Christ be an advocate for me? Romans 8:32-33. Christ is the surety of the better testament, (Hebrews 7:22,) a surety of God’s appointing; and if he undertake for us we need not fear what can be done against us.”

Verse 4
Job 17:4. Thou hast hid their heart from understanding — Rather, thou hast hid understanding from their heart. The minds of my friends are so blinded, that they cannot see those truths which are most plain and evident to all men of sense and experience. Hence, I desire a more wise and able judge. Therefore shalt thou not exalt them — Thou wilt not give them the victory over me in this contest, but wilt give sentence for me, and make them ashamed of their confidence in affirming falsehoods of thee, and wilt punish them severely for their misconduct.

Verse 5
Job 17:5. He that speaketh flattery to his friends — “The Hebrew of this verse,” says Peters, “literally, runs thus: He shall reckon friends for a portion, or inheritance, and the eyes of his children shall fail; that is, with expectation. They may look their eyes out before they receive any benefit or assistance from these friends. The expression is proverbial, intimating how liable men are to be disappointed, who depend upon the constancy of human friendships. And nothing could be more apposite to Job’s purpose.” Heath renders the words,” Whoso becometh the accuser of his friends, the eyes of his children will fail; that is, not only he, but his sons after him may look till they be weary, before they get more.” Bishop Patrick’s paraphrase on this and the two preceding verses appears to be perfectly consistent with the context, and is certainly well deserving of the reader’s attention. Lay down now, &c. Job 17:3. “Once more, therefore, I beseech thee, O God, to assure me that thou wilt judge my cause thyself; let somebody undertake for thee; who is it, that on thy behalf will engage to do me right? Job 17:4. Not these friends of mine, for they comprehend nothing of the way of thy judgments: therefore thou shalt not confer this honour on them who talk so absurdly. Job 17:5. I must speak the truth of them, (though it displease them,) and not sooth them up in their errors: for he that flatters his friends, when he should reprove them, may look long enough before either he, or his children, find one that will deal sincerely with them.” We add also the following interpretation of this verse, proposed by Poole. “He that uttereth, or declareth his mind, or thoughts, with flattery, or to flatter, or deceive another, he shall be severely punished, not only in his person, but even in his children, whose eyes shall fail with vain expectations of relief, and deliverance out of those calamities which shall come upon them for this sin of their parents.”

Verse 6
Job 17:6. He — That is, God, who is generally designed by this pronoun in this book; hath made me also a by-word of the people — Or, a proverb, or subject of common talk. My miseries are so great and unprecedented that they fill all people with discourse, and are become proverbial to express extreme misery. And, or rather, but, or although, aforetime I was as a tabret — That is, I was the people’s delight and darling, the matter of their praise, and received by them with applauses, and, as it were, with instruments of music. Thus he aggravates his present misery by the mention of his former prosperity.

Verse 7
Job 17:7. Mine eye also is dim by reason of sorrow — Through excessive weeping and decay of spirits, which cause a dimness of the sight. And all my members are as a shadow — My body is so reduced, and I am grown so poor and thin, and my colour so wan and ghastly, that I look more like a ghost or a shadow than a man.

Verse 8
Job 17:8. Upright men shall be astonied at this — Wise and good men, when they shall see me, and consider my calamities, will not be so forward to censure and condemn me as you are, but will rather stand and wonder at the depth and mysteriousness of God’s judgments, which fall so heavily upon innocent men, while the worst of men prosper. And, or, rather, but, or yet, the innocent shall stir himself up against the hypocrite — Notwithstanding all these sufferings of good men, and the astonishment which they cause, he shall be so far from joining his opinions, counsels, and interest with those profane men, who take occasion from thence to censure afflicted persons, and desert, condemn, and reproach the profession and practice of godliness, that he will the more zealously oppose those hypocrites who make these strange providences of God an objection to religion, and will prefer afflicted piety to prosperous iniquity.

Verse 9
Job 17:9. The righteous shall hold on his way — Shall persevere in that good way upon which he hath entered, and not be turned from it by any afflictions which may befall himself, or any other good men; nor by any contempt or reproach cast upon them by the ungodly, by reason thereof. And he that hath clean hands — Whose life, and the course of whose actions, is righteous and holy; which is a sign that his heart also is upright and pure from the love of sin; shall be stronger and stronger — Shall not be shaken and discouraged by the afflictions and distresses of the godly, nor by the bitter censures and reproaches of hypocrites or wicked men; but will be confirmed thereby, and made more constant and resolute in cleaving to God, his ways, and people.

Verse 10
Job 17:10. But as for you all — Who have charged me so heavily. Do you return and come now — Recollect yourselves: reflect on what I have said, and consider my cause again; peradventure your second thoughts may be wiser. For I cannot find one wise man among you — Namely, as to this matter. None of you judge truly of my case; nor speak like wise and good men; but, like rash and inconsiderate persons, you censure me as a hypocrite, judge erroneously of God’s ways, and condemn the generation of his children on false grounds and frivolous pretences.

Verse 11
Job 17:11. My days are past — The days of my life. I am a dying man, and therefore the hopes you give me of the bettering of my condition are vain. My purposes are broken off — Or the designs and expectations which I had in my prosperous days concerning myself and children, and the continuance of my happiness. Even the thoughts of my heart — Hebrew, מורשׁי, morashei; the possessions of my heart; that is, those counsels and intentions which in a great measure possessed my heart, and were natural and familiar to me. All these are disappointed and come to nothing. 

Verse 12
Job 17:12. They change the night into day — My distressing thoughts, griefs, and fears, so incessantly pursue and disturb me, that I can no more sleep in the night than in the day. The light is short — The day-light, which often gives some comfort to men in misery, seems to be gone and fled as soon as it is begun; because of darkness — Because of my grievous pains and torments, which follow me by day as well as by night.

Verse 13
Job 17:13. If I wait, the grave is my house — Hebrew, אם אקוה, im akaveh, If I eagerly desire and expect any thing now, it is the grave, the only habitation I can promise myself; and which I am just entering. There I am going to rest in a bed where I shall not be disturbed, for which therefore I am preparing myself. In all situations, and amidst all changes, we should keep the grave in view, the bed in which we are shortly to lie, and, by preparation for it, should endeavour to make it easy, namely, by securing peace with God, by keeping our consciences pure, by seeing Christ lying in this bed, and so turning it into a bed of spices, and by looking beyond it to the resurrection.

Verse 14-15
Job 17:14-15. I have said to corruption — Hebrew, קראתי, karati, I have called to corruption; to the grave, where the body will be dissolved and become corrupt. Thou art my father — I am near akin to thee, being formed out of thee, and thou wilt receive and embrace me, and keep me in thy house as parents do their children. To the worm, Thou art my mother and my sister — A near relation, being of the same origin, and because of the most strict and intimate union between us. And where is now my hope? — What then is become of that hope which you advised me to entertain?

As for my hope — Or the happiness which you would have me expect; who shall see it? — No man shall see it, it shall never be. The happiness I expect is out of sight, consisting in the enjoyment, not of things that are seen, which are temporal, but of those which are unseen, which are eternal.

Verse 16
Job 17:16. They shall go down to the bars of the pit — They that would see my hope must go down into the grave, or rather into the invisible world, to behold it. Or, he means, My hope shall go down, of which he spake in the singular number, Job 17:15, and which he here changes into the plural, as is usual in these poetical books. Thus Houbigant renders this clause: It, namely, my hope, shall descend together with me into the grave: it shall rest with me in the dust. My hopes of temporal good are dying, and will be buried in my grave, where I and they, and I and my friends, shall lie together. Remember, reader, we must all shortly lie in the dust, under the bars of the pit; held fast there, till the general resurrection. And all good men, if, like Job and his friends, they cannot agree now, will there rest together. Let the foresight of this cool the heat of all contenders, and moderate the disputers of this world. 

18 Chapter 18 

Verse 1
Job 18:1. Then answered Bildad the Shuhite — Bildad, irritated to the last degree that Job should treat their advice with so much contempt, is no longer able to keep his passions within the bounds of decency, He proceeds to downright abuse; and, finding little attention given by Job to his arguments, he tries to terrify him into a compliance. To that end he draws a yet more terrible picture of the final end of a wicked man than any preceding; throwing in all the circumstances of Job’s calamities, that he might plainly perceive the resemblance; and, at the same time, insinuating that he had much worse still to expect, unless he prevented it by a speedy change of behaviour. That it was the highest arrogance in him to suppose that he was of consequence enough to be the cause of altering the general rules of providence, And that it was much more expedient for the good of the whole, that he, by his example, should deter others from treading in the same path of wickedness and folly. — Heath.

Verse 2
Job 18:2. How long will it be ere you wake an end — How long shall we continue this dispute? Why do not you, my brethren, give over discoursing with Job, who is so transported by his passions, as not to be fit to be discoursed with? At least, forbear to proceed till both you and he shall better understand the subject? For, if Bildad be considered as addressing himself to his two companions, he must have meant to reprove them for making use of too long discourses, and to advise them first to consider the subject well, and then to speak directly to the purpose. But many commentators understand him as addressing Job; using here, as also Job 18:3, the plural number, according to the common idiom of the eastern language: which was to speak thus to, or of one person, especially if he were of great eminence. In this case he must have intended to censure Job for puzzling the cause with cavils and exceptions, and to call upon him to produce a plain instance, in which a righteous man was known to have had punishment inflicted on him, or else to own the truth of the established maxim, that punishment was a sure mark of wickedness. Mark, and afterward we will speak — Consider the matter better, and then we shall speak concerning it to more advantage. Or, inform us: Hebrew תבינו, tabinu, make us to understand. Seeing thou lookest upon us as ignorant and brutish men, as it follows, Job 18:3, do thou instruct and inform us. Cease cavilling, and produce thy strong reasons, that we may consider and yield to their weight, or answer them.

Verse 3-4
Job 18:3-4. Wherefore are we counted as beasts? — That is, ignorant and stupid men, Job 17:4; Job 17:10; and reputed vile in your sight — Hebrew, נשׂמנו, nitmeinu, polluted or unclean; that is, not fit to be conversed with, or contemptible, as such things are. He teareth himself in his anger —
That is, Job does, as if he had said, O thou that tearest thyself, thou complainest of us for vexing thee with our speeches, when, in truth, thou art thy own greatest tormentor. Shall the earth be forsaken for thee? — Shall God, for thy sake, or to prevent thy complaints and clamours, give over the government of the earth and men and things in it, and suffer all things to fall out by chance and promiscuously, to good and bad men, without any regard to his truth, wisdom, or justice? And shall the rock be removed out of its place? — Shall the counsels of God, which are more firm and immoveable than rocks, and the whole course of his providence, be altered to comply with thy fancies or humours?

Verses 5-7
Job 18:5-7. Yea — Depend upon it, the thing is true and certain, notwithstanding thy dissatisfaction and opposition to it; the light of the wicked shall be put out — All their glory and felicity shall perish: and the spark of his fire shall not shine — His light is but a spark, which shines briskly for a moment, and is soon extinguished. The light shall be dark in his tabernacle — That is, in his family. Instead of his former splendour, both he and his children shall fall into extreme contempt and misery. And his candle shall be put out with him — His glory shall not descend to his posterity, as he designed and hoped it should, but die with him. The steps of his strength — His strong steps, by a vulgar Hebraism: his attempts and actions; such of them as seem to be contrived with the greatest strength of understanding, and carried on with the greatest resolution; shall be straitened — Shall be hindered and entangled. He shall be cast into difficulties and perplexities, so that he shall not be able to proceed, and to accomplish his enterprises. And his own counsel shall cast him down — He shall be undone by his own contrivances; either because God will give him up to dangerous and destructive mistakes, or because he will oppose him and turn his own devices against him.

Verse 8
Job 18:8. He is cast into a net by his own feet — By his own choice, design, and actions. And he walketh upon a snare — Or, as the words may be rendered, runneth to and fro on the toils, and therefore must needs be entangled and destroyed. “The metaphor” says Heath, “is taken from a beast, which the hunters have driven into the toils. He runs hither and thither, striving to find a way out, but the net entangles him more and more, till at length it fastens upon him.”

Verse 9-10
Job 18:9-10. The gin shall take him by the heel — That is, take fast hold on him, so as to keep him in those distresses. And the robber shall prevail against him — Hebrew, צמים, tsammim, the horrible or terrible man, the huntsman that laid the snare for him shall come upon him, when he is insnared, take and spoil or kill him. The snare is laid for him in the ground — Where he did not discern nor expect it. The former snare he laid for himself, but this was laid for him by another.

Verse 11-12
Job 18:11-12. Terrors shall make him afraid — Both from men and from God, and also from his own unquiet mind and guilty conscience. And drive him to his feet — Shall force him to flee different ways, being safe nowhere, but pursued by terrors from place to place, which, as Houbigant renders it, shall be spread around his feet. His strength — Either his children, who are, and are called a man’s strength, Genesis 49:3; Psalms 127:4, or rather, his wealth, power, and prosperity; shall be hunger-bitten — Or famished, that is, utterly consumed. The Vulgate renders it, His strength shall be eaten by famine. And destruction shall be ready at his side — Shall attend him as a constant companion, or follow him at the heels as a diligent servant. Or, he may allude to an arrow fitted to a string, and ready to be discharged at him.

Verse 13
Job 18:13. It shall devour, &c. — “Filthy ulcers shall consume his skin; an untimely death shall destroy his children. — Heath and Houbigant. This sarcasm was peculiarly adapted to the case of Job, whose skin was thus consumed, and whose children had been destroyed in this manner. The reader must have had occasion frequently to remark, in this book, how often, amidst the sublimity of the eastern metaphors, the author drops the metaphor and treats of his subject simply; as in the present case, having spoken of the wicked man under the metaphor of a wild beast caught in a snare, in this verse he considers him no longer in that view, but speaks of him immediately in his own character.” — Dodd.

Verse 14
Job 18:14. His confidence — That is, all the matter of his confidence, his riches, children, &c.; shall be rooted out of his tabernacle — That is, out of his habitation. And it — Namely, the loss of his confidence; shall bring him to the king of terrors — Either, 1st, Into extreme fears and horrors of mind; or, 2d, To death, which even Aristotle called the most terrible of all terribles. And this it will do, either because it will expose him to his enemies, who will kill him; or, because the sense of his disappointments, and losses, and dangers, will break his heart.

Verse 15
Job 18:15. It shall dwell in his tabernacle — Destruction, expressed Job 18:12, shall fix its abode with him. Because it is none of his — Because it is none of his own, being got from others by deceit or violence. Brimstone shall be scattered on his habitation — It shall be utterly destroyed, as it were, by fire and brimstone. He seems to allude both to the destruction of Sodom, which happened not long before these times, and to the judgment which befell Job, chap. Job 1:16. When the stranger hath taken and rifled his dwelling, he shall forsake it as an accursed place, and shall burn it with fire and brimstone, that there may be no monument of so vile a person left upon the earth. Heath’s interpretation of this verse is, “They shall take up their habitation in his tent, because he hath no surviver: brimstone shall be sprinkled upon his habitation. As much as to say, ‘Since he hath no one to survive him, his posterity is utterly exterminated: horror takes possession of his habitation, and it is sprinkled with brimstone, that no person may ever after inhabit it; but that it may remain an object of terror to future ages.’ The image is grand, and worthy of the tragic style.”

Verses 16-19
Job 18:16-19. His roots shall be dried up, &c. — That is, he shall be destroyed, both root and branch; both himself and his posterity. His remembrance shall perish — Instead of that honour and renown which he designed and expected to have, both while he lived, and after his death, he shall not be so much as remembered, unless it be with contempt and reproach. He shall be driven from light into darkness, &c. — From a prosperous state to disgrace and misery, and to the grave, the land of darkness. He shall neither have son nor nephew, &c. — But if any such survive, they shall be in the hands and power of strangers, or rather of their enemies, and not among his own people. 

Verse 20-21
Job 18:20-21. They that come after him — And hear the report of it, shall be astonied at his day — The day of his destruction. They shall be amazed at the suddenness and dreadfulness of it. As they that went before were affrighted — As his elders (so Heath renders it) were seized with horror; namely, those who lived in the time and place where this judgment was inflicted. Hebrew, אחזו שׂער, achazu sagnar, apprehenderunt horrorem, they took hold on horror, a beautiful metonymy, as if they took hold on their hair, which, by reason of the terror they were in, stood upright. Or, They were filled with horror, partly through humanity and compassion, and partly for fear lest the judgment should overtake them also. “The plain meaning of the verse seems to be, His elders, who saw so signal an instance of divine vengeance, were seized with horror; and whoever, in after times, should hear his story related, would be in amazement at it.” — Heath. Surely such are the dwellings of the wicked — This is a just description of their miserable condition at last, and thus shall those who dishonour God be abased. Such, according to Eliphaz, was the unanimous sense of the patriarchal age, grounded on their knowledge of God and the many observations which they had made on the dispensations of his providence. And this is the place of him that knoweth not God — Who is not truly acquainted with him, and reconciled to him; who does not know him experimentally and practically, so as truly to fear, love, and serve him, or who, professing to know him, by works denies him. Here then we see what is the beginning and what is the end of the wickedness of mankind. The beginning of it is ignorance of God, which ignorance is wilful, for God has made to all men those discoveries of himself which are sufficient to render those of them for ever inexcusable who live and die ignorant of him and disobedient to him. The end of it is utter destruction. Such, so miserable, are the dwellings of the wicked. Vengeance will be taken on them that know not God, and obey not his revealed will, 2 Thessalonians 1:8 . Let us therefore stand in awe, and not sin, for it will certainly be bitterness in the latter end: nay, let us acquaint ourselves with him and be at peace; for thereby good will come unto us, in time and in eternity. 

19 Chapter 19 

Verse 1
Job 19:1. Then Job answered and said — “Tired with the little regard paid by the three friends to his defence, and finding them still insisting on their general maxims, Job desires them calmly to consider his case; to reflect that his failings, whatever they were, had not been at all prejudicial to them; but if, on the strength of their general principle, they thought themselves warranted from his sufferings to infer his guilt, he desires them to take notice that this was God’s particular infliction, Job 19:2-7; that he insisted on his innocence, and desired nothing but to bring his cause to an issue, which was, as yet, denied him, Job 19:8-20; that God’s inflictions were indeed very grievous; and, to excite their compassion, he makes here a very moving description of them; but tells them that should be a reason why they should pity him, and not add to the load by their unkind suspicions and cruel treatment, Job 19:21-22; that he was so far from retracting his plea, that he was desirous it should remain for ever on record, Job 19:23-24. — Heath. For he was assured a day was coming in which all his afflictions would be fully recompensed, and in which they would wish that they had treated him in a more friendly manner; though he questioned whether that would suffice to avert God’s judgments from them.” — Dodd.

Verse 2-3
Job 19:2-3. And break me in pieces with words — With mere empty words, void of sense or argument; with your impertinent and unedifying discourses and bitter reproaches. These ten times have ye reproached me — That is, many times, a certain number being put for an uncertain. Ye make yourselves strange — You carry yourselves like strangers to me, are not affected with my calamities, and condemn me as if you had never known my integrity and piety. 

Verse 4-5
Job 19:4-5. Be it that I have erred, &c. — If I have sinned, I myself suffer for my sins, and therefore deserve your pity rather than your reproaches. If you will magnify yourselves, &c. — Use imperious and contemptuous speeches against me; or seek praise from others by outreasoning me: and plead against me my reproach — Declaim against me, and allege my calamities, which have made me contemptible, as an argument to prove me a hypocrite, and condemn me as such.

Verse 6-7
Job 19:6-7. Know now — Consider well, that God hath overthrown me — Hath grievously afflicted me in various ways, and therefore it ill becomes you to aggravate my miseries. Hebrew, עותני, gnivetani; hath perverted me; either my state and condition, as has now been said: or my right and cause. He oppresseth me with power, and will not give me a fair hearing, as it follows, Job 19:7 . This is a harsh reflection on God: but such thoughts and expressions have sometimes proceeded from good men when they have been under sore afflictions and temptations, which was now Job’s case. And hath compassed me with his net — With afflictions on every side, so that I cannot escape, nor obtain freedom to plead with him as I desire. Behold, I cry out of wrong — Hebrew, אצעק חמס, etsgnack chamas, literally, I cry out injury! violence! namely, from my friends, who show me no pity, but condemn me without cause, and rob me of my good name; or from the Sabeans and Chaldeans, who have plundered me of my substance. Perhaps he also meant to complain that God himself treated him with rigorous justice, and not according to the mercy and benignity which he was wont to show to upright and good men. I cry aloud, but there is no judgment — Neither God nor man relieves or pities me. God, for a time, may seem to turn away his ear from his people, to be angry at their prayers, and overlook their appeals to him, and they must be excused if in that case they complain bitterly. Wo unto us if God be against us.

Verse 8-9
Job 19:8-9. He hath fenced up my way, &c. — So that I can see no means or possibility of getting out of my troubles. He hath set darkness in my paths — So that I cannot discern what course I ought to take. He hath stripped me of my glory — That is, of my estate, and children, and authority, and all my comforts. And taken the crown from my head — All mine ornaments.

Verse 10
Job 19:10. He hath destroyed me on every side — In all respects, my person, and family, and estate. And I am gone — I am a lost and dead man. My hope hath he removed — All my hopes of the present life, but not of the life to come; like a tree — Which, being once plucked up by the roots, never grows again. Hope in this life is a perishing thing. But the hope of good men, when it is cut off from this world, is but removed like a tree, transplanted from this nursery to the garden of God.

Verse 12
Job 19:12. His troops come together — My afflictions, which are but God’s instruments and soldiers marching under his conduct; and raise up their way against me — Cast up a bank, or make a trench about me, as an army besieging a place; or raise a causeway or path, as pioneers usually do, in low and marshy grounds, for the march of an army: that is, God removes all impediments out of the way, and lays me open to troubles and calamities of every kind.

Verse 13
Job 19:13. He hath put my brethren far from me, &c. — I looked for some support and comfort from my kindred and friends, but they were so astonished at the number and dreadfulness of my calamities that they fled from me as a man accursed of God: and as for my neighbours, who formerly much courted my acquaintance: they keep aloof from me, as if they had never known me. As we must see the hand of God in all the injuries we receive from our enemies, so likewise in all the slights and unkindnesses we receive from our friends.

Verse 14
Job 19:14. My kinsfolk — Whom nature inclined to love and befriend me; have failed — To perform the offices of humanity which they owed me: and my familiar friends — To whom I was united by a stronger bond than that of nature; have forgotten me — Have neglected and disregarded me as much as if they had quite forgotten the friendship there was between us.

Verse 15-16
Job 19:15-16. They that dwell in my house — Hebrew, גרי ביתי, garei beethei, peregrini domus meæ, the sojourners of my house, that is, those that formerly were kindly entertained at my house, whether strangers, widows, or the fatherless; nay, the people of my family, even my maids, who, by reason of their sex, have commonly more tender and compassionate hearts than men, count me for a stranger — Have forgotten the respect they owe, and were wont to pay to me, and regard my commands and concerns no more than if I were a stranger to whom they had no relation. I called my servant — To do some servile office; and he gave me no answer — He regarded not what I said; no, not when I besought him, as if he had been my master. 

Verse 17
Job 19:17. My breath is strange to my wife, &c. — I am become so loathsome that my wife will not come near me, though I have conjured her to do it, by the dear memory of our children, those common pledges of our mutual love. Houbigant translates the verse, My wife abhors even my breath: the children of my body fly far from my offensive smell: and he observes, that “we are nowhere told that all the children of Job perished, but only such as were feasting in their eldest brother’s house.” It must be observed, however, that when the messenger informed Job of the destruction of his family, the answer which he gave, namely, Naked came I, &c., supposes that there were none who survived that calamity. Some are of opinion that those whom Job calls his children were grandchildren. The LXX. take them for the children of concubines. Sol. Jarchi supposes they were his domestics: but the Hebrew text here does not necessarily imply that there were any children of his then in existence. For there is nothing for the word sake; it is literally, I entreated for the children of my body, which may mean, as interpreted above, for, or by the memory of our children, namely, the children now dead. The general interpretation here supposes that Job’s breath, by reason of his sores and ulcers, was so offensive that his wife could not bear to come near him; but the words do not necessarily imply that: for, as he had just said before, I entreated my servant with my mouth; so, when he immediately adds, My breath is strange: &c., he might mean no more than that his breath or voice was strange also to his wife: that is, she had as little regard to what he said as the servant who gave him no answer when he was called. See Chappelow, who thus paraphrases the passage: “When my servant gave no attention, I called to my wife; but neither did she regard me, though I particularly mentioned to her (as an aggravation of my calamities, and to move her compassion) the loss of my children, whom I had begotten.”

Verse 18
Job 19:18. Yea, young children despised me — Or, the wicked, as in the margin; and as the word עוילים also signifies, being derived from עול, gniv-vel, inique egit, he acted unjustly. Some render it, fools, reading

אוילים, evilim, from אול . If we take the word in any of these senses, we must think that Job had good reason to complain, whether he was despised by children, by wicked men, or by fools. I arose, and they spake against we — To show my respect to them, though they were my inferiors, I rose from my seat, or I stood up, as the word אקומה, akumah, means. I did not disoblige, or provoke them, by any uncivil behaviour toward them; but was very courteous and condescending to them, and yet they made it their business to speak against me, and give me abusive words in return for my courtesy.

Verse 19
Job 19:19. All my inward friends abhorred me — מתי סודי, methei sodi, The men of my secret, or council; my intimates and confidants, to whom I imparted all my thoughts, counsels, and concerns. And they whom I loved — Sincerely and fervently; are turned against me — So ill do they requite me. He does not say, they who loved me, for had their love been sincere it would have continued, and manifested itself toward him in his affliction as well as in his prosperity.

Verse 20
Job 19:20. My bone — Or, bones, the singular collectively being put for the plural: cleaveth to my skin — Namely, immediately, the flesh next to the skin being consumed. The sense is, Afflictions have so wasted me, that I am little more than skin and bone. And to my flesh — Or, As to my flesh; as closely as it does to those remainders of my flesh, which are left in my inward parts. And I am escaped with the skin of my teeth — I am scarcely free from sores in any part of my skin, except that of my gums, which holdeth and covereth the roots of my teeth. Schultens says, that “it seems to be a proverbial expression, for those who lie beaten and covered with wounds from head to foot, and whose mouths also are broken with blows, so that, being half dead, they are scarcely able to breathe.” Heath and Le Clerc render the verse, My bones pierce through my skin, and my flesh and my teeth slip out from my gums.
Verse 21
Job 19:21. Have pity, have pity upon me, O ye my friends — For such you have been, and still pretend to be; and, therefore, fulfil that relation; and, if you will not help me, yet, at least, pity me. “Nothing can be more pathetic,” says Dr. Dodd, “than the repetition in this passage, as well as the immediate application to his friends; as if he had said, ‘You, at least, with whom I have enjoyed so intimate and friendly a correspondence; you, who more especially should exert the tender office of consolation, do you have some pity upon me, since the hand of God hath so fearfully afflicted me.’“

Verse 22
Job 19:22. Why do you persecute me as God? — As if you had the same infinite knowledge which God hath, whereby you could search my heart, and know my hypocrisy, and the same sovereign authority, to say and do what you please with me. And are not satisfied with my flesh — That is, with the consumption and torment of my whole body, but add to it the vexation of my spirit, by grievous censures and reproaches, and are like wolves and lions, which are not contented with devouring the flesh of their prey, but also break their bones.

Verse 23-24
Job 19:23-24. O that my words were now written! — Either, 1st, All his foregoing discourses with his friends, which he was so far from disowning or being ashamed of, that he was desirous all ages should know them, that they might judge between him and them, and decide whose cause was better, and whose arguments were stronger: or, rather, 2d, The words which he was now about to speak, containing a remarkable confession of his faith. O that they were printed in a book! — Or, rather, inserted, or recorded (as the word יחקו, jochaku, signifies) in a register. The word printed is certainly used very improperly here, as being a term expressive of an art invented only about three hundred and fifty years ago: and, “especially as it does not, even by an improper expression,” as Dr. Dodd justly observes, “convey the idea of Job, which was the perpetuating his words; records, to which Job refers, being written, not printed among us. Observe, reader, that which Job wished for, God granted. His words are written in God’s book, are entered and preserved in the divine records. So that, wherever those records are read, there shall this glorious confession be declared for a memorial of him. That they were graven with an iron pen — Of which there is also mention Jeremiah 17:1 ; and lead — Job here alludes to the ancient custom of graving the letters on stone or marble, and then filling them up with lead, to render the inscription more legible and lasting. The LXX. however, do not seem to have understood Job thus, but rather to have supposed that he meant the recording of his words, by engraving them on plates of lead. Their words are, εν γραφειω σιδηρω και μολιβω η εν πετραις εγγλυφηναι, To be engraven with an iron pen and lead, (that is, upon lead,) or on the rocks. And it is very probable it was customary in those times to engrave inscriptions on plates of lead as well as on stones. One of these ways of engraving must have been intended by Job; for it would be absurd to suppose, that he meant to have the inscription cut on stone with a leaden pen, which could make no impression on so hard a material.

Verse 25
Job 19:25. For I know, &c. — Job proceeds now to assign the reason of his confidence in the goodness of his cause, and of his willingness to have the matter depending between him and his friends published and submitted to any trial. I know that my Redeemer liveth — I have no knowledge, nor confidence, nor hope of being restored to the prosperities of this life; yet this one thing I know, which is much more comfortable and considerable, and therein I rejoice, though I be now a dying man, and in a desperate condition for this life; I know that I have a living and powerful Redeemer to plead my cause, and vindicate my person from all severe and unjust censures, and to give sentence for me: a Redeemer, whom I call mine, because I have a particular interest in him, and he hath a particular care of me. Hebrew, ידעתי גאלי חי, jadangti goali chai, I know my living Redeemer; that is, My Redeemer is living, is now living, and I know him: I am acquainted, truly, experimentally, and savingly acquainted with him, because he hath revealed himself to me, and hath given me an understanding to know him. Remember, reader, this knowledge of him, this acquaintance with him, is absolutely necessary to thy salvation. But what Redeemer, and what deliverance, does Job speak of in this and the two following verses? Answer: Some late interpreters understand this passage metaphorically, of God’s delivering Job out of his afflictions and troubles, and restoring him to his former splendour and happiness in this world; it being, they say, a usual thing in Scripture, to call eminent dangers and calamities death, and great and glorious deliverances a quickening or resurrection. But most interpreters, both ancient and modern, understand it of Christ, and of his resurrection, and of Job’s resurrection to life by his power and goodness. And this seems most probable, for many reasons: 1st, Because a proper and literal interpretation of any passage of Scripture is always to be preferred before the metaphorical, where it suits with the text and with other passages. 2d, Because the Hebrew word, גאל, goel, here used, although sometimes used of God, absolutely or essentially considered, yet most properly agrees to Jesus Christ: for this word is primarily spoken of the next kinsman, whose office it was to redeem, by a price paid, the sold or mortgaged estate of his deceased kinsman, Leviticus 25:25 ; and to revenge his death, Numbers 35:12, and to maintain his name and honour by raising up a seed to him, Deuteronomy 25:5. All which most fitly agrees to Christ, who is our nearest kinsman and brother, as having taken our nature upon him, Hebrews 2:11; who hath redeemed that everlasting inheritance which our first parents had utterly lost, by the price of his own blood; and hath revenged the death of mankind upon the contriver of it, the devil, by destroying him and his kingdom; and hath taken a course to preserve our name, and honour, and persons, to eternity. 3d, Because Job was so far from having a firm confidence, such as is here expressed, that he had not the least degree of hope of any such temporal restoration as that which his friends promised him, as we have often observed in his former discourses, as Job 16:22; Job 17:12-13. And, therefore, that hope which every righteous man hath in his death, and which Job often professes that he had, must necessarily have been fixed on his happiness in a future life. 4th, Because this is a more lofty and spiritual strain than any in Job’s former discourses; which generally savour of dejection and diffidence, and either declare or increase his grief; whereas, this puts him into another and much better temper. And, therefore, it is well observed, that after he uttered these expressions we meet not with any such impatient or despairing passages as we had before, which shows that he was now inspired with new life and comfort. 5th, Because this well agrees with several other passages in this book; wherein Job declares that, although he had no hope as to this life, and the comforts thereof, yet he had a hope beyond death, which made him profess, Though he slay me, yet will I trust in him, Job 13:15. Trust in him for what? Surely, for comfort and happiness. Where? Not in this life, for that he supposes to be lost; therefore it must have been in the next life. And this was one reason why he so vehemently desired death, because he knew it would bring him unto God, and unto true felicity. And this his hope and confidence in God, and in his favour to him, Job opposes to those foul and false aspersions which his friends had cast upon him, as if he had forsaken God, and cast off all fear of him, and hope in him. But it is objected, How is it credible, that Job, in those ancient times, and in that dark state of the church, should know these great mysteries of Christ’s incarnation, and of the resurrection and life to come? Answer, 1st, The mystery of the Messiah’s incarnation was revealed to Adam by that first and noted promise, that the seed of the woman should bruise the serpent’s head, Genesis 3:15; which, being the only foundation of his hopes, for the recovery and salvation of himself and of all his posterity, he would doubtless carefully and diligently explain, as need required, to those that descended from him. 2d, That the ancient patriarchs and prophets were generally acquainted with these doctrines is undeniably evident, from Hebrews 11. and 1 Peter 1:9-12. 3d, Particularly Abraham, from whom Job is supposed to have descended, had the promise made to him, that Christ should come out of his loins, Genesis 12:3; and is said to have seen Christ’s day, and to have rejoiced to see it, John 8:56; and had his hopes and desires fixed upon a divine and heavenly city and country, Hebrews 11:10; Hebrews 11:16. And as Abraham knew and believed these things himself, so it is manifest that he taught them to his children and servants, Genesis 18:19, and to his kindred and others, as he had occasion; and, therefore, it cannot seem strange that Job professes his faith and hope in these things.

That my Redeemer liveth — I am a dying man, and my hopes as to this life are dying, but he liveth, and that for ever; and, therefore, though I die, yet he both can and will make me to live again in due time, though not in this world, yet in the other, which is much better. And, though I am now highly censured and condemned by my friends as a great dissembler and secret sinner, whom God’s hand hath found out; yet there is a day coming wherein my cause shall be pleaded, and my name and honour vindicated from all these reproaches, and my integrity brought to light. And that he shall stand in the latter day — In the days of the Messiah, or of the gospel, which are often called the latter or last days, or times, as Isaiah 2:2; Hosea 3:5; Joel 2:28; compared with Acts 2:17; 1 Timothy 4:1; and 2 Timothy 3:1; Hebrews 1:1. Or at the day of the general resurrection and judgment, which, as those holy patriarchs well knew, and firmly believed, was to be at the end of the world; for this was the time when Job’s resurrection, of which he here speaks, was to take place. So that, in these words, Job may either be considered as professing his faith in the incarnation of the Messiah; that, as certainly as he then lived, as God was in existence, and had been from eternity, he should, in due time, be made man, and stand in human nature upon the earth: or, that he should rise out of the dust, and stand up the first-fruits of them that sleep, by his resurrection. Or he may refer to the day of general resurrection and final judgment, which, as those holy patriarchs well knew and firmly believed, was to be at the end of the world; and which is often termed the last day: see John 6:39-54; John 11:24; John 12:48; 1 Peter 1:5. Then shall Christ appear and stand upon the earth, or dust, as עפר, gnaphar, properly means; namely, the dust in which his saints and members lie or sleep, whom he will raise up out of it. And therefore he is fitly said to stand upon the dust, or the grave, or death; because then he will subdue and put that, among other enemies, under his feet, as it is expressed 1 Corinthians 15:25 : or, as the Hebrew, ואחרון על עפר יקום, vaacharon gnal gnaphar jakum, may properly be rendered, The last, or he, the last, shall arise, or stand up against the dust, and fight with it, and rescue the bodies of the saints, which are held in it as prisoners, from its dominion and territories. 

Verse 26
Job 19:26. And though after my skin, &c. — The style of this and other poetical books of the Scripture is concise and short, and therefore many words are to be understood in some places to complete the sense. The meaning here is, Though my skin be now, in a great measure, consumed by sores, and the rest of it, together with this body, shall be devoured by worms, which may seem to make my case quite desperate, yet in my flesh — Hebrew, מבשׁרי, mibbeshari, out of my flesh, or, with my flesh, that is, with eyes of flesh, or bodily eyes; my flesh, or body, being raised from the grave and reunited to my soul: (which is very fitly added, to show that he did not speak of a mental or spiritual, but of a corporeal vision, and that after his death:) shall I see God — The same whom he called his Redeemer, (Job 19:25,) who having taken flesh, and appearing in his flesh or body, with and for Job upon the earth, might well be seen with his bodily eyes. Nor is this understood of a simple seeing of him, but of that glorious and beatifying vision of God which is promised to all God’s people.

Verse 27
Job 19:27. Whom I shall see — In the manner before and after expressed. No wonder that he repeats it again, because the meditation of it was most sweet to him; for myself — For my own benefit and comfort, as the phrase is often used. Or, which is of much the same importance, on my behalf, to plead my cause and vindicate me from all your reproaches. Mine eyes shall behold, and not another — Namely, for me, or in my stead. I shall not see God by another’s eyes, but by my own, and by this self-same body which now I have. Hebrew, ולא זר, velo zar, not a stranger, that is, this privilege shall be granted to me, and to all other sincere servants of God, but not to such as are strangers to God and his people, being alienated from him and his service. And, if I were such a one as you suppose me to be, I could never hope to enjoy that happiness. Though my reins be consumed within me — This I do confidently expect, though at present my case seems hopeless, my very inward parts being consumed with grief; and though, as I have said, the grave and the worms will consume my whole body. Or, without though, for which there is nothing in the Hebrew, My reins are consumed within me: which may be considered as a passionate exclamation, such as we find Genesis 48:18, and often in the book of Psalms, arising from his confident expectation of this his unspeakable happiness, and expressing his vehement desire and longing for that blessed time and state. The intelligent reader will be glad to see father Houbigant’s translation of these three important verses, which is as follows: Job 19:25, For I know that my Redeemer liveth, and that he shall hereafter arise over the dust: Job 19:26, And that even I, after my skin is consumed, shall behold my God in my flesh: Job 19:27, Yes, I shall behold him: my eyes, and not another’s, shall see him. This my hope is reposed in my bosom.
Verse 28
Job 19:28. But ye should say — Therefore, because this is my case, and my faith and hope are in God, it would become you, and it is your duty on this account, to say, Why persecute we him? — We are blameworthy that we have persecuted him with such bitter invectives, and we will do so no more; seeing the root of the matter — Hebrew, דבר, dabar, of the word; is found in me — That is, since my heart is sincere and upright before God, and the root, or foundation, of true religion is in me. Cum veritas ipsa inveniatur in me, since the truth itself is found in me. — Vatablus. The root of all true religion is living faith in that Redeemer of whom Job had just spoken, and in the truth and grace of God in and through him; faith working by love, overcoming the world, and purifying the heart; faith disarming death of its sting, and inspiring us with a lively, patient, joyful, and grateful hope of eternal life, such as Job had just expressed. This is the root of the matter, other things are but leaves in comparison of it. This, which implies the whole of godliness and righteousness, is the one thing needful. Let us see to it that this be found in us. And, with respect to others, let us believe that many have this root of the matter in them, who are not in every thing of our mind, and who have their follies, weaknesses, and mistakes: and let us be aware that it is at our peril if we persecute any such. Wo be to him that offends or causes to stumble and fall one of these little ones. God will resent and revenge it. Job and his friends differed in their views concerning the methods of Divine Providence, but they agreed in the root of the matter; and, therefore, it was their duty not to have censured and persecuted, but to have lived in love with each other.

Verse 29
Job 19:29. Be ye afraid of the sword — Of some considerable judgment to be inflicted on you, which is called the sword; as Deuteronomy 32:41, and elsewhere. That is, if ye continue to persecute me. So Houbigant understands him, interpreting these words in connection with the preceding, thus: But if ye shall say, Let us persecute him, and devise some cause of accusation against him: then be afraid for yourselves from the threatening sword. Job may be considered, however, as threatening them with punishment on account of their past uncharitable and unrighteous judgment of him, and severe treatment of him. For wrath bringeth the punishment of the sword — That wrath, or fury, which is in your hearts, and breaks forth from your lips against me, deserves and will certainly bring upon you the punishment of the sword, that is, a dreadful judgment from God. The Hebrew word here rendered punishment, עונות, gnavonoth, properly means iniquities, but is sometimes used, by a metonymy, for the punishment of iniquities, which our translators judged was its meaning here. The sense, however, is good, if the word be rendered literally, thus: Wrath (the sin of wrath, or anger against man, especially against one in affliction) bringeth, or implies, iniquities of the sword, that is, iniquities fit to be punished by the sword, or by some eminent judgment. Thus, Job 31:19, An iniquity of the judges, means an iniquity to be punished by the judges, as our translation has it. That ye may know there is a judgment — I give you this admonition, that you may know in time, and may seriously consider it for your good, that there will be a time of judgment, when God will call men to an account for all their hard speeches and miscarriages, and particularly for their rash and uncharitable censures of their brethren, Matthew 7:1 ; Romans 14:4; James 4:11; either in this life, or at that last and dreadful day of the general resurrection and judgment, of which I have just spoken. God sees and observes, and will judge all your words and actions, and therefore do not flatter yourselves with vain hopes of impunity. 

20 Chapter 20 

Verse 1
Job 20:1. Then answered Zophar — Here Zophar, although he had nothing new to advance, hastily interrupts Job, being extremely provoked by his threatening them with the judgments of God, and in his speech appears to be hurried by his passion beyond all bounds. He tells him it is in vain to tax their suspicions with unkindness; for it was of public notoriety, agreeable to the universal experience of mankind, ever since the creation, that suffering was the portion of the wicked. He then, under colour of describing the wicked man, and his destiny, charges Job with the most enormous crimes, and marks him out as a person in whom God had given an example of the justice of his providence; and concludes with a plain intimation, that he was thoroughly persuaded that Job was that very wicked man, that oppressor of the poor, which they had from the beginning suspected him to be.

Verse 2
Job 20:2. Therefore — For this thy severe sentence; do my thoughts cause me to answer — I thought to have troubled myself and thee with no further discourses, but these words of thine make my former thoughts to return again, and so provoke me, that I am not able any longer to forbear speaking.

Verse 3
Job 20:3. I have heard — Or, Shall I hear? Namely, with patience, and without a reply? Who can endure it? The check of my reproach — That is, thy shameful and opprobrious reproofs of us, as if we, and all thy friends, were void of all humanity and natural affection toward thee, and were haters and persecutors of thee; and as if we were guilty of very heinous crimes, and might expect God’s vengeance upon us. And the spirit of my understanding — That is, my soul or mind, causeth me to answer — Constraineth me to speak. Or, the words רוח מבינתי, ruach mibbinathi, may be rendered, my spirit, or mind, because of my understanding, that is, out of, or because of, that certain knowledge which I have of this matter from consideration and experience. I speak not from passion, but from certain knowledge.

Verse 4-5
Job 20:4-5. Knowest thou not this — Which I am now about to say; of old — From the experience of all former ages; since man was placed upon the earth — Since the world was made, and there were any men to observe God’s government of it; that the triumphing of the wicked is short — Hebrew, מקרוב, mikarob, is from near, that is, from, or for a little time; they have not long enjoyed it, and it will shortly vanish. And the joy of the hypocrite but for a moment — This he adds by way of reflection upon Job, who, though he cleared himself of gross wickedness, yet, he judged, was guilty of deep hypocrisy.

Verses 6-9
Job 20:6-9. Though his excellency mount up to the heavens — Though he be advanced to great dignity and authority in the world. He shall perish like his own dung — Which men cast away with contempt and abhorrence. They who have seen him — With admiration at his felicity; shall say, Where is he? — He is nowhere to be found; he is utterly gone and lost. He shall fly away as a dream — Which, for the present, affects the fancy, but hath nothing solid or permanent in it, for as soon as a man awakes all vanishes, and the remembrance of it is quickly lost. Neither shall his place any more behold him — That is, it shall not acknowledge or contain him. A figure called prosopopœia, as Job 7:10. Or, neither shall it (that is, the eye, last mentioned) behold him any more in his place.
Verse 10
Job 20:10. His children shall seek to please the poor — Either, 1st, To get some small relief from them in their extreme necessity. Or, rather, 2d, Lest they should revenge themselves on them for the great and many injuries which their father did them, or should seek to the magistrate for reparation. His hands shall restore their goods — By the sentence of the judge, to whom the oppressed poor will appeal, notwithstanding all the endeavours of their oppressors to dissuade them from so doing.

Verse 11
Job 20:11. His bones — That is, his whole body, even the strongest parts of it; are full of the sin of his youth — Of the punishment of it. He shall feel the sad effects of his youthful sins in his riper years, as riotous sinners commonly do. Which shall lie down with him in the dust — He shall carry his diseases and pains, brought upon him by his sins, to the grave: or, rather, they will carry him thither, and prove the causes of his immature death; and the very putrefying of his body in the grave is to him the effect of sin, so that his iniquity is upon his bones even there.

Verses 12-14
Job 20:12-14. Though wickedness be sweet in his mouth — Though it greatly please him while he is committing it; though he hide it under his tongue — As an epicure doth a sweet morsel, which he keeps and rolls about his mouth, that he may longer enjoy the pleasure of it. Though he be highly pleased with the gratification of his lusts, and cleave to his sinful pleasures in hearty love, resolving to hold them fast, and improve them to the greatest delight and advantage; though he spare it — Will not part with his sin, but gratifies and obeys his sinful inclinations, instead of subduing and mortifying them; but keeps it still within his mouth — That he may enjoy all the sweetness of it. Yet his meat in his bowels is turned — From sweet to bitter; it is the gall of asps within him — Exceeding bitter and pernicious. Gall is most bitter; the gall of serpents is full of poison; and the poison of asps is most dangerous, and, within a few hours, kills without remedy.

Verse 15-16
Job 20:15-16. He hath swallowed down riches — He hath got possession of them, and thought them to be as much his own as the meat he had eaten. But he is deceived. He shall vomit them up again — Shall be compelled to restore them: his own conscience perhaps may make him so uneasy in the keeping of what he has gotten, that, for the quiet of his own mind, he shall make restitution, and that not with the pleasure of a virtue, but with the utmost reluctancy, like the pain produced by an emetic. God shall cast them out of his belly — If he do not himself voluntarily refund what he has violently taken away, God, by his providence, shall force him to do it, and bring it about, one way or other, that his ill-gotten goods shall return to their right owners. If man’s hand cannot reach him, God shall find him out. He shall suck the poison of asps — What he sucked so sweetly, and with so much pleasure, shall, in the issue, prove most ungrateful and destructive, as the poison, or head (for the Hebrew ראשׁ, rosh, signifies both, and the poison lies in the head) of asps would be to one that sucked it. Such is sin; such especially will all unlawful gains be. The fawning tongue will prove the viper’s tongue. All the charming graces that are thought to be in sin will turn, when the conscience is awakened, into so many raging furies.

Verse 17
Job 20:17. He shall not see the rivers, the floods, &c. — “He shall not see them with any pleasure. The most delightful things of this world, and the greatest affluence and plenty of them, shall afford him no enjoyment.” — Dodd. Or, rather, he speaks metaphorically, and means, he shall not enjoy that abundant satisfaction and comfort, which he promised himself from his great riches, or which good men, through God’s blessing, commonly enjoy.

Verse 18
Job 20:18. That which he laboured for shall he restore — Expressed in Hebrew by only two words, משׁיב יגע, meshib jagang, literally, restituens laborem, restoring labor: that is, the goods which were gotten with labour, that of others, or his own. It may refer either to the goods of others, of which he had obtained possession, not without pains and difficulty; or to his own goods, honestly gotten by the sweat of his brow. And this may be intended as an aggravation of his misery, that he is compelled, not only to restore other men’s goods, which were in his hands, but to part with his own also, to make reparation for damages. And shall not swallow it down — So as to hold it: he shall not possess it long, nor to any important purpose. According to his substance shall the restitution be — That is, he shall be forced to part with all his property to make compensation for his wrongs. And he shall not rejoice therein — He shall not enjoy what he had gotten, because it shall be taken from him. Houbigant’s translation of this verse is, He shall restore what he gained by his labour, and shall not consume it. His merchandise was abundant, but he shall not enjoy it.
Verse 19
Job 20:19. Because he hath oppressed and forsaken the poor — By his oppression he brought men to utter poverty, and then forsook them in that destitute state, affording them no mercy nor help. Or, the meaning is, He made some poor by his oppressions, and others, that were poor, he suffered to perish for want of that relief which he might have afforded them. He hath violently taken away a house, &c. — Namely, for his own use; which he builded not — Which was none of his.

Verse 20
Job 20:20. Surely he shall not feel quietness, &c. — He shall have no peace nor satisfaction in his mind, in all his gains, partly because of his perpetual fears and expectations of the wrath of God and man, which his guilty conscience assures him he deserves, and partly because they shall be speedily taken away from him. He shall not save of that which he desired — That is, any part of his good and desirable things, but he shall forfeit and lose them all.

Verse 21-22
Job 20:21-22. There shall none of his meat be left, &c. — For his future use; but he shall be stripped of all, which being publicly known, none of his kindred or friends shall trouble themselves to seek for any relics of his estate. But the Hebrew, אין שׁריד לאכלו, een shorid leachlo, rather means, There shall none be left for his meat, that is, he shall leave no heir who shall possess or enjoy his goods. In the fulness of his sufficiency, &c. — In the height of his prosperity he shall be distressed. Every hand of the wicked shall be upon him — So his wickedness shall be punished by those as wicked as himself.

Verse 23
Job 20:23. When he is about to fill his belly — That is, when he has enough to satisfy all his appetites, and shall design to indulge them in the pleasurable enjoyment of all his gains, and to spend his days in sensuality; God shall cast the fury of his wrath upon him — Some dreadful and destructive judgment. And shall rain it upon him — This phrase denotes both the author of his plagues, God, and the nature and quality of them, that they shall come upon him like rain, with great vehemence, so that he cannot prevent or avoid them; while he is eating — As it fell upon thy sons, Job 1:18-19.

Verse 24-25
Job 20:24-25. He shall flee from the iron weapon — That is, from the sword or spear; and so shall think himself out of danger. The bow of steel — Which is of great strength, and therefore sendeth forth the arrow with greater force; shall strike him through — Shall mortally wound him. He shall flee from one danger, but another, still greater, shall overtake him. It is drawn — Namely, the arrow which had entered into his body, and now is drawn out of it, either by himself or some other person. Yea, the glittering sword — Hebrew, וברק, ubarak, literally, the lightning, and thence a glittering weapon, the bright sword, or spear; as Deuteronomy 32:41 . By this it is implied he was doubly wounded, first with the arrow, and then with the sword or spear: cometh out of his gall — Into which it had entered, and wherewith it was coloured. This shows that the wound was both deep and deadly, as wounds are in that part. It is probable he mentions this in reference to a similar expression of Job 16:13. Terrors are upon him — Namely, the terrors of death; because he perceives, by the tincture of his gall upon the weapon, that his wound is incurable. Or horrors of conscience, because he cannot live, and dare not die.

Verse 26
Job 20:26. All darkness — All sorts of miseries, of soul, and body, and estate; shall be hid — Or laid up by God for him. They are reserved and treasured up for him, and kept as in a sure place, and shall infallibly overtake him: in his secret places — In those places where he confidently hoped to hide and secure himself from all evils and enemies; yet even there God shall find him out. A fire not blown — By man, but kindled by God himself; shall consume or destroy him — He thinks, by his might and violence, to secure himself from men; but God, by his own immediate hand, or in some unknown and unexpected manner, will find him out. It may be understood of the fire of hell; see Isaiah 30:33. It shall go ill with him that is left in his tabernacle — With his family, or posterity, who shall inherit his curse, as well as his estate. Heath translates this verse, All manner of calamity is laid up in store for him: an unquenchable fire shall consume him: it shall devour all that remaineth in his stead.
Verse 27-28
Job 20:27-28. The heaven shall reveal his iniquity — God shall be a swift witness against him by extraordinary judgments; still he reflects upon Job’s case, and the fire from heaven. And the earth shall rise up against him — All creatures upon earth shall conspire to destroy him. If the God of heaven and earth be his enemy, neither heaven nor earth will show him any kindness, but all the hosts of both are, and will be, at war with him. The increase of his house — יבול, jebul, proventus, his income, revenue, or his estate got by the labour, and employed for the use of his family; shall depart — Shall be lost or taken away from him: shall flow away — Like waters, swiftly and strongly, and so as to return no more: in the day of his wrath — That is, of God’s wrath; when God shall come to execute judgment upon him. The abundance of his house, Heath renders it, shall roll away like the torrents in the day of his fury.
Verse 29
Job 20:29. This is the portion of the wicked man from God — Allotted to him, designed for him, as his portion: and he will have it for a perpetuity; it is what he must abide by. And the heritage appointed unto him by God — Hebrew, נחלת אמרו, nachalath imro, the heritage of his word; that is, appointed by the word or sentence of God; and termed a heritage, to signify the stability and assurance of it; that it is as firm and certain to him as an inheritance to the right heir; and in opposition to that inheritance which he had gotten by fraud and violence. Though impenitent sinners do not always fall under such temporal judgments as are here described, and in that Zophar was mistaken; yet the wrath of God abides upon them: and they are made miserable by spiritual judgments, which are much worse; their consciences being either, on the one hand, a terror to them, and then they are in continual amazement; or, on the other hand, seared and silenced, and then they are given up to a reprobate mind, and bound over to eternal ruin. “Never was any doctrine better explained,” says Henry, “nor worse applied, than this here by Zophar: who intended by all this to prove Job to be a hypocrite. Let us receive the good explication, and make a better application, for warning to ourselves to stand in awe and not to sin.” 

21 Chapter 21 

Verse 1
Job 21:1. But Job answered and said — It has been thought strange that Job should never resume the argument of a resurrection, which was so full of piety and conviction; but, when resuming the dispute with his friends, should stick to that he first set out with. Whether this be the case or not, we shall see in the course of our observations. But if it be, a very sufficient reason may be assigned for it. For, if one such appeal as this, made in the most solemn manner, would not convince them of his innocence, he had reason to think it would be much the same, if he had repeated it a second and a third time. He had, therefore, no other resource left, but to follow the argument with which he had begun; namely, to combat the false principle upon which they were so forward to condemn him: and this he does effectually throughout the present chapter, by showing that many wicked men live long and prosperously, and at last die in apparent peace, and are buried with great pomp; which shows that this life is not the proper state of retribution, but that men shall be judged and recompensed hereafter. See Peters and Dodd.

Verse 2-3
Job 21:2-3. Hear diligently my speech — If you have no other comfort to administer, at least afford me this: be so kind, so just, as to give me a patient hearing: and let this be your consolations — I shall accept of it instead of those consolations which you owed to me in this my distressed condition, and which I expected from you. And it will be a consolation to yourselves in the reflection, to have dealt tenderly with your afflicted friend. Suffer me to speak — Without such interruption as you have given me. And after I have spoken, mock on — If I do not defend my cause with solid and convincing arguments, go on in your scoffs. 

Verse 4
Job 21:4. Is my complaint to man? — No: if it were, I see it would be to little purpose to complain. I do not make my complaint to, or expect relief from you, or from any men; but from God only. I am pouring forth my complaints to him; to him I appeal. Let him be judge between you and me. Before him we stand upon equal terms, and, therefore, I have the privilege of being heard as well as you. And if it were so — If my complaint were to man; why should not my spirit be troubled? — Would I not have cause to be troubled? For they would not regard, nor even rightly understand me; but my complaint is to God, who will suffer me to speak, though you will not.

Verse 5
Job 21:5. Mark me, and be astonished — Consider what I am about to say, concerning the wonderful prosperity of the worst of men, and the pressures of some good men; and it will fill you with astonishment at the mysterious conduct of Divine Providence herein. And lay your hand upon your mouth — Be silent: quietly wait the issue; and judge nothing before the time. God’s way is in the sea, and his path in the great waters. When we cannot account for what he doth, in suffering the wicked to prosper, and the godly to be afflicted, nor fathom the depth of those proceedings, it becomes us to sit down and admire them. Upright men shall be astonished at this, chap. Job 17:8. Be you so.

Verse 6
Job 21:6. Even when I remember I am afraid, &c. — The very remembrance of what is past fills me with dread and horror. As Job well knew that the account he was about to give of the prosperity of wicked men, however necessary to his argument, would have something shocking in it to the ears of those to whom it was addressed, the delicacy with which he thus introduces it is inimitable.

Verse 7
Job 21:7. Wherefore do the wicked live? — That is, long and happily: become old? — Namely, in their prosperous state: yea, are mighty in power? — Are preferred to places of authority and trust, and not only make a great figure, but bear a great sway? Now, if things be as you say, how comes this to pass? Wherefore does the righteous God distribute things so unequally? “The description, which follows, of a prosperous estate is such as might, indeed, justly create envy, were a wicked man, in any state, to be envied; for we have here the chief ingredients of human happiness, as it respects this life, brought together and described in terms exactly suiting the simplicity of manners, and the way of living in Job’s time and country, as, first, security and safety to themselves and families; Job 21:9. Their houses are safe from fear — Of the incursions of robbers, we may suppose, or the depredations of the neighbouring clans, so usual in those ancient times, and of which Job had felt the mischievous effects. Next health, or a freedom from diseases, called in the language of that age, the rod of God. See 1 Samuel 26:10. To this is added plenty of cattle, the riches of those times; Job 21:10. Next comes a numerous and hopeful offspring; and what a rural picture has he drawn of them! Job 21:11. They send forth their little ones like a flock — Of sheep or goats, as the word signifies, in great numbers, and with sweet concord, which is a singular delight to them and their parents. They take the timbrel and harp, and rejoice at the sound of the pipe; Job 21:12. Lastly, and to crown all, after a prosperous and pleasant life comes an easy death. They spend their days in wealth, and in a moment go down to the grave — That is, their days pass on in a continual flow of prosperity, till they drop into the grave without a groan. As every thing in this divine poem is wonderful, there is scarce any thing more to be admired in it than the variety of descriptions which are given us of human life, in its most exalted prosperity, on the one hand, and its deepest distress on the other: for this is what their subject led them to enlarge upon on both sides; with this only difference, that the three friends were for limiting prosperity to the good, whereas Job insists upon a mixed distribution of things from the hand of Providence; but as all of them, in every speech almost, enlarge upon one or other of these topics, the variety of imagery and colouring in which they paint to us these different estates, all drawn from nature, and suiting the simplicity of those ancient times, is inexpressibly amusing and entertaining: then their being considered as the dispensations of Providence, and it being represented that we can receive neither good nor evil but from God, the judge of all, a point acknowledged on both hands, is what renders these descriptions interesting and affecting to us in the highest degree; and the whole affords no contemptible argument of the antiquity of the book. See Peters and Dodd.

Verse 13
Job 21:13. They spend their days in wealth — Hebrews בשׂוב, batob, in good: εν αγαθοις, LXX., in good things: in deliciis, in delights, Arab. ver: that is, in the enjoyment of all the good things of this life without any mixture of evil. And in a moment go down to the grave — They do not die of a lingering disease, as many good men die, but suddenly and sweetly.

Verse 14
Job 21:14. Therefore — Because of their constant prosperity, they say unto God — Sometimes in words, but commonly in their thoughts and affections, and by the language of their lives, Depart from us — Let us not be troubled with the apprehension of our being under God’s eye, nor be restrained by the fear of him. Or, they bid him depart as one they do not need, nor have any occasion to apply to for help or comfort. The world is the portion which they have chosen, and with which they are satisfied, and in which they think themselves happy, and while they have that they can live without God. Justly will God say to them, Depart, who have bid him depart; and justly doth he now take them at their word. We desire not the knowledge of thy ways — Much less the practice of them. They that are resolved not to walk in God’s ways, desire not to know them, because their knowledge would be a continual reproach to their disobedience.

Verse 15
Job 21:15. What is the Almighty, that we should serve him? — What is he to us? What excellence is there in him? What advantage have we, or can we expect from him? Strange that ever creatures should speak so insolently respecting their Creator, on whom they are every moment dependant for life, and breath, and all things! that ever reasonable creatures should speak so absurdly and unreasonably concerning their Redeemer and Saviour, their Governor and their Judge! The two great bonds, by which we are drawn and held to religion, are those of duty and interest; but here they endeavour to break both those bonds asunder. They will not own that they owe him any worship or service, nor will they believe that they should be a whit the better for serving him.

Verse 16
Job 21:16. Lo, their good is not in their hand — These words, says Chappelow, will be more consistent with what goes before, if read with an interrogation; namely, Lo, is not their good in their hand? that is, Is not every thing in their power? Do they not enjoy whatever they desire? To this purpose, he observes, is Sol. Jarchi’s comment. Most commentators, however, read the words without an interrogation, which is certainly more agreeable to the Hebrew text. And Poole, with Henry and several others, consider them as containing an answer to the foregoing questions, and a confutation of the ungodly opinion and practice mentioned Job 21:14-15, as if he had said, Wicked men have no reason to reject God, because of their prosperity, for their wealth is not in their hand; neither obtained nor kept by their own might, but only by God’s power and favour. Therefore I am far from approving their opinion, or following their course. “After the foregoing elegant description of the prosperity of some wicked men,” says Dr. Dodd, “Job proceeds, on the other hand, to confess what was likewise apparent in the ways of Providence, that some of them were as remarkably distinguished by their wretchedness, being exposed to the most dreadful evils and calamities. He knew that while he had been recounting the prosperity of the wicked, he had touched upon a tender point, to which his adversaries would be apt to give a wrong turn, as if he had been pleading the cause of iniquity. He therefore guards against their entertaining any idea of that kind, in this verse, in which he speaks to this purpose: ‘Do not imagine that because I say the wicked sometimes prosper, therefore, I believe their prosperity to be owing to themselves, or in their own hand or power. God forbid that I should give such a countenance to impiety! No; though they may thus presumptuously imagine with themselves, I am not of their opinion, nor yet of their society; the counsel of the wicked is far from me — I know that all the happiness that they can boast is merely by the will and sufferance of Almighty God, and that sometimes he is pleased to make them terrible examples of his justice.’” Of which he speaks in the following verses to Job 21:21.

Verse 17
Job 21:17. How oft is the candle of the wicked put out! — Or, lamp, that is, their glory or outward happiness. I grant that this happens often, though not constantly, as you affirm. This certainly best agrees, both with the use of this phraseology in Scripture, in which it always signifies that a thing is done frequently, and never that it is done but seldom; and with the foregoing words, which contain a reason why the counsel of the wicked was far from him, namely, because they often pay dear for their wickedness in this life, and always in the life to come. This sense of the words also agrees best with the following verses, in which he discourses largely, not of the prosperity of the wicked, (as he should have done, if he had intended to say that such were but seldom afflicted,) but of their calamities.

Verse 18
Job 21:18. They are as stubble before the wind, &c. — That is, their destruction shall be speedy, certain, and irrecoverable. Thus he goes on to concede to his adversaries, “that wicked men are sometimes thus severely punished, as they in their speeches had been fond of representing; but then he had before shown, that they were sometimes as remarkably prosperous; and this made way for a third particular, which is indeed his general assertion all along, and the medium by which he endeavoured to convince them of the rashness of their censures and suspicions of him; namely, that things are dealt out here promiscuously, and without any strict regard to merit or demerit.” — Dodd.

Verse 19-20
Job 21:19-20. God layeth up — Namely, in his treasures; his iniquity —
Or rather, the punishment of his iniquity; that is, He will punish him both in his person and in his posterity. His eyes shall see his destruction — That is, he shall be destroyed, as to see death, is to die, Psalms 89:48; Hebrews 11:5; and to see affliction, or any kind of evil, is to feel it, Psalms 90:15; and to see good, is to enjoy it, Job 7:7; Job 9:25. Or, this phrase may be emphatical; he shall foresee his ruin hastening toward him, and not be able to prevent or avoid it: he shall sensibly feel himself sinking and perishing, which aggravates his misery. He shall drink of the wrath of the Almighty — Not sip or taste, but drink; which word commonly denotes receiving abundance of the thing spoken of.

Verse 21
Job 21:21. What pleasure hath he in his house after him? — As for what befalls his children when he is dead, he concerns not himself; he is not affected with their felicity or misery, irreligion commonly making men unnatural. And therefore God punishes both him and his children while he lives, Job 21:19-20. Or, the meaning may be, what delight can he take in the thoughts of the glory and happiness of his posterity, when he finds he is dying a violent and untimely death? Thus, this is a further proof, that this man is neither happy in himself, nor with reference to his posterity. When the number, &c. When that number of months, which, by his constitution, and the course of nature, he might have lived, is diminished, and cut off by the hand of violence.

Verse 22
Job 21:22. Shall any teach God knowledge — How to govern the world? For so you do while you tell him that he must not afflict the godly, nor give the wicked prosperity; that he must invariably punish the wicked, and reward the righteous in this world. No: he will act as sovereign, and with great variety in his providential dispensations. Seeing he judgeth those that are high — The highest persons on earth, he exactly knows them, and gives sentence concerning them, as he sees fit. Thus, as Job had introduced the foregoing particular, namely, that wicked men are sometimes severely punished in this world, by an easy transition, at Job 21:16; so, by another as easy, he here introduces the remaining article of his discourse above mentioned, namely, that God deals out things promiscuously in this world, not according to men’s merit or demerit, which he pursues in the following verses.

Verse 23-24
Job 21:23-24. One dieth in his full strength — In a state of perfect health, and strength, and prosperity; all which this phrase implies. His breasts are full of milk — The Hebrew word, עשׂין, gnatin, here rendered breasts, is not elsewhere used in Scripture, and therefore is translated different ways. Houbigant renders the clause, When his bowels are loaden with fatness. Others, When his milk-pails are full of milk; or, his oil-vessels are full of fatness. And his bones are moistened with marrow — Which is opposed to that dryness of the bones (Job 30:30 ; Psalms 102:3;) which is caused by old age or grievous distempers and calamities.

Verse 25-26
Job 21:25-26. Another dieth — Another wicked man, or any other man promiscuously considered, either good or bad. In the bitterness of his soul — With heart-breaking pains and sorrows; and never eateth with pleasure — Hath no pleasure in his life, no, not so much as at meal-time, when men usually are most free and pleasant. So he shows there is a great variety in God’s dispensations; he distributes great prosperity to one, and great afflictions to another, according to his wise but secret counsel. They shall lie down alike in the dust — All these worldly differences are ended by death, and they lie in the grave without any distinction till the time of the general resurrection. So that no man can tell who is good and who is bad, by events which befall them in this life. And if one wicked man die in a palace, and another in a dungeon, they will meet in the congregation of the dead and damned; and the worm that dieth not, and the fire that is not quenched, will be the same to both: which makes those differences inconsiderable, and not worth perplexing ourselves about.

Verse 27-28
Job 21:27-28. Behold, I know your thoughts — I perceive what you think and will object for your own defence; and the devices — Hebrew, ומזמות, umezimmoth, machinationes pravas, the evil thoughts, or, wicked designs and contrivances; which ye wrongfully imagine — תחמסו, thachmosu, wrest, or violently force, for they strained both Job’s words and their own thoughts, which were biased by prejudice and passion; against me — For I well know that your discourses, though they be concerning wicked men in the general, yet are particularly levelled at me, that is, I know what you would insinuate by the speeches which you make, such as this which follows: Where is the house of the prince? — Of Job, or his eldest son, whose house God had lately overthrown; it is nowhere: it is lost and gone. And where are the dwelling-places of the wicked? — רשׁעים, reshagnim, in the plural, of wicked persons in general. Are not their habitations overthrown? Do not they come to ruin? So the meaning of the question is: that it was apparent from common observation, that eminent judgments, even in this life, were sooner or later the portion of all ungodly men. 

Verse 29-30
Job 21:29-30. Have ye not asked them that go by the way? — In these verses we have an answer to the preceding question; as if he had said, Even the travellers that pass along the road can inform you: it is so vulgar a thing that no man of common sense is ignorant of it. They can give you tokens, examples, or evidences of this truth. That the wicked is reserved to the day of destruction — That they are not punished as they deserve in the present world, and therefore that they shall be in the next. They shall be brought forth to the day of wrath — The day of future and final wrath, when God will judge the world in righteousness, and render unto every man according to his deeds, even indignation and wrath, tribulation and anguish, upon every soul of man that doeth evil. “I believe,” says Dr. Dodd, from Peters, “that by the day of destruction and the day of wrath, mentioned in this verse, can be meant no other than the future day of judgment; which, to the wicked and ungodly, is everywhere represented in Scripture as a day of wrath, a day of destruction and perdition. See 2 Thessalonians 1:9; 2 Peter 3:7. And it is remarkable that Job, when he declares to his friends that he had been all along withheld from sinning by a pious awe of the divine justice, (meaning, as I apprehend, the thoughts of a future judgment,) uses a like expression, Job 31:23. Destruction from God was a terror to me; איד, aid, the very same word as is used here. To understand it of a temporal destruction is to suppose Job to cut the neck of his own argument, and to fall in directly with the reasoning of his friends; for thus it would stand, (Job 21:27,) ‘Behold I know your thoughts, &c. — I know what you would insinuate by the speeches which you make; such as this which follows, Job 21:28, Where is the house? &c. As if you should say, What is become of the house of Job, who lived like a prince? Or what, in general, is the portion of the wicked? Does not a great and sure destruction overtake them?’ This is evidently the meaning of the question; the answer immediately follows, Job 21:29, Ask those who go by the way, &c. Now if this were meant of a temporal destruction, it directly confirms the insinuation of his friends, and the inference would be unavoidable; therefore Job must needs be wicked. The sense I contend for, must, therefore, needs be the true one.”

Verse 31
Job 21:31. Who shall declare his way? — That is, his wicked course and actions, and whither they lead him; to his face — That is, plainly, and while he lives, as the same phrase is used Deuteronomy 7:10. His power and splendour are so great that scarcely any man dare reprove him for his sin, or show him his danger. And who shall repay him what he hath done? — No man can bring him to an account or punishment. Job is here pursuing the same way of reasoning which he did before, and showing that the wicked mighty man is so far from being always punished in this world, that he often does what he pleases without any to control him, or so much as open their lips against him. And that such a one shall at last go down to the grave in peace, and be buried with great pomp.

Verse 32
Job 21:32. Yet — Hebrew, And, the pomp of his death shall be suitable to the glory of his life; shall he be brought to the grave — With pomp and state, as the word יובל, jubal, signifies. Hebrew, לקברות, likbaroth, to the graves, that is, to an honourable and eminent grave; the plural number being often used emphatically to denote eminence. He shall not die a violent, but a natural death, and shall lie in the bed of honour. And shall remain in the tomb — Or, watch in the heap. His body shall quietly rest in his grave or monument, where he shall be embalmed and preserved so entire and uncorrupted that he might rather seem to be a living watchman, set there to guard the body, than to be a dead corpse. Hebrew, ישׁקוד 

ועל גדישׁ, vegnal gadish jishkod, over the tomb he shall watch. “A stately monument,” says Bishop Patrick, “is raised to preserve his memory, and represent him as if he were still living.”

Verse 33
Job 21:33. The clods of the valley — Or, the grave, which is low and deep like a valley; shall be sweet unto him — He shall sweetly rest in his grave, free from all cares, and fears, and troubles, Job 3:17-18. Every man shall draw after him — Hebrew, He shall draw every man after him, into the grave; all that live after him, whether good or bad, shall follow him to the grave, shall die as he did. So he fares no worse herein than all mankind. He is figuratively said to draw them, because they come after him, as if they were drawn by his example. “There he lies,” says Bishop Patrick, “quietly in the earth, and no one disturbs his ashes: he suffers nothing but what all men shall do after him, as innumerable have done before him.”

Verse 34
Job 21:34. How then comfort ye me in vain? — See then how ill you discharge the office of comforters, whose arguments have so little truth in them. Or, Why do you seek to comfort me with vain hopes of recovering my prosperity if I repent, seeing your grounds are manifestly false, and common experience shows, what also every body can tell you, that good men are very often in great tribulation, while the vilest of men thrive and prosper in the world. 

22 Chapter 22 

Verse 1
Job 22:1. Then Eliphaz answered — Eliphaz, in this chapter, charges Job home with particular facts of cruelty and oppression, which he supposes him to be guilty of, though he cannot allege one proof of them; to which he adds the atrocious crime of atheism, and a denial or disbelief of God’s providence; and this latter he assigns as the reason of Job’s obstinacy in refusing to submit and acknowledge his guilt. He compares his wickedness to that of the mighty oppressors of the antediluvian world; to that of the inhabitants of Sodom and the cities of the plain; not obscurely intimating that his end would probably be the same as theirs, unless prevented by a speedy submission and full restitution; to which he therefore earnestly presses him, and endeavours to allure him by placing full in his view the great advantages he would probably reap from such a conduct. — Heath.

Verse 2
Job 22:2. Can a man be profitable unto God — That is, add any thing to his perfection or felicity? namely, by his righteousness, as the next verse shows. Why then dost thou insist so much upon thy own righteousness, as if thou didst oblige God by it; or, as if he could not, without injustice, afflict thee, who supposest thyself to be a righteous person? As, or because, he that is wise — He that is a truly righteous and good man; may be profitable to himself — Does much good to himself; promotes his own peace, and honour, and happiness, by his goodness. Because a wise man receives great benefit by his virtue, shall we think that God is a gainer by it too?

Verse 3
Job 22:3. Is it any pleasure to the Almighty that thou art righteous? — That is, any such pleasure as he needs in order to his happiness? Heath renders it, any advantage. God, we know, approves of and accepts the good actions of his people, and is often said in Scripture to delight in them; but certainly cannot be advantaged by them. He needs not us or our services. We are undone, for ever undone, without him: but he is happy, for ever happy, without us.

Verse 4
Job 22:4. Will he reprove thee — That is, rebuke, chastise, or punish thee; for fear of thee? — Because he is afraid lest, if he should let thee alone, thou wouldst grow too great and powerful for him: surely no. As thy righteousness cannot profit him, so thy wickedness can do him no hurt.

Verse 5
Job 22:5. Is not thy wickedness great? — Thy great sins are the true and only cause of thy misery. Or, the verse may be translated, Is not thy evil (thy affliction or punishment) great, because, אין קצ, ein ketz, there is no end to thy iniquities? Are not thy calamities procured by, and in proportion to thy sins? Thy conscience tells thee they are so. And therefore thou hast no reason to accuse God, or any person but thyself.

Verse 6
Job 22:6. For thou hast taken a pledge — Or, surely thou hast taken. He speaks thus, by way of conjecture, or strong presumption: as if he had said, When I consider thy grievous and unusual calamities, I justly conclude thou art guilty of some, or all, of these following crimes; and do thou search thy own conscience whether it be not so with thee. From thy brother — Of thy neighbour, or of thy kinsman; for naught — Without a sufficient and justifiable cause. And stripped the naked of their clothing — By taking their garments for a pledge, and thereby rendering them naked; or, by robbing them of their rights, all other injuries being comprehended under this.

Verse 8
Job 22:8. The mighty man had the earth — That is, he had the firm possession, or free enjoyment of it. Which is meant, either, 1st, of Job, of whom he speaks invidiously in the third person: as if he had said, The mighty man Job possessed, enlarged, and enjoyed his estate, without any compassion to the poor. Or, 2d, of other rich and potent men, who had the earth or land by Job’s kindness and courtesy. The rich were always welcome to him; his house was open to them; his land was before them, when the poor were driven away from his house and territories. The honourable man dwelt in it — Either by Job’s sentence or permission, he had a peaceable and sure possession of it, whether he had a right to it or not. Heath renders this verse, But, as for the mighty man, the whole land was for him; and thy particular favourite, he might dwell in it.
Verse 9
Job 22:9. Thou hast sent widows — Whose helpless state called for thy pity; away empty — Either by denying them that relief that their poverty required, or that right which their cause deserved; or, by spoiling them of their goods, because thou knewest them to be unable to oppose thee, or to defend themselves. And the arms of the fatherless have been broken —
That is, all their supports and rights, a heinous sin, but falsely charged upon Job.

Verse 10-11
Job 22:10-11. Therefore snares are round about thee — For these and the like crimes thou art encompassed with dangers and calamities. And sudden fear troubleth thee — Besides thy present miseries, thou art tormented with the dread of further and greater judgments. Or darkness, that thou canst not see — Such confusion and perplexity of mind that thou canst not discern the true cause and use of thy sufferings; or grievous calamities, often called darkness, which are such that thou canst see no way or possibility of escaping; and abundance of waters cover thee — That is, a variety of sore afflictions, frequently compared to waters.

Verse 12
Job 22:12. Is not God in the height of heaven? — Surely, he is; and from that high tower he looketh down upon men, to behold, and govern, and recompense all their actions, whether good or bad. And, therefore, O Job, thou art grossly mistaken, in thinking that good men suffer as deeply as any others in this lower world, while the vilest of men flourish and are exalted; which would imply that all things are managed here by chance, or without any regard to justice and to just men, and not by the wise and holy providence of God. Behold the stars, how high they are — Yet God is far higher than they, and from thence can easily observe all men and things here below.

Verse 13
Job 22:13. And — Or therefore, thou sayest, How doth God know? &c. — From this true and certain principle, thou drawest a false and wicked conclusion, and fanciest, perhaps, that because he is so high he minds not what is done here below: or, that he cannot discern the difference of things so very remote, through those immense and innumerable clouds which lie between the heaven and the earth.

Verse 14
Job 22:14. Thick clouds are a covering to him — He is surrounded, thou imaginest, with such thick clouds that they conceal us from his sight. And he walketh in the circuit of the heaven — His delight is in heaven, which is worthy of his care, but he will not burden himself with the care of earth; which was the opinion of many heathen philosophers, and, as his friends fancied, was Job’s opinion also. 

Verse 15-16
Job 22:15-16. Hast thou marked the old way? — Hebrew, ארח עולם, orach gnolam, the way of antiquity, that is, of men living in ancient times, or former ages. And, by their way, he either means their course, and common practice, or their end and success. Which were cut down out of time — Before their time; who died a violent and untimely death. Whose foundation was overflown, &c. — Who, together with their foundation the earth, and all their supports and enjoyments, were destroyed by a flood of waters. As the universal deluge was a most signal and memorable instance of God’s displeasure against wickedness and wicked men, and was, doubtless, very well known in those days, Eliphaz takes occasion to enlarge upon it, for five or six verses together, as a proper lesson (so he thought it) for his friend; and then closes it with the mention of another destruction by fire, either past or to be expected, which is described to be as general and as fatal to the wicked.

Verse 17
Job 22:17. Which said unto God, Depart from us — He repeats Job’s words, Job 21:14-15; but to a contrary purpose. Job alleged them to show that some men prospered, notwithstanding their professed wickedness, and Eliphaz produces them to show that they were cut off for it. And, What can the Almighty do for them? — Thus did that wicked generation, whom Noah had in vain called to repentance, as it were, defy God, contemning both his threatenings and his promises.

Verse 18
Job 22:18. Yet he filled their houses with good things — Yet it is true, that for a time God did prosper them, but, at last, cut them off in a tremendous manner. But the counsel of the wicked, &c. — He repeats Job’s words, (Job 21:16,) not without reflection: thou didst say so, but against thy own principle, that God carries himself indifferently toward good and bad; but I, who have observed God’s terrible judgments upon wicked men, have much more reason to abhor their counsels.

Verse 19
Job 22:19. The righteous see it — Whom God often spares in common calamities, and gives them to see the destruction of the wicked; as Noah, Lot, &c. And are glad — Not that they insult over, or rejoice in, the ruin of any men, but because they delight in the vindication of God’s honour, and justice, and holiness, which is connected with the destruction of his enemies, and which is, and ought to be, dearer to them than all the interests of men. And the innocent laugh them to scorn — Justly deride them, for their vain and strong confidences, which are now destroyed; for their profane contempt of God’s wrath and judgments, which they now feel; and for their deep and crafty counsels, which are now frustrated and turned against themselves.

Verse 20
Job 22:20. Whereas — Or rather, seeing that, or, because, when wicked men are destroyed, they are preserved. He should have said their substance; but he changes the person, and saith, our substance; either as including himself in the number of righteous persons, and thereby intimating that he pleaded the common cause of all such, while Job pleaded the cause of the wicked; or because he would hereby thankfully acknowledge some eminent and particular preservation given to him among other righteous men. The remnant of them — All that was left undestroyed in the general calamity. The fire consumeth — He is thought by some to allude to the judgment of God upon Sodom and Gomorrah: as if he had said, Thou mayest find here and there an instance of a wicked man dying in peace. But what is that to the two great instances of the final perdition of ungodly men, the drowning the whole world, and the burning of Sodom and Gomorrah. It seems, however, much more natural, as Dr. Dodd observes, to understand him as referring to the last general conflagration: “for how could the destroying a little city or two be said, with any propriety, to consume the remnant; that is, the whole remainder of wicked men? when, at the very same time, Chaldea, and perhaps the greatest part of the world, was overrun with idolatry. The dissolution of the world by fire is what St. Peter calls expressly, The day of judgment and perdition of ungodly men, 2 Peter 3:7. And St. Jude, Job 22:14, seems to say, that this was prophesied of by Enoch before the flood; and if so, must have been known to Noah, and by him, no doubt, transmitted to posterity, and so might be well known to Job and his friends.” Eliphaz, therefore, may be understood as saying, Though the judgment by water, extensive as it was, did not thoroughly purge the world, but wickedness and wicked men again sprung up, spread widely, and abounded; yet know, there shall come a time hereafter when the world shall be consumed by fire, and then the whole race and remainder of wicked men shall be delivered up, once for all, to such an absolute destruction, as that none shall ever spring from their ashes, nor shall the new world and its inhabitants know wickedness, or a defection from God any more. If this view of the passage be admitted, it will appear that the doctrine of the future dissolution of the world by fire, so plainly taught us in the New Testament, and so immediately connected with that of the resurrection, was not unknown in Job’s time, and consequently we shall have a further confirmation of the interpretation we have given of Job 19:25, and some other passages in this book. See Peters, p. 409; and the 24th, 25th, and 26th chapters of Isaiah, where the prophet seems to speak copiously on this subject, using an expression, Job 26:11, very like to this of Eliphaz. The fire of thine enemies, which is prepared for thine enemies, shall consume them.
Verse 21
Job 22:21. Acquaint now thyself with him — That is, with God, as appears both from Job 22:23, where he is expressed, and from the nature of the matter in hand, there being no other way to happiness. Renew thy acquaintance with God by prayer, and repentance for all thy sins, and true humiliation under his hand, and hearty compliance with all his commands, and diligent care to serve and enjoy him. It is our honour, that we are made capable of this acquaintance; our misery, that by sin we have lost it; our privilege, that through Christ we may return to it; and our unspeakable advantage, to renew and cultivate it. And be at peace — At peace with God, and at peace with thyself; not fretful or uneasy. Good shall come unto thee — All the good thou canst desire, temporal, spiritual, eternal.

Verse 22
Job 22:22. Receive the law from his mouth — Take the rule, whereby thou mayest govern thy thoughts, and words, and whole life, not from idolaters and profane heathen, whose opinion concerning God’s providence thou appearest to have embraced, nor from thy own imaginations or violent passions, which have led thee into thy present errors; but from God, and from his law, which is written in thy own mind, and from the doctrines and instructions of the wise and holy men of God, who are all of our mind in this matter. And lay up his words in thy heart — Not only hear them with thine ears, but let them sink into thy heart, being received there with hearty affection, and fixed by the serious, frequent, and practical consideration of them.

Verse 23
Job 22:23. If thou return to the Almighty — The Hebrew phrase, תשׁוב עד שׁדי, tashub gnad shaddai, is emphatical, and implies a thorough turning from sin to God, so as to love him, and cleave to him, and sincerely devote a man’s self to his fear and service. Thou shalt be built up — God will repair thy ruins, and give thee more children, and bless thee with prosperity. Thou shalt put away iniquity, &c. — It is either, 1st, A spiritual promise; if thou dost sincerely repent, God will give thee grace effectually to reform thyself and family: or, 2d, A temporal promise, meaning, thou shalt put away the punishment of thy sins, as iniquity is very often used; far from thy tabernacles — From all thy dwellings, and tents, and possessions. 

Verse 24-25
Job 22:24-25. Then shalt thou lay up gold — The word בצר, batzer, here rendered gold, is a word of dubious meaning. R. Levi, indeed, makes it parallel to zahab, gold: Ab. Ezra, to cheseph, silver. “In Arabic,” says Chappelow, “it sometimes signifies some particular stones, diversified with white lines. And this, perhaps, is the true sense of the term.” As dust — In great abundance. Or, as על עפר, gnal gnaphar, rather means, upon the dust, or ground. It shall be so plentiful, and therefore vile, that thou shalt not lock it up in chests, but scatter it anywhere, and suffer it to lie, even upon the ground; as the stones of the brook — As if pieces of gold were but so many pebble-stones, which are to be found in or near every brook. Yea, the Almighty shall be thy defence — Against the incursions of neighbouring spoilers: thy wealth shall not then lie exposed, as it did to Sabeans and Chaldeans; God, by his watchful providence, shall protect thee from all dangers and calamities. And thou shalt have plenty of silver — The Hebrew, כס Š תועפות, cheseph tognapoth, is literally, argentum virium tibi, or, the strength of silver shall be to thee: that is, shall by God’s blessing be thy defence, Ecclesiastes 7:12; or, as the phrase may be rendered, silver of heights, that is, high and heaped up like a mountain, Henry very properly calls our attention here to the margin, which reads gold instead of defence in the former clause of the verse, the original word being the same with that rendered gold, Job 22:24. Thus interpreted the sense is, The Almighty shall be thy gold, and silver of strength to thee; which translation is perfectly agreeable to the Hebrew. On this the same pious author observes, “Worldlings make gold their god; saints make God their gold: they that are enriched with his favour and grace may truly be said to have abundance of the best gold, and best laid up.”

Verse 26
Job 22:26. For then shalt thou have thy delight in the Almighty — Thou shalt find delight, not only or chiefly in these outward comforts, but also and especially in God, whose face shall shine upon thee; and who shall give thee these things, not in anger, as he doth to wicked men, but as pledges of his love and favour to thee, and of those greater and eternal blessings which he hath in store for thee. And accordingly thou shalt delight thyself in him as worldly people delight themselves in their money, and shalt find real and continual pleasure in worshipping, obeying, and serving him in and with all his mercies. Thus these words contain a reason why he might confidently expect all those forementioned blessings, because he should set his affections on God, and possess his favour, which is the spring and foundation of all good. And lift up thy face unto God — Look up to him with cheerfulness and confidence.

Verse 27
Job 22:27. Thou shalt make thy prayer unto him — Hebrew, תעתיר אליו, tagnter eelaiv, thou shalt pray earnestly and importunately, or, thou shalt multiply thy prayer. Under all thy burdens, in all thy wants, cares, and fears, thou shalt apply to heaven for wisdom, strength, and comfort. Thou shalt pay thy vows — Thou shalt obtain those blessings for which thou didst make vows to God, and therefore, according to thy obligation, shalt pay thy vows to him.

Verse 28-29
Job 22:28-29. It shall be established — Thy purposes shall not be disappointed, but ratified by God. And in all thy counsels and actions God shall give thee the light of his direction and governance, and of comfort and success. When men are cast down — When, in a time of general calamity, all are cast down round about thee, cast down in their affairs, cast down in their spirits, sinking, desponding, ready to despair; when men’s hearts fail them for fear, or, rather, according to the Hebrew, (in which there is nothing for men, and which is only כי השׁפילו, chi hishpilu, cum depresserint,) when they have cast thee down, or, when thou art cast down; when God, in the course of his providence, shall bring thee, or suffer thee to be brought, into any trouble which he sees will be good for thee; thou shalt say — Within thyself, with good confidence and assurance; There is lifting up — Or, there shall be lifting up; either, 1st, For them, who, if they repent and humble themselves, shall be preserved and restored: or, rather, for thee and thine: God will deliver thee, when others are crushed and destroyed. Hebrew, Thou shalt say, גרה, gerah, exaltation! an expression to be admired for its conciseness and comprehensiveness. Thou shalt expect exaltation in the time of depression; nay, thy depression shall be in order to, and the means of, thy exaltation. And thou shalt find that consolation in thyself, which will not only bear thee up under thy troubles, and keep thee from fainting, but lift thee up above thy troubles, and enable thee to rejoice notwithstanding them. And he — God, from whom alone cometh salvation; shall save — Temporally from the evils here mentioned, and eternally from other and infinitely greater evils; the humble person — Hebrew, שׁח עינים, shach gneinaim, him that hath low or cast-down eyes; which phrase may denote, either, 1st, Humility and lowliness of mind, as pride is often expressed by high or lofty looks; and so this is a tacit reproof of Job, for his confident justification of himself: or, 2d, Lowness of state and condition, as James 1:10 . And so understood, it describes him, whose eyes and countenance are dejected by reason of great troubles and miseries.

Verse 30
Job 22:30. He — Whose prerogative it is to give deliverances; shall deliver — Namely, upon thy request, as the following clause shows; the island of the innocent — Not only thyself, when thou shalt become innocent, or righteous, but, for thy sake, he will deliver the whole island, or country, in which thou dwellest: God will have so great a respect to thy innocence, that for thy sake he will deliver those that belong to thee, or live with thee, or near thee, though, in themselves, they be ripe for destruction. By the pureness of thy hands — By thy prayers, proceeding from a pure heart and conscience. So Eliphaz and his two friends, who, in this matter, were not innocent, were delivered by the pureness of Job’s hands, Job 42:8. 

23 Chapter 23 

Verse 1
Job 23:1. Then Job answered — Job, being exceedingly grieved by the freedom which Eliphaz had taken with him in his last speech, charging him directly with the most enormous sins, (see the 15th and following verses,) turns and appeals to God, according to his custom, and earnestly begs he would hear the matter fully, and determine between him and his friends. The passage from this to the end of the 10th verse is peculiarly fine, and well worthy of the reader’s deep attention. In it Job fully answers the charge of Eliphaz concerning his denial or disbelief of the Divine Providence; and observes, that this was so far from being the case, that there was nothing he so much lamented as that he was excluded from God’s presence, and not permitted to draw near and make his defence before him; having the testimony of his own conscience respecting his integrity, and not doubting but he should make his cause good. He then shows, that his cause was far from being singular, for that many other dispensations of God’s providence were equally difficult to be accounted for, at least by human understanding; and that it was this which filled him with greater apprehensions. He expresses his desire that God, in the course of his providence, would make a more visible distinction between the righteous and the wicked in this world, that good men might not fall into such mistakes in censuring suffering innocence. He concludes with showing what, according to their principles, ought to be the general course of providence with regard to wicked men, which, however, it was notorious was not the case: and since it was not, it was plain that he had proved his point, and the falsity of their maxim was apparent: and their censuring him merely for his sufferings was a behaviour by no means justifiable. — Heath.

Verse 2
Job 23:2. Even to-day is my complaint bitter — Even at this time notwithstanding all your promises and pretended consolations. For your discourses give me neither relief nor satisfaction. Hence in this and the following chapter Job seldom applies his discourse to his friends, but either addresses his speech to God, or bewails his misery. My stroke is heavier than my groaning — The hand or stroke of God upon me exceeds my complaints.

Verses 3-5
Job 23:3-5. O that I knew where I might find him! — Namely, God, as his friends well knew. Thou advisest me to acquaint myself with him, I desire nothing so much as his acquaintance and presence; but, alas! he hides his face from me, that I cannot see or come near him. That I might come even to his seat — To his throne or judgment-seat, to plead my cause before him. I would order my cause — Declare in order the things which concern my cause, would set it in a true light, and show the justice of it, and that before him, who searches my heart. And fill my mouth with arguments — To prove my sincerity and innocence toward him, and consequently, that my friends accuse me falsely. I would know what he would say to me — If he should discover to me any secret sins, for which he contendeth with me, I would humble myself before him, and accept of the punishment of mine iniquity.

Verse 6
Job 23:6. Will he plead against me — Hebrew, יריב עמדי, jarib gnimmadi, contend with me; with his great power — ברב כח, berob choach, in the greatness, or extent, of his strength. Will he use his sovereign and absolute power to oppress me, as men do those whom they cannot fairly answer? No, but he would put strength in me — He would not use his power against me, but for me; by enabling me to plead my cause, and giving sentence according to that clemency which he uses toward his children. The word strength, though not in the text, is rightly added by our translators to complete the sense.

Verse 7
Job 23:7. There — At that throne of grace, where God lays aside his majesty and power, and judges according to his wonted grace and clemency; the righteous — Such as I trust I am in sincerity and truth; might dispute with him — Humbly and modestly propound the grounds of their confidence and the evidences of their righteousness. So — Upon such a fair and equal hearing; should I be delivered from my judge — From the severe censures of all corrupt and partial judges, such as my friends are, or rather, from the condemnatory sentence of God; for he is supposed to be pleading, not only before God, but with him. This and some such expressions of Job cannot be excused from irreverence toward God, and too great confidence in himself; for which, therefore, God afterward reproves him, and Job abhors himself.

Verse 8-9
Job 23:8-9. I go forward — קדם, kedem, ad orientem, toward the east: אחור, achor, ad occidentem, toward the west; so the Vulgate, which is likewise the interpretation of the Jewish commentators, who by the left hand, and the right, in the next verse, understand the north and the south. They have a tradition that Adam was created with his face placed toward the east, that he might see the rising sun. From whence they say the east was to him kedem, the anterior part of the world. From that situation they named the other quarters. But Job in both these verses certainly intended nothing more than that, let him turn himself which way he pleased, in no place could he find God present, namely, as a judge to hear and determine his cause, of which he is speaking: for, otherwise, he knew God was essentially present in all places. On the left hand where he doth work — That is, in a special and peculiar manner, say some interpreters, both Jewish and Christian, the north being the more habitable and more populous part of the world. Ibi genres, says Cartwright, rebus gestis et bello omni ævo clarissimæ: ibi evangelium generalius et luculentius promulgatum. “There the nations have flourished, most famous in all ages for exploits and war; and there the gospel has been more generally and successfully promulgated.” All this may be true, yet as the whole world is God’s workmanship, and is continually preserved by him, and as his providential care reacheth equally to every part, no one place is here intended to be signalized more than another, with regard to the works of God. He hideth himself on the right hand — He moves and works invisibly in all quarters of the world, but yet I cannot behold him appear as my judge, nor discover him to plead my cause in his sight.

Verse 10
Job 23:10. But he knoweth the way that I take — My comfort is, that, though I cannot see him, and know all his ways, and the reasons of his dispensations; yet he, being everywhere present, alway sees me, knows my heart and life, and observes the whole course of my conduct, my internal desires and designs, and the counsels of my heart, as well as my outward words and actions. It is a great comfort to those who are upright in their intentions, and mean honestly, that God understands their meaning though men do not, cannot, or will not. When he hath tried me — When he hath proved me by these afflictions, as gold is tried by the fire; I shall come forth as gold — Which comes forth from the furnace pure from all dross. The Hebrew is absolute, בחנני, bechanani, He hath tried me, I shall come forth, &c. They that keep the way of the Lord may comfort themselves when they are in affliction with these three things: 1st, That they are but tried; it is not intended for their hurt, but for their honour and benefit; it is the trial of their faith, 1 Peter 1:7 . 2d, That when they are sufficiently tried, they shall come forth out of the furnace, and not be left to consume in it, as dross or reprobate silver. The trial will have an end; God will not contend for ever. 3d, That they shall come forth as gold, pure in itself, and precious to the refiner. They shall come forth as gold approved and improved; found to be good, and made to be better. Afflictions are to us, as we are; those that go gold into the furnace will come out no worse.

Verse 11-12
Job 23:11-12. My foot hath held his steps — Either the steps or ways in which God himself walks; the paths of justice, mercy, and holiness, wherein Job had made it his care to walk with, or after God, as the phrase is, Genesis 5:24; or, which is the same thing, the steps or paths which God hath appointed men to walk in. These, Job says, his foot had held, that is, he had made a free and fixed choice of them; had taken fast hold of them; had been strongly and firmly resolved and settled to walk in them. Neither have I gone back — Turned aside to any crooked or sinful path, or course of life. I have esteemed the word of his mouth — Hebrew, צפנתי, tzaphanti; abscondi, reposui, I have hid, or laid it up, as men do their best treasures, or what they most love and value. The expression signifies a high esteem for it, a hearty affection to it, and a diligent care to preserve it. More than my necessary food — Or, my appointed, or daily portion; that food or provision which is necessary for the support of my life, (as the same word is used Genesis 47:22 .; Proverbs 30:8; and Proverbs 31:15,) and which is more prized and desired than all the riches of the world. There is, however, nothing in the Hebrew for the word food, which our translators have supplied, the term חקי, chokki, meaning simply statutum, vel, præscriptum mihi, what is appointed or prescribed to me. Chappelow, therefore, renders the whole verse thus: “As to the commandment of his lips, I have made no digression: according to what is prescribed me, I have kept the words of his mouth.”

Verse 13
Job 23:13. He is of one mind — The word mind is not in the Hebrew, which is only באהד, beehad, he is in one, namely, in one way, or purpose, or counsel. Notwithstanding all these evidences of my sincere piety, and all my prayers to him, he still continues in the same course of afflicting me. And who can turn him? — No man can change his counsels or course of acting. He is most absolute and free, to do what he pleaseth, and he deals with me accordingly, and not by those milder methods which he uses toward other men. What his soul desireth, even that he doth — He will not do what I please or desire, but only what he pleases.

Verse 14-15
Job 23:14-15. He performeth, &c. — Hebrew, ישׁלום חקי, jashlim chukki, he will perfect, or finish, my appointed portion, that is, those calamities which he hath allotted to me for my portion. And many such things are with him. There are many such examples of God’s proceeding with men; and his counsels and providences, though always just, yet are often secret; and we cannot discern the reasonableness or equity of them. Therefore am I troubled at his presence, &c. — When I set this great and holy God before me, and reflect that I am in his presence, I am troubled at the consideration of his glorious majesty, and sovereign, irresistible power, by which he can do whatsoever pleaseth him, without giving any account of his matters. There is, indeed, that in God which, if we consider, we shall see cause to be afraid of him: his infinite justice and purity, compared with our sinfulness and vileness; but if, withal, we consider his grace in a Redeemer, and are conscious of our compliance with that grace, the fears will vanish, and we shall see cause to hope in him.

Verse 16-17
Job 23:16-17. For God maketh my heart soft — Or, tender; he hath bruised and broken, or melted it, so that I have no spirit, or courage, or strength in me: so this, or the like phrase, frequently signifies. There is a gracious softness of heart, like that of Josiah, whose heart was tender, and trembled at the word of God: but this is meant of an afflictive and painful softness, which apprehends every thing that is present to be pressing, and every thing that is future to be threatening. Because I was not cut off before the darkness — Because God did not cut me off by death before these dark and dismal miseries came upon me. Or, as מפני חשׁךְ, mippenei choshech, may be properly rendered, before the face, or, by reason of the darkness; that is, God hath not yet cut me off by these calamities, but prolonged my days under them, to the great increase of my misery. Neither hath he covered the darkness from my face — That I might no longer see or feel my miseries, but might be taken out of them by my long-desired death. Thus Job seems to be disposed to quarrel with God, because he did not die before his troubles; and yet, it is probable, that if, in the height of his prosperity, he had received a summons to the grave, he would have thought it hard. It may help to reconcile us to death, whenever it comes, to consider that we do not know from what evil we may be taken away. But when trouble is actually come upon us, it is folly to wish we had not lived to see it; and it is much better to look to God for grace, that we may be enabled to make the best of it; and to remember, amidst the darkness, that frequently to the upright there ariseth a marvellous light in the darkness, and that there is reserved for them a much more marvellous light after it. 

24 Chapter 24 

Verse 1
Job 24:1. Why, &c. — Job, having by his complaints, in the foregoing chapter, given vent to his passion, and thereby gained some ease, breaks them off abruptly, and now applies himself to a further discussion of the doctrinal controversy between him and his friends, concerning the prosperity of wicked people. That many live at ease, who yet are ungodly and profane, and despise all the exercises of devotion, he had showed, chap. 21. Now he goes further, and shows that many who are mischievous to mankind, and live in open defiance of all the laws of justice and common honesty, yet thrive and succeed in their unrighteous practices; and we do not see them reckoned with in this world. He first lays down his general proposition, That the punishment of wicked people is not so visible and apparent as his friends supposed, and then proves it by an induction of particulars. Why — How comes it to pass; seeing times are not hidden from the Almighty — Seeing the fittest seasons for every action, and particularly for the punishment of wicked men, are not unknown to God: do they that know him — That love and obey him; not see his days? — The times and seasons which he takes for the punishment of ungodly men; which times are frequently called the days of the Lord, as Isaiah 2:12; Isaiah 13:6; Jeremiah 46:10; Acts 2:20. Surely, if they were constant and fixed in this life, they would not be unknown to good men, to whom God is wont to reveal his secrets. His words may be paraphrased a little more at large, thus: To answer a little what you have so often asserted: If punishments from God upon the wicked, in this world, are so certain as you say, why do not they who are truly pious see them openly inflicted? Surely it is most strange, that there are not some certain fixed times when God arises publicly, and in the face of the whole world inflicts these deserved punishments upon the wicked. Whereas, experience shows, that these visible judgments are very rarely inflicted, and many true worshippers of God pass through the world without ever seeing any thing of this kind. Heath renders the verse, Why are not stated seasons set apart by the Almighty? And why do not those who know him see his days? namely, of vengeance on the wicked.

Verse 2
Job 24:2. Some, &c. — In proof that wicked persons prosper, he instances in two sorts of unrighteous people, whom all the world saw thriving in their iniquity: 1st, Tyrants, and those that did wrong under pretence of law and authority; and, 2d, Robbers and plunderers, that did wrong by downright force, as the bands of the Sabeans and Chaldeans, who had lately plundered him. Remove the landmark — By which men’s lands are distinguished, and their properties secured, that so they may enlarge their own border by diminishing the estate of their neighbour — which is so great an act of injustice that it was not only very strictly forbidden by God in his law, but also declared execrable by the heathen, among some of whom it was permitted to any man to kill him that did it. Forging or destroying deeds is now a crime equivalent to this. They violently take away flocks, and feed thereof — They take away cattle by force, and use them as if they were their own. Or, they feed them; they do not hide, or kill them, but openly feed them in their pastures, without any remorse, or shame, or fear of punishment, either from God or man.

Verse 3-4
Job 24:3-4. They drive away the ass of the fatherless — Whose helpless condition required their pity and mercy. He says, the ass, to aggravate their sin, in that they robbed him who had but one ass. They take the widow’s ox — Thereby depriving her, not only of the ox itself, but of all the benefit of its labours, by which her life was sustained; for a pledge — Contrary to God’s law, first written in men’s hearts, and afterward in the Holy Scriptures, Exodus 22:26. They turn the needy out of the way — Out of the way of piety and virtue. They engage them to take evil courses by their examples, or promises, or threatenings. Or, out of their right, of which they deprive them, by subtlety or power. Or, rather, as the word מדרךְ, middarech, more properly signifies, and as the next clause explains it, out of the highway, out of the path or place in which these oppressors walk and range. These needy persons labour to keep out of their way for fear of their further injuries and oppressions. The poor of the earth hide themselves, &c. — For fear of these wicked tyrants and persecutors.

Verse 5
Job 24:5. Behold, as wild asses — Which are lawless and fierce, and greedy of prey; in the desert — Which is the proper habitation of wild asses, Jeremiah 2:24 : they go forth to their work — These oppressors go forth to spoil and rob, which is their constant work and trade: rising betimes for the prey — Beginning their work of plunder before the poor go to their daily labour. The wilderness yieldeth food for them — They are so diligent and industrious in their wicked work, that they fetch food for themselves and families even out of desert places, in which the owners can with difficulty subsist.

Verse 6
Job 24:6. They reap every one his corn in the field — The words, every one, are not in the original, and ought not to have been inserted here, as they alter the sense. The clause would be better translated without them. They reap his corn in the field; that is, these plunderers make incursions, reap and take away the corn of the honest, industrious husbandman, which he had sown for the support of his family. They gather the vintage of the wicked — Or, rather, the vintage of wickedness; that is, they plunder the vineyards of the honest, just man, as well as his corn-fields.

Verse 7
Job 24:7. They cause the naked — That is, those whom they have made naked, whom they have stripped of their garments and coverings; so far were they from exercising charity or even justice toward them; to lodge without clothing — To sleep in the night without bed-clothes to cover them; that they have no covering in the cold — Of the night, in the winter season. This verse perhaps would be better rendered thus, They cause men to lodge naked, because they have no clothing, (that is, because they leave them nothing wherewith they can clothe themselves,) and no covering in the cold; they leave them neither raiment to wear in the day, nor a covering in the night.

Verse 8
Job 24:8. They are wet — That is, the poor, being stripped of their raiment, and forced away from their houses; with the showers of the mountains — With the rain-water, which, in great showers, runs down from the rocks or mountains into the caves or holes in the sides of them, to which they have fled for shelter. And embrace the rock — That is, are glad when they can find a cavern, or cleft of a rock, in which they may have some protection against the injuries of the weather, and a hiding-place from the fury of their oppressors.

Verse 9-10
Job 24:9-10. They — The wicked oppressors; pluck the fatherless from the breast — Either out of cruelty, not sparing poor infants, or out of covetousness, not allowing the mother time for the suckling of her infant. They take away the sheaf from the hungry — That single sheaf, which the poor man had got with the sweat of his brow, to satisfy his hunger. 

Verse 11-12
Job 24:11-12. Which make oil within their walls — The walls of the rich oppressors, for their use and benefit. And tread their wine-presses — That is, the grapes in their wine-presses; and suffer thirst — Because they are not permitted to quench their thirst out of the wine which they make. Men groan — Under the burden of injuries and grievous oppressions; from out of the city — Not only in deserts, or less inhabited places, where these tyrants have the greater opportunity to practise their villanies; but even in cities, where there is a face of order, and government, and courts of justice, and a multitude of people to observe and restrain such actions; whereby they plainly declare that they neither fear God nor reverence man. The soul of the wounded crieth out — The life or blood of those who are wounded to death (as the word חללים, chalalim, properly signifies) crieth aloud to God for vengeance; yet God layeth not folly to them — Does not appear to impute, or lay to their charge, this folly, or wickedness; does not punish them for it as it deserves.

Verse 13
Job 24:13. Those that rebel against the light — Who sin impudently, in the face of the sun, and obstinately, in spite of all their light, as well the light of reason and conscience, which abhors and condemns their wicked actions, as the light of divine revelation, which was then, in good measure, imparted to the people of God, and shortly after committed to writing; all which they set at defiance, sinning with manifest contempt of God, and of men, and of their own consciences. They know not the ways thereof —
That is, of the light, or such ways and courses as are agreeable to the light; they do not approve, love, or choose them. Nor abide in the paths thereof — If they begin to walk in those paths: and do some good actions, yet they do not persevere in well-doing: they are not constant and fixed in a good course of life.

Verse 14-15
Job 24:14-15. The murderer rising with the light — As soon as the light appears, using no less diligence in his wicked practices than labourers do in their honest and daily employments; killeth the poor and needy — Where he finds nothing to satisfy his covetousness, he exerciseth his cruelty. And in the night is as a thief — He is really a thief; the particle as being often used to express, not the resemblance, but the truth, of the thing. In the night they rob men secretly and cunningly, as in the day-time they do it more openly and avowedly. The adulterer waiteth for the twilight — Namely, for the evening twilight, which is his opportunity; saying — In his heart; No eye shall see me — Comforting himself with the thoughts of secrecy and impunity; and disguiseth his face — Hebrew, putteth his face in secret; covers it with a mask that he may not be discovered.

Verse 16-17
Job 24:16-17. In the dark they dig through houses — Either the adulterer last mentioned, or rather the thief or robber, whose common practice this is, of whom he spake, Job 24:14; and having, on that occasion, inserted the mention of the adulterer, as one who acted his sin in the same manner as the night thief did, he now returns to the latter again: which they had marked for themselves — Distinguishing, by some secret mark, the house of some rich man which they intended to rob, and the part of the house where they resolved to enter it. They know not the light — Do not love nor make use of it, but abhor and shun it. For the morning is as the shadow of death — Terrible and hateful, because it both discovers them and hinders their practices. If one know them, &c. — If they are brought to light, or discovered, they are overwhelmed with deadly horrors and terrors.

Verse 18
Job 24:18. He is swift as the waters — That is, the wicked man quickly passeth away, with all his glory, as the waters, which never stay in one place, but are always hasting away. Their portion — Or, his portion (for he still speaks of the same person, though with a change of the number) is cursed in the earth — His habitation and estate, which he leaves behind him, is accursed of God; and, by all men who live near it, or observe it, is pronounced accursed, because of the remarkable judgments of God upon it, and upon his posterity or family, to which he left it, and from whom it is strangely and unexpectedly alienated. He beholdeth not the way of the vineyards — He shall never more see or enjoy his vineyards, or other pleasant places and things, which seem to be comprehended under this particular. Thus, though Job constantly maintains against his friends, that many ungodly men do prosper, and escape punishment, in this life, yet, withal, he asserts that God will certainly, sooner or later, punish them; and that he sometimes doth it here, cutting them off by cruel and untimely deaths, or otherwise inflicting some notable judgment upon them, of which he also speaks Job 21:17.

Verse 19
Job 24:19. Drought and heat consume the snow-waters — As the snow, though it doth for a time lie upon the ground, yet at last is dissolved into water by the heat of the season, and that water is quickly swallowed up by the earth when it is dry and thirsty; so ungodly sinners, though they live and prosper for a season, yet at last shall go into the grave, which will consume them, together with all their hopes and comforts; their merry life is followed by a sad and ofttimes sudden death; not with such a death as the godly die, which perfects them, and brings them to happiness, but with a consuming and never-dying death.

Verse 20
Job 24:20. The womb shall forget him — His mother that bare him, and much more the rest of his friends, shall seldom or never mention or remember him, but shall rather be ashamed to own their relation to one that lived such a vile and wretched life, and died such an accursed death. This portion he shall have, instead of that honour and renown which he thirsted and laboured for, and expected should perfume his name and memory. The worm shall feed sweetly on him — This proud and insolent tyrant, that preyed upon all his neighbours, shall himself become a prey to the contemptible worms; he shall be no more remembered — Namely, with honour, or so as to be desired; but his name shall rot, and scarcely ever be mentioned but with infamy. And wickedness shall be broken — The wicked man shall be broken to pieces, or violently broken down, as the word תשׁבר, tishaber, signifies; shall be utterly and irrecoverably destroyed; as a tree — Which being once broken never groweth again.

Verse 21
Job 24:21. He evil-entreateth the barren — Job here returns to the declaration of his further acts of wickedness, the causes of these judgments; that heareth not — Barrenness was esteemed a curse and reproach; and so it is mentioned as an instance of this man’s wickedness, that he added affliction to the afflicted, whom he should have pitied and helped; but because the barren had no children, and the widows no husbands to defend or avenge their cause, he exercised cruelty upon them.

Verse 22
Job 24:22. He draweth also the mighty with his power — He draweth into his net, as Psalms 10:9, or to his party, to assist and serve him in his enterprises, those who are mighty in place, or wealth, or power; he practiseth upon these as well as upon the poor: he riseth up — Namely, against any man, as the same word קום, kum, is rendered, Psalms 18:39 ; Psalms 44:5. When he sets himself against a man and resolves to destroy him, no man is sure of life — None of them, whom he so opposes, can be secure of holding his life, but all such give themselves up as lost men, as knowing they cannot resist his greater power.

Verse 23
Job 24:23. Though it be given him — Namely, of God; to be in safety — That is, Though God granteth to the oppressor to be for a time in apparent safety, and to live a comfortable life; whereon he resteth — His former experience of God’s long-suffering makes him confident of the continuance of it, so that he is not only happy in his present enjoyments, but also in his freedom from distracting fears of future miseries; yet his eyes are upon their ways — That is, the eyes of God, who, although he gives wicked men such strange successes and great prosperity, yet he sees and observes them all, and marks their whole conduct, and will in due time punish them severely.

Verse 24
Job 24:24. They are exalted for a little while — They live in honour and prosperity, but not for ever; it is only, at the most, during this short and mortal life, which lasts but for a very little time; and, therefore, their present happiness is not to be envied; nor is it any reproach to God’s providence, which has time enough to reckon with them hereafter; but are gone — Hebrew, איננו, einennu, are not; namely, in this world, they die. And are brought low — As low as their graves. They are taken out of the way — Out of this world; as all other — They can no more prevent, or delay their death, than the meanest men in the world: and cut off — By the sickle of death, perhaps by the hand of violence; as the tops of the ears of corn — When in its greatest height and maturity; when they are arrived at their perfect stature of worldly power and glory, then God cuts them off, and that suddenly and unexpectedly.

Verse 25
Job 24:25. And if it be not so now — Namely, as I have discoursed; if God does not often suffer wicked men to live long and prosperously in the world, before he punishes them; and if good men be not sometimes sorely afflicted here; if all things do not fall alike to all men in these matters; and if it do not from hence follow, that I am unjustly injured and condemned: who will make me a liar? Or, as Sol. Jarchi interprets the words, Let one of you come and make me a liar, and make my speech nothing worth — Let them that can undertake to prove that my discourse is either false in itself, and then they prove me a liar; or foreign, and nothing to the purpose, and then they prove it frivolous and nothing worth. That, indeed, which is false is nothing worth: where there is not truth, how can there be goodness? But they that speak the words of truth and soberness, need not fear having what they say brought to the test, but can cheerfully submit it to a fair examination, as Job here submits what he had spoken. 

25 Chapter 25 

Verse 1
Job 25:1. Then answered Bildad — Who makes the last weak effort against Job; and being unable to deny the truth of his assertions, but at the same time unwilling to give up the argument, shelters himself behind the acknowledged attributes of God, power, justice, and purity, and the infirmities of human nature. Probably he and the rest of Job’s friends now perceived that Job and they did not differ so much as they had thought. They owned that the wicked might prosper for a while; and Job owned they would be destroyed at the last. As to the point of bringing Job to confess himself guilty of some enormous crimes, which they at first rashly supposed had drawn this heavy judgment upon him, that is completely given up, and Bildad satisfies himself with an evasive answer to what Job had observed on that head, to this purpose, namely, that no man, strictly speaking, can be justified before God; man being at best a frail and fallible creature, and God a being of infinite purity and perfection; an argument which concerned Job no more than themselves, but equally involved them all in the same class of sinners. This answer has no reference to what Job spake last, but to that which seemed most reproveable in all his discourses, his censure of God’s proceedings with him, and his desire of disputing the matter with him. Bildad’s sentiments are extremely good and pious, but they are but little to the purpose, since he is now reduced to advance what Job had never disputed. “As we here take our leave,” says Dr. Dodd, “of the arguments urged by Job’s friends, we may just observe, in conclusion, that nothing could be more untoward than this conduct of theirs, to bring a charge against him which they could not prove, and from which his well- known virtue and integrity of life ought to have screened him. But, though Job very plainly shows them the injustice and inhumanity of this procedure; nay, though he confutes them so far that they had nothing to reply, yet, like modern disputants, they stood out to the last, and had not the grace to own their mistake, till God himself was pleased to thunder it in their ears. Here, then, we have a lively instance of the force of prejudice and prepossession.”

Verse 2
Job 25:2. Dominion and fear are with him — Absolute and sovereign power over all persons and things, so that it is both rebellion and madness to contend with him; and terror, which justly makes him dreadful to all men, and especially to all that undertake to dispute with him. In other words, awful majesty and infinite knowledge are his, whereby he is much better acquainted with men’s hearts and ways than they are themselves, and sees much sin in them, which themselves do not discover; and to him belong also exact purity and justice, which render him formidable to sinners. These are with him whom thou challengest; with him who is not lightly and irreverently to be named, much less to be contended with; and therefore it is thy duty to humble thyself before him, and quietly and modestly to submit thyself and thy cause to his pleasure. He maketh peace in his high places — This clause, as well as the following verse, seems to be added, to prove God’s dominion and dreadfulness; he keepeth and ruleth all persons and things in heaven, in peace and harmony. The angels, though they be very numerous, all own his sovereignty, and acquiesce in his pleasure. The stars, though vast in their bulk, and various in their motions, exactly keep the order which God hath appointed them: and therefore it is great folly for thee to quarrel with the methods of God’s dealings with thee.

Verse 3
Job 25:3. Is there any number of his armies? — Of his angels, and stars, and other creatures, all which are his hosts, wholly submitting themselves to his will, to be and to do whatever he pleases. And, therefore, how insolent and unreasonable a thing it is to quarrel with him, or resist his will! Upon whom doth not his light arise? — The light of the sun is communicated to all parts of the world. This is a faint resemblance of the cognizance and care which God takes of the whole creation. All are under the light of his knowledge: all partake of the light of his goodness: his pleasure is to show mercy: all the creatures live upon his bounty.

Verse 4
Job 25:4. How then can man be justified with God? — That is, before God’s tribunal, to which thou dost so boldly appeal. Thou mayest plead thy cause with thy fellow-worms, as we are, and expect to be justified; but wo to thee, if the great God undertake to plead his cause against thee: how severely and certainly wouldest thou be condemned! The word used for man here, אנושׁ, enosh, signifies miserable man, which supposes him to be sinful; and that such a creature should quarrel with that dominion of God to which the sinless, and happy, and glorious angels willingly submit, is absurd and impious.

Verse 5
Job 25:5. Behold, even to the moon, and it shineth not — The moon, though bright and glorious, if compared with the divine majesty, is without any lustre or glory. By his naming the moon, and thence proceeding to the stars, he shows that he includes the sun also, and all other creatures, and signifies that the brightest and most glorious objects in nature shine not when compared with God’s ineffable and essential brightness. Indeed, the highest order of beings make but small advances to the essential perfection which is in him; so that, when a comparison is made, their highest purity will be little less than impurity, when brought before the standard of divine perfection.

Verse 6
Job 25:6. How much less man, that is a worm — Mean, vile, and impotent; proceeding from corruption, and returning to it. And the son of man — For miserable man, in the last clause, he here puts the son of any man, to show that this is true, even of the greatest and best of men. Let us then wonder at the condescension of God, in taking such worms into covenant and communion with himself! 

26 Chapter 26 

Verse 1
Job 26:1. But Job answered and said — Job, finding his friends quite driven from their strong hold, and reduced to give up the argument, now begins to triumph, Job 26:2-3. He tells them, if the business was to celebrate the power and wisdom of the Almighty, he could produce as many shining instances of it as they could; but, at the same time, he intimates that their behaviour was mean, after so great a parade of wisdom as they had exhibited, to shelter themselves at last behind the power of God, rather than generously give up an argument which they were unable to maintain, and acquit him of a suspicion which they were not capable of supporting by a conviction. — Heath.

Verse 2
Job 26:2. How hast thou helped him, that is without power? — Thou hast helped excellently! It is an ironical expression, implying quite the contrary, that he had not helped at all. As if he had said, I am a poor helpless creature, my strength and spirits are quite broken with the pains of my body, and the perplexities of my mind; and humanity and religion should have taught thee to support and comfort me, with representations of the goodness and promises of God, and not to terrify and overwhelm me with displaying his sovereign majesty, his glorious holiness, and inflexible justice, the thoughts whereof are already so discouraging and dreadful to me.

Verse 3
Job 26:3. How hast thou counselled him that hath no wisdom? — Me, whom thou takest to be void of understanding, and whom, therefore, thou oughtest to have instructed with wholesome counsels, instead of those impertinent discourses which thou hast delivered. But, as the words, him that hath, are not in the original, the text would be better rendered, Why dost thou counsel without wisdom? And how hast thou plentifully declared the thing as it is? — And the essence, truth, or substance, (so the word ותושׁיה, vethushiah, signifies,) namely, of the thing in question between us, in abundance thou hast made known; thou hast spoken the whole truth, and nothing but the truth, and all that can be said in the matter! A most wise and profound discourse thou hast made, and much to the purpose! An ironical expression as before. But the word לרב, la-rob, which we translate, plentifully, or, in abundance, may be read, la-rib, to contention: and then the clause will bear a clearer sense, thus: Why dost thou discover truth or wisdom for the sake of contention?
Verse 4
Job 26:4. To whom hast thou uttered words — For whose instruction hast thou uttered these things? For mine? Dost thou think I do not know that which the meanest persons are not unacquainted with; that God is incomparably greater and better than his creatures? Whose spirit came from thee — Who inspired thee with this profound discourse of thine?

Verse 5
Job 26:5. Dead things, &c. — That is, according to several interpreters, those seeds which are sown and die in the earth quicken again and grow. Or, as R. Levi rather thinks, an allusion is made to those vegetables, stones, or metals, which are found in the earth under the waters. The Hebrew word here for dead things is רפאים, rephaim, which is generally rendered dead men; thus, Psalms 88:10, we read, Wilt thou show wonders to methim, the dead? Shall rephaim, the dead, arise and praise thee? Isaiah 26:14 . The dead, methim, shall not live: the deceased, rephaim, shall not rise. In these passages, therefore, and many others that might be produced, methim and rephaim are both translated dead or deceased. Instead of this, however, the LXX., the Vulgate Latin, and the Targum, render rephaim, giants, or mighty men. “Their interpretation is very just,” says Chappelow, “if, as R. Bechai writes, they were so named because their countenance was so austere, that whoever looked on them, manus ejus remissæ fuerunt, his hands were weakened with the terror that was upon him, (Buxtorf in rapha.) From hence it is that our learned Mede explains rephaim, in Proverbs 21:16, not of the dead, but of the giants or rebels against God, of whom we read, Genesis 6., namely, those mighty men of the old world, whose wickedness was so great as to occasion the deluge. Therefore, to ‘remain in the congregation of rephaim,’ is the same as to go and keep them company; that is, to go to that accursed place and condition in which they are. Thus, S. Jarchi’s gloss is, In cœtu rephaim, that is, in cœtu gehinnom, the congregation of those in hell. His gloss is the very same on our text here in Job. Again, Proverbs 9:17-18, ‘He knoweth not that rephaim, the dead, (the mighty ones,) are there, and that her (the harlot’s) guests are in the depths of hell,’ that is, she will bring them, who frequent her, to hell, to keep the apostate giants company. From all which we conclude, with the ingenious author above mentioned, that the place before us, and the verse following, seem to be no other than a description of hell.” Peters, Dodd, and many other critics, view the passage in the same light. Houbigant renders it, Behold the giants tremble beneath the waters in their habitations; and, he says, “Job means those giants who were overwhelmed with the flood; having their overthrow as immediately present before his eyes, because the deluge at this time was fresh in the memory of men.” Poole, whose note on the passage is well worth the reader’s attention, comprehends all the forementioned particulars in his interpretation, thus: Job, having censured Bildad’s discourse, proceeds to show how little he needed his information in that point. He shows that the power and providence of God reach not only to the things we see, but also to the invisible parts of the world; not only to the heavens above and their inhabitants, and to men upon earth, of which Bildad discoursed, Job 25:2-3, but also to such persons or things as are under the earth, or under the waters; which are out of our sight and reach, yet not out of the view of Divine Providence: including, 1st, dead or lifeless things, such as amber, pearl, coral, metals, or other minerals, which are formed or brought forth, by the almighty power of God, from under the waters; either in the bottom of the sea, or within the earth, which is the lowest element, and in the Scripture and other authors spoken of as under the waters. And, 2d, dead men, and the worst of them, such as died in their sins, and after death were condemned to further miseries; of whom this very word seems to be used, (Proverbs 2:18; Proverbs 9:18,) who are here said to mourn or groan from under the waters, from the lower parts of the earth; or from under those subterranean waters which are supposed to be within and under the earth; and from under the inhabitants thereof; either of the waters or of the earth, under which these waters are; or with the other inhabitants thereof; of that place under the waters; namely, the apostate spirits. So the sense is, that God’s dominion is over all men, yea, even the dead, and the worst of them, who, though they would not own God, nor his providence, while they lived, yet now are forced to acknowledge and feel that power which they despised, and bitterly mourn under the sad effects of it in their infernal habitations.

Verse 6
Job 26:6. Hell is naked before him — Is in his presence, and under his providence. Hell itself, that place of utter darkness, is not hid from his sight. Destruction — The place of destruction, hath no covering — Such as can conceal it from his view.

Verse 7
Job 26:7. He stretcheth out the north — The northern part of the heavens, which he particularly mentions, and puts for the whole visible heavens, because Job and his friends lived in a northern climate; over the empty space — Hebrew, על תהו, gnal tohu, over the vacuity, or emptiness; the same word which Moses uses, Genesis 1:2, which does not prove that the author of this book lived after Moses wrote the book of Genesis, and had seen that book, but only that Moses’s account of the creation is the ancient and true account, well known in the days of Job and his friends, and therefore alluded to here. And hangeth the earth upon nothing — Upon its own centre, which is but an imaginary thing, and, in truth, nothing; or, he means, upon no props, or pillars, but his own power and providence. Bishop Patrick’s paraphrase is, “By his wonderful power and wisdom he stretches out the whole world from the one pole to the other, which he alone sustains; as he doth this globe of earth hanging in the air, without any thing to support it.”

Verse 8
Job 26:8. He bindeth up the waters — Those fluid and heavy bodies, pressing downward with great force; in his thick clouds — As it were in bags, keeping them there suspended often for a long time; and the cloud is not rent under them — But sustains them, notwithstanding their great weight, so that they do not burst forth all at once, and fall suddenly and violently upon the earth, but distil in dews, drops, and showers, to moisten, refresh, and fertilize it in due season.

Verse 9
Job 26:9. He holdeth back — Namely, from our view, that its effulgent brightness may not dazzle our sight; the face of his throne — The heaven of heavens: where he dwells, its light and glory being too great for mortal eyes; and spreadeth his clouds upon it — And thereby mercifully hides from our eyes those overpowering splendours which we could not bear to behold. Bishop Patrick, however, understands this merely of God’s covering the face of the sky with clouds, to prevent “the beams of the sun from scorching the earth.”

Verse 10
Job 26:10. He hath compassed the waters — Namely, of the sea; for of the waters of the clouds he had just spoken; with bounds — With rocks and shores, and principally his own decree, formed at the creation, and renewed after the deluge, (Genesis 9:11; Genesis 9:15,) that the waters should not overwhelm the earth; until the day and night come to an end — Until the end of the world, for so long these vicissitudes of day and night are to continue.

Verse 11
Job 26:11. The pillars of heaven tremble — Perhaps the mountains, which by their height and strength seem to reach and support the heavens. And are astonished at his reproof — When God reproveth not them, but men by them, manifesting his displeasure by thunders or earthquakes.

Verse 12
Job 26:12. He divideth the sea with his power — “By his power he raises tempests, which make great furrows in the sea, and divideth, as it were, one part of it from another;” and by his understanding he smiteth through the proud — “And, such is his wisdom, he knows how to appease it again, and repress its proud waves into the deadest calm.” — Bishop Patrick. Waterland and Schultens render רגע הים, ragang hajam, he shaketh the sea. Bishop Warburton tells us, that the destruction of Pharaoh and his host in the Red sea is here plainly referred to, and that רהב, rahab, rendered proud, signifies Egypt. But Mr. Peters justly observes, “Others may see nothing more in it than the description of a storm or tempest. The Hebrew word translated divide, is not the same that is used, Exodus 14., of the Red sea, but signifies a violent breaking and tossing of the waves as in a storm. And if the former part of the sentence means that God sometimes, by his power, raises a violent storm at sea, the latter may well enough be understood of the pride and swelling of the sea itself, allayed again by the same divine power and will which raised it.”

Verse 13
Job 26:13. By his Spirit — Either, 1st, By his divine virtue or power, called his Spirit, Zechariah 4:6; Matthew 12:28. Or, 2d, By his Holy Spirit, to which the creation of the world is ascribed, Genesis 1:2; Job 33:4. He hath garnished the heavens — Adorned or beautified them with those glorious lights, the sun, moon, and stars. His hand hath formed the crooked serpent — By which he may mean all kinds of serpents, with fishes and monsters of the sea. It is the same word that is used for leviathan, Isaiah 27:1, of which the Targum understands it, and perhaps may be intended of the whale or crocodile. Chappelow, who gives us divers senses of the word ברח, bariach, here rendered crooked, and used as an epithet to designate the kind of serpent intended, observes that, in any of those senses, it is applicable to the great dragon, that old serpent called the devil and Satan, which deceiveth the whole world, Revelation 12:9 ; Revelation 20:2. For (to allude to those senses of the word) that crooked, apostate serpent was formed, was brought forth, was wounded even to death, by God, fled from his vengeance, grieved, and trembled. “It may well be asked,” says the learned Bishop Sherlock, who is of the same mind, and thinks that by the crooked serpent here is meant that apostate spirit who tempted Eve under the form of a serpent, “how come these disagreeable ideas to be joined together? How comes the forming of a crooked serpent to be mentioned as an instance of almighty power, and to be set, as it were, upon an equal footing with the creation of the heavens, and all the host of them? When you read the whole chapter, all the images in which are great and magnificent, can you possibly imagine that the forming the crooked serpent, in this place, means no more than that God created snakes and adders? This surely cannot be the case. If we consider the state of religion in the world when this book was penned, it will help to clear this matter up. The oldest notion in opposition to the supremacy of the Creator is that of two independent principles; and the only kind of idolatry mentioned in the book of Job, and it was of all others the most ancient, is the worship of the sun and moon, and heavenly host. From this Job vindicates himself, Job 31:26, &c. Suppose Job now to be acquainted with the fall of man, and the part ascribed to the serpent of the introduction of evil; and see how aptly the parts cohere. In opposition to the idolatrous practice of his time, he asserts God to be the Maker of all the hosts of heaven. By his Spirit hath he garnished the heavens — In opposition to the false notion of two independent principles, he asserts God to be the Maker of him who was the first author of evil; his hand hath formed the crooked serpent — You see how properly the garnishing of the heavens and the forming of the serpent are joined together. That this is the ancient traditionary explanation of this place we have undeniable evidence from the translation of the LXX., who render the latter part of this verse, which relates to the serpent, in this manner: By a decree he destroyed the apostate dragon. The Syriac and Arabic versions are to the same effect. These translators apply the place to the punishment inflicted on the serpent, and it comes to the same thing; for the punishing the serpent is as clear an evidence of God’s power over the author of evil as the creating him.”

Verse 14
Job 26:14. Lo, these are parts of his ways — But very small parcels even of those of his works which are visible to us. For it would be a vain and fruitless labour should I undertake to speak of all the wonders of the Creator. His works are so many, so great, and so far surpassing our narrow conceptions, that we can never hope to arrive at a perfect knowledge of them all, or even of any of them. We must be content to stand, as it were, at a distance, and, with profound reverence, take a short, imperfect view of a few mere sketches of the effects of his wonder-working power. But how little a portion is heard of him? — Of his wisdom, and power, and providence. If these his external and visible works be so stupendous, how glorious then must be his invisible, and more internal perfections and operations! For what we see or know of him is nothing in comparison of what we do not know, and of what is in him, or is done by him. But the thunder of his power who can understand? — Either, first, Of his mighty and terrible thunder, which is often mentioned as an eminent work of God. Or, second, Of his almighty power, which is properly compared to thunder, in regard of its irresistible force, and the terror which it causes to wicked men. 

27 Chapter 27 

Verses 1-4
Job 27:1-4. Job continued his parable — His grave and weighty discourse. As God liveth — He confirms the truth of his expressions by an oath, because he found them very backward to believe what he professed. Who hath taken away my judgment — Who, though he knows my integrity, yet does not plead my cause against my friends. All the while my breath is in me — Which is the constant companion and certain sign of life; or my soul or life is in me; and Spirit of God — Or rather, the breath of God; is in my nostrils — I protest, that as long as I have breath in my body, and he shall enable me to speak a word; my lips shall not speak wickedness, &c. — My tongue shall be the faithful interpreter of my heart, and I will never speak otherwise than I think.

Verse 5-6
Job 27:5-6. God forbid that I should justify you — In your opinion concerning me, and censure of me; till I die, &c. — Never hope that I will yield to your judgment, which I know to be false: no, I abhor the thought of it, and will sooner die than confess the guilt which you charge upon me. My righteousness I hold fast — You shall never extort that from me, but I will resolutely maintain my uprightness, and not be persuaded by any reason to desert its defence. My heart shall not reproach me, &c. — With betraying my own cause and innocence; my conscience doth not hitherto accuse me, and it shall not upbraid me hereafter.

Verse 7
Job 27:7. Let mine enemy be as the wicked — I am so far from loving and practising wickedness, whereof you accuse me, that I abhor the thoughts of it; and if I might and should wish to be revenged of mine enemy, I could wish him no greater mischief than to be a wicked man. This does not imply that we may lawfully wish any man to be wicked, or that any man who is not wicked should be treated as wicked; but we ought all rather to choose to be in the condition of a beggar, an outlaw, a galley-slave, any thing rather than in the condition of the wicked, though in ever so much outward pomp and prosperity. 

Verse 8
Job 27:8. What is the hope of the hypocrite, though he hath gained? — There is no reason why I should envy or desire the portion of wicked men: although they ofttimes prosper in the world, and seem to be great gainers; yet death, which hasteneth to all men, and to me especially, will show that they are far greater losers, and die in a most wretched and desperate condition, having no hope either of continuing in this life, which they chiefly desire, or of enjoying a better life, which they never regarded. But I have a firm and well-grounded hope, not of that temporal restitution which you promise, but of a blessed immortality after death; and therefore I am not a hopeless hypocrite, as you think me to be. When God taketh away his soul — When, much against his will, and by an act of violence, (as the word ישׁל, jeshel, here used, signifies,) God, as the Judge, takes his soul out of his body, that it may be tried and determined to its everlasting state. What will his hope be then? It will be vanity and a lie; it will stand him in no stead. The wealth of this world, which he hoped in, he must leave behind him, and the happiness of the other world, which he hoped for, he will certainly fall short of; his hopes, therefore, will disappoint and make him ashamed.

Verse 9
Job 27:9. Will God hear his cry when trouble cometh? — When any calamity comes upon him; or, when his conscience accuses him, and his guilt flies in his face? Will God pay any regard to the cries of one who regarded him so little?

Verse 10
Job 27:10. Will he delight himself in the Almighty? — When he has nothing else to delight in? No: his delight is in the things of the world, which now sink under him. Will he always call upon God? — Will he have the confidence to pray to God, and expect any comfort from him? Nay, will he not rather despond in such a case, and cease to call upon him? Certainly those who do not delight in God will not long call upon him.

Verse 11
Job 27:11. I will teach you by the hand of God — That is, by God’s help and inspiration; or, by such arguments as are irresistible. The words, however, may be rendered, concerning the hand of God; that is, concerning his counsel and providence in governing the world, or the manner of his dealing with men, and especially with wicked men, of whom he discourses, Job 27:13, &c., showing how far the hand of God is either for them, upon, or against them. That which is with the Almighty — That is, in his counsel, and how he executes his secret purposes concerning them; I will not conceal — I will declare the truth of God, and the doctrine that he hath taught his church about these matters.

Verse 12
Job 27:12. Ye yourselves have seen it — I speak no false or strange things: but what is known and confirmed by your own experience, and that of others. Why then are ye thus altogether vain? — In maintaining such a foolish and false opinion against your own knowledge and experience?

Why do you so obstinately defend your opinion, and not comply with mine, for the truth of which I appeal to your own consciences?

Verse 13
Job 27:13. This is the portion of a wicked man — Namely, that which is mentioned in the following verses; with God — Either laid up with God, namely, in his counsel and appointment; or, which he shall have from God, as the next words explain it; and the heritage of oppressors — Who are mighty, fierce, terrible, and mischievous, as the word עריצים, gnaritzim, implies; whom, therefore, men cannot destroy, but God will.

Verse 14-15
Job 27:14-15. It is for the sword — That they may be cut off by the sword, either of war or of justice: and his offspring, &c. — Shall be starved, or shall want necessaries. Those that remain of him — Who survive that sword and famine; shall be buried in death — “Shall be reduced to so great a degree of misery,” says Schultens, “that where they die, there they shall rot, and no person shall bury them: they shall have death itself, (so he renders the text,) for their sepulchre.” It is put in antithesis, or by way of contrast to the monuments of the rich. And his widows — For they had many wives; shall not weep — Because they, as well as other persons, groaned under his tyranny, and, therefore, rejoice in their deliverance from it.

Verses 16-18
Job 27:16-18. Prepare raiment as the clay — In great abundance. But the just shall put it on — Either because it shall be given to him by the magistrate, to recompense him for those injuries which he had received from the oppressor; or because the right of it is, in some other way, transferred upon him by divine providence. He buildeth his house as a moth — Which settleth itself in a garment, but is quickly and unexpectedly dispossessed of its dwelling, and crushed to death. And as a booth, &c. — Which the keeper of a garden or vineyard suddenly rears up in fruit-time, and as quickly pulls down again.

Verse 19
Job 27:19. The rich man shall lie down — In death; but he shall not be gathered — Namely, in burial, as this word יאס Š, jeaseph, is often used. Instead of that honourable interment with his fathers, which he expected, his carcass shall lie like dung upon the earth. He openeth, or, one openeth his eyes, and he is not — That is, while a man can open his eyes, in a moment, or in the twinkling of an eye, he is as if he had never been; he is dead and gone, and his family and name are extinct with him.

Verse 20
Job 27:20. Terrors take hold on him — From the sense of approaching death or judgment. As waters — As violently and irresistibly as a river breaking its banks, or a deluge of waters bears down all before it. A tempest stealeth, &c. — God’s wrath cometh upon him like a tempest, and withal unexpectedly like a thief in the night.

Verse 21-22
Job 27:21-22. The east wind — Some terrible judgment, fitly compared to the east wind, which, in those parts, was most vehement, furious, pestilential, and destructive; carrieth him away — Out of his place, as it follows; out of his stately mansion, where he expected to dwell for ever; whence he shall be carried, either by an enemy or by death. For God shall cast upon him — His darts or plagues, one after another and not spare — That is, shall show no pity or mercy to him when he crieth to him for it. As there is no Hebrew for God, we may attribute this power to the storm occasioned by the east wind. For, if the tempest, Job 27:20, steals him away, according to the same kind of phraseology, the storm may be said to cast itself upon him, and not spare. He would fain flee out of his hand — That is, God’s hand, or from the power and violence of the storm. He earnestly desires and endeavours, by all possible ways, to escape the judgments of God, but in vain. Those that will not be persuaded to flee to the arms of divine grace, which are now stretched out to receive them, will not be able to flee from the arms of divine wrath, which will shortly be stretched out to destroy them.

Verse 23
Job 27:23. Men — Who shall see and observe these things; shall clap their hands at him — In token of their joy, at the removal of such a public pest and tyrant; and by way of astonishment, as also in contempt and scorn; all which this action signifies in Scripture. And shall hiss him out of his place — In token of detestation and derision. 

28 Chapter 28 

Verse 1
Job 28:1. Surely, &c. — Job, having confuted his three friends on their own principles, in the last two and some of the preceding chapters, here falls into a kind of soliloquy on the difficulty of obtaining true wisdom. His friends had laid claim to it from their great age, and from their knowledge of ancient traditions: see Job 5:27, and Job 8:8-9, and Job 15:9-10, and Job 20:4; but he had shown them of how little importance or signification their conclusions were. Where, then, it became the question, is wisdom to be found? To answer this question is the intent of Job’s discourse in this chapter, which is evidently an inquiry after wisdom; not the unsearchable depths of God’s counsels, but wisdom in general; or, rather, the wisdom proper to man: see Job 28:28. Job here determines, that even that wisdom is not attainable by the human capacity and industry without a revelation from God. The several arts of discovering and purifying silver, of refining gold, making iron and brass from the ore, the art of mining itself, the secrets of husbandry, are all within the reach of human ability and diligence: but to comprehend the ways of Divine Providence, and understand the reasons of God’s dispensations toward mankind, whether the righteous or the wicked, is above man’s capacity, and can only be known so far as God is pleased to reveal them: that God, however, has furnished man with a sufficient rule to walk by, and that to attend to it is his highest wisdom, and, indeed, the only way to be truly wise; all other speculations and attempts to attain true wisdom being vain and fruitless.

There is a vein for silver, &c. — Thus the chapter begins with a fine description of the indefatigable industry and ardour of mankind in searching after things which contribute either to the use or ornament of life; how they dig into the bowels of the earth for metals, gold, silver, iron, brass; and that the industry or avarice of man is without bounds: he searcheth into the land of darkness itself for hidden treasures. The word rendered vein, מוצא, mutza, signifies properly a going forth; there is a going forth for the silver: that is, “man hath found where silver may be dug out of the earth.” And a place for gold where they fine it — Or, as it is in the margin, rather, for gold which they fine. For he speaks not here of the works of men and of art, but of those of God and nature, as is manifest from the foregoing and following words.

Verse 2-3
Job 28:2-3. Iron is taken out of the earth, &c. — They invent means to extract iron and brass out of the earth and stone. He setteth an end to darkness, &c. — There is no mine so dismally dark, but there is some man or other who will undertake to work in it, and find out a method of conveying light into it: and searcheth out all perfection — He searches to the very bottom of it, and finds out all the valuable treasures contained therein; the stones of darkness, and the shadow of death — The precious stones, which lie hid in the dark bowels of the earth, where no living thing can dwell.

Verse 4
Job 28:4. The flood breaketh out — While men are digging and searching in the mines, a flood of waters breaks in suddenly and violently upon them, and disturbs them in their work; from the inhabitant — Hebrew, מעם גר, megnim gar, from with the inhabitant, or sojourner, as the word rather means: that is, out of that part of the earth which the miners inhabit, or wherever they sojourn and work; so that they dare not continue there any longer: but are forced to leave the place; even the waters forgotten of the foot — The first words in this clause, even the waters, are not in the Hebrew. It is only, They (namely, the waters) are forgotten of the foot; that is, the foot, treading on dry ground, forgets that the waters were lately there. They are dried up, they are gone away from men — That is, the art of man finds a way to divert such waters into different channels, and to drain them, so that they leave the places dry again, or, at least, run in such shallow streams that they are easily passed over.

Verse 5-6
Job 28:5-6. As for the earth, out of it cometh bread — Out of the surface of the earth man gets herbs and corn, and other kinds of food for his sustenance: and under it is turned up, as it were, fire — Lime, to manure and enrich the ground, or coals and brimstone, and other materials of fire: unless, as some suppose, this rather refers to a central fire in the bowels of the earth. The stones of it are the place of sapphires — Of precious stones; the sapphire, as one of the most eminent, being put for all the rest. In some parts of the earth the sapphires are mixed with stones, and cut out of them and polished. And it hath — The earth containeth; dust of gold — Distinct from that gold which is found in the mass; both sorts of gold being found in the earth.

Verse 7-8
Job 28:7-8. There is a path which no fowl knoweth — Namely, in the bowels of the earth. Man by his industry goeth in mines under the earth, in paths where neither bird nor beast has ever entered. Which the vulture’s eye hath not seen — Whose eye is very quick and strong, and searches all places for its prey. The lion’s whelps — Hebrew, בני שׁחצ, benei shachatz, the sons of the wild beast, have not trodden it — The wildest beasts, who search for solitary places, have never made their den there, nor so much as approached it; nor the fierce lion passed by it — Which rangeth all places for prey. The birds and beasts have often led men to such places as otherwise they should never have found out; but they could not lead them to these mines; the finding out of them is a special gift of God.

Verses 9-11
Job 28:9-11. He putteth forth his hand upon the rock, &c. — He digs through the hardest rocks by his obstinate labour; and undermines mountains, that he may find the treasures hid in their bowels. He cutteth out rivers among the rocks — If he meets with waters in his mining, which hinder his work, he cuts a channel through the rocks to convey them away; or, if he wants water, to wash the ore, he, with incredible industry, cuts channels to bring it into the mines. And his eye seeth every precious thing — Having with great art, and indefatigable industry, broke through all difficulties, he at last arrives at the wished-for object, and finds those precious treasures which he sought for. He bindeth the floods from overflowing — He restraineth them, and, as it were, bindeth them to their good behaviour, that they may not overflow the mine. Or, by his industry and skill he confineth the rivers, so that they cannot overflow. And the thing that is hid bringeth he forth to light — Those metals, or precious stones, which lie hid in the secret parts of the earth, he discovers to himself and others.

Verse 12
Job 28:12. But where shall wisdom be found? — I confess that man hath one kind of wisdom, and that in a great degree, namely, to discover the works of nature, and to perform the operations of art; but as for that sublime and eminent wisdom which consists in the perfect knowledge of all God’s counsels and ways, and of the reasons of the dispensations of his providence toward good and bad men, this is far above man’s reach, and is the prerogative of God alone. Nay, and that wisdom which consists in the true and saving knowledge of God and ourselves, no man can attain but by the special gift of God.

Verse 13-14
Job 28:13-14. Man knoweth not the price thereof — Its immense, its unspeakable value: nor can it be purchased with all that he hath to give for it. Neither is it found in the land of the living — It is not a thing that any part of this world affords. Nor is it found in perfection among mortal men, that live on earth, but only among those blessed spirits that live in heaven. The depth saith, It is not in me, &c. — Could the profound abysses of the sea speak, they would tell us they do not conceal this wisdom in their great depths. It is not to be found in any part of the land or sea, though a man should dig or dive ever so deep to find it; nor is it to be learned from any creature. For though the creatures of God discover his being, and power, and, in part, his wisdom, yet they do not instruct us in the methods and reasons of his providential dispensations toward good and evil men; nor communicate that experimental, practical knowledge of him of which cometh salvation.

Verses 15-17
Job 28:15-17. It cannot be gotten for gold — The choicest gold laid up in treasures, as the word סגר, segor, signifies: neither shall silver be weighed for the price thereof — Namely, in the balance; for in those times money was paid by weight. It cannot be valued with gold of Ophir — Though the gold that comes from thence be the purest of all, neither that, nor the most precious stones, can purchase this wisdom. The gold and the crystal — Hebrew, זכוכית, zecucith, gemma nitidissima, a very bright gem, says Buxtorf: lapis pretiosus, nitidus, a bright precious stone, Ab. Ezra. The word is not elsewhere used, but being derived from זכךְ, zachach, purus, vel mundus esse, it has in it the signification of purity, clearness, and brightness. The exchange of it shall not be for jewels — Or, vessels, as כלי, chelei, rather means; of fine gold, פז, paz, of solid gold, in which vessels the curiosity of art is added to the excellence of the matter of which they are formed.

Verse 18-19
Job 28:18-19. No mention shall be made of coral or of pearls — They are of no value, if compared with wisdom, nor fit to be mentioned as a price wherewith to purchase it. For the price, &c. — Hebrew, משׁךְ, meshech, the attraction, or extraction, of wisdom is above rubies — מפנינים, mippeninim, pearls. But the expression is rendered by the LXX., υπερ τα εσωτατα, above the innermost, or most concealed and guarded things; and by the Vulgate de occultis, of secret things. Chappelow proposes to render the words, “The attraction of wisdom is above any thing we behold:” a translation which, as he observes, Aquila’s version justifies γλυκυ δε σοφια παρα τα περιβλεπτα, wisdom is sweet, or desirable, above the things that are anywhere seen. Poole, who would render meshech, extraction, or acquisition, thinks there is an allusion to the manner in which pearls are obtained, namely, by diving to the bottom of the sea; which, he observes, is aptly applied to this wisdom, because, lying very deep, and remote from the reach of mankind, it is not to be obtained without diligent search and consideration. The clause would then be read, The drawing forth of wisdom is above that of pearls: that is, men may dive into the sea, and fetch up pearls, but this wisdom lies a great deal deeper. The topaz of Ethiopia — Or of Arabia, for Cush signifies both countries; and the topaz, which Pliny calls amplissima gemmarum, the most noble of gems, was found in the Red sea, which lay between both, and so might be ascribed to either; shall not equal it, &c. — The Ethiopian topaz, which is so much esteemed for its wonderful lustre, doth not come near it in value; nor are the golden ornaments which they wear in those parts proportionable to it.

Verse 20-21
Job 28:20-21. Whence then cometh wisdom, &c. — By what means, then, shall we get this precious treasure of wisdom, of which we are so desirous? Who can show us where it lies, that we may go and search for it? By a diligent prosecution of this inquiry he brings us at length to this issue: That there is a two-fold wisdom; one hid in God, which is secret, and belongs not to us; the other made known by him, and revealed to man, which belongs to us and to our children. It is hid from the eyes of all living — Of all men that live upon the earth. And kept close from the fowls of the air — Though they fly high, and can see far and clearly, they cannot discern this: men of the most exalted and comprehensive minds, of the most enlarged and elevated understanding, cannot discover it: however acute their discernment may be, and however high their thoughts may soar, yet they cannot rise to this height, they cannot comprehend this. The line and plummet of human reason can never fathom the abyss of the divine counsels. Who can account for the maxims, measures, and methods of God’s government? Let us then be content, not to know the future events of Providence, till time discovers them; and not to know the secret reasons of Providence, till eternity brings them to light.

Verse 22
Job 28:22. Destruction and death — Either, 1st, Men that are dead, and thereby freed from the encumbrance of their bodies, which depressed their minds, and whose faculties are more raised and enlarged than those of men still in the body; or, rather, 2d, The grave, the habitation of the dead, to which these things are here ascribed, as they are to the depths and to the sea, Job 28:14, by a common figure. These inward recesses of the earth are as little acquainted with this wisdom as the upper regions: and had they a tongue they could only say, We have heard the fame thereof — We know it only by slight and uncertain rumours. But though they cannot give an account of it themselves, yet there is a world, on which these dark regions border, where we shall see it clearly. Have patience, says death, I will fetch thee shortly to a place where even this wisdom shall be found. When the veil of flesh is rent, and the interposing clouds are scattered, we shall know what God doth, though we know not now.

Verse 23-24
Job 28:23-24. God understandeth the way thereof — God alone knows and can make known the nature and properties, the rules and measures, the plans and designs, the operations and effects, of this wisdom which we inquire after; or, the methods which he takes, in the management of all affairs in the world, together with its reasons, and the ends he has in view in them. And he knoweth the place thereof — Where it dwells, which is only in his own mind. For he looketh to the ends of the earth — He, and he only knows it, because his providence is infinite and universal, reaching to all places and times, past, present, and to come; whereas the most knowing men have narrow understandings, and the wisdom, and justice, and beauty of God’s works are not fully seen till all the parts of them be laid together.

Verse 25
Job 28:25. To make the weight for the winds — His wisdom it is which sets things in such exact order, and gives them such just measures, that the wind cannot blow but in those proportions which he hath prescribed. He appoints to every wind that blows its season, its degree, its bounds, when, and where, and how much, and how long, each shall blow. He only knows why he doth these things. He instanceth in some few of God’s works, and those which seem to be most trivial and uncertain, that thereby he might more strongly imply that God doth the same in other things which are more considerable, and that he doth all things in the most exact order, and weight, and measure. And he weigheth the waters — Namely, the rain- waters, which God layeth up in his storehouses, the clouds, and thence draws them forth, and sends them down upon the earth, in such times and proportions as he thinks fit. By measure — For liquid things are examined by measure, as other things are by weight: and here are both weight and measure, to signify with what perfect wisdom God governs the world.

Verse 26
Job 28:26. When — At the first creation, he settled that course and order which should afterward be continued; he made a decree for the rain — An appointment, and, as it were, a statute law, that it should fall upon the earth, and that in such times, and places, and proportions, and manner, as he should think fit, either for correction or mercy, as Elihu speaks, Job 37:13. And a way for the lightning of the thunder — A path, or egress, for it out of the thick cloud in which it was shut up, and, as it were, imprisoned; and the course which it should take, and in which it should proceed, to accomplish the purposes intended by him.

Verse 27
Job 28:27. Then did he see it — Namely, wisdom, which is the subject of the present discourse. This God saw, not without, in any creature formed by him, but within himself; he looked upon it in his own eternal mind, as the rule by which he would proceed in the creation and government of all things. And declared it — Made it evident, first to angels, and then to man, when he created this lower world; that is, discovered by his works the deep wisdom which lay hid before in his own breast. He prepared it — He had it in readiness for the doing of all his works, as if he had, for a long time, been preparing materials for them. So it is spoken of God after the manner of men. Or, as הכינה, hechinah, may be properly rendered, he established it, namely, the order which he first fixed in the world, that it should continue in after ages. And searched it out — Not properly; for so searching implies ignorance, and requires time and industry, all which is repugnant to the divine perfections; but figuratively, he did, and doth, all things with that absolute and perfect wisdom, so exactly and perfectly, as if he had bestowed a long time in searching, to find them out.

Verse 28
Job 28:28. And — Or, rather, but, unto man — For this is added by way of opposition, to show that man’s wisdom doth not lie in a curious inquiry into, or an exact knowledge of God’s secret counsels, and the ways of his providence, but in things of quite another nature; he said — Unto Adam, in the day when he was created, and in and with him to all his posterity: that is, God spake it partly, and at first inwardly, to the mind of man, in which he wrote this with his own finger; and partly afterward, by the holy patriarchs and prophets, and other teachers whom he sent into the world, to teach men true wisdom; which accordingly they did, not by acquainting the people with the secrets of God’s counsels and providence, but by declaring to them his revealed will, and instructing them in their duty toward God and one another; making it their great and principal, if not only business, to make men wise unto salvation: see Deuteronomy 4:6; Deuteronomy 29:29. Behold — Which expression denotes the great importance of this doctrine, and man’s backwardness to apprehend, consider, and practise it; and withal, man’s proneness to place his wisdom in vain and curious speculations; the fear of the Lord — True religion in all its branches, including the knowledge and love of God, followed by obedience to his will, and every part of godliness and righteousness: that is wisdom — In that only consists man’s true wisdom; because that, and that only, is his duty, and his safety and happiness, both for this life and for the next; and because this is attainable, whereas the depths of God’s counsels are unknown and unsearchable to man and all created beings. And to depart from evil — From sin, which is called evil eminently, as being the chief evil, and the cause of all other evils. Religion consists of two branches, doing good, and forsaking evil; the former is expressed in the former clause of this verse, and the latter in these words. Is understanding — Is the best kind of knowledge or wisdom to which man can attain in this life. The design of Job, in this close of his discourse, is not only to reprove the boldness of his friends, in prying into God’s secrets, and passing such a rash censure upon him, and upon God’s carriage toward him; but also to vindicate himself from the imputation of hypocrisy, which they fastened upon him, by showing that he had ever esteemed it to be his best wisdom to fear God, and to depart from evil. 

29 Chapter 29 

Verse 1
Job 29:1. Job now goes on to finish his defence, and in order to it he first sets forth his condition in the time of his prosperity, against which he places, by way of contrast, his present unhappy situation, describing both with great beauty and elegance. He then proceeds to purge himself of the several crimes laid to his charge, imprecating on himself the divine vengeance, in various manners, in case he were guilty, and at last concludes that this was his plea, on this he would rest his defence: he was desirous it might be recorded, and prays that his cause might be brought to a decision, declaring he was under no manner of apprehensions of the consequences.

Verse 2-3
Job 29:2-3. O that I were as in months past — O that God would re- establish me in that happy condition wherein I was some time ago; in the days when God preserved me — From all those miseries which now I feel, and when I seemed to be a principal part of his care! You would then pay a greater regard to my words than you do now in my adversity. When his candle shined upon my head — When his favour and blessing attended me, to comfort and direct me. And when by his light I walked through darkness — Passed through many difficulties, dangers, and common calamities which befell others who lived near me, and overcame those troubles which happened to myself.

Verse 4
Job 29:4. As I was in the days of my youth — In my former and flourishing days; when the secret of God was upon my tabernacle — When there was a secret blessing of God upon me and my family, succeeding us in all our affairs; and when God conversed freely with me, as one bosom friend with another; when I knew his mind, and was not in uncertainty respecting it, as I have been of late. It may be proper, however, to observe, that the word סוד, sod, here translated the secret, signifies not only secret counsels, in which sense it is used Amos 3:7, but also the assembly where such consultations are held, in which latter sense it is used much more frequently, as Psalms 89:8 ; Psalms 111:1; Jeremiah 6:11. And in this sense Sol. Jarchi understands it here. Thus interpreted, the meaning of the clause is, when the society of God, a company of devout persons, assembled in my tabernacle, namely, for divine worship, and other purposes of religion. In these meetings, no doubt, Job presided, and in them he took a great deal of pleasure, and it was no little grief to him to have them intermitted, and the persons that composed them scattered.

Verse 5-6
Job 29:5-6. When the Almighty was yet with me — On my side; whereas now he is against me, and hath forsaken me. When my children were about me — Or, servants, for the word נערי, nagnarai, signifies both. When the members of my family were wont to be present to join and assist in our religious services, and we had communion with God and with each other. When I washed my steps with butter — When I had all temporal blessings as well as spiritual, and abounded with all sorts of good things, which is often signified by this or such like phrases. When I had such numerous herds of cattle, and consequently such plenty of butter, that if I had so pleased I might have washed my feet with it. And the rock poured me out rivers of oil — When not only fruitful fields, but even barren and rocky places, (such as the part of Arabia where Job lived,) yielded me olive-trees and oil in great plenty: see Deuteronomy 32:13 .

Verse 7
Job 29:7. When I went out to the gate — When I went from my dwelling to the gate of the city, the place of judicature, which, as has often been observed, was in the gates. When I prepared my seat in the streets — When I caused the seat of justice to be set for me in that open place, as ברחוב, barechob, signifies, near the gate, where the people assembled for the administration of justice. By this, and several other expressions, it appears that Job was a magistrate or judge in his country.

Verses 8-10
Job 29:8-10. The young men saw me and hid themselves — Out of reverence to my person and dignity, or out of a consciousness of their guilt and folly, which they supposed I might understand either by information from others, or discover by their countenances, and for which they knew I would reprove them, and bring them to shame or other punishment. And the aged arose and stood up — While I either passed by them, or was present with them: so great was the veneration which they had for me, although you treat me with such contempt and scorn. The princes refrained talking — A general silence immediately ensued when I appeared, the great men themselves, who were high in office, breaking off their discourses, and not taking the liberty to speak a word till I had first given my opinion, which they readily approved of, and to which they fully assented. The nobles held their peace — Those who were distinguished by their birth and quality, and were superior to others in honour and dignity, could not have heard me with greater attention and stillness, if they had quite lost their voices, or their tongues had been tied to the roof of their mouths.

Verse 11-12
Job 29:11-12. When the ear heard me, then it blessed me — Prayed to God to bless me, and pronounced a blessing upon me, because of the integrity, justice, and wisdom which were observed in all my discourses and actions, and of the satisfaction which I gave to all; as well as on account of the relief which I afforded to the oppressed, by my equitable decrees in all causes which were brought before me. When the eye saw me it gave witness to me — Gave testimony to my pious, and just, and blameless conversation. Because I delivered the poor — From his potent oppressor. Men did not honour me for my great wealth or power, but for my impartial justice and pity to the afflicted, and courage in maintaining their cause and right against their mighty adversaries. The fatherless, and him that had none to help him — None would own or help them, partly because they were poor, and unable to recompense them for it, and partly because their enemies were great, and likely to crush both them and their helpers; which made Job’s virtue more remarkable.

Verse 13
Job 29:13. The blessing of him that was ready to perish — Who was in danger of losing his life or estate, by the malice and tyranny of wicked men; came upon me — Both he, and others for his sake, blessed me, and begged that God would bless me. I caused the widow’s heart to sing for joy — For her great and unexpected deliverance. Widows are the common objects of injuries and oppressions, because they are generally unable to defend themselves from the violence of their oppressors, or to offend those who molest them.

Verse 14
Job 29:14. I put on righteousness, and it clothed me — As a garment covers the whole body, and is worn continually all the day long, so I was constantly just in the whole course of my administrations, public and private; and I never put off this clothing, out of partiality to myself, or respect to the persons of others, as the manner of many judges is. My judgment was as a robe and diadem — My judgments, or decrees, were so equal and righteous, that they never brought shame and reproach upon me, but rather honour and reputation; and I looked upon them as a greater ornament than the purple robe or the diadem.

Verse 15-16
Job 29:15-16. I was eyes to the blind — That is, instead of eyes, to instruct, direct, and assist such, as through ignorance or weakness were apt to mistake, and to be seduced or cheated by the craft and artifices of evil- minded men. And feet was I to the lame — That is, ready to help him who was unable to help himself. I was a father to the poor — For the poor I had such a tender affection, that I was as careful of their interest as if I had been their father, and was as ready to relieve them, and supply their wants, as if they had been my children. And the cause which I knew not I searched out — I was their advocate, as well as their judge, and never ceased considering their cause, when there was any obscurity in it, till I thoroughly understood it, that I might set it in a true light, cleared of all false colours, and do them justice. In all causes, especially in those which concerned the poor, I diligently inquired into the matters of fact, patiently and impartially heard both sides, laid all circumstances together, that might discover the truth and the merits of every cause; and then, and not till then, gave judgment upon it.

Verse 17
Job 29:17. I brake the jaws of the wicked — Hebrew, מתלעות, methallegnoth, dentes molares vel maxillas cum dentibus, the grinders, or the jawbones with the teeth, the sharpest and strongest teeth in the jaw; that is, the power and violence wherewith they used to oppress others. It is a metaphor taken from wild beasts, which tear and crush their prey with their teeth. And plucked the spoil out of his teeth — Forced him to restore what he had violently taken away.

Verse 18
Job 29:18. Then I said — That is, I persuaded my self, being thus strongly fortified with the consciousness of my own universal integrity, and with the singular favour of God and of all men; I shalt die in my nest — Not a violent or untimely, but a natural, peaceable, and seasonable death, sweetly expiring in my own bed and habitation, in the midst of my children and friends, leaving the precious perfume of a good name behind me, and a plentiful inheritance to all my posterity. And I shall multiply my days as the sand — He means, as the sand on the sea-shore: whereas, we should rather reckon our days by the sand in the hour-glass, which will be all run out in a little time. See how apt even good men are to set death at a distance from them! 

Verse 19-20
Job 29:19-20. My root was spread out by the waters — I was like a tree, whose root, spreading out itself by the waters, receives continual moisture and nourishment from the earth, so that it is in no danger of withering; and, being deeply fixed in the ground, is kept firm, so that it is in no danger of being overturned. And the dew lay all night upon my branches — I was watered by the divine favour and influence from above, as well as nourished from the earth beneath, and consequently prospered in soul as well as body, and was enriched with spiritual as well as temporal blessings. Let none think to support their prosperity or comfort with what they draw from the earth, without that blessing which is derived from heaven. My glory was fresh in me — My reputation did not wither and decay, but continued to grow every day. Through the divine favour he persevered and increased in all holiness and usefulness; and those about him had continually something new to say in his praise, so that, instead of losing any part of the love and respect paid him by his friends and neighbours, his honour and credit increased day by day; and his bow was renewed in his hand — That is, his power to protect himself, and to annoy those that assailed him, so that he thought he had as little reason as any man to fear the insults and injuries of the Sabeans and Chaldeans, or any other hostile power.

Verses 21-23
Job 29:21-23. Unto me men gave ear — When I spake all men gave me the greatest attention, and my word was a law to them; and waited and kept silence, &c. — Expecting till I spake, and silently listening to my counsel, which they were confident would be wise, and just, and good, and preferring it to their own judgment. After my words they spake not again — Either to confute them as false, or to add any thing to them as being lame and imperfect. And my speech dropped upon them — Hebrew, תשׂ Š, tittop, distilled as the dew, as Ab. Ezra renders it, referring to Deuteronomy 32:2, where Moses, writing in the same style, says, My doctrine shall drop as the rain, &c. As rain is most acceptable and beneficial to the earth, not when it comes down in great and violent storms, but when it descends in moderate and gentle showers; so my words sweetly distilled upon them, and sunk into their hearts. And they waited for me as for the rain — They expected my opinion and advice, with silent attention, and with the same eager desire wherewith the husbandman expects the showers after he has sown his seed. And they opened their mouth wide — They gaped, as it were, with desire for my words, as the dry and parched earth thirsts and opens its mouth to receive the rain after a long, droughty season. Among the Egyptians, the heavens pouring down rain or dew, was the hieroglyphic, or emblem, of learning and instruction.

Verse 24
Job 29:24. If I laughed on them — That is, carried myself familiarly and pleasantly with them; they believed it not — It was so acceptable to them to see me well pleased with them, and cheerful among them, that they could scarcely believe their eyes and ears which testified that it was so. And the light of my countenance they cast not down — My familiarity with them did not produce presumption in them to say or do any thing that might grieve me, or make my countenance to fall. They were very cautious not to abuse my smiles, nor to give me any occasion to change my countenance or carriage toward them.

Verse 25
Job 29:25. I chose out their way — They sought to me for advice in all doubtful and difficult cases, and I directed them what methods they should take; and sat chief — As a prince or judge, while they stood waiting for my counsel: Hebrew, ראשׁ, rosh, as their head, or ruler, and my word was as a law, or oracle to them. And dwelt as a king in the army — Whose presence puts life, and courage, and joy into the whole army. And no less acceptable was my presence to them. The word גדוד, gedud, here rendered army, is generally translated troops, as Genesis 49:19 ; Psalms 18:30. And Heath renders the last two clauses, “If I chose to travel with them, I had the most honourable place: I pitched my tent also as a king among the troop.” As one that comforteth the mourners — As I was able and ready to comfort any afflicted or sorrowful persons, so my consolations were always grateful and acceptable to them. 

30 Chapter 30 

Verse 1
Job 30:1. But now, &c. — Job having, in the foregoing chapter, described the honour of his former condition, goes on here, by way of contrast, to describe the vileness of his present state. They that are younger than I — Whom both universal custom and the light of nature taught to reverence their elders and betters; have me in derision — Make me the object of their contempt and scoffs: thus my glory is turned into shame. Whose fathers I would have disdained — Or, rather, might have disdained; that is, whose condition was so mean and vile, that in the opinion, and according to the custom of the world, they were unworthy to be my shepherds, and the companions of my dogs, which watch my flocks. This and the seven following verses are an exaggerated description of the vileness of those to whom he was now become a derision, notwithstanding all his former authority.

Verse 2
Job 30:2. Yea, whereto might their hands profit me? — Nor was it strange that I did, or might refuse to take them into any of my meanest services, being utterly impotent and unfit for any business; in whom old age was perished — Who were grown no wiser for being old. Or, rather, who had so wasted their strength and spirits by their evil courses, that when they came to old age they were debilitated, feeble, and useless for any labour. Accordingly, Houbigant interprets the clause, When all their health or strength was worn out; and others render it, In whom vigorous age was perished; that is, who were grown useless for service. For the word כלח, chelach, here rendered old age, is used only here and Job 5:26, where also it may be so rendered, Thou shalt come to thy grave in a vigorous, or mature age, having the vigour of youth even in thy old age, and until thy death, as Moses had. And if this word do signify old age, yet it signifies not every, but only a flourishing and healthful old age; as the Hebrews note, and the word may seem to imply; whence the LXX. also render it perfection, namely, of age, and of the endowments belonging to age.

Verse 3
Job 30:3. For want and famine — Brought upon them either by their own sloth or wickedness, or by God’s just judgment. Hebrew, בחסר, becheser, In want and famine, which aggravates their following solitude. They were solitary, &c. — Although want commonly draws persons to places of resort and company for relief, yet they were so conscious of their own guilt, and contemptibleness, and hatefulness to all persons, that they shunned all company, and for fear or shame fled into and lived in desolate places.

Verse 4
Job 30:4. Who cut up mallows — Or, bitter herbs, as the word seems to import, which shows their extreme necessity; by the bushes — Or, by the shrubs, nigh unto which they grew. Or, with the bark of trees, as the Vulgate Latin renders it; and juniper-roots — Possibly the word may signify some other plant, for the Hebrews themselves are at a loss for the signification of the names of plants.

Verse 5-6
Job 30:5-6. They were driven forth from among men — As unworthy of human society; and for their beggary and dishonesty, suspected and avoided of all men; they cried after them as after a thief — Giving one another warning of their danger from them.

Verse 7
Job 30:7. Among the bushes they brayed — Like the wild asses, (Job 6:5,) for hunger or thirst. They brayed, seems to be an improper translation here; because, though נהק, nahak, signifies to bray, when applied to an ass, yet when spoken of men in difficult circumstances, as in this verse, we should rather say with the Targum and LXX., they sighed, cried out, or made their moan. So Heath and Houbigant render it. Under the nettles they were gathered — The word חרול, charul, here rendered nettles, is by some translated thorns, or thistles, the nettle being too small a plant, as Bochart observes, for men to gather themselves under. Dr. Waterland, however, renders it, Among the nettles were they tormented, or burned. The meaning is, that they hid themselves under the thorns, or among the nettles, that they might not be discovered when they were sought out for justice.

Verses 8-10
Job 30:8-10. They were children of fools, &c. — They were children of base, obscure parents; viler than the earth upon which they trod. Houbigant translates the verse: Foolish men and inglorious, they were driven out of the country in which they lived. And now am I their song — The matter of their song and derision. They now rejoice in my calamities, because I formerly used my authority to punish such vagrants. They flee far from me — In contempt of my person, and loathing of my sores; and spare not to spit in my face — Not literally, for they kept far from him, as he now said, but figuratively; that is, they use all manner of contemptuous and reproachful expressions toward me, not only behind my back, but even to my face. Houbigant reads, They abominate me; they hold me in the utmost abhorrence; and fear not to spit in my face. Here we may see in Job a type of Christ, who was thus made a reproach of men, and despised of the people.
Verse 11
Job 30:11. Because he — That is, God; hath loosed my cord — Hath slackened the string of my bow, and so rendered it and my arrows useless; that is, he hath deprived me of my strength and defence: so understood, this expression is opposed to that used Job 29:20, My bow is renewed, &c. But the phrase may mean, He hath taken away from me that power and authority wherewith, as with a cord, I bound them to their good behaviour, and kept them within proper bounds. A similar expression is used in this sense Job 12:18. As, however, the word יתר, jether, here rendered cord, also means excellence, and is so translated Genesis 49:3 ; Job 4:21, and in other places, the sense here may be, He hath loosed, broken, or destroyed my excellence: or, as Schultens translates it, He hath stripped me of my glory. And afflicted me — When they perceived that God, who had been my faithful friend and constant defender, had forsaken me and was become mine enemy, they presently took this advantage of showing their malice against me. They have also let loose the bridle — They have cast off all former restraints of law, humanity, or modesty, and have given themselves full liberty to speak or act what they pleased against me: and this before me — For they now dare to do those things before mine eyes which they would formerly have trembled lest they should come to my ears.

Verse 12
Job 30:12. Upon my right hand — The place of adversaries or accusers in courts of justice, Psalms 109:6; Zechariah 3:1. Or this may be observed to show their boldness and contempt of him, in that they dared to place themselves on his right hand; rise the youth — Hebrew, young striplings. Those who formerly hid themselves from my presence, (Job 29:8,) now rise up, in the way of contempt and opposition, or to accuse and reproach me. They push away my feet — Either, 1st, Properly, they trip up my heels; or, rather, 2d, Metaphorically, they endeavour utterly to overthrow my goings, and to cast me down to the ground. And they raise up against me the ways of their destruction — That is, causeways or banks, alluding to soldiers who cast up banks against the city which they besiege. The meaning is, they prepare, contrive, and use several methods to destroy me. Heath renders the verse, On my right hand their brood start up; they trip up my heels. Their troops of destruction throw up an intrenchment round me.
Verse 13
Job 30:13. They mar my path — Or, rather, dig up my path. As I am in great misery, so they endeavour to stop all my ways out of it, and to frustrate all my counsels and methods for obtaining relief and comfort. The allusion to a place besieged is still carried on; the besiegers of which strive to cut off all communication of the besieged with the country around. Or, the sense may be, they pervert all my ways, putting perverse and false constructions on them, censuring my conscientious discharge of my duty to God and men as nothing but craft and hypocrisy. They set forward my calamity — Increasing it by bitter taunts, invectives, and censures. But יעילו, jognilu, may be rendered, They profit by, or are pleased with, my calamity. Heath reads this and the next clause, They triumph in my calamity: there is none who helpeth me against them.
Verse 14
Job 30:14. They came as a wide breaking in of waters — As fiercely and violently as a river doth when a great breach is made in the bank which kept it in. Hebrew, כפרצ רחב, cheperetz rachab, as at a wide breach, as a besieging army, having made a breach in the walls of the city, do suddenly and forcibly rush into it. The word waters, the reader will observe, is not in the Hebrew. In the desolation they rolled themselves upon me — As the waters or soldiers come tumbling in at the breach, they poured themselves upon me, that they might utterly destroy and make me desolate.

Verse 15
Job 30:15. Terrors are turned upon me — Many terrible things from God, who sets himself against me, and in some sort joins his forces with these miscreants, are directed against me, to whom they seem not to belong, as being the portion of wicked men. They pursue my soul — Hebrew, נדבתי, nedibathi, my principal, or excellent one; that is, my soul, which is properly so called, as being the chief part of man, and which was the proper seat and object of divine terrors, as his body was of his outward pains and ulcers; as the wind — That is, speedily, vehemently, and irresistibly; and my welfare — All the happiness and comfort of my life; passeth away as a cloud — Which is quickly dissolved into rain, or dissipated by the sun, or driven away with the wind.

Verse 16-17
Job 30:16-17. My soul is poured out upon me — Or within me, as the particle עלי, gnali, is elsewhere used. All the strength and powers of my soul are melted, faint, and die away. My bones are pierced — Or rather, it, namely, the terrors or affliction last mentioned, hath pierced my bones. This is no slight and superficial, but a most deep wound, that reaches to my very heart, bones, and marrow. Nothing in me is so secret but it reaches it; nothing so hard and solid but it feels the weight and burden of it. In the night season — When others and I should receive some rest and refreshment; and my sinews take no rest — The flesh of my body, which covereth the sinews and is mixed with them. So he signifies that neither his bones nor his flesh rested.

Verse 18-19
Job 30:18-19. By the great force of my disease, &c. — The words, of my disease, are not in the Hebrew, neither do they seem to be rightly supplied, but rather to obscure the sense of the clause, which, without any supplement, is literally rendered, With great force my garment is changed, for so this verb יתחפשׁ, jithchappesh, is used, 1 Kings 22:30 . Thus the sense is, I cannot shift or put off my garment without great difficulty; the reason whereof is given in the following words: It bindeth me about as the collar of my coat — It cleaveth fast to me, being glued by that purulent matter which issues from my sores. He seems to allude to the fashion of the eastern outward garments, which were all of a piece, and had a strait mouth at the top, which was brought over the head and fastened close about the neck. Some, however, understand the clause figuratively, thus: By the great force, that is, the power of God, is my garment changed, that is, my condition is wholly altered; it bindeth me about, &c. — I am straitly bound in on every side with my sorrows and afflictions, as it were, with a collar; every part of me, from head to foot, is, as it were, wrapped round with pains; and all my limbs are, in a manner, bound with them. He hath cast me into the mire, &c. — I am reduced to the lowest and filthiest condition possible. Houbigant, who thinks that the idea here is taken from a man struggling with another, laying hold on his garment, and casting him into the mire, renders these two verses, With great force he layeth hold on my garment, and infolds me by the collar of my robe: He hath cast me into the mire, &c.

Verse 20-21
Job 30:20-21. Thou dost not hear me — Namely, so as to answer or help me. I stand up — Namely, before thee: I pray importunately and continually, as thou requirest; and thou regardest me not — Notwithstanding all my griefs and cries, thou dost not pity and help me, but rather seemest to take pleasure in beholding my calamities, as the following words imply; Thou art become cruel to me — Hebrew, תהפךְ, tehapheck, Thou art turned to be cruel, as if thou hadst changed thy very nature; which is kind, merciful, and gracious; and such thou hast formerly been in thy carriage to me; but now thou art grown severe, rigorous, and inexorable. Thou opposest thyself against me — Thy power, wherewith I expected that thou wouldest have supported me under my troubles, thou usest against me.

Verse 22-23
Job 30:22-23. Thou liftest me up to the wind — Thou exposest me to all sorts of storms and calamities, so that I am like chaff or stubble lifted up to the wind, and violently tossed hither and thither in the air. And dissolvest my substance — By which my body is almost consumed, and my heart is melted within me. I know that thou wilt bring me to death — Rather, I verily know, or am persuaded, that by these lingering and painful disorders thou art gradually bringing me to death; the house appointed for all living — The grave, to which all living men are hastening. The grave is a narrow, dark, cold house, but there we shall rest and be safe. It is our home, for it is our mother’s lap, and in it we are gathered to our fathers. It is a house appointed for us by him that has appointed the bounds of all our habitations. And it is appointed for all living. It is the common receptacle for rich and poor; we must all be brought thither, and that shortly.

Verse 24
Job 30:24. He will not stretch out his hand to the grave — This verse is judged by commentators to be very obscure. The sense of it probably is, Notwithstanding I earnestly wished for the grave as a place of rest, thou wilt not indulge me so far as to stretch out thy hand and give me my death- wound: or, thy hand (that is, the hand of God’s wrath) will not follow me beyond death and the grave: I shall then be safe and easy. Though they cry in his destruction — In the destruction brought on them by death; that is, though most men cry out and are affrighted while they are dying, while the body is sinking into destruction, yet I desire it; I have nothing to fear therein, since I know that my Redeemer liveth. 

Verse 25-26
Job 30:25-26. Did not I weep for him that was in trouble — Have I now judgment without mercy, because I afforded no mercy or pity to others in misery? No; my conscience acquits me from this inhumanity: I did mourn over others in their misery. Was not my soul grieved for the poor? — The negative particle not, which is not in the Hebrew, seems to be here improperly supplied. The sense will be stronger and more emphatical to understand the second part of the verse as containing an answer to the first, and to render it, My soul was grieved for the poor; that is, I not only wept, but my very soul was grieved for them; yea, even for those who were so necessitous as to be incapable of requiting my kindness in case of their recovery from affliction. When I looked for good, then evil came — Yet trouble came upon myself when I expected it not.

Verse 27-28
Job 30:27-28. My bowels boiled — Namely, with the violence of my disorder; and rested not — Hebrew, ולא דמו, velo damu, and were not silent. The days of affliction prevented me — Came upon me suddenly and unexpectedly, when I promised myself peace and prosperity. I went mourning without the sun — Hebrew, קדר הלכתי, koder hillacti, I walked black, not by the sun. My very countenance became black, but not by the sun, which makes many other persons black, but by the force of my disease. I stood up, I cried in the congregation — I was not able to lie still, nor to refrain from cries in the greatest assemblies.

Verse 29
Job 30:29. I am a brother — By imitation of their cries; to dragons — Which howl and wail mournfully in the deserts, (Micah 1:8,) either through hunger and thirst, or when they fight with, and are beaten by, the elephant. Persons of like qualities are often called brethren. And a companion to owls — Whose doleful noises are well known: or, ostriches, as Dr. Waterland renders the word; the females of which are also remarkable for their mournful cry, and which have their habitation in desolate places.

Verse 30-31
Job 30:30-31. My skin is black upon me, &c. — “The boiling heat of my body hath so parched me that my skin looks black, and the marrow in my bones, and all my vital moisture, are dried up.” My harp also is turned to mourning — “To say no more, all mirth is banished my house: the musical instruments are laid aside, and nothing but mourning and weeping come in their room.” — Bishop Patrick. All my joy is gone, my condition entirely changed, and I have nothing now but wo and misery. 

31 Chapter 31 

Verse 1
Job 31:1. I made a covenant with mine eyes, &c. — So far have I been from any gross wickedness, that I have abstained from the least occasions and appearances of evil. It was possible Job’s friends might make quite another use than he intended of the relation which he had made of his miserable condition in the foregoing chapter. And, therefore, lest it should confirm them in their old error, and they should take what he had said to be an argument of his guilt, he gives, in this chapter, a large and particular account of his integrity, which, in general, he had so often asserted; laying his very soul, and the most secret inclinations of it, open before them; together with the actions of his whole life in his private capacity, (for of his public he had spoken before, chap. 29.,) both in respect of his neighbours of all sorts, and in respect of God, to whom he again most solemnly appeals, in the conclusion of this discourse, for the truth of what he here asserts. Why then should I think upon a maid? — This is generally understood to mean the great care and circumspection which Job had used to avoid all temptations and occasions of sin; and he subjoins, in the following verses, the very high and reasonable motives which had urged him, and should urge every man, to such a circumspection; namely, to avoid destruction, the sure consequence of it. Which is a further proof that his prospects were to another life; for, had he spoken of a temporal destruction, it would have been the very thing which his antagonists had repeated over and over to him, and had urged as an argument of his guilt that he was thus miserably destroyed. When Job, therefore, says the same thing, namely, that a sure destruction attends the wicked; it is their portion, an inheritance from God; it is plain he must understand it in another sense than his antagonists did; namely, of their final retribution in a future state. See Peters, and the note on Job 31:13; Job 31:23. 

Verse 2
Job 31:2. For what portion of God is there, &c. — What recompense may be expected from God for those who do otherwise? From above — How secretly soever unchaste persons carry the matter, so that men cannot reprove them, yet there is one who stands upon a higher place, whence he seeth in what manner they act.

Verse 3-4
Job 31:3-4. Is not destruction to the wicked? — Destruction is their portion. And a strange punishment — Some extraordinary and dreadful judgment, which of right belongs to them. Hebrew, ונכר, venecher, an alienation, or estrangement, namely, from God and his favour: had I been such a one, I neither should nor could have expected any kindness or mercy from God in a future world, as now I do. Doth not he see my ways? — That is, all my counsels and courses. This was another reason why he was so circumspect and exact in restraining his thoughts, and senses, and whole man from sinful practices, because he knew that God would discern them, and therefore punish them, as he said, Job 31:3 .

Verse 5-6
Job 31:5-6. If I have walked with vanity — Conversed in the world, or dealt with men, with lying, falsehood, or hypocrisy, as the word vanity is often used; or if my foot hath hasted to deceit — If, when I had an opportunity of enriching myself by wronging others, I have readily and greedily complied with it. Let me be weighed, &c. — I desire nothing more than to have my heart and life weighed in just balances, and searched out by the all-seeing God. That God may know — Or, and he will know (upon search he will find out: which is spoken of God after the manner of men) mine integrity — So this is an appeal to God to be witness of his sincerity.

Verse 7-8
Job 31:7-8. If my step hath turned out of the way — If I have knowingly and willingly swerved from the way of truth and justice, which God hath prescribed to me; and my heart walked after mine eyes — A strong and beautiful expression, signifying, if my eyes have seduced my heart. If I have let my heart loose to desire forbidden objects, which my eyes have seen. Commonly sin enters by the eye into the heart: thus David, letting his heart walk after his eyes, was led into the sin, first, of adultery, and then, of murder. How careful then ought we to be, how deeply should this be fixed in our minds, not to let our heart walk after our eyes. It is a maxim which deserves to be written, we will not say in letters of gold, but, what is of more importance, on the table of every heart! And if any blot hath cleaved to my hands — Any unjust gain. If I have had or have in my hands, or possession, any goods, gotten from others by fraud or violence, which would be a great scandal and a blot to my reputation: Then let me sow, and let another eat — Let strangers enjoy the fruit of my labours. Yea, let my offspring be rooted out — Or, rather, my increase; all my plants, and fruits, and improvements, as the word צאצאי, tzeetzaai, properly signifies. Indeed, Job had not now any children to be rooted out.

Verse 9-10
Job 31:9-10. If my heart have been deceived by a woman — Namely, by a strange woman, or rather, by my neighbour’s wife, as the next words limit the clause; for of a maid he had spoken before. If I have laid wait at my neighbour’s door — Watching for his absence, or some fair opportunity to enter his house and defile his bed. Then let my wife grind unto another — Let another take away my wife from me, make her the vilest slave, and use her at his pleasure. Not as if Job desired this, but that if God should give up his wife to such wickedness, he would acknowledge his justice in it.

Verse 11-12
Job 31:11-12. For this is a heinous crime — Namely, adultery, whether committed by choice and design, or by the solicitation of a woman; yea, it is an iniquity to be punished, &c. — Hebrew, an iniquity of the judges; which it belongs to them to take cognizance of, and to punish, even with death; and that not only by the law of Moses, but even by the law of nature, as appears from the known laws and customs of the heathen nations. For it is a fire that consumeth, &c. — Lust is a fire in the soul; it consumes all that is good there, convictions of sin, desires after God, devout affections, pious resolutions, holy comforts, and lays the conscience waste. The sin of adultery, or fornication, consumes the body, the reputation, the substance, rooting out all the increase: it kindles the fire of God’s wrath, which, if not quenched by the blood of Christ, in consequence of repentance and faith in him, will burn to the lowest hell.

Verses 13-15
Job 31:13-15. If I did despise the cause of my man-servant — If I used my power over him to overthrow him and his just rights; when they contended with me — Either for requiring more work from them than they could perform, or for not providing for them those supports which their nature and necessity required, or for any other plausible cause. I heard them patiently, considered the matters complained of impartially, and did them right even against myself, if through any misinformation, or fancied provocation, I had done them an injury. What then shall I do when God riseth up? — Namely, to plead the cause of the oppressed against the oppressor, and to execute judgment. I used my servant like one who knew that I myself also was a servant, and had a master in heaven, to whom I was to give an account of my conduct toward my servant and all men. And when he visiteth — That is, when he shall call me to his tribunal, and strictly examine all my actions, and particularly the cause between me and my servant; what shall I answer him? — What apology shall I make for myself? Did not he that made me, &c. — I considered that, though he was my servant, he was my fellow-creature, made by the same God, and therefore one of God’s subjects, whom I could not injure without injustice to the supreme Lord. And did not one fashion us, &c. — With a body and soul of the same nature and quality, a rational and immortal creature, and made after God’s image no less than myself, to whom therefore I owed some respect for God’s sake.

Verse 16-17
Job 31:16-17. If I have withheld the poor, &c. — If I have denied them what they desired of me, either in justice or from necessity; for he was under no obligation to grant their vain or inordinate desires. Or have caused the eyes of the widow to fail — With tedious expectation of my justice or charity. I durst neither deny nor delay my help, when they needed or required it. Or have eaten my morsel alone — Without communicating part of my provisions or property to the poor, as it follows; and the fatherless hath not eaten thereof — This one kind of necessitous persons is put for all the rest. Job is most large upon these heads of doing justice to the widows and fatherless, and relieving the poor, because Eliphaz had most particularly accused him in these respects.

Verse 18
Job 31:18. For from my youth — As soon as I was capable of managing my own affairs, and doing good to others; he was brought up with me as with a father — Under my care and protection, with all the diligence and tenderness of a father. And I have guided her — The widow, mentioned Job 31:16; from my mother’s womb — From my tender years; ever since I was capable of discerning good from evil, I have made conscience of this duty.

Verses 19-22
Job 31:19-22. If I have seen any perish — When it was in my power to help them. If his loins have not blessed me — That is, if my covering his loins hath not given him occasion to bless me, and to pray to God to bless me; the loins being put for the whole body. If he were not warmed, &c. — With clothing made of my wool. If I have lifted up my hand against the fatherless — An expression signifying an act of power and hostility. If I have ever beaten or ill used him; if I have brought him to the judgment- seat, that, under the colour of justice, I might take away his right, or any ways to threaten, injure, or crush him; when I saw my help in the gate — When I saw myself superior in the gate, Houbigant. That is, superior in authority. When I understood my advantage against him, and that I could influence the judges to do what I pleased. Then let mine arm fall, &c. — I am contented that that arm which hath been so wickedly employed, may either rot off or fall out of joint, and so be useless and burdensome to me.

Verse 23
Job 31:23. For destruction, &c. — I stood in awe of God, and his justice and wrath, and therefore made it my care and business to shun sin, and to please him. And by reason of his highness — His excellence or majesty, which is most glorious and terrible; I could not endure — I knew myself unable, either to oppose his power, or to bear his wrath, and therefore I did not dare to provoke him by any impiety or injustice. Even good men have need to restrain themselves from sin, with the fear of destruction from God. Even when salvation from God is a comfort to us, yet destruction from God should be a terror to us. Adam, in innocence, was awed by a threatening.

Verse 24
Job 31:24. If I have made gold my hope — That is, the matter of my hope and trust, expecting safety and happiness from it, and placing my chief joy in the increase of my riches.

Verse 25
Job 31:25. If I have rejoiced because my wealth was great — Esteeming myself happy in the possession of it, though without God’s love and favour; because my hand had gotten much — Ascribing my acquisition of it to my own skill or industry, rather than to God’s goodness and mercy. And these sins Job the rather mentions, partly for his own vindication, lest it should be thought that God took away his property because he had abused it to pride, or luxury, or the oppression of others; and partly for the instruction of mankind in succeeding generations, that they might take notice of the evil of such practices, though by most men they are reputed laudable or harmless, or, at the worst, but light and trivial instances of misconduct.

Verse 26-27
Job 31:26-27. If I beheld the sun when it shined — Namely, in its full strength and glory; when it most affected men’s minds and hearts with admiration of its beauty, and of the benefits which it is instrumental in communicating to the world, and thereby moved them to worship it; or the moon walking in brightness — When it shined most clearly, or was at the full, at which time especially the idolaters worshipped it. Job, in this passage, evidently speaks of the worship of the host of heaven, and especially of the sun and moon, the most eminent and glorious of that number, which was the most ancient kind of idolatry, and most frequent in the eastern countries. And my heart hath been enticed — Or seduced, or deceived, by their plausible and glorious appearances, to believe that there was something of a divinity in them, and so should be induced to worship them, and that secretly, or inwardly, in my thoughts or affections, while I professed outwardly to adhere to God and the true religion. This emphatical expression, enticed, seems to be used here with a design to teach the world this necessary and important truth: that no mistake, or error of mind, would excuse the practice of idolatry. My mouth hath kissed my hand — In token of worship, whereof this was a sign.

Verse 28
Job 31:28. This also were an iniquity — No less than the other fore- mentioned sins of adultery, oppression, &c.; to be punished by the judge — The civil magistrate; who, being advanced and protected by God, is obliged to maintain and vindicate his honour, and consequently to punish idolatry. For I should have denied God — Not directly, but by consequence, because this was to rob God of his prerogative, by giving to the creature that worship which is peculiar to God.

Verse 29-30
Job 31:29-30. If I rejoiced, &c. — I was so far from being malicious toward, and from revenging myself on, an enemy, which is the common and allowed practice of ungodly men, that I did not so much as delight in his ruin, when it was brought upon him by other hands. By this, and other passages of the Old Testament, (see Exodus 23:4; Proverbs 24:17-18,) we see that to love, forgive, and do good to our enemies, is not a duty peculiar to Christianity, but a part of that charity which now is, and ever was, by the law of nature, of indispensable obligation upon all men. Or lifted up myself when evil found him — Hebrew, התעררתי, hithgnorarti, stirred up himself, to rejoice and insult over his misery. Neither have I suffered my mouth — Hebrew, חכי, chicchi, my palate, which, being one of the instruments of speech, is put for all the rest; to sin by wishing a curse to his soul. The sense is, if any desire of his hurt did arise in me, I forthwith suppressed it, and did not suffer it to break forth in my uttering an imprecation against him.

Verse 31-32
Job 31:31-32. If the men of my tabernacle — My domestics and familiar friends; said not, O that we had of his flesh! — Heath and Schultens read the words, Who can show the man that hath not filled himself with his victuals? And many commentators understand Job as asserting here, that it was a common thing among those who lived in his family, on beholding his boundless beneficence, to cry out, “Who is there that has not eaten of his flesh?” That is, who has not tasted of his generosity? Others consider it as an exclamation of gratitude, uttered by those who were sustained by Job; as if he had said, O that we had wherewithal to support ourselves, that we might not thus be a burden to this generous man; that we might not be obliged thus to feed upon his flesh or substance! But the connection of the words with the preceding seems most apparent if we understand them as an amplification, and further confirmation, of Job’s charitable disposition toward his enemies. Although his cause was so just, and the malice of his enemies so notorious and unreasonable, that all who were daily conversant with him, and were witnesses of his and their carriage, were so zealous in his quarrel, that they protested they could eat their very flesh; yet he restrained both them and himself from executing vengeance upon them. The stranger — Or traveller, as it follows; did not lodge in the street —
But in my house, according to the laws of hospitality; see Genesis 18:3; Genesis 19:2.

Verse 33
Job 31:33. If I covered my transgressions as Adam — As Adam did in paradise. By hiding mine iniquity in my bosom — In my own breast, and from the sight of all men; or, in secret, as R. Levi renders בחבי, bechobbi. Job alludes to Adam’s hiding himself among the trees of the garden, and palliating his sin; a circumstance in the history of the fall, recorded by Moses, Genesis 3:7, and doubtless imparted by the godly patriarchs to their children before Moses’s time, and therefore well known to Job, who here says he did not act thus, but was ever ready to acknowledge his errors. The allusion is quite proper and apposite: but if we should render the passage, agreeably to the marginal reading, after the manner of men, it becomes an accusation of others; and the vindication of himself has a mixture of pride in it, which does not suit the character of the speaker. See Sherlock on Prophecy, p. 212.

Verse 34
Job 31:34. Did I fear a great multitude? — No: all that knew Job, knew him to be a man of resolution, that boldly appeared, spoke, and acted, in defence of religion and justice. He durst not keep silence, or stay within, when called to speak or act for God. He was not deterred by the number, or quality, or insults of the injurious, from reproving them, and doing justice to the injured. 

Verse 35
Job 31:35. O that one would hear me! — O that I might have my cause heard by any just and impartial judge! Behold, my desires, &c. — So the Vulgate and the Targum understand תוי, tavi, here, deriving it from אוה, ivvah, he desired, he coveted. Some, however, deriving it from תוה, tivvah, to mark, to design, to define, render the clause, Lo, here is my sign, mark, or pledge, namely, that I will stand the trial. But the former seems to be the true sense, and is approved by A. Ezra and R. Levi. That the Almighty would answer me — Answer my desire herein, either by hearing me himself, or by appointing some impartial person to judge whether I be such a hypocrite as my friends make me, or an upright person. And that mine adversary — Whosoever he be that shall contend with, or accuse me; had written a book — Had put down in writing the charges he has against me, and brought them in. He alludes to what is usual in judicial proceedings. This shows that letters were in use in Job’s time.

Verse 36
Job 31:36. Surely I would take it — The book, or writing, containing the charges against me; upon my shoulder — As a trophy, or badge of honour; and bind it as a crown to me — I would be so far from being ashamed or terrified, that I would glory, and rejoice, and triumph in it, nay, and openly expose it to be read by all, well knowing that so groundless and impotent an accusation would only serve the more to clear my innocence.

Verse 37
Job 31:37. I would declare to him — To the Almighty, my judge; the number of my steps — The whole course of my life and actions, step by step, as far as I could remember: as a prince would I go near him — That is, with courage and confidence of success: I would stand before him with a look as upright and assured as that of a prince. Nothing can be plainer than that the book, or libel, here supposed to be written by Job’s adversary, cannot be meant of one drawn up by God. For how was it possible for him to triumph in this? If it were a bill of accusation, coming from the God of truth, he had more reason to tremble, certainly, than to triumph. We must therefore conclude that by the adversary must be meant one or all of Job’s friends, who were his only accusers that we know of: and God is here appealed to as a hearer or judge between them. In this it is that Job, with reason, rejoices and triumphs as being conscious of his integrity before God, and his sincere desire and endeavour to know and do his will in all things. See Peters and Dodd.

Verses 38-40
Job 31:38-40. If my land cry against me — To wit, to God, for revenge,

(as the like phrase signifies, Genesis 4:10; Habakkuk 2:11,) because I have gotten it from the right owners by fraud or violence, as my friends accuse me. If I have eaten the fruits thereof without money — Either without paying the price required by the right owner of the land, or by defrauding the workmen of the wages of their labours. Or have caused the owners to lose their life — Killing them, that I might have undisturbed possession of it, as Ahab did Naboth. The words of Job are ended — To wit, in answer to his friends: for he speaks but little afterward, and that is to God. 

32 Chapter 32 

Verse 1
Job 32:1. So these three men ceased to answer Job — Finding that he persevered in asserting that he was not guilty of any of the heinous crimes which they laid to his charge, they left off disputing with him; because he was righteous in his own eyes — So they said; but the fact was they could not answer him.

Verses 2-4
Job 32:2-4. Then was kindled the wrath of Elihu — Elihu, a new personage, here makes his appearance. Attentive, all the while, to the debate between Job and his friends, he utters not a word till both sides have done speaking; and then shows, that a stander-by may sometimes see further into a dispute than they who are eagerly engaged therein, and who, by having their passions raised to an undue height, are very apt to carry things to an extreme. The son of Barachel the Buzite — Of the posterity of Buz, Nahor’s son, Genesis 22:21; of the kindred of Ram — Or, Aram; for the names Ram and Aram are used promiscuously in the Hebrew, as the learned reader may see, by comparing 2 Kings 8:28, and 2 Chronicles 22:5. The land of Buz was doubtless somewhere in the neighbourhood of Job, as the posterity of Nahor settled in this country. His pedigree is thus particularly described, partly for his honour, as being both a wise and a good man, and principally to evidence the truth of this history. Because he (Job) justified himself rather than God — He justified himself not without reflection upon God, as dealing severely with him. He took more care to maintain his own innocence than God’s glory. The word Elihu signifies, My God is he. They had all tried in vain to convince Job, but My God is he, who both can and will convince him. Elihu was not a little provoked at the behaviour of Job for attempting so to vindicate himself as to leave an imputation of injustice on God’s providence. Also against his three friends was his wrath kindled — For charging Job with such atrocious crimes, and falling so miserably short, when they should have come to the proof, as not to be able to convict him of one of them. Now Elihu had waited — With patience and expectation, as the word חכה, chiccha, here used, means; till Job had spoken — And his three friends; because they were elder than he — Old age in those days was so highly honoured, that a young man scarcely dared to open his mouth before his elders. Elihu therefore begins with a very modest apology for his engaging in the dispute at all, drawn from his youth. He tells them he had waited a long while to hear what they would offer; but, finding they did not design to reply, he desired their leave to speak his opinion; a liberty, however, which he would not indulge himself in, if they were willing to make an answer, or could any way convict Job of what they had laid to his charge. He intimates that his intention was to attack him in a quite different manner from what they had done, for which reason he should not think himself at all obliged to answer the same arguments he had urged against them. But, at the same time, he declares it was not his intention to speak partially in his favour, since the acceptance of persons was a crime which he was sensible would be severely punished by the Almighty.

Verses 5-8
Job 32:5-8. When Elihu saw, &c., then his wrath was kindled — When he saw that none of these three offered to reply, but sat as men that knew not what to say, he was not able to hold his peace any longer. With the next words the metre begins again, the preceding part of this chapter being in prose. I am young, and ye are very old — I have considered all this time my own youth and your aged experience; wherefore I was afraid — Of being thought forward and presumptuous, and so have hitherto forbore to interpose my opinion. I said, Days — That is, the multitude of days, or men of many days or years, old men; should speak — Namely, wisely and pertinently; and the multitude of years should teach wisdom — Should instruct us that are younger in the paths of wisdom, and concerning the wise counsels and ways of God, about which the present controversy is. But — Hebrew, אכן, achen, surely; it must be confessed; there is a spirit in man — A rational soul, and therefore every man, as man, whether old or young, is able in some measure to discern between truth and falsehood, good and evil; and to judge of men’s opinions and discourses: and therefore I also may venture to deliver my opinion. And the inspiration of the Almighty giveth understanding — Instructeth this rational soul in the knowledge of divine things, when that inspiration is sincerely and earnestly asked of God, and received in humility and faith: in other words, I see that heavenly wisdom is not always the property of old age, but that God often imparts it to those that are younger. It is a divine gift, that depends not upon length of years, but is communicated through the influence of the Divine Spirit. It is this that enlightens the dark mind of man, and makes him wise unto salvation: and without this he is still involved in ignorance and error, sin and misery.

Verse 9-10
Job 32:9-10. Great men are not always wise — That is, men of eminence for age, or learning, or dignity and power, such as Job’s three friends seem to have been; neither do the aged (always) understand judgment — What is just and right; or the judgment of God, and the methods and reasons of his administrations. Therefore I said — Within myself, and I now say it with my mouth; Hearken to me — Thou Job especially, who art more nearly concerned, and thy friends with thee. I also will show my opinion —
I will tell you what I think about this matter.

Verse 11
Job 32:11. Behold, I waited for your words — With silence, patience, and diligent attention, which therefore I now expect from you. I gave ear to your reasons — Or, reasonings; Hebrew, תבונותיכם, tebunotheichem, your understandings, or minds; the depth and strength of your discourses; your most intelligent and forcible arguments against Job. While you searched out what to say — While you put your inventions upon the rack, and studied to find out all that could be said against him, and to furnish yourselves with the most convincing words and reasons.

Verse 12-13
Job 32:12-13. Yea, I attended unto you — I have duly considered all you have said; and behold, none of you convinced Job — I must pronounce you have not confuted him, nor advanced any thing to the purpose in answer to his defence of himself. Lest you should say, We have found out wisdom — God has thus left you to your own weakness and mistakes, and shown you your inability to convince him, or even to make good your own arguments by answering his objections, lest you should glory in your own wisdom; lest you should boastingly say, We have discovered and said all that need or can be said in the cause, and what may finally end the controversy; we have said, God thrusteth him down, not man, and by his dreadful judgments upon him, shows him to be a hypocrite, and to be guilty of some gross, though secret sins. Or, as the Hebrew, אל ידפנו, eel jiddepennu, may be properly rendered, God must, or will, confute him, not man; “God only can sift him to the bottom, and know whether his pretences to piety have any thing real in them, or are only hypocritical.” But, says Elihu, this argument does not satisfy me, and therefore bear with me if I seek for a better.

Verse 14
Job 32:14. He hath not directed his words against me — I am not engaged in this dispute by any provoking words of Job, as you have been, which have excited your passions, and biased your judgments; but I speak merely from zeal for the vindication of God’s honour, and from love to truth and justice, and a sincere desire to administer to Job matter both of conviction and comfort. Neither will I answer him with your speeches — With such words or arguments as yours, either weak and impertinent, or opprobious and provoking. As Job did not direct any of his words against me, so I shall not trouble him with any of your replies.

Verse 15-16
Job 32:15-16. They were amazed — Job’s three friends stood mute, like persons amazed, not knowing what to reply to his arguments, and wondering at his bold and confident assertions concerning his integrity, and his interest in the favour of God, under such terrible and manifest tokens, as they thought them, of God’s just displeasure against him. They answered no more — Although Job gave them just occasion to confute and reprove him for his intemperate speeches, and his presumptuous and irreverent expressions concerning God. When I had waited they spake not, &c. — Which he repeats as a strange and unreasonable thing, that they should be silent when they had such obligations to speak for the vindication both of God’s justice, and of their own truth and reputation.

Verse 17-18
Job 32:17-18. I will answer also my part — I will take my turn and speak what they have omitted. I am full of matter — I have many things to say in this cause; the spirit within me constraineth me — My spirit, or soul, is so entirely dissatisfied with what hath hitherto been spoken, and so clearly apprehends what may silence Job and end the dispute, that it forceth me to speak. Or rather he means, that God’s Spirit had so enlightened his understanding by discovering the truth of the matter to him, and had so inspired him with zeal, that he was constrained thereby to plead God’s cause against Job. “As he was a young man,” says Heath, “he dared not claim much authority from his own sayings; but he claims it from the inspiration of the Almighty, by whose Spirit he was actuated, and whose oracles he was delivering.”

Verse 19-20
Job 32:19-20. Behold, my belly — That is, my mind or heart; is as wine which hath no vent — Is as a bottle filled with wine. Or, my thoughts and affections work within me, like fermenting wine in a bottle, and must have utterance. An elegant similitude, as Mercer observes. The wine is here put, by a metonymy, for the bottle in which it is contained. It is ready to burst like new bottles — That is, bottles of new wine; for otherwise, the bottles being made of leather, those that were old were more liable to burst than such as were new. I will speak, that I may be refreshed — That I may ease my mind of those thoughts which now oppress it. I will open my lips, and answer — I will not utter impertinent words, but solid answers to Job’s arguments.

Verse 21-22
Job 32:21-22. Let me not accept any man’s person — So as, either from fear of, or respect to, any man, to speak otherwise than I think. Do not expect me to speak partially, or by way of flattery, to any one, but bear with my free and plain dealing. As he found himself under a strong impulse to speak, so he would deliver his opinion with all freedom, and without partial inclination to either side. For I know not to give flattering titles — That is, I have neither skill nor inclination to flatter Job nor any man, so as to corrupt the truth, or speak falsely for his sake. In so doing, &c. — If I should be guilty of that sin; my Maker would soon take me away — Namely, out of this world: God would quickly and sorely punish me for it. Or, without supplying the words, in so doing, which are not in the Hebrew, the sense is, I dare not flatter any man, because I must shortly die and go to judgment, to give an account of all my words and actions. “The more closely we eye the majesty of God,” says Henry, “as our Maker, and the more we dread his wrath and justice, the less danger shall we be in of a sinful fearing or flattering of men.” 

33 Chapter 33 

Verse 1
Job 33:1. Wherefore, Job, I pray thee, hear my speeches — Here Elihu addresses his speech to Job alone, (for he considered what the three friends had advanced as having been sufficiently confuted by Job in his discourse with them,) and tells him that, as he had oft desired to have a man to plead with him in God’s behalf, he would now do it, and was every way according to Job’s wish, being of the same nature with himself, and neither manifesting any dreadful majesty to affright him, nor assuming any power over him. He then begins to reprehend those passages which he thought blameable in Job’s speeches; particularly his insisting so much on his integrity, which, however evident, should not have been mentioned without due acknowledgment, that the Sovereign of the world had done him no wrong in thus afflicting him; urging that it was not proper for him to call in question the wisdom and justice of God’s providence, because he did not understand it, Job 33:1-13. That God had, by revelation, declared the way of behaviour which was acceptable to him; which was, for men to put away the evil of their doings, and cast off all pride, Job 33:14-19. That if he would conform himself to this rule, he might expect, though he was even at death’s door, that God would restore him to his health and vigour; more especially if he had a prophet near him, who would show him God’s righteousness, in order to his humiliation before God, and the bringing of him to a proper confession of his faults, an acknowledgment of God’s justice in his chastisements, and a sincere purpose of amendment, Job 33:20-28. If he had any objection to make to this, he desires him to make it; if not, to have patience with him, while he showed him the course which, be was persuaded, it was his wisest method to pursue, Job 33:29 to the end. See Peters and Heath. 

Verse 2-3
Job 33:2-3. Behold, now I have opened my mouth — Now I have begun to speak, and intend, with thy good leave, to proceed in my discourse with thee. My words shall be of the uprightness of my heart — I will not speak passionately or partially, as one resolved to defend what I have once said, whether true or false, but what I verily believe to be true and important, and from a sincere desire to profit thee. My lips shall utter knowledge clearly — What I speak will be plain, not hard to be understood.

Verse 4-5
Job 33:4-5. The Spirit of God hath made me, &c. — First of all, consider that I am thy fellow-creature, made by God’s Spirit, (Genesis 1:2,) and quickened by a soul of the same nature with that which God at first breathed into the body of man, and I am ready to discourse with thee upon even terms according to thy desire. If thou canst answer me — Thou needest not, therefore, decline the encounter, but if thou art able to answer, set thy words in order — I shall allow thee all freedom of discourse; I cannot terrify thee as God would, and I shall not reproach thee, or cavil at thee, as thy friends have done; stand up — To oppose and argue with me in this cause.

Verse 6-7
Job 33:6-7. Behold, I am, &c., in God’s stead — I will plead with thee in God’s name and stead, and on his behalf, which thou hast often wished that some one would do. I also am formed out of the clay — I am God’s creature, like thyself. Behold, my terror shall not make thee afraid —
Look upon me: the contest is not unequal, as thou didst complain when thou thoughtest upon God, Job 9:34; Job 13:23. Thou seest no dreadful majesty in me to affright thee, nor any power to oppress thee.

Verses 8-11
Job 33:8-11. Surely thou hast spoken in my hearing — I shall not charge thee with hypocrisy, as thy friends do, which God only can discern; but with those words which I myself have heard from thee; I am clean without transgression, &c. — Job had not affirmed this simply and absolutely, for he had often confessed himself to be a sinner; but no such transgression as might give God just occasion to punish him so severely, as is signified, where he blames God for finding occasions against him, implying that he had given him none by his sins. And thus far Elihu’s charge was just, and herein it differs from the charge of Job’s three friends, who often accuse him for asserting his own innocence; but they did it because they thought him a hypocrite; whereas Elihu does it upon other grounds, even because Job’s justification of himself was accompanied with reflections upon God. Behold, he findeth occasions against me — Thou hast said, Behold the Almighty, who, I thought, would have vindicated my innocence, severely marks my defects and faults, that from thence he may take occasion to punish me, notwithstanding my integrity. He counteth me for his enemy — Though I have endeavoured to be his faithful servant all my days, yet he treats me like an enemy. He putteth my feet in the stocks — He so confines me in the prison of this affliction that I cannot stir: he marketh all my paths — Watches me so narrowly that I can find no way to escape. Elihu, though less partial than the other speakers, is, however, too severe in the construction which he puts upon Job’s words. The first branch of this passage, Behold, he findeth occasions against me, or, as Heath and others render it, He inventeth cruelties against me, is not to be found in Job’s speeches; and as for the other branch, which occurs Job 13:24, we have there observed, that though there may be something faulty in the expostulation, yet it is much alleviated by the expressions of humility which precede and follow it. See the note on that place.

Verse 12
Job 33:12. Behold, in this — Hebrew, הן זאת, hen zoth, Behold this; that is, attend to this; mark what I say to thee; thou art not just — Or justified. This thy complaining language cannot be excused. Though I do not accuse thee, as thy friends have done, of other sins, yet in this thou art blameable, and I must reprehend thee for it, by reminding thee, that God is greater than man — Not only in majesty and power, which thou acknowledgest, but also in justice, wisdom, and goodness; and, therefore, he ought to be treated by thee with greater reverence; and thou actest very foolishly and presumptuously in contending with him, and censuring his judgments. Thou forgettest thy distance from him, and castest off that veneration and awe which thou oughtest constantly to maintain toward thy sovereign Lord. Elihu’s argument is, “Notwithstanding all thy pretensions to purity and innocence, thou art far from perfection; there is human frailty enough in thee, and all mankind, to justify the dealings of God with thee or them, however severe they are; give him therefore the glory: acknowledge the justice of his proceedings.” This, in Scripture phrase, is giving God the glory.

Verse 13
Job 33:13. Why dost thou strive against him? — Upon what grounds, and for what ends? What advantage dost thou expect from it? Why dost thou presume to dispute with him, and call him to an account for his actions? for he giveth not account of any of his matters — He revealeth not to us the secrets of his providence. He neither useth, nor is, by any law, obliged to give an account to any of his creatures, of the reasons of his judgments and dispensations, as being the supreme and absolute Governor of all persons and things, in whose will it becomes all men to acquiesce.

Verse 14
Job 33:14. For — Or, as כי, chi, should be rather rendered, nevertheless God speaketh — Namely, unto men, by way of instruction or admonition, as appears from the following verses. Although he doth not give men an account of his matters, yet he doth that for them which is much better, and more necessary and important: though he be so high, yet he condescends to teach and admonish them in various ways, that he may withdraw them from such courses as are mischievous and sinful, and bring them to an humble dependance on himself. Once yea twice — Again and again, or ofttimes. When his speaking once does not awaken men, God is pleased to give them another admonition: though he will not gratify their curiosity, by laying open to their view his secret judgments, yet he will acquaint them with their duty and interest, as far as is proper; what he requires of them, and what they may expect from him. Yet man perceiveth it not — He doth not regard it, he doth not discern or understand it; he is not aware that it is the voice of God, nor doth he receive the things revealed, for they are foolishness to him: he stops his ears, stands in his own light, rejects the counsel of God against himself, and is not the wiser, no, not for the dictates of wisdom itself. God speaks to us by conscience, by providence, and by ministers, of all which Elihu here treats at large, to show Job that God was now telling him his mind, and endeavouring to do him good. He shows first, how God admonishes men by their own consciences.

Verse 15
Job 33:15. In a dream, in a vision, or, in a vision of the night — This he mentions as one usual way of God’s revealing his mind and will to men in those days, before God’s word was committed to writing; (Genesis 20:6; Genesis 41:1; Genesis 41:28;) when deep sleep falleth upon men — When men’s outward senses are bound up, and their minds are free from all distracting cares and business of the world, and wholly at leisure to receive divine impressions; in slumberings upon the bed — This is added because, in this case, man is like one that slumbereth, or is between sleeping and waking, or uncertain in which state he is, as Paul, when he was in his ecstasy, could not tell whether he was in the body or out of the body.

Verse 16-17
Job 33:16-17. Then he openeth the ears of men — When their minds are free from the business and cares of the day, he secretly whispers instruction upon their ears, and imprints it upon their minds, and that in such a manner that they do not let it slip, (as men usually do most things which they hear, either from God or men,) but retain and hold it fast, being fully assured of the truth and importance of it. That he may withdraw man from his purpose — That is, from the execution of his purpose. Hebrew, מעשׂה, magnaseh, his work, that is, his evil work, as the Chaldee and LXX. understand it; from sin, which is truly and properly called man’s work, because it hath its rise in and from him, and is very agreeable to his nature, in his present corrupt state; as, on the contrary, all the good that is in man is generally and properly ascribed to God in Scripture. And hide pride from man — Pride is here mentioned as the root of those evil purposes or works last spoken of, which, for the most part, proceed from haughtiness of spirit, whereby men scorn to submit themselves and their wills and actions to God’s authority, but resolve to follow their own wills and corrupt passions, in spite of God, and with contempt of him. By God’s hiding pride from man may be meant his taking it away, as he is said to hide sin when he removes the guilt and power of it. Or, pride may be here put for the occasion of it. And God by this means is said to hide pride from man, because, by these glorious representations of his divine majesty to man, he takes him off from the admiration of his own excellency, and brings him to a sight of his own weakness, and to an humble and ready submission to God’s will.

Verses 18-22
Job 33:18-22. He keepeth back his soul from the pit — By these gracious admonitions, whereby God leads men to humiliation of soul before him, and to repentance, he preserves their lives from death and the grave, and their souls from eternal destruction. From perishing by the sword — By some dreadful judgment which was ready to fall upon them. He is chastened also with pain — With some painful and dangerous disease, which is the second way whereby God instructs men and excites them to repentance, which also was Job’s case. So that his life abhorreth bread —
In which languishing condition he loathes his food, yea, nauseates that very meat which formerly was his greatest delight. His flesh is consumed away — Through pain and pining sickness. That it cannot be seen — Because there is little or none left to be seen, but he who before was fat and flourishing is now become a mere skeleton. His soul draweth near unto the grave — He seems to himself and others to be past all hopes of recovery: which he adds for Job’s comfort in his desperate condition. And his life to the destroyers — To the instruments of death and destruction, namely, diseases, which, by God’s appointment, are ready to give the fatal blow. 

Verse 23-24
Job 33:23-24. If there be a messenger with him — If there be a prophet or teacher with the afflicted man; an interpreter — One whose office and work it is to declare to him the mind and will of God, and his design in this dispensation of his providence, and what is the sick man’s duty under it. One of a thousand — A person rightly qualified for this great and difficult work, such as there are but very few; to show unto man his uprightness — Not man’s, but God’s uprightness; namely, his justice in inflicting these sufferings, and the sufferer’s desert of condemnation and wrath; God’s way of pardoning and justifying the penitent; his sincerity and faithfulness to his promises, and the necessity of acquiescing in his will without murmuring or repining, and of walking in the way of faith and holiness. Then he is gracious unto him — In that case, or upon the sick man’s turning to God in true repentance and faith, God graciously pardons his sins, and saves him, probably from his dangerous disease and from death, but, if not, at least from going down to the pit of hell, and from everlasting destruction. And saith — To the messenger; deliver him — Namely, ministerially and declaratively; assure him that I have pardoned, and will heal him; I have found a ransom — Although I might justly destroy him, yet I will spare him, for I have found out a way of ransoming sinners from death, which is by the death of my Son, the Redeemer of the world, and with respect to which I will pardon them that repent and sue for mercy. Observe how God glories in the invention! I have found, I have found a ransom; a ransom for poor undone sinners! I, even I, am he that hath done it. “Some interpret this Messenger or Angel of Christ himself, the Interpreter of God’s will to man, the chief among ten thousand of his saints and servants. But as, in general, he comes to men by his messengers or ministers, and as their instructions and encouragements are deduced from his mediation, and are made effectual by his gracious presence, it does not much signify whether we interpret the passage of the messengers of God pointing to the Saviour, or the Saviour revealing himself by their ministry. It is equally immaterial whether the words, Deliver him from going down to the pit, be considered as the language of Christ’s intercession, pleading the ransom of his blood in behalf of the sinner, or the words of the Father, accepting of his plea and giving command to save the sinner, satisfied with that appointed ransom: for it cannot reasonably be doubted but that Elihu had reference to it; though he might also intend the sacrifices which prefigured the great atonement.” — Scott. Add to this, that it may serve as no small confirmation of our faith in the doctrines of the gospel, that we find the substance, or great outlines of them thus pointed out to men, by divine revelation, in the earliest ages of the world. Some thousands of years have certainly passed since the book of Job was written, and yet we here find the same great truths declared in relation to man and his salvation through Christ, which are so fully revealed in the New Testament.

Verse 25-26
Job 33:25-26. His flesh shall be fresher than a child’s — Presently the sick man shall begin to recover: these joyful tidings delivered to him by God’s messenger shall revive his spirit, and, by degrees, restore his former health and vigour; so that he shall become a new man in his body, as well as in his mind: his flesh shall look as fresh as when he was a child; and he shall return to the days of his youth — To the same healthful and strong constitution of body which he had in his youth. He shall pray unto God — The sick man shall, being encouraged and engaged so to do, either by the aforesaid gracious message, or by the goodness of God manifested in his miraculous recovery. And he will be favourable unto him — In hearing and answering his prayers, which before he seemed to neglect. And he shall see his face with joy — God will lift up upon him the light of his reconciled countenance; whereas, before, he either hid his face from him, or seemed to frown upon him: in other words, he shall now be sensible that God looks graciously upon and is pleased with him. For he will render unto man his righteousness — He will deal with him as with one now reconciled to him through the Mediator, and turning from sin to righteousness.

Verse 27-28
Job 33:27-28. He looketh upon men — God diligently observes all mankind, and the conduct of every one, especially of every one in sickness and distress. If any say, I have sinned — If any one sincerely, humbly, and penitently confess and forsake his sins: I have perverted that which was right — I have judged perversely of the just and righteous ways of God, censuring his proceedings against me, as too rigorous and severe; whereas, in truth, I only was to be blamed; or I have swerved from the right and good way of God’s commands, and have made to myself crooked paths; and it profited me not — I got no good by so doing, as I vainly supposed I should, but got much hurt by it, and that both in body and mind, which was the just fruit of my sins. He will deliver his soul from going into the pit — The pit of hell: iniquity shall not be his everlasting ruin; and his life shall see the light — The light of this world, the light of the living, Job 33:30. His life, which was endangered, shall be restored and continued: yea, further, his life, his ever living and immortal soul, shall see and enjoy light, all good in the vision and fruition of God for ever. 

Verse 29-30
Job 33:29-30. All these things worketh God — All these ways and methods does God take to awaken, convince, and save sinners; oftentimes with man — One way with one man, and another with another; or, using these several methods with the same man, trying by various means, one after another, to lead him to repentance, and prepare him for deliverance. To bring back his soul from the pit — That he may save men from being for ever miserable, and make them for ever happy. “Lord, what is man, that thou shouldest thus visit him? This should engage us to comply with God’s designs, to work with him for our own good, and not to counterwork him. And this will render those that perish inexcusable, that so much was done to save them and they would not be healed.” So Mr. Henry. Excellent words! But utterly irreconcileable with the doctrine of absolute, unconditional predestination.

Verses 31-33
Job 33:31-33. Mark well, O Job — Consider what I have already said, for it very much concerns thee; hearken unto me; hold thy peace — Attend to what I have further to say to thee with patience and silence. If thou hast any thing to say — For thy own justification, or in answer to the charge I have already brought against thee; speak, for I desire to justify thee —
Namely, as far as may consist with truth and justice. I do not speak with an evil design, or as one resolved to condemn thee whatsoever thou sayest, and, therefore, I shall be glad to hear any thing from thee which may make for thy just vindication. If not, hearken to me — If thou hast no exception to make against my discourse, then continue thy attention, and silently listen to me; and I shall teach thee wisdom — That is, what thy wisdom and duty are in thy circumstances. 

34 Chapter 34 

Verse 1
Job 34:1. Furthermore Elihu answered and said — Job making no reply to what Elihu had said, probably because he saw that he had touched the particular point in which he was especially defective, Elihu carries the charge a little higher, and tells him, with more sharpness than before, that there were some words in his discourse which sounded in his ears as if he accused God’s justice and goodness: for what else did he mean when he complained that God did not do him right, and that he destroyed alike both good and bad? Which rash assertions Elihu overthrows from the consideration of the sovereign dominion, power, righteousness, and wisdom of God. That it was impossible God could act unjustly: for were he so disposed, what could hinder him from annihilating the whole human race at once? He needed only withdraw his preserving power, and they would instantly fall into dust. Since, then, he did not act in this manner, but his ways were perfectly agreeable to righteousness, he was not to be addressed in so rude a manner as Job had made use of. Reverence and respect were due to earthly princes; how much more to Him in whose sight the prince and beggar were the same! for he was the Maker of them all. That though God would look with a merciful eye on the infirmities of human nature, when accompanied with humility, yet the arrogant were sure to find no favour at his hands; he would not fail to execute his vengeance on them, that they might be an example to others. That submission and resignation were the behaviour fit for man in the presence of God; and therefore, toward the conclusion of the chapter, he represents to Job what behaviour and discourse would have better become him than that which he had used.

Verses 2-4
Job 34:2-4. Hear my words O ye wise men — Who are here present: do you judge whether what I have said, and have still further to say, be not reasonable and true. For the ear trieth words — Man’s mind judgeth of the truth and propriety of things spoken and heard; as the mouth tasteth meat — And distinguishes what is sweet and palatable from what is otherwise. The ear is put for the mind, to which things are conveyed by it. Let us choose to us judgment — Let us agree to examine the business, that we may be able to pronounce a righteous judgment. Let us not contend for victory, but for truth and justice. Let us know among ourselves what is good — Let us show one another who hath the best cause.

Verse 5-6
Job 34:5-6. Job hath said, I am righteous — I am so far righteous that I have not deserved, nor had any reason to expect, such hard usage from God. God hath taken away my judgment — So Job had said, Job 27:2; that is, he denies me that which is just and equal, namely, to give me a fair hearing. Should I lie against my right — Thus Job had spoken in effect, Job 27:4-6. Should I falsely accuse myself of sins of which I am not guilty? Should I betray mine own cause, and deny that integrity which I am conscious I possess? My wound is incurable without transgression — Without any such crying sin as might reasonably bring down such terrible judgments upon my head.

Verses 7-9
Job 34:7-9. Who drinketh up scorning like water — That is, abundantly and greedily: who doth so break forth into scornful expressions, not only against his friends, but, in some sort, even against God himself. The Hebrew may be interpreted, What man, being like Job, would drink up scorning? &c. That a wicked or foolish man should act thus, is not strange; but that a man of such piety, gravity, wisdom, and authority, as Job, should be guilty of such a sin, this is wonderful. Which walketh with wicked men — Although I dare not say he is a wicked man, yet in this matter he speaks and acts like one of the wicked. For he hath said — Not absolutely, and in express terms, but by consequence, It profiteth a man nothing. &c. —

That though a man study to please God, he shall not be profited by it. For he said that good men were no less, nay, sometimes more miserable here than the wicked, Job 9:22; Job 30:26. And that, for his part, he was no gainer, as to this life, by his piety, but a loser, and that God showed him no more kindness and compassion than he usually did to the vilest of men.

Verses 10-12
Job 34:10-12. Hearken to me, ye men of understanding — Ye who are present, and understand these things, do you judge between Job and me. Far be it from God that he should do wickedness — This I must lay down as a principle, that the righteous and holy God neither does nor can deal unjustly with Job, or with any man, as Job insinuates that God hath dealt with him. For the work of a man — That is, the reward of his work; shall he render unto him, &c. — Job’s afflictions, though great and distressing, are not undeserved, but justly inflicted upon him, both for the original corruption of his nature, and for many actual transgressions, which are known to God, though Job, through partiality, may not see them. And Job’s piety shall be recompensed, it may be, in this life, but undoubtedly in the next; and therefore piety is not unprofitable, as Job signifies. Neither will the Almighty pervert judgment — As Job hath erroneously affirmed.

Verse 13
Job 34:13. Who hath given him a charge over the earth? — Over the inhabitants of the earth, to rule them according to his laws, and to give an account to him thereof? Who or where is his superior, that made the world, and then delivered the government of it to God? There is no such person. God himself is the sole Creator, the supreme, absolute Lord of all, and therefore cannot act unjustly; because the Creator and Lord of the world must needs have all possible perfections in himself, and, among others, perfect justice; and because he is of himself all-sufficient, and independent of all other beings, and able to do and procure whatsoever he pleaseth; and therefore as he hath no inclination, so he hath no temptation to any unrighteous action; this being generally the reason of all the unrighteous actions in the world, that the persons who do them either are obliged to do them to gratify some superior who commands them, or else they want or desire something which they cannot justly obtain. For he would be a monster, and not a man, who would take away any thing by injustice or violence which he might have by right. Or who hath disposed the whole world? — “He did not receive the government of the world from any above himself; nor is there any higher being, whose authority he may be thought to dread, and for fear of whom he may be tempted to act unjustly.” — Bishop Patrick. The Hebrew of the former clause, מי פקד עליו ארצה, mi pakad gnalaiv artzah, the phraseology of which is rather peculiar, is rendered by Chappelow, Who enjoined him to create the earth? and by some others, Who on earth can be his overseer? The meaning evidently is, as Dr. Dodd observes from Schultens and Heath, “Who on earth hath authority sufficient to examine into and control his proceedings.”

Verse 14-15
Job 34:14-15. If he set his heart upon man — Hebrew, אליו, eelaiv, upon him, meaning man, doubtless. If his eye and heart be upon man, and he diligently observe him and all his ways, and whatsoever is amiss in him, and therefore resolve to punish him: or, if he set his heart against him, (as the word may properly be, and often is rendered,) and therefore resolve to cut him off: if he gather — Or, without if, which is not in the Hebrew, he will gather unto himself his spirit and his breath — Namely, by death, by which God is said to take away men’s breath, Psalms 104:29, and to gather their souls, Psalms 26:9 . All flesh — All mankind, who are called flesh, Genesis 6:3; Genesis 6:17; Isaiah 40:6; shall perish together — Or, alike, without any exception, be they high or low, wise or foolish, good or bad; if God design to destroy them, they cannot withstand his power, but must needs perish by his stroke. The design of this and the foregoing verse is the same with that of Job 34:13, namely, to declare God’s absolute and uncontrollable sovereignty over all men, to dispose of them either for life or death as it pleases him; and consequently to show that Job had cause to be thankful unto God, who had continued his life so long to him, and had no cause to complain, or tax God with any injustice for afflicting him.

Verse 16-17
Job 34:16-17. If thou hast understanding, hear this — As thou art a man of understanding, hear and consider what I say. Shall even he that hateth right — That is unrighteous; govern — Hebrew, יחבושׁ, jachabosh, bind, as the word properly signifies, but is fitly rendered govern by most interpreters, because governors have a power to bind their subjects by laws and penalties, and they are the ligaments by which societies are bound and kept together, which, without them, would be dissolved and broken to pieces. Elihu’s argument is the same with that of Abraham, Genesis 18:25, and that of St. Paul, Romans 3:5-6 . If God be unrighteous, how shall he judge, or govern the world? And the argument is undeniable; if God were unjust, there would be nothing but injustice and confusion in the world; whereas we see there is a great deal of justice administered in the world, and all this must proceed from Him who is the fountain of all justice, and rule, and authority. And as the psalmist says, He that formed the eye, shall he not see? so we may say, He that makes men just, shall he be unjust? Wilt thou condemn him that is most just? — God, who hath given so many clear and unquestionable evidences of his justice, in giving just and holy laws, in encouraging and rewarding righteous persons in this life, and inflicting dreadful judgments upon tyrants and oppressors.

Verse 18-19
Job 34:18-19. Is it fit to say to a king, Thou art wicked? — Hebrew, Belial, or a son of Belial. Though a king may be wicked, yet his subjects neither may nor dare call him so, Exodus 22:28. And therefore if any evil thought did arise in thee, thou oughtest to have been afraid to utter it, and bring forth such unworthy expressions against God. That accepteth not the persons of any — Who respecteth not the greatest princes, so as to do any unjust thing to gain their favour, or avoid their displeasure, and to whom princes and peasants are equally subject, and infinitely inferior; who, therefore, is free from all temptation to injustice, which commonly proceeds from respect of persons; and to whom therefore thou didst owe more reverence than thy words have expressed. For they all are the work of his hands — And therefore of equal worth and price with him, and equally subject to his power and pleasure.

Verse 20-21
Job 34:20-21. In a moment shall they die — Whensoever God doth but give the word, and send his summons for them. The rich and the prince, no less than the poor, must submit to the law of death, which God hath imposed upon all men without exception. And the people shall be troubled — Hebrew, יגעשׁו, jegognashu, concutientur, tremiscent, shall be shaken, shall tremble, at the approach of death, or through the calamities which God will bring upon them. Whole nations, or people, are no less subject to God’s power than any particular persons: their number cannot secure them from his hand. At midnight — Suddenly or unexpectedly, when they are most secure. And the mighty shall be taken away — From their place or power, or out of this life; without hand — Without any hand or instrumentality of man; by some secret act or judgment of God, which he often inflicts upon those who are out of the reach of men. For his eyes are upon the ways of man — “There is no one passage of man’s life but God is acquainted with it, and therefore cannot be suspected, through ignorance of their actions, (any more than through fear of their persons,) to overlook their crimes, or to do them any injustice.” — Patrick. God doth not destroy either prince or people unjustly, no, nor out of his mere pleasure, but for their sins, which he sees exactly, although they use all possible arts to hide them.

Verse 22-23
Job 34:22-23. There is no darkness, &c. — The workers of iniquity may flatter themselves, or deceive others, by covering their wicked actions with plausible pretences and professions, but they cannot deceive God, nor conceal their ways or hearts from his inspection. He will not lay upon man more than right — More or heavier punishments than they deserve, or than are proportionable to their sins, which he accurately observes, and therefore can adapt punishments to them; that he should enter into judgment, &c. — Thereby to give him any pretence or occasion of entering into judgment with him, or of condemning his proceedings, for which there might seem to be some colour, if God did lay upon man more than is right. 

Verses 24-26
Job 34:24-26. He shall break in pieces mighty men, &c. — Neither their greatness nor their numbers can secure them from the stroke of God’s justice; and set others in their stead — Give away their power and dignity to others, who shall come in their place. Therefore he knoweth their works — That is, it appears from this that he knows all their evil works, because he judges and punishes them for them; and he overturneth them in the night — When they are at rest and secure; or, he turneth or bringeth upon them the night, namely, of calamity and tribulation, as the next words explain it, and as the words light and darkness are often used. He striketh them as wicked men — That is, as he useth to smite wicked men; or, as תחת, tachath, rather means here, according to Ab. Ezra, inter improbos, among the wicked, or, for wicked men; that is, because they are wicked men, therefore he destroys them without any regard to their quality; in the open sight of others — In public view, for their greater shame, for the greater glory of God’s justice, and for the greater terror of other wicked persons.

Verse 27-28
Job 34:27-28. Because they turned back from him — From God, whom they or their progenitors had owned; and from his laws, which God had written on their minds, Romans 2:14; and from the practice of true religion, to sin and folly. And would not consider any of his ways — So as to walk in them. Hebrew, לא השׂכילו, lo hischilu, they would not understand, or consider them wisely, so as to make a proper and wise use of their knowledge of them. They cause the cry of the poor to come to him — To God, as the following words imply, it being God’s work to hear the cry, and plead the cause, of the afflicted or oppressed. Their case is bad who have the prayers and tears of the poor against them; for these will draw down vengeance, sooner or later, on the heads of their oppressors.

Verse 29-30
Job 34:29-30. When he giveth quietness — Either to the poor and oppressed persons last mentioned, or to any other persons or people, as it follows; who then can make trouble? — No man or creature can hinder God’s design; and when he hideth his face — Withdraws his favour and help from them, and thereby exposes them to oppressions and calamities; who then can behold him? — Who can enjoy the light of his countenance, or look up to him with cheerfulness and confidence, to desire or expect his help? whether it be done against a nation or a man only — God can carry on his work, either of mercy or justice, as easily and as irresistibly upon a whole nation as upon one particular person. That the hypocrite reign not — May not continue his tyranny; lest the people be insnared — Lest the people should be longer kept in the snares of oppression; God doth this to free poor oppressed people from the snares which ungodly men lay for them.

Verse 31-32
Job 34:31-32. Surely it is meet to be said unto God — It is certainly but fit and reasonable that man, a weak and sinful creature, should speak thus to his Maker and supreme Lord, who is so much superior to him, and so mighty and righteous in all his ways; I have borne chastisement — Or, I do, or shall bear it, namely, quietly and contentedly; I will bear the Lord’s indignation, and accept of the punishment of my own iniquity, and not accuse God falsely and foolishly, as I have done; I will not offend any more — Hebrew, לא אחבל, lo echbol, I will not corrupt, namely, myself, or my ways; or, I will take, or demand no pledge, in which sense also this word is often used, and so the meaning will be, “I confess I have been too bold with God in desiring that he would come with me into judgment, and that I might have a pledge that he would do so; but I will no longer desire it, but will submit myself wholly to him.” That which I see not, teach thou me — I will no longer maintain my innocence, but from thy judgments I will conclude that there are some secret sins in me, for which thou dost chastise, me: and which I, through my ignorance or partiality, cannot yet discover, and therefore I beg that, through thy Spirit, thou wouldst manifest them to me. If I have done iniquity, I will do no more — I will amend my former errors.

Verse 33
Job 34:33. Should it be according to thy mind? — Having advised and directed Job how to conduct himself, and what to say to God in his afflicted state, he now proceeds to enforce his advice with solid arguments; should it — Namely, God’s chastening of thee, about which the great controversy was; be according to thy mind? — Or, as thou wouldst have it? Shall thy opinion or affection give laws and measures to God, that he shall afflict only such persons, and in such a manner and measure, and so long, as thou choosest? Does God need, or should he seek for, thy advice how to govern the world, and whom and when to reward or punish? Dost thou quarrel with him because he chastises thee more severely and longer than thou expectedst? He will recompense it — Namely, thy iniquity, expressed Job 34:32; whether thou choose, or whether thou refuse — Whether thou art satisfied with his dispensations, and patiently submittest thereto, or whether thou art offended with them, and rebellest against them; and not I — It is not I nor thou, that must prescribe to God, but he will do what he pleaseth. Or, the Hebrew, ולא אני, velo ani, may be rendered, But not I, and then the sense of the clause will be, Do thou choose or refuse as thou pleasest, and contend with God for acting otherwise with thee than according to thy opinion he ought to act; but so would not I do, if it were my case; and I can say nothing for such a course: but do thou speak what thou knowest, or what thou canst say for it, as it follows. The reader will observe, that the preceding exposition of this obscure verse is given according to our present translation, some of the first words of which, however, namely, those in Italic letters, are not in the Hebrew, and are thought by some learned men to be improperly supplied. Heath, Dodd, and many others, leaving out those words, propose to read the verse thus: It is he will recompense that which proceedeth from thee, whether thou refusest or whether thou choosest, and not I. The words, they think, were intended to induce Job to make confession of his sins, and, in order thereto, include this argument: It is God who is to punish thy sins, and not man: as he, therefore, is perfectly acquainted with them, there is no reason why thou shouldst not make an ample confession of them, since, whether thou comply or refuse, thou wilt receive the same retribution of thy actions.

Verses 34-36
Job 34:34-36. Let men of understanding tell me — I am content that any wise man should judge of my words. Let any such tell us what is their opinion. Job hath spoken without knowledge — Job seems to me to be very much mistaken, and his discourse to be inconsiderate, and without reason. My desire is, that Job may be tried — That his words and matters, which I am now debating, may be examined and sifted; unto the end — Thoroughly and exactly, till the cause be brought to an issue; because of his answers for wicked men — Because of his replies or discourses on their behalf: he hath put arguments into their mouths against God and his providence.

Verse 37
Job 34:37. He addeth rebellion unto his sin — He sinned before by impatience under his afflictions, but now he is grown obstinate, and, instead of humbling himself for his sins, he justifies himself, and accuses the blessed God. He clappeth his hands among us — In token of victory, insulting and triumphing; and multiplieth his words against God — In effect, though not directly. 

35 Chapter 35 

Verse 1
Job 35:1. Elihu spake moreover — Job still keeping silence, perhaps because he was convinced that although Elihu had made a very harsh construction of his words, he was influenced by a good motive in what he had advanced, and had now, in the conclusion, given him very wholesome counsel, and, allowing his integrity, had only charged him with some violent expressions, which had fallen from him when he was in great anguish of spirit; Elihu goes on in this chapter to fix the very same harsh sense upon Job’s words. He first puts it to his conscience whether he thought it could be right to gain his acquittal by an impeachment of God’s justice; yet, he tells him he must have thought after this manner, otherwise he would never have made use of such an atheistical expression as, “that he had no profit by doing his duty, more than if he had sinned;” referring, probably, to Job 23:11; Job 23:15. That he ought to consider that God was so far above the influence of all human actions, that neither could their good deeds be of any advantage to him, nor could their evil deeds affect him, Job 35:2-7. They might, indeed, affect themselves or their neighbours: they might suffer from the oppressions of men, and cry aloud to God to relieve them; but if this cry was not made with an entire dependance on, and a perfect resignation to, the will of God, it would be quite fruitless: God would not give the least ear to it, Job 35:8-14. Much less ought they, in every affliction, to be flying in the face of the Almighty and shaking off his sovereignty; that they ought rather to wait his leisure with patience; and that Job himself would not have acted in this manner, had he not been hurried away by too great a self-confidence, Job 35:15-16. — Heath.

Verse 2-3
Job 35:2-3. Thinkest thou this to be right? — Canst thou in thy conscience, upon second thoughts, approve of what thou hast said? My righteousness is more than God’s — Not that Job said this in express terms, but he said those things from which this might seem to follow, as that God had punished him more than he deserved. For thou saidst, &c. — This is produced in proof of the foregoing charge. Job had often affirmed that he was, and still continued to be, righteous, though he had no present benefit by his righteousness, but much bitterness with it; and that God did not act kindly toward him, notwithstanding his former and present piety, but dealt with him as if he had been a most wicked man. Now, Elihu interprets this as implying that he thought himself more righteous than God. Thou saidst, What advantage will it be unto thee — Unto me; such changes of persons being frequent in the Hebrew language. And what profit shall I have, &c. — I have no more present advantage by all my care to please and serve God than wicked men have by their sins against him. God regards my cries no more than theirs, and shows no more kindness or pity to me than he doth to the most profligate wretches. But, it must be remembered, if Job’s words implied any thing of this kind, it was only with reference to his state in the present life. He well knew that he should have much, yea, everlasting advantage from his piety in the life to come.

Verses 4-8
Job 35:4-8. I will answer thee, and thy companions — That is, those who are of thy opinion. Look unto the heavens, &c. — Cast up thine eyes to the heavens; look upon the clouds and the sky; and consider that, high as they are, they are not so much above thee, as God is above them. If thou sinnest, what doest thou against him? — Thy sins do him no hurt, and therefore thy righteousness brings him no benefit, as it follows. What receiveth he of thy hand? — He gaineth nothing by it, nor can indeed receive any good from thee, but all thy good comes from him: and therefore thou hast no reason to boast of, nor to upbraid God with, thy piety, which is much to thy advantage, but nothing to his. Thy wickedness may hurt a man as thou art — Thy wickedness will prove hurtful to thyself and others of mankind, and thy righteousness will do thee and them great service; but God, being an infinite, independent, and self-sufficient being, is far exalted above all thy good or evil.

Verse 9-10
Job 35:9-10. By reason of the multitude of oppressions — This verse has been supposed by many to contain an argument to prove what he had said Job 35:8, that the wickedness of one man may hurt another: but Elihu rather seems to be here beginning a new subject, and, having answered one of Job’s objections, to proceed to another. Job had often complained that he cried to God, and God did not hear his cry. This Elihu may here be considered as answering by a parallel case of men crying out for oppression; whom yet God did not immediately relieve, for just reasons, which he leaves Job to apply to himself. Or he refers to what Job had alleged, (Job 24:12,) respecting men’s groaning out of the city, &c., which might seem to reflect on God’s providence. This Elihu repeats in this verse, and answers in those following. But none saith — Few or none of the great numbers of oppressed persons, seriously or sincerely inquire, Where is God? — They cry out of men, and to men, but they seek not after God, and therefore if God do not hear their cries, he is neither unjust nor unkind; my Maker — Who alone made me, and who only can deliver me. Who, when our condition is ever so dark and sad, can turn our darkness into light, can quickly put a new song into our mouth, a thanksgiving unto our God.

Verse 11
Job 35:11. Who teacheth us more than the beasts — This is mentioned as a further aggravation of men’s neglect of God in their misery. God hath given to men those gifts which he hath denied to beasts, reason and understanding, whereby they might become acquainted with God and themselves, and with their obligations to him, and their dependance upon him. And therefore they are inexcusable for not using that reason and understanding, by calling on God, and seeking help of him in the time of trouble. If they thus take no notice of God, it is no wonder if God takes no notice of them.

Verse 12
Job 35:12. There they cry — Or then, as the Hebrew particle here used often means; that is, in that time or condition of trouble; but none giveth answer — The reason that God doth not deliver them is, because, though they lie crying under their afflictions, they continue to be evil, wicked, and impenitent; proud and unhumbled for those sins, on account of which God brought these miseries upon them.

Verse 13
Job 35:13. Surely God will not hear vanity — Either, 1st, Vain and light persons, that have no true wisdom nor solid piety in them: but are wholly addicted to vain and worldly things, rejoicing immoderately when they have them, and crying out in distress when they have them not. Or, 2d, Vain cries; which proceed not from true penitence, faith, or piety, but only from self-love, and such a sense of misery as is common to men with brute beasts. Neither will the Almighty regard it — Though God be able to help them, as this title of God, the Almighty, implies; and though he be the Judge of the world, as the former name of God, אל, eel, signifies, to whom therefore it belongs to right the oppressed against the oppressor; yet, in this case, he justly refuseth to help them. 

Verse 14
Job 35:14. Thou shalt not see him — Or, thou canst not see him; thou canst not understand his dealings with thee. Here Elihu answers another objection of Job’s; and tells him that though God may, for a season, delay to answer, yet he will certainly do him right. Yet judgment is before him — Justice is at his tribunal, and in all his ways and administrations. Therefore trust thou in him — Instead of murmuring, repent of what is past, humble thyself under God’s hand, wait patiently in his way till deliverance come, for it will certainly come, if thou dost not hinder it.

Verse 15-16
Job 35:15-16. But now, because it is not so — That is, because Job doth not acknowledge God’s justice and his own sins, and wait upon God in a proper way for mercy; he hath visited in his anger — God hath laid grievous afflictions upon him, all which appear to be too little to bring Job to a compliance with God’s will. Yet he knoweth it not — Job is not sufficiently sensible of it, so as to be humbled under God’s mighty hand. In great extremity — Or, though in great extremity, namely, of afflictions. Though Job hath hitherto been, and still is, exercised with very sore calamities: yet they have not brought him to the knowledge of God and himself. Therefore doth Job open his mouth in vain — Hence it is manifest that he pours forth his complaints without any success, and gets no relief by them. He multiplieth words without knowledge — Thereby discovering his ignorance of God and of himself. 

36 Chapter 36 

Verse 1
Job 36:1. Elihu also proceeded — Having reprehended some of the unwarrantable expressions in Job’s discourses, Elihu comes closer to the business, and speaks to the very cause itself, showing, from the nature of God, and the methods of his providence, that he will administer impartial justice to all men. That the general course of his providence is to favour the righteous; that though he may sometimes correct them in love, yet, if they submit patiently to his fatherly correction, and amend their ways, they shall enjoy all manner of prosperity; but, if they are stubborn, and will not submit, they only draw down greater degrees of his vengeance on themselves. That, if Job had, instead of disputing, submitted himself humbly to God’s corrections, he would have delivered him, (it being as easy for him to lift up as to cast down.) And that his not discerning the reason of his corrections (which Job had made a great cause of his grief, Job 19:7) ought not to have hindered his humble submission; because we are not able to comprehend any of the works of God, which we see every day, and acknowledge to be most excellently contrived. He therefore warns him to make use of the present opportunity, lest God should cut him off while in a state of rebellion. That God was infinitely powerful; that there was therefore no resisting him; infinitely wise, as sufficiently appeared by his works; there was therefore no escaping out of his hand; that his purity was so great, that the sun in his presence was more dim than the smallest ray when compared to that bright luminary; that his holiness was manifest from his aversion to iniquity, and his goodness in supplying the wants of his creatures. That man was utterly incapable of accounting for the least of his works; how then dared he to attempt to penetrate the secrets of his providence, and to call him to an account for his dealings with men? This could proceed only from an unjustifiable self-conceit; a crime which the Almighty would not fail severely to punish. Upon the whole, the difference between the argument of Elihu and that of the three friends seems to be this; they suppose Job to be guilty of great crimes, which had drawn down the divine vengeance on him, and infer his guilt merely from his sufferings; on the contrary, Elihu takes it for granted his plea of innocence was true, nevertheless, thinks him exceedingly blameworthy for his behaviour under his afflictions: that he did not sufficiently consider the infinite distance between a weak, frail, sinful creature, and an all-powerful, wise, just, and good Creator; that, instead of submitting himself, as was his duty, and owning the justice of God’s providence toward him, he acted the part of the hardened sinner, and flew in the face of the Almighty; accusing him of injustice and severe treatment; rudely challenging him to answer for his conduct, and pretending to erect himself into a judge of his actions. He tells him, as long as he continued in those dispositions, there was no hope of an abatement of the correction he was under; but he might rather expect an increase of affliction, if not an utter destruction. Job himself is so sensible of the truth of what Elihu had said, that he doth not so much as attempt to answer; and, though he doth not absolutely give up the point — for it was God must convince him, and not man — yet it undoubtedly laid the foundation of that disposition, which ended in an entire submission to God’s will, and a thorough conviction of his own vileness.

Verses 2-4
Job 36:2-4. Suffer me a little — Give me thy patient attention but a little longer, and I have done. I will show I have yet to speak on God’s behalf — That I have not yet said all that can be said to justify God’s dispensations toward thee. I will fetch my knowledge from afar — From remote times, and places, and things. I will not confine my discourse to any particular case, but will justify God by declaring his great and glorious works of creation and providence, both in the heaven and the earth, and the manner of his dealings with men in other parts and ages of the world. These are the chief heads of the following discourse, and therefore the best comment upon this general expression. And will ascribe righteousness to my Maker — I will prove and maintain this truth, that God is righteous in all his ways. My words shall not be false — Neither contrary to truth, nor to my views and apprehensions of it. I will admit into my discourse no kind or degree of flattery, calumny, or sophistry; he that is perfect in knowledge is with thee — He that is sincere and upright in his use of his knowledge, who will deliver his opinion honestly and truly, unbiased by fear or favour, passion or prejudice; and who believes that, as he has accurately considered, so he fully understands the matters about which he will speak. Bishop Patrick’s paraphrase on the verse is, “Assure thyself I will not seek to baffle thee with sophistical arguments: he that discourses with thee is none of those subtle disputers, but loves sincere and solid reason.” The latter clause, however, may be considered as connected with what follows, and understood as spoken of God. The meaning then will be, Thou hast to do with a God of perfect knowledge, by whom all thy words and actions are weighed.

Verse 5
Job 36:5. God is mighty, and despiseth not any — His greatness doth not cause him (as the greatness of men causeth them) to despise or oppress such as are mean. He is mighty in strength and wisdom — His strength is guided by wisdom, and therefore cannot be employed to do any thing unbecoming him, or unjust toward his creatures, either of which would be an instance of folly.

Verse 6-7
Job 36:6-7. He preserveth not the life of the wicked — Namely, for ever: but will in due time forsake them, and give them up to the destroyer. Ab. Ezra interprets it, The years of the wicked shall be shortened. But giveth right to the poor — He upholds, and will certainly, at the proper time, deliver his poor, oppressed ones, from all their oppressors. He will avenge their quarrel upon their persecutors, and force them to make restitution of what they have unjustly robbed them of. For if men will not right the injured poor, God will. He withdraweth not his eyes from the righteous — He never ceases to care for and watch over them; no, not when they are afflicted or persecuted, when he may seem to neglect them. If our eye be ever toward God in duty, his eye will be ever upon us in mercy, and when we are at the lowest will not overlook us. With kings are they on the throne — He sometimes raises them to the highest offices that kings can confer upon them; yea, he doth establish them for ever — Their felicity is more stable and permanent than that of the wicked; they are established as long as they live. And they are exalted — Above the power of their enemies, that would pull them down: or, they continue to be exalted, and are not cast down from their dignity, as the wicked commonly are.

Verses 8-10
Job 36:8-10. If they be bound in fetters — If, through the vicissitude of worldly affairs, they are brought from their throne into a prison, as sometimes hath been done. Then he showeth them their work — Their evil works: by these afflictions he brings them to a sight of their sins; that then have exceeded — That they have greatly sinned by abusing their power and prosperity, which even good men are too prone to do. He openeth also, &c. — He inclines them to hearken to what God speaks by his rod, who would not hear in the time of their prosperity; namely, to hear the rod and him that hath appointed it; and commandeth — Either by his word or Spirit accompanying this affliction, and discovering the design of God in this dispensation; that they return from iniquity — The chief cause of their calamity and trouble.

Verse 11-12
Job 36:11-12. If they obey — God’s admonition and command; they shall spend their days in prosperity — They shall be restored to their former prosperity, and shall live and die in it. This he says according to the tenor of God’s promises, especially in the Old Testament state of the church, and according to the common course of God’s providence in those days, which Elihu and other good men had observed; and their years in pleasures — Abounding in worldly comforts, and delighting themselves in the love and favour of God thereby manifested to them. But if they obey not — If the righteous, spoken of Job 36:7, opposed to the hypocrites, mentioned in the next verse, be disobedient to the divine admonitions; they shall perish by the sword — They shall be cut off by some extraordinary or remarkable judgment; and they shall die without knowledge — Shall die in or for their inadvertency or folly, or, because they are without knowledge, as בבלי דעת, bibli dagnath, may be rendered, because they are ignorant, or brutish, and will not learn the lessons which God so plainly teaches them.

Verse 13-14
Job 36:13-14. But the hypocrites in heart — Such as are truly void of that piety which they profess; heap up wrath — By their impenitence and obstinacy in all conditions they treasure up God’s wrath against themselves; they cry not — Unto God for help. They live in the gross neglect of God and of prayer; when he bindeth them — Namely, with the cords of affliction expressed Job 36:8, which is mentioned as an aggravation of their wickedness; because even wicked men, if not hardened in their vices, will seek God in a time of affliction. They die in youth — They provoke God to cut them off before their time. The Hebrew is literally, Their soul dieth in youth. And their life is among the unclean — They die young because they lived among prostitutes, or sodomites, as the word,

קדשׁים, kedeshim, properly signifies: they die by some exemplary stroke of divine vengeance. Yea, and after death their life is among the unclean, the unclean spirits, the devil and his angels, for ever excluded from the New Jerusalem, into which no unclean thing shall enter. 

Verse 15-16
Job 36:15-16. And openeth their ears — That is, causeth them to hear, and understand, and do the will of God; hearing being often put for obeying; in oppression — That is, in the time of their oppression; or, by oppression, or tribulation, as the means of opening their ears and hearts. He will not deliver all afflicted persons, but only those whose ears he openeth to receive his counsels. Even so would he have removed thee — If thou hadst opened thine ear to God’s counsels, humbled thyself under his correcting hand, and sued to him for mercy; out of the strait into a broad place — Hebrew, מפי צר, mippi tzar, out of the mouth or jaws of tribulation; which, like a wild beast, is ready to swallow thee up, into a state of ease and freedom. That which should be set on thy table — Thy dishes, or the food in them; should be full of fatness — Should be rich, nourishing, agreeable, and delicious. Such are the expressions which Elihu uses to denote that liberty and plenty to which he thought the righteous were entitled; in opposition to confinement and scarcity, the portion of the wicked.

Verse 17
Job 36:17. But thou hast fulfilled the judgment of the wicked — Or, the cause, or sentence, as the word דין din, most properly signifies. Thou hast fully pleaded their cause, and justified the hard speeches which wicked men utter against God. Therefore the just judgment of God takes hold on thee. Thou hast maintained their cause against God, and God passes against thee the sentence of condemnation due to wicked men.

Verse 18-19
Job 36:18-19. Because there is wrath — Conceived by God against thee; because, by thy pleading the cause of the wicked, thou hast provoked God’s wrath against thee; beware lest he take thee away by his stroke — בשׂפק, besaphek, properly, with the stroke of his hand or foot, an allusion to men’s expressing their anger by striking with their hand or stamping with their foot. Look to thyself, and reconcile thyself to God by true repentance, while thou hast an opportunity. A great ransom cannot deliver thee — If once God’s wrath take hold on thee, and sentence be executed upon thee before thou repentest and humblest thyself before thy judge, neither riches nor friends, nor any person or thing in heaven or earth can redeem thee: no ransom or price will be accepted for thee. Will he esteem thy riches? — If thou hadst as much of them as ever; no, nor all the forces of strength — The strongest forces; not if thou hadst all the treasure and all the force which all the powers of earth could muster up. 

Verse 20-21
Job 36:20-21. Desire not the night — The night of death, which Job had often desired, for then thou art irrecoverably gone: take heed of thy foolish and often-repeated desire of death, lest God inflict it upon thee in anger. When people are cut off in their place — By which individuals, and even whole nations and bodies of people, are sometimes cut off in wrath, in their several places where they are: or, are suddenly taken away before they can remove out of the place where the stroke of God finds them; or, in the place where they are settled and surrounded with all manner of comforts and friends, all which cannot prevent their being cut off. Take heed, regard not iniquity — Hebrew, אל תפן, al teepen, look not to it; namely, with an approving or desiring eye, as this expression is used Proverbs 23:31 . This hast thou chosen rather than affliction — Thou hast chosen rather to quarrel with God, and censure his judgments, than humbly and quietly, submit to them, and wait upon God by faith and prayer for deliverance in his due time and appointed way.

Verse 22-23
Job 36:22-23. Behold, God exalteth by his power, &c. — God is omnipotent; and therefore can either punish thee far worse, or deliver thee, if thou dost repent. He is also infinitely wise; and as none can work like him, so none can teach like him: therefore do not presume to teach him how to govern the world. None teacheth with such authority and convincing evidence, with such condescension and compassion, with such power and efficacy as God doth, he teaches by the Bible, and that is the best book; by his Son, and he is the best master. Who hath enjoined him his way? — Wherein he should walk; that is, what methods he should use in the administration of human affairs? If he had a superior, who gave him laws for his actions, he might be accountable to him for what he did; but he is supreme and uncontrollable; who hath no law to regulate him but his own holy nature and blessed will, and therefore how rash and absurd a thing is it for any man to censure his proceedings! Thou hast wrought iniquity — Thou hast swerved from the law and rule given thee.

Verse 24-25
Job 36:24-25. Remember — Call to mind this thy duty; that thou magnify his work — Every work which he doth; do not condemn any of his providential works, but adore them as done with admirable wisdom and justice. Behold — With admiration and astonishment. Every man may see it — Namely, his work last mentioned. The power, and wisdom, and greatness of God are so manifest in all his works, that all who are not stupid must see and acknowledge them. Man may behold it afar off — The works of God are so great and conspicuous, that they may be seen at a great distance. Hence Elihu proceeds to give some instances, in the works of nature and common providence. His general aim is to show, 1st, That God is the first cause and supreme director of all the creatures; whom therefore we ought with all humility and reverence to adore: 2d, That it is presumption in us to prescribe to him in his special providence toward men, when the operations even of common providence about the meteors are so mysterious and unaccountable.

Verse 26
Job 36:26. Behold, God is great — Infinite in majesty, and power, and wisdom, and all perfections, and therefore just in all his ways; and we know him not — Namely, perfectly. Though we see something of him in his works, it is but little in comparison of that which is in him. He is incomprehensibly great in his essence, in his attributes, in his works, and in his ways; and therefore be not so inconsiderate and rash, O Job, as to censure those of his dispensations which thou canst not fully understand. Neither can the number of his years be searched out — He is eternal, as in his being, so in all his counsels, which must be infinitely wise, and therefore above the comprehension of short-lived men.

Verse 27-28
Job 36:27-28. For he maketh small, &c. — Having affirmed that God’s works are incomprehensibly great and glorious, he now proves it from the most common works of nature and providence. And hence he leaves it to Job to consider how much more deep and inconceivable the secret counsels of God must be. The drops of water — He orders matters so wisely, that the waters which are in the clouds do not fall down at once in spouts, which would be pernicious to the earth and to mankind, but by degrees and in drops. According to the vapour thereof — According to the proportion of vapours which the heat of the sun hath drawn up from the earth or sea. So it denotes that great work of God by which the rain is first made of vapours, and afterward resolved into vapours, or into the matter of succeeding vapours, by a constant rotation. Which the clouds distil abundantly — In such plenty as the necessities of the earth require; which also is a wonderful work of God.

Verse 29-30
Job 36:29-30. Can any understand the spreadings of the clouds? — Hebrew, of a cloud: whence it comes to pass that a small cloud, no bigger than a man’s hand, suddenly spreads over the whole heavens: how the clouds come to be suddenly gathered and so condensed as to bring forth thunder and lightning. Or the noise of his tabernacle — The thunder produced in the clouds, which are often called God’s tent or tabernacle. Behold, he spreadeth his light — That is, the lightning, fitly called God’s light, because God only can light it; upon it — That is, upon the cloud, which is, in a manner, the candlestick in which God sets up this light; and covereth the bottom of the sea — The lightning spreads far and wide over all parts of the sea, and pierceth deep, reaching even to the bottom of it.

Verses 31-33
Job 36:31-33. For by them he judgeth the people — By thunder and lightning, and rain from the clouds, he executes his judgments against ungodly people. He giveth meat — By the same clouds by which he punisheth wicked men, he provideth plentiful showers to drop fatness upon the earth. With clouds he covereth the light — With thick and black clouds spread over the whole heavens, as in times of great thunders and lightnings, he obscures the light of the day, or the splendour of the shining sun. Hebrew, על כפים, gnal cappaim, with hands he covereth the sun; either the clouds are so called for their resemblance to hands, or the meaning is, that God covereth the light as by the hollow of his hand. And commandeth it not to shine — Or, יצו, jetzav, giveth a charge concerning it, that it shall be covered; by the cloud that cometh betwixt — Which God interposes as a veil between the sun and the earth. The noise thereof showeth concerning it — The thunder gives notice of the approaching rain. The cattle also, &c. — As the thunder, so also the cattle showeth concerning the vapour — Concerning the coming of the rain, by a strange instinct, seeking for shelter when a change of weather is near. 

37 Chapter 37 

Verse 1
Job 37:1. At this also my heart trembleth — These are a few of the works of God; and though there be innumerable more, yet this one single effect of his power strikes terror into me, and makes my heart tremble, as if it would leap out of my body and leave me dead. Elihu continues here his speech, which he had begun before, concerning the incomprehensible works of God; and limits himself chiefly, as he had in the foregoing chapter, to the wonders God doeth in the clouds. To which, at last, he subjoins the amazing extent and brightness of the sky; in which the sun shines with a lustre which we are not able to behold. And thence concludes, that the splendour of the Divine Majesty is infinitely more dazzling, and that we must not pretend to give an account of his counsels.

Verse 2
Job 37:2. Hear attentively the noise of his voice — Or, as ברגז קלו, berogez kolo, may properly be rendered, his voice with trembling. The thunder is called God’s voice, because by it God speaks to the children of men to fear before him: and the sound that goeth out of his mouth — That is produced by his word or command. Poole, Henry, and divers other commentators, have thought it probable that, at this time, while Elihu was speaking, it thundered greatly, and that the tempest was begun wherewith God ushered in his speech, as it follows, Job 38:1 . And this, they suppose, might occasion Elihu’s return to that subject, of which he had discoursed before. Bishop Patrick thus paraphrases this verse: “Hearken, I beseech you, seriously to the horrible noise which comes out of some of those clouds, and it will astonish you also. The smallest murmurs of it are so dreadful, that it may be fitly styled the voice of God calling men to stand in awe of him.”

Verses 3-5
Job 37:3-5. He directeth it — Namely, his voice, his thunder; under the whole heaven — It is heard far and near, for he darts it through the whole region of the air: and his lightning, &c. — Preceded by terrible, and often most destructive flashes of lightning, which shoot from one end of heaven to the other. After it a voice roareth — After the lightning follow awful claps of thunder, more tremendous than the roarings of a lion; and he will not stay them — They grow louder and louder, till they conclude in a violent tempest of rain or hail. God thundereth marvellously — With a wonderful and terrible noise, and so as to produce, by the accompanying lightning, many wonderful effects, as the breaking down of great and strong trees, or buildings, and the killing of men and beasts in an instantaneous and awful manner. Great things doeth he — Even in the course of nature, and in the visible parts of the creation. Which we cannot comprehend — Which all men see, but of which few or none can give the true and satisfactory reasons. And therefore it is not strange if the secret and deep counsels of divine providence be out of our reach. And it would argue great pride and arrogancy in us if we should take upon us to censure them, because we do not understand them.

Verses 6-8
Job 37:6-8. He saith to the snow, Be thou on the earth — By his powerful will the snow is formed in the air, and falls upon the earth where and when he sees fit. And the great rain of his strength — Those storms of rain which come with great force and irresistible violence. He sealeth up the hand of every man — By these great snows and rains he drives men out of the fields, and seals or binds up their hands from their work, confining them to, and, in a manner, shutting them up in their houses. Or, ביד, bejad, by his hand, or power, (that is, by those powerful works of his hands here mentioned,) he sealeth, or shutteth up, or keepeth close, every man, namely, in his house, as the wild beasts in their dens, Job 37:8 . That all men may know his work — That men, being hindered from their own ordinary labour, and perfectly at leisure, may apply themselves to a serious consideration of these and other great and glorious works of God. Then — In great rains or deep snows; the beasts go into dens — For shelter and comfort, and are compelled to continue therein.

Verse 9-10
Job 37:9-10. Out of the south — Hebrew, מן החרד, min ha-chered: εκ ταμειων : de promptuariis, out of the store-houses, LXX.; ab interioribus, from the inner chambers, Vulgate Latin. The same with the chambers of the south, Job 9:9. Or the southern part of the world, so called, because in a great part it was unknown to those of the northern hemisphere, in which Job and his friends lived. Cometh the whirlwind — Violent and stormy winds; which, in those parts, most frequently came out of the south, whence they are called whirlwinds of the south, Zechariah 9:14; Isaiah 21:1. And cold out of the north — That is, cold and freezing winds, which generally come from that quarter. “From one quarter of the heavens blow turbulent winds; and, from the opposite quarter, those cold blasts, which clear and purify the air again.” By the breath of God frost is given, &c. — “By the like sharp blasts God sends the frost; and binds up the waters so fast that they cannot flow.” — Bishop Patrick. Or, as the latter clause, ורחב מים במוצק, verechab maim be-mutzak, may be rendered, He swelleth the waters by the thaw.
Verse 11-12
Job 37:11-12. Also by watering — The earth; by causing the clouds first to receive, and then to convey to distant parts, and afterward to pour forth, abundance of water; he wearieth the thick clouds — Alluding to men’s being wearied with carrying burdens, travelling, and labour. By filling and burdening them with much water, and making them go long journeys to water remote countries, and, at last, to spend and empty themselves there, he, as it were, wearies and fatigues them. He scattereth his bright cloud — As for the white and lightsome clouds, he scattereth and dissolveth them by the wind or sun. But here also the Hebrew will easily admit a different translation. If we consider ברי, beri, here rendered by watering, as being one word, derived from barah, signifying serenity, the meaning is, Fair weather also disperseth the cloud; his sun scattereth the cloud abroad. It is turned round about — The cloud, now mentioned, is carried about to this or that place; by his counsels — Not by chance, (though nothing seems more casual than the motions of the clouds,) but by his order and governance. That they way do whatsoever he commandeth them — Either be dispersed and pass away without effect, to the disappointment of the husbandman’s hopes, or be dissolved in sweet and fertilizing showers.

Verse 13
Job 37:13. Whether for correction — Hebrew, אם לשׁבשׂ, im leshebet, whether for a rod, to scourge or correct men by immoderate showers. The word, however, also means, a tribe, for a certain portion of land, which God intends particularly to favour or punish, in that way. Or for his land — Hebrew, לארצו le-artzo, for his earth; the whole earth, which is said to be the Lord’s, Psalms 24:1; Psalms 50:12; and so this may denote a general judgment by excessive rains inflicted upon the whole earth, and all its inhabitants, namely, the universal deluge, which came, in a great measure, out of the clouds, and was, in a manner, then fresh in the memories of men. And thus these first two members of the sentence speak of correction, and the last of relief and comfort. Or for mercy — For the benefit of mankind, by cooling and cleansing the air, and refreshing and improving all the fruits of the earth. “It seems not improbable to me,” says Bishop Sherlock, “that these reflections arose from the methods made use of by providence (not worn out of memory in the time of the writer of this book) in punishing the old world, in consequence of the curse laid upon the ground. Such methods they are by which the ground may, at any time, be cursed, and the toil and labour of men increased to what degree God thinks fit.”

Verse 14-15
Job 37:14-15. Hearken unto this, O Job, &c. — Listen diligently unto these things; do not dispute any more with God, but silently consider these his wonderful works, and think, if there be so much matter of wonder in the most obvious works of God, how wonderful must his secret counsels be. Dost thou know when God disposed them? — The things before mentioned, the clouds, rain, snow, and other meteors? Did God acquaint thee with his counsels in the producing and ordering of them? And caused the light of his cloud to shine — Probably the rainbow, seated in a cloud, which may well be called God’s cloud, because therein God puts his bow, Genesis 9:13.

Verse 16-17
Job 37:16-17. Dost thou know the balancings of the clouds? — How God doth, as it were, weigh the clouds in balances; so that, although they are full of water, and heavy, yet they are by his power suspended in the thin air, and kept from falling down upon us in spouts and floods, as sometimes they have done, and generally would do, if not governed by a higher Providence. The works of him who is perfect in knowledge — These are effects and evidences of his infinite power and knowledge. How thy garments are warm — How and why thy garments keep thee warm; or whence it comes, that the air grows mild when the south wind blows.

Verse 18-19
Job 37:18-19. Hast thou, with him, spread out the sky — Wast thou his assistant in spreading out the sky, like a canopy, over the earth? Which is strong — Which, though it be very thin and transparent, yet is also firm, and compact, and steadfast. As a molten looking-glass — Made of brass and steel, as the manner then was. Smooth and polished, without the least flaw. In this, as in a glass, we may behold the glory of God, and the wisdom of his handiwork. Teach us — If thou canst; what we shall say unto him — Of these his wonderful works, or of his divine counsels and ways. For we cannot order our speech — We know neither with what words or matter, nor in what manner, to maintain discourse with him, or plead against him. By reason of darkness — Both because of the darkness of the matter, God’s counsels and ways being a great depth, and far out of our reach; and because of the darkness, or blindness, of our minds.

Verse 20
Job 37:20. Shall it be told him that I speak? — Does he need to be informed of any thing? Is any thing that I have said of him worth his hearing? Will any one report it to him? Will any man dare to approach him? But the Hebrew, אדבר, adabber, should rather be rendered, I should, or I will, speak. Shall I send, or who dare carry, a challenge from me to God, or a message that I am ready and desirous to debate with him concerning his proceedings? This, indeed, thou hast done, in effect, but far be such presumption from me. If a man speak — If a man should be so bold and venturous as to enter the lists with God, surely he shall be swallowed up — With the sense of his infinite majesty and spotless purity.

Verse 21
Job 37:21. And now — Or, for now, as the particle ו, vau, is often rendered; the following words containing a reason of those which precede; men see not the bright light, &c. — Men are not able to look upon the brightness of the sun when it shines in the heavens, after the winds have swept away the clouds which before obscured the clear sky. And therefore it is not strange if we cannot see God, or discern his counsels and ways.

Verses 22-24
Job 37:22-24. Fair weather cometh out of the north — From the northern winds, which scatter the clouds and clear the sky. Elihu concludes with some short, but great sayings, concerning the glory of God. He speaks abruptly and in haste, because, it should seem, he perceived God was approaching, and presumed he was about to take the work into his own hands. With God is terrible majesty — Those glorious works of his, which I have described, are testimonies of that great and terrible majesty which is in him; which should cause us to fear and adore him, and not to behave ourselves so irreverently and insolently toward him as Job hath done. We cannot find high out — Namely, to perfection, as it is expressed Job 11:7. We cannot comprehend him; his power, wisdom, justice, and his counsels proceeding from them, are past our finding out. He is excellent in power — Therefore as he doth not need any unrighteous action to advance himself, so he cannot do any, because all such things are acts and evidences of weakness. And in judgment — In the just administration of judgment, he never did nor can exercise that power unjustly, as Job seemed to insinuate. And in plenty of justice — In great and perfect justice, such as no man can justly reproach. He will not afflict — Namely, without just cause, or above measure. He doth not afflict willingly, or from his heart, Lamentations 3:33. He takes no pleasure in doing it. It is his work, indeed, but a strange work, as Isaiah elegantly terms it, Job 28:21. Men do therefore fear him — Hebrew, לכן, lachen, for this cause, namely, because of God’s infinite and excellent perfections, and especially those mentioned in the foregoing verse, men do, or should, fear, or reverence him, and humbly submit to him, and not presume to quarrel or dispute with him. He respecteth not — Hebrew, לא יראה, lo jireh, he doth not, or will not, behold, namely, with respect or approbation; any that are wise of heart — That is, such as are wise in their own eyes, that lean to their own understanding, and despise other men in comparison of themselves, and reject their counsels; or, that are so puffed up with the opinion of their own wisdom, that they dare contend with their Maker, and presume to censure his counsels and actions: which he hereby intimates to be Job’s fault, and to be the true reason why God did not respect nor regard him, nor his prayers and tears, as Job complained. And so this is also a tacit advice and exhortation to Job to be humble and little in his own eyes, if ever he expected any favour from God.

Thus Elihu, having set forth God’s omnipotence in the strongest colours he was able, concludes with an observation very applicable to the subject of dispute before them. “As this speaker,” says Dr. Dodd, “performs the part of a moderator, he seems to have observed the errors on both sides, and to have hit upon the point where the controversy ought to rest, namely, the unsearchable depth of the divine wisdom; with a persuasion that God, who is acknowledged on all hands to be infinitely powerful and just, will certainly find a way to clear up all the irregularities, as they now appear to us, in the methods of his providence, and bring this intricate and perplexed scene, at last, to a beautiful and regular close. The great fault of the speech seems to be this; that he bears too hard upon Job; and his reproofs, though there were some grounds for them, are nevertheless too harsh and severe. Nay, where he endeavours to repeat what Job had said, he gives it, for the most part, a wrong turn, or sets it in some very disadvantageous light. The silence of this good man, therefore, during this long speech of Elihu, may be considered as none of the least instances of his patience; but as he was convinced that one part of the charge brought against him was but too true, namely, that he had been now and then too hasty and intemperate in his expressions, he was resolved not to increase the fault by entering anew into the controversy; but by his silence and attention here, and suffering his passions to subside, he was the better prepared to receive the following speech from Jehovah with that profound humility, and that absolute submission, which became him.” 

38 Chapter 38 

Verse 1
Job 38:1. Then the Lord answered Job — No sooner had Elihu uttered the words last mentioned, but there was a sensible token of the presence of that dreadful majesty of God among them, spoken of Job 38:22, and Jehovah began to debate the matter with Job, as he had desired; out of the whirlwind — Out of a dark and thick cloud, from which he sent a terrible and tempestuous wind, as the harbinger of his presence. The LXX. render the clause, δια λαιλαπος και νεφων, perturbinem et nubes, by a tempest and clouds. It is true, the Chaldee paraphrast, by the addition of a word, has given a very different exposition of this text, thus: Then the Lord answered Job out of the whirlwind of grief; taking the word סערה, segnarah, rendered whirlwind, not in a literal, but in a metaphorical sense: as if the meaning were only this: that amidst the tumult of Job’s sorrows, God suggested to him the following thoughts, to bring him to a sense of his condition. The matter is viewed in nearly the same light by a late writer in a periodical work, styled The Classical Journal, who contends that this Hebrew word properly means trouble, and may be rendered whirlwind only when it is applied to the elements, denoting the troubled state of the atmosphere; but when it has reference to man, it can have no such signification. In answer to this it must be observed, that many passages occur in the Old Testament, in which the word evidently means, and is rightly translated, whirlwind, or tempest, as that writer himself acknowledges; but probably not one can be found, at least he has not produced one, in which, as a noun, it means merely trouble, nor can it with propriety be so translated here, on account of the preposition מן, min, which properly means a, ab, de, e, ex, from, or out of, and not because of, as he proposes rendering it: for surely it would be improper to read the passage, “The Lord answered Job out of his trouble, &c.” Accordingly the generality of expositors agree to understand it of a sensible and miraculous interposition of the Deity appearing in a cloud, the symbol of his presence, not to dispute, but absolutely to decide the controversy. God appeared and spoke to him in this manner, says Poole, 1st. Because this was his usual method of manifesting himself in those times, and declaring his will, as we see Exodus 19:13 ; Numbers 9:15; 1 Kings 19:11; Ezekiel 1:4; Ezekiel 2 d, To awaken Job and his friends to a more serious and reverent attention to his words; 3d, To testify his displeasure both against Job and them; and, lastly, that all of them might be more deeply and thoroughly humbled, and prepared to receive and retain the instructions which God was about to give them. “There arose,” says Bishop Patrick, “an unusual cloud, after the manner of God’s appearing in those days, and a voice came out of it, as loud as a tempest, which called to Job.” “Nothing can be conceived more awful than this appearance of Jehovah; nothing more sublime than the manner in which this speech is introduced. Thunders, lightnings, and a whirlwind announce his approach: all creation trembles at his presence: at the blaze of his all-piercing eye every disguise falls off; the stateliness of human pride, the vanity of human knowledge, sink into their original nothing. The man of understanding, the men of age and experience; he who desired nothing more than to argue the point with God; he that would maintain his ways to his face; confounded and struck dumb at his presence, is ready to drop into dissolution, and repents in dust and ashes.” See Heath.

Verse 2
Job 38:2. Who is this, &c. — What and where is he that presumes to talk at this rate? That darkeneth counsel by words without knowledge? — Words proceeding from ignorance, mistake, and want of consideration. Who is this that disparages my counsels, and darkens the wisdom of my dispensations with his ignorant discourses about them? This language becomes not a creature, much less a professor of the true religion. The person here intended is not Elihu, who spoke last, but Job, who had spoken most, as is manifest from the former verse, in which it is said, The Lord answered Job; and from Job 42:3, where Job takes the following reproof to himself, as also from the following discourse, wherein God convinces Job by divers of the same kind of arguments which Elihu had used against him. With a single question God shows the absolute emptiness of human abilities, strikes Job to the heart, and puts an end to the dispute.

Verse 3
Job 38:3. Gird up now thy loins — If thou hast the courage to argue the case with me, as thou hast often desired, make thyself ready for the debate. For I will demand of thee — Hebrew, אשׁאלךְ, eshelecha, I will ask thee questions; which he does in the following verses; and answer thou me — הודיעני, hodigneeni, make me know, or, inform me, concerning the things about which I inquire of thee. Give answers to my questions.

Verse 4-5
Job 38:4-5. Where wast thou when I laid the foundations of the earth? — When I settled it as firm upon its own centre as if it had been built upon the surest foundations? Then thou wast nowhere; thou hadst no being: thou art but of yesterday; and dost thou presume to judge of my eternal counsels? I made the world without thy help, and therefore can govern it without thy advice or direction. Declare who hath laid the measures thereof — Who hath prescribed how long, and broad, and deep it should be? Or who hath stretched the line upon it? — The measuring-line, to regulate all its dimensions, so that it might be as beautiful as useful; if thou knowest —
But if thou art ignorant of these manifest and visible works, do not pretend to the exact knowledge of my mysterious providences.

Verse 6-7
Job 38:6-7. Whereupon are the foundations thereof fastened? — This strong and durable building hath no foundations but God’s power, which hath marvellously established it upon itself. Who laid the corner-stone? — By which the several walls are joined and fastened together, and in which, next to the foundations, the stability of a building consists. The sense is, Who was it that built this goodly fabric, and established it so firmly that it cannot be moved. When the morning stars sang together — When, in the morning of time, the blessed angels, the firstborn of the Father of lights, fitly called morning stars, because of their excellent lustre and glory, joined in praising God together for his glorious works, strangely rising up to their view from non-existence, by the infinite wisdom and power of their omnipotent Maker. “It is observable from many passages in the prophets, that the angels are spoken of under the metaphor of stars. See particularly Isaiah 14:12; Isaiah 14:14. The beauty and propriety of these allusions of the prophets will appear with greater lustre, when it is considered that the hosts of heaven were the objects of heathen idolatry: both the visible and invisible host; as well the angels as the lights of heaven; for the superstition seems to have been originally the same, as the worship of the heavenly bodies terminated in the worship of those angels or intelligences who were believed to animate or conduct them; and hence we see a reason why the angels are called stars and morning stars in Scripture.” — Peters. And the sons of God — The angels, as before, called the sons of God, because they had their whole being from him, and because they bear his divine and glorious image; shouted for joy — On the appearance of the new-made world, in the creation of which they saw new displays of their heavenly Father’s wisdom, power, and goodness, and learned to know more of his infinite perfections than they had known before, and, of consequence, to love and praise him with greater fervency and delight.

Verses 8-10
Job 38:8-10. Who shut up the sea with doors? — Who was it that set bounds to the vast and raging ocean, and shut it up, as it were, with doors within its proper place, that it might not overflow the earth? When it brake forth, &c. — From the womb or bowels of the earth, within which the waters were for the most part contained, and out of which they were by God’s command brought forth into the channel which God had appointed for them. When I made the cloud the garment thereof — When I covered it with vapours and clouds which rise out of the sea, and hover above it, and cover it like a garment. And thick darkness — Black and dark clouds; a swaddling-band for it — Having compared the sea to a new-born infant, he continues the metaphor, and makes the clouds as swaddling-bands, to keep it within its bounds; though indeed neither clouds, nor air, nor sands, nor shores, can bound the sea, but God alone. And brake up for it my decreed place — Made those hollow places in the earth, which might serve for a cradle to receive and hold this great and goodly infant when it came out of the womb. And set bars and doors — Fixed its bounds as strongly as if they were fortified with bars and doors.

Verse 12-13
Job 38:12-13. Hast thou commanded the morning? — That is, the morning light, or the sun, which is the cause of it. Didst thou create the sun, and appoint the order and succession of day and night. Since thy days — Since thou wast born: this work was done long before thou wast born. And caused the day-spring to know its place — To observe the punctual time when, and the point of the heavens where it should arise; which varies every day. That it might take hold of the ends of the earth — That this morning light should in a moment spread itself from one end of the hemisphere to the other. That the wicked might be shaken out of it — From the face of the earth. And this effect the morning light hath upon the wicked, because it discovers them, whereas darkness hides them; and because it brings them to condign punishment, the morning being the usual time for executing judgment.

Verse 14
Job 38:14. It is turned as clay to the seal — As the seal makes a beautiful impression upon the clay, which, in itself, hath no form or comeliness; so the earth, which in the darkness of the night lies like a confused heap, without either form or beauty, has quite a new face put upon it by the return of the morning light, and appears in excellent order and glory. And they stand as a garment — That is, the twilight and morning stand, as it were, dressed in a beautiful and magnificent garment. Or the meaning is, that the men and things of the earth, whether natural, as living creatures, herbs, and trees; or artificial, as houses or other buildings, present themselves to our view, as if covered and adorned with elegant and beautiful clothing.

Verse 15
Job 38:15. And, or, rather, but, from the wicked their light is withholden — The earth, and the men and the things in it, have the comfort and benefit of the light, but so have not the wicked; they enjoy not its beautiful approach; either, because they shun it, and choose darkness rather than light, their deeds being evil; or, by the judgment of God, or of the magistrate, by whom they are shut out through imprisonment, or cut off by capital punishment, from the light of the living. And the high arm shall be broken — Their great strength, which they used tyrannically to the oppression and crushing of others.

Verse 16
Job 38:16. Hast thou entered into the springs of the sea — Hebrew, נבכי ים, nibchee jam, Fletus, qui, ex maris profunditatibus currunt, ut lacrymæ ex occulis. Schindler: the springs which flow from the depths of the sea, as tears from men’s eyes: the several sources from which the waters of the sea proceed. Heath renders it, Hast thou been at the sources of the sea? and the next clause he translates, Hast thou traversed the depth of the abyss? Hast thou found out the utmost depth of the sea; which, in divers places, could never be reached by the wisest mariner? And how then canst thou fathom the depths of my counsels?

Verse 17
Job 38:17. Have the gates of death been opened unto thee? — Hath the earth opened all her dark caverns to thee? Or, hast thou ever gone down to the centre, or into the depths and bowels of that earth in which the generality of men are buried? Hast thou looked into שׁאול, sheol, or hades, the intermediate state, the region of departed spirits? And dost thou know how the souls of men are disposed of after death, and what are their various states and conditions? Or, hast thou observed and marked the several ways leading to, and introducing death? Death is a grand secret. 1st, We know not beforehand when, and how, and by what means we or others shall be brought to death; by what road we must go the way whence we shall not return; what disease or disaster will be the door to let us into the house appointed for all living; man knows not his time. 2d, We cannot describe what death is, how the knot is untied between body and soul, nor how the spirit of a man leaves the tenement of clay, and goes: 

“To be, we know not what, and live, we know not how.”
Thus Mr. Norris, who adds: 

“When life’s close knot, by writ from destiny, Disease shall cut or age untie; When after some delays, some dying strife, The soul stands shivering on the ridge of life; With what a dreadful curiosity Does she launch out into the sea of vast eternity!”
Let us make it sure that the gates of heaven shall be opened to us on the other side death, and then we need not fear the opening of the gates of death to receive us, though it is a way we are to go but once. 3d, We have no correspondence at all with separate souls, nor any acquaintance with their state. It is an unknown, undiscovered region, to which they are removed. We can neither hear from them, nor send to them. While we are here, in a world of sense we speak of the world of spirits as blind men do of colours; and when we remove thither, shall be amazed to find how much we were mistaken.

Verse 18
Job 38:18. Hast thou perceived the breadth of the earth? — Nay, dost thou so much as understand the extent and all the parts of the earth, and the state and quality of all countries, and of the men and things in them? Declare, if thou knowest it all — Give me an answer to these questions, which it is far more easy to do than to answer many other questions which I could put to thee about my secret counsels, and providences, and my reasons for dealing with thee as I do.

Verse 19
Job 38:19. Where is the way — Or, rather, the place, as the next clause explains it; and, as the Hebrew דרךְ, derech, will bear, where light dwelleth — That is, hath its constant and settled abode. Whither goes the sun when he departs from this hemisphere? Where are the tabernacle and the chamber in which he is supposed to rest? And seeing there was a time when there was nothing but gross darkness upon the face of the earth, what way came light into the world? Which was the place where light dwelt at that time, and whence was it fetched? And whence came that orderly constitution and constant succession of light and darkness? Was this thy work? Or wast thou privy to it, or a counsellor, or assistant in it?

Verse 20
Job 38:20. That thou shouldest take it — That is, bring, or lead it, namely, principally the light, and secondarily the darkness, as the consequent of it, to the bound thereof? — That is, through its whole course, from the place of its abode, whence it is supposed to come, to the end of the journey which it is to go. Didst thou direct or guide the light, or the sun, that it should at first take, and afterward constantly continue in that course which now it holds; that it should go from east to west, and rise, sometimes in one point or part of heaven, and sometimes in another; and that its day’s journey should be longer in one season of the year and shorter in another? This regular and excellent course must needs be the effect of great wisdom. And whose wisdom was it? Thine or mine? And that thou shouldest know — Namely, practically so as to direct or lead it in the manner now expressed, the paths to the house thereof? — Where thou mayest find it, and whence thou mayest fetch it.

Verse 21
Job 38:21. Knowest thou it, because thou wast then born? — An ironical question. If thou pretendest that thou knowest these things, how camest thou by this knowledge? Was it because thou didst then exist in the full and perfect use of thy faculties, and thereby hadst the opportunity of inspecting my works, and of seeing whence the light came? Or, because thou hast gained this knowledge by long experience, as having lived ever since the creation of the world until this time? Whereas, in truth, thou art but of yesterday, and knowest, comparatively, nothing, Job 8:9.

Verse 22-23
Job 38:22-23. Hast thou entered into the treasures of snow? — Dost thou know where I have laid up those vast quantities of snow and hail which I draw forth when I see fit? Dost thou know the causes of them, and the way to produce them? But if thou art unacquainted with these treasures, it is intolerable presumption in thee to pretend that thou knowest those treasures of wisdom which lie hid in my own breast. Which I have reserved — That is, which snow, and especially which hail, I have prepared, against the time of trouble — When I intend to bring trouble or calamity upon any country or people, for the punishment of their sins, or for their trial. Or, as the Hebrew לעת צר, legneth tzar, may be properly rendered, against the time of the enemy; that is, when I intend to punish mine or my people’s enemies, and to fight against them with these weapons. Against the day of battle and war — “Though the expression here is general, and means only that the Almighty reserves these powers in nature as the instruments of destruction for wicked men; yet particular cases may well be referred to, as explanatory hereof. See, therefore, Exodus 9:23, and Joshua 10:11 . Respecting the treasures of snow and hail, the philosophical reader will find great satisfaction by referring to Scheuchzer on the place.” — Dodd.

Verse 24
Job 38:24. By what way is the light parted — Or dispersed, or distributed, namely, in the air, or upon the face of the earth. This is variously distributed in the world, shining in one place and time, when it doth not shine in another, or for a longer time, or with greater brightness and power than it doth in another; all which are the effects of God’s infinite wisdom and power, and such as were out of Job’s reach to understand. Which scattereth the east wind — Which light scattereth, or raises the east wind, and causes it to blow hither and thither upon the earth? For as the sun is called by the poets, the father of the winds, because he rarefies the atmosphere by his heat, or condenses it by drawing up and loading it with vapours, and thereby destroys the equilibrium of it which produces winds; so, in particular, the east wind is often observed to rise together with the sun. But as there is no Hebrew for which, the words יפצ קדים, japhetz kadim, would, perhaps, be better translated, By what way does the east wind scatter itself? continuing the interrogation, and making this a distinct question. That is, whence do the winds come, and whither do they go? And how comes it to pass, that they blow in so many manners, and with such various and contrary effects?

Verse 25
Job 38:25. Who hath divided a water-course, &c. — For the showers of rain, which come down orderly and gradually, as if they were conveyed in pipes or channels; which, without the care of God’s providence, would fall confusedly, and overwhelm the earth. Or a way for the lightning — For lightning and thunder? — Who opened a passage for them out of the cloud in which they were imprisoned? And these are joined with the rain, because they are commonly accompanied with great showers of rain. 

Verse 26-27
Job 38:26-27. To cause it to rain, &c. — That the clouds, being broken by lightning and thunder, might pour down rain. On the wilderness wherein there is no man? — Namely, no one to water those parts by art and industry, as is usual in cultivated and inhabited places. Which makes this work of Divine Providence more necessary, and more remarkable, as hereby provision is made for the relief of the wild beasts, and plants, and other fruits of those forsaken lands, which otherwise would perish with drought. To satisfy the desolate and waste ground — By raining not sparingly, but liberally and abundantly upon it. To cause the bud of the tender herb to spring forth — There being many excellent and useful herbs found in desert places, for the growth of which the rain is absolutely necessary. Thus, as God had before put such questions to Job as were proper to convince him of his ignorance; so he now puts such to him as were calculated to convince him of his impotence. As it was but little that he could know, and therefore he ought not to have arraigned the divine counsels, so it was but little he could do, and therefore he ought not to oppose the divine providence.

Verses 28-30
Job 38:28-30. Hath the rain a father? — Is there any man that can beget or produce rain at his pleasure? No; this is my peculiar work. The hoary frost, who hath gendered it? — What man can either produce, or doth fully understand where or how it is generated? The waters are hid as with a stone — That is, with ice as hard as a stone. And the face of the deep is frozen — Of the great sea, which is often called the deep, and which in some parts is frozen, so that its surface grows solid. The ice and the frost are very common things, and therefore do not appear to us remarkable; but considering what a mighty change is made by them in a little time, and how the waters of rivers, lakes, and oceans, are hid by them, as though a grave- stone were laid upon them, we may well ask, Out of whose womb came the ice? What created power could produce such a wonderful work?

Verse 31
Job 38:31. Canst thou bind the sweet influences of Pleiades? — Generally understood of the seven stars, which, rising about the time of the vernal equinox, bring in the spring. Canst thou restrain or hinder their influences? Or loose the bands of Orion? — By which it binds up the air and earth, rising in November, and bringing in the winter, attended with storms of rain and hail, or frost and snow. See note on Job 9:9. Whatever be the meaning of the words rendered Pleiades and Orion, the sense of which is disputed among the learned; by the former, כימה, chimah, we are to understand the sign which appears in the heavens at the spring of the year: and by the latter, כסיל, chesil, the sign which presents itself when the season is cold and severe: and the plain interpretation of the passage is, Is it in thy power to hinder either the mild or the rigid seasons of the year from making their regular appearance? Both summer and winter will have their course; God indeed can change them when he pleases, can make the spring cold, and so bind the influences of Pleiades and the winter warm, and so loose the bands of Orion, but we cannot.

Verse 32-33
Job 38:32-33. Canst thou bring forth Mazzaroth? — Namely, into view? Canst thou make the stars in the southern signs arise and appear? Or canst thou guide Arcturus? — A northern constellation; with his sons? — The lesser stars which belong to it, which are placed round about it, and attend upon it as children upon their parents. Knowest thou the ordinances of heaven? — The laws which are firmly established concerning their order, motion or rest, and their powerful influences upon this lower world. Didst thou give these laws? Or dost thou perfectly know them? Canst thou set the dominion thereof in the earth? — Canst thou manage and overrule their influences, that they shall bring such seasons and such weather as thou wouldest have?

Verse 34-35
Job 38:34-35. Canst thou lift up thy voice to the clouds? — Either thundering in them, or calling to them with a loud voice, and commanding them to rain. That abundance of waters may cover thee? — That is, may cover thy land, when it needs and requires rain. Canst thou send lightnings that they may go? — At thy pleasure, and upon thy errand? and say, Here we are? — Ready to do thy will, as servants to obey their master. “Nothing can be more elevated and sublime than this verse. How strong the image! How simple the expression! We read of winged lightnings in the heathen poets; but where do they live, and act, and speak, and wait for orders with impatience as here?” See Peters and Dodd.

Verse 36
Job 38:36. Who hath put wisdom in the inward parts? — Namely, of a man; who gave thee that understanding which thou hast, and which thou now usest so arrogantly as to contend with me, and censure my dispensations? Or who hath given understanding to the heart? — Considered by the Hebrews as the seat of understanding, and commonly put for it in Scripture.

Verse 37-38
Job 38:37-38. Who can number the clouds in wisdom? — Who can wisely search, and exactly find out, the number of the clouds? which are indeed numberless, and filled with water as the next clause implies. Or who can stay the bottles of heaven? — Can prevent the rain from being poured upon the earth out of the clouds, in which it is kept as in bottles; when the dust groweth into hardness — When the earth grows very hard, in the time of a great drought; and the clods cleave fast together — Become close and compact. Or the condition of the earth may be intended presently after a fall of rain, when the ground, which in the time of drought was much of it dissolved into dust, is now, by the rain, cemented or united together.

Verse 39-40
Job 38:39-40. Wilt thou hunt the prey for the lion? — Is it by thy care and providence that the lions, who live in desert places, are furnished with necessary provisions? This is justly mentioned as another wonderful work of God. When they couch in their dens — When, through age and infirmity, they cannot range abroad for prey as the young lions do, but lie still in their dens, as it were, expecting their food from God, from whom also they receive it. And abide in the covert, to lie in wait — Watching till some beast comes that way, which they may make their prey.

Verse 41
Job 38:41. Who provideth for the raven his food? — Having mentioned the noblest of brute creatures, he now mentions one of the most contemptible; to show the care of God’s providence over all creatures, both great and small. Their young ones are so soon forsaken by their dams, that if God did not provide for them in a more than ordinary manner, they would be starved to death. And will He that provides for the young ravens fail to provide for his own children? 

39 Chapter 39 

Verse 1-2
Job 39:1-2. Knowest thou the time when the wild goats of the rock —
Which dwell in high and steep rocks, where no man can come; bring forth? — Which they do with great difficulty, as is implied, Psalms 29:9, and observed by naturalists, and in which they have no help save from God only. “Vain man, who wouldest so fain pry into my secrets! Didst thou ever climb the rocks to see the wild goats bring forth? Or hast thou assisted at the hard labour of the hinds, and helped to ease them of their burdens?” Canst thou number the months that they fulfil, &c. — “Dost thou know the moment of their conception? Or keepest an account when they will be delivered?” — Patrick. The questions here, as Bochart argues, do not relate to a mere idle and speculative knowledge of the particular time when the wild goats bring forth, or the hinds calve, and the months they fulfil, (which by common observation might easily be found out,) but to the various circumstances thereof, and that divine and providential oversight and care by which God not only knows all things, but directs and governs them. For this reason, he supposes that the LXX interpreters render the clause, εφυλαξας δε ωδινας ελαφων, Hast thou observed, or guarded the bringing forth of the hinds? Without the custody of God, (as he argues,) who preserves with the utmost care whatever he has once created, this kind of wild goats must quickly fail, amidst the numberless dangers to which they are exposed, both from hunters and from savage beasts; not to mention how often the dams themselves bring their young into the utmost peril. To this he subjoins St. Chrysostom’s observation, namely, how properly the word εφυλαξας is here applied, because the wild goat being always on the flight, in fear and agony, continually leaping and prancing about; why does it not produce mere abortions, instead of bringing any of its young to maturity? No other reason can be assigned than the wonderful providence of God, in the preservation of the dams and their young. We have also an account, in Bochart, from Aristotle, Pliny, &c., of the pregnant hinds’ receiving great assistance in parturition from the herb seselis, to which they are directed by instinct, and the eating of which greatly forwards their delivery. To all which may be added what we read in Psalms 29:9, concerning thunder, or the voice of the Lord, which יחולל אילות, jecholel, aijaloth, (the very words in our text,) maketh the hinds to calve: that is, (as the same learned writer observes,) among the many wonderful effects of thunder this is one, that those wild beasts, which with difficulty bring forth their young at other times, upon the hearing of it are immediately delivered; the terror they are thereby thrown into being so great as to have a strong effect on those parts which have need to be relaxed. See Chappelow.

Verse 3
Job 39:3. They bow themselves — Being taught by a divine instinct to put themselves into such a posture as may be most fit for their safe and easy bringing forth. They bring forth their young ones — Hebrew, תפלחנה, tephallachnah, dissecant, discindunt, scilicet matricem, aut ventrem ad pullos edendos. — Buxdorf. They tear, or rend, themselves asunder to bring forth their young. The word is used, Proverbs 7:23, of a dart striking through and dividing the liver, and may here be considered as signifying, that the wild goats and hinds bring forth their young with as much pain as if a dart pierced them through. They cast out their sorrows — Partus suos, their births; LXX., ωδινας αυτων, the pains, or sorrows, of bringing forth; that is, their young ones and their sorrows together.

Verse 4
Job 39:4. Their young ones are in good liking — Notwithstanding their great weakness caused by their hard entrance into the world. They grow up with corn — As with corn; that is, as if they were fed with corn. They go forth and return not — Finding sufficient provisions abroad by the care of God’s providence.

Verse 5
Job 39:5. Who hath sent out the wild ass free? — Who hath given him this disposition, that he loves freedom, and hates that subjection which other creatures quietly endure. Compare Job 11:12; Hosea 8:9; in which, and other places of Scripture, the wild ass is described as delighting in the wilderness; perverse and obstinate in his behaviour; running with great swiftness whither his lust, hunger, thirst, or other desires draw him. Who hath loosed the bands of the wild ass? — That is, who keeps him from receiving the bands, and submitting to the service of man? Who hath made him so untractable and unmanageable? Which is the more strange because home-bred asses are so tame and tractable. The word ערוד, gnarod, here translated wild ass, is not the same with that used in the former clause, which is פרא, pere; and Rabbi Levi makes this difference between them, that the former means an animal found in the wilderness, which eateth herbs, and the latter, asinus agri vel sylvestris, the ass which frequents the cultivated grounds and woods, and is supported by their produce. Bochart, however, thinks they ought not to be distinguished, and that one and the same animal is meant in both places.

Verses 6-8
Job 39:6-8. Whose house I have made the wilderness — Which uses and loves to dwell in desert lands; and the barren land his dwellings — Called barren, not simply, for then he must be starved there, but comparatively uncultivated, and therefore, in a great measure, unfruitful. He scorneth — Hebrew, ישׂחק, jischak, he laugheth at the multitude of the city — He mentions the city, rather than the country, because there is the greatest multitude of people to pursue, overtake, and subject him. The meaning is, He fears them not when they pursue him, because he is swift and can easily escape them. Or, he values them not, nor any provisions which he might have from them, but prefers a vagrant, solitary life in the wilderness before any thing they can offer him. Or he disdains to submit himself to them, and resolutely maintains his own freedom. Neither regardeth he the crying of the driver — Hebrew, נגשׂ, noges, the task-master, or exacter of labour, that is, he will not be brought to receive his yoke, nor to do his drudgery, nor to answer to his cries or commands, as tame asses are compelled to do. The range of the mountains — יתור הרים, jethur harim, excellentissimum montium, what is most excellent in the mountains; or, as the word may signify, That which he searcheth out, or findeth in the mountains. He prefers that mean provision and hardship, with his freedom, before the fattest pastures with servitude.

Verse 9
Job 39:9. Will the unicorn be willing to serve thee — Canst thou tame him, and bring him into subjection to thy command? Or, abide by thy crib? — Will he suffer himself to be tied, or confined there all night, and kept for the work of the next day as the oxen are? Surely not. It is much disputed among the learned, whether this reem, which is the Hebrew name of the animal here spoken of, be the rhinoceros, or a certain kind of wild goat, called orix, or a kind of wild bull, which seems most probable, both from the description of it here and elsewhere in Scripture. Schultens inclines to this opinion, thinking it to be the Arabian buffalo of the bull species, but absolutely untameable, and which the Arabians frequently hunt. See the note on Numbers 23:22.

Verse 10-11
Job 39:10-11. Canst thou bind the unicorn in the furrow? — That is, in thy furrowed field, or to, or for the furrow? that is, to make furrows, or to plough, for which work cattle are usually bound together, that they may be directed by the husbandmen, and may make right furrows. Will he harrow the valleys — The low grounds; after thee? — Under thy conduct, following thee step by step? Wilt thou trust him — Namely, for the doing of these works; because his strength is great? — Because he is very able to do them. Wilt thou, by thy power, make him willing, or force him to put forth his strength in thy service? Wilt thou leave thy labour — Thy work of ploughing and harrowing; or the fruit of thy labour, namely, the fruits of the earth, procured by God’s blessing upon thy industry, to him? — Wilt thou leave them to him to be brought home into thy barns? as the next verse explains it.

Verse 13
Job 39:13. Gavest thou the goodly wings unto the peacocks? — The subject now changes from beasts to birds. There is no Hebrew in the text for gavest thou, and Bochart, who says of this verse, Vix ullus sit Scripturæ locus qui minus intelligatur, There is, perhaps, scarce any passage of Scripture which is less understood, “seems to have proved beyond dispute,” says Dr. Dodd, “that the word rendered peacocks,” רננים, renanim, “signifies ostriches, and the following description entirely agrees with that opinion. Mr. Heath renders the verse, The wing of the ostrich is triumphantly expanded, though the strong pinion be the portion of the stork and the falcon. Dr. Shaw renders the verse, The wing of the ostrich is quivering, or expanded, the very feathers and plumage of the stork; and he observes, that the warming the eggs in the dust, or sand, is by incubation. In commenting on these verses it may be observed, says the doctor, that when the ostrich is full grown, the neck, particularly of the male, which before was almost naked, is now very beautifully covered with red feathers. The plumage likewise upon the shoulders, the back, and some parts of the wings, from being hitherto of a dark grayish colour, becomes as black as jet, while the rest of the feathers retain an exquisite whiteness. They are, as described Job 39:13, the very feathers and plumage of the stork; that is, they consist of such black and white feathers as the stork, called from thence πελαργος, is known to have. But the belly, the thighs, and the breast, do not partake of this covering, being usually naked, and when touched are of the same warmth as the flesh of quadrupeds. Under the joint of the great pinion, and sometimes upon the lesser, there is a strong pointed excrescence, like a cock’s spur, with which it is said to prick and stimulate itself, and thereby acquire fresh strength and vigour whenever it is pursued.”

Verse 14-15
Job 39:14-15. Which leaveth her eggs in the earth — “The ostrich lays from thirty to fifty eggs. Ælian mentions more than eighty; but I never heard of so large a number. The first egg is deposited in the centre; the rest are placed as conveniently as possible round it. In this manner she is said to lay, deposite, or trust, her eggs in the earth, and to warm them in the sand; and forget (as they are not placed, like those of some other birds, upon trees, or in the clefts of rocks, &c.) that the foot of the traveller may crush them, or that the wild beast may break them — Yet, notwithstanding the ample provision that is hereby made for a numerous offspring, scarce one quarter of these eggs are ever supposed to be hatched, and of those which are, no small share of the young ones may perish with hunger, from being left too early by their dams to shift for themselves.”

Verse 16
Job 39:16. She is hardened against her young ones — “A very little share of that στοργη, or natural affection, which so strongly exerts itself in most other creatures, is observable in the ostrich: for upon the least distant noise, or trivial occasion, she forsakes her eggs, or her young ones, to which, perhaps, she never returns; or if she does, it may be too late either to restore life to the one, or preserve the lives of the other. Agreeably to this account, the Arabs meet sometimes with whole nests of the eggs undisturbed: some of which are sweet and good; others are addle and corrupted; others, again, have their young ones of different growths, according to the time, it may be presumed, they have been forsaken by the dam. They more often meet a few of the little ones, no bigger than well- grown pullets, half-starved, straggling and moaning about, like so many distressed orphans for their mother. And in this manner the ostrich may be said to be hardened against her young ones as though they were not hers; her labour, in hatching, and attending them so far, being in vain, without fear, or the least concern of what becomes of them afterward. This want of affection is also recorded Lamentations 4:3, The daughter of my people, says the prophet, is cruel, like the ostriches in the wilderness.”
Verse 17
Job 39:17. Because God hath deprived her of wisdom — The want of natural affection to her young is not the only reproach due to the ostrich. “She is likewise inconsiderate and foolish in her private capacity, particularly in her choice of food, which is frequently highly detrimental and pernicious to her, for she swallows every thing greedily and indiscriminately, whether it be pieces of rags, leather, wood, stone, or even iron.” “When I was at Oran,” proceeds Dr. Shaw, “I saw one of these birds swallow, without any seeming uneasiness or inconvenience, several leaden bullets, as they were thrown upon the floor, scorching hot from the mould.” A second instance of her folly is, that, to secure herself, she will thrust her head into the shrubs, though her body which is of a great height, be exposed. As a third instance, it is said that she is sometimes taken by a stratagem of the sportsman, who clothes himself with the skin of an ostrich, putting his right hand into the skin of the neck, and moving it in the same manner as the ostrich does its own neck, and with his left hand strowing some seed from a bag that hangs down; by this means he entices the bird, and throws it into the valleys. A fourth is, the leaving her eggs, as has been just mentioned. A fifth instance is taken from the shape of its body, having a little head, and scarce any brain: hence historians tell us, that the Emperor Heliogabalus, to gratify his luxurious taste, together with other delicacies, such as the combs of cocks, the tongues of pheasants and nightingales, the eggs of partridges, the heads of parrots and peacocks, the brains of thrushes, had likewise served up to him, at one entertainment, the heads of six hundred ostriches for the sake of the brains; because, being so very small, a less number would not have been sufficient to make a dish. See Chappelow.

Verse 18
Job 39:18. What time she lifteth up herself on high — Or, as Dr. Shaw more properly renders this clause, When she raiseth herself up to run away, namely, from her pursuers. For which purpose she stretches out her neck and legs, both which are very tall, lifts up her head and body, and spreads her wings; she scorneth the horse and his rider — She despiseth them on account of her greater swiftness; for though she cannot fly, because of her great bulk, yet by the aid of her wings she runs so fast, that horsemen cannot overtake her. Xenophon says, Cyrus’s horsemen, who were able to run down wild asses and wild goats, could never take ostriches. See Bochart. “When these birds are surprised,” says Dr. Shaw, “by persons coming suddenly upon them, while feeding in some valley, or behind some rocky or sandy eminence in the deserts, they will not stay to be curiously viewed and examined. Neither are the Arabs ever dexterous enough to overtake them, even when they are mounted upon their jinse, or horses. They afford them an opportunity only of admiring at a distance their extraordinary agility, and the stateliness, likewise, of their motions, the richness of their plumage, and the great propriety there was of ascribing to them an expanded, quivering wing. Nothing, certainly, can be more beautiful and entertaining than such a sight. The wings, by their repeated, though unwearied, vibrations, equally serving them for sails and oars, while their feet, no less assisting in conveying them out of sight, are no less insensible of fatigue.” We have mentioned their great bulk, as unfitting them for flying, and shall here observe, from the Encyclop. Brit., that the “ostrich is, without doubt, the largest of all birds, being nearly eight feet in length, and, when standing upright, from six to eight feet in height. We are told, in the Gentleman’s Magazine, (vol. 20. page 356,) that two ostriches were shown in London in the year 1750, the male of which was ten feet in height, and weighed 3 cwt. and 1 qr. But, though usually seven feet high from the top of the head to the ground, from the back it is only four, so that the head and neck are above three feet long. One of the wings, without the feathers, is a foot and a half; and being stretched out with the feathers is three feet.”

Verses 19-25
Job 39:19-25. Hast thou given the horse strength? — Hebrew, גבורה, geburah, his fortitude, the courage and generous confidence for which the horse is highly commended. The reader will observe, that all the great and sprightly images which thought can form of this noble animal are expressed in this paragraph with such force and vigour of style as (to use the words of an elegant writer) “would have given the great wits of antiquity new laws for the sublime, had they been acquainted with these writings.” It is true, in the third book of Virgil’s Georgics, we find a fine description of a horse, chiefly copied from Homer, of which Dryden has given us the following admirable translation: 

The fiery courser, when he hears from far 
The sprightly trumpets and the shouts of war, 
Pricks up his ears; and, trembling with delight, 
Shifts place, and paws, and hopes the promised fight 
On his right shoulder his thick mane reclined 
Ruffles at speed, and dances in the wind. 
His horny hoofs are jetty black and round;
His chine is double; starting with a bound 
He turns the turf, and shakes the solid ground.
Fire from his eyes, clouds from his nostrils flow; 
He bears his rider headlong on the foe. 

But, if the reader will compare with this the present passage, he will find that, “under all the disadvantages of having been written in a language little understood; of being expressed in phrases peculiar to a part of the world whose manner of thinking and speaking seems strange to us; and, above all, of appearing in a prose translation, it is so transcendently above the heathen description, that hereby we may perceive how faint and languid the images are which are formed by mortal authors, when compared with that which is figured, as it were, just as it appears in the eye of the Creator. He will observe in particular, that, whereas the classical poets chiefly endeavour to paint the outward figure, lineaments, and motions, the sacred poet makes all the beauties to flow from an inward principle in the creature he describes, and thereby gives great spirit and vivacity to his description.” Hast thou clothed his neck with thunder? — A strong metaphor to denote force and terror. “Homer and Virgil mention nothing about the neck of the horse, but his mane; the sacred author, by the bold figure of thunder, not only expresses the shaking of that remarkable beauty in the horse, and the flakes of hair, which naturally suggest the idea of lightning; but likewise the violent agitation and force of the neck, which, in the oriental tongues, had been flatly expressed by a metaphor less bold than this.” Canst thou make him afraid as a grasshopper? — Which is easily affrighted, and chased away by the least noise of a man. But, as the verb רעשׁ, ragnash, here used, signifies to prance or move briskly, as well as to fear and tremble, many prefer rendering the clause, Hast thou made him to move like a grasshopper? or, rather, like a locust, n as ארבה, arbeh, is generally translated. Thus S. Jarchi and Bochart, An feciti ut moveretur sicut locusta? Is it to be ascribed to thee that the horse hath such particular motions, leaping and prancing as the locusts do? Hence the saying, common among the Arabians, The horse acts the locust. The expression contains a two-fold beauty, as it not only marks the courage of this animal, by asking if he can be affrighted, but likewise raises a noble image of his swiftness, intimating that, if that were possible, he would bound away, with the nimbleness of the locust or grasshopper. The glory of his nostrils is terrible — Hebrew, הוד נחרו אימה, hod nachro eimah, literally, The majesty, or magnificence, of his snorting is terror. Thus Jeremiah 8:16, The snorting of his horses was heard, the whole land trembled at the sound of the neighing of his strong ones. “This is more strong and concise than that of Virgil, which yet is the noblest line which was ever written without inspiration: 

Collectumque premens, volvit sub naribus ignem.
And in his nostrils rolls collected fire.
He paweth in the valley — Hebrew, he diggeth; through courage and wantonness, he cannot stand still, but is continually beating, and, as it were, digging up the earth with his feet. And rejoiceth — Glories, manifests great pride and complacency; in his strength. He goeth on to meet the armed men — He goes on with great readiness and undaunted courage to meet the weapons that oppose him. He mocketh at fear — At all instruments and objects of terror: he despises what other creatures dread; neither turneth he back from the sword — Or, because of the sword, or, for fear of the sword, as מפני חרב, mippenee chereb, often signifies. The quiver rattleth against him — The quiver is here put for the arrows contained in it, which, being shot against the horse and rider, make a rattling noise. He swalloweth the ground with rage — He is so full of rage and fury that he not only champs his bridle, but is ready to tear and devour the very ground on which he goes. Or rather, his eagerness to start, and his rage for the fight, are such that he, as it were, devoureth the intermediate space, and can scarcely wait for the signal for the battle, because of his impatience. Neither believeth he, &c. — He is so pleased with the approach of the battle, and the sound of the trumpet calling to engage in it, that he can scarcely believe, for gladness, that the trumpet hath sounded. Or, the words may be interpreted, He cannot stand still when the trumpet soundeth: his rider can hardly restrain or keep him still, through his eagerness to run to the fight. He saith among the trumpets, Ha, ha! — An expression of joy and alacrity, declared by his proud neighings. He smelleth the battle afar off — He perceiveth, and has a kind of instinctive sense of the battle at some distance, either of place or time; the thunder of the captains — The loud and joyful clamour begun by the commanders, and continued by the soldiers, when they are ready to join battle, and when, with terrific shouts, they are marching to the attack. All these expressions, “He rejoiceth in his strength — He mocketh at fear — Neither believeth he that it is the sound of the trumpet — He saith among the trumpets, Ha! ha! — are signs of courage, flowing, as was said before, from an inward principle. His docility is elegantly painted in his being unmoved at the rattling quiver, the glittering spear: and the shield. He swalloweth the ground, is an expression of prodigious swiftness, in use among the Arabians, Job’s countrymen, at this day: it is the boldest and noblest of images for swiftness. The Latins have something like it; but it is not easy to find any thing that comes so near it as Pope’s lines in his Windsor Forest: 
“Th’ impatient courser pants in every vein, 
And, pawing, seems to beat the distant plain; 
Hills, vales, and floods, appear already cross’d, 
And, ere he starts, a thousand steps are lost.”
See Guardian, No. 86, and Lowth’s Prelectiones 34.

Verse 26
Job 39:26. Doth the hawk fly by thy wisdom? — So strongly, constantly, unweariedly, and swiftly. Thuanus mentions a hawk which flew from London to Paris in a night; and it was on account of the remarkable swiftness of the hawk that the Egyptians made it their hieroglyphic for the wind; and stretch her wings toward the south — The addition of this clause implies, that these birds are fond of warmth, or that they are birds of passage, which, at the approach of winter, fly into warmer countries, as being impatient of cold. The birds of the air are proofs of the wonderful providence of God, as well as the beasts of the earth, and God here instances in two eminent ones.

Verse 27-28
Job 39:27-28. Doth the eagle mount up at thy command? — Fly directly upward till she be out of thy sight, which no other bird can do; and make her nest on high — In the highest and inaccessible rocks: compare Jeremiah 49:16; Obadiah 1:4. She dwelleth upon the crag of the rock — Which she doth partly for the security of herself and her young; and partly that she may thence have the better prospect to discern her prey, as it follows.

Verse 29-30
Job 39:29-30. Her eyes behold afar off — Dr. Young observes, that “the eagle is said to be of so acute a sight that, when she is so high in the air that man cannot see her, she can discern the smallest fish in the water.” The author of this book accurately understood the nature of the creatures he describes, and seems to have been as great a naturalist as a poet. Her young ones also suck up blood — Either the blood of the prey which the eagle hath brought to her nest for them, or of that which themselves catch and kill, being betimes inured to this work by their dams. And where the slain are, there is she — Where any dead carcasses are, she in an instant flies thither with admirable celerity, spying them from those vast heights from which she looks down upon the earth. And though there are some eagles which do not feed upon carcasses, yet the generality of them, it appears do feed on them. 

40 Chapter 40 

Verse 1
Job 40:1. Moreover the Lord answered Job — Having first made a little pause to try what Job had to allege in his own defence, or could answer to his questions; and he continuing silent, as being, it seems, astonished at God’s rebukes, or expecting what he would further say, the Lord proceeded with his questions and rebukes. What follows is not said to be spoken out of the whirlwind, and therefore some think God said it in a still, small voice, which wrought more upon Job (as upon Elijah) than the whirlwind did. Though Job had not spoken any thing, yet God is said to answer him: for he knows men’s thoughts, and can return a fit answer to their silence.

Verse 2
Job 40:2. Shall he that contendeth with the Almighty instruct him? — Shall Job, who presumeth to contend with me in judgment, and to dispute the reasonableness and equity of my proceedings, give me instructions or directions how to govern my creatures? The Hebrew, however, may be rendered, Is it instruction, or learning, or does it indicate instruction or erudition, to contend with the Almighty? An eruditi est? Buxtorf. Is it the part of a well-instructed and wise man? This agrees with Ab. Ezra’s comment, which is, Is it the way of instruction for a man to contend with the Almighty? The words are also capable of being translated, He that disputeth with the Almighty shall be chastised: thus Heath. God’s almightiness is fitly mentioned as an argument of his justice. For how can he be unjust, who, having boundless power and every other perfection in an infinite degree, must necessarily be all-sufficient within himself, and therefore can neither have any inclination to unrighteousness, which is an imperfection, nor any temptation to it, from any need he can have of it to accomplish his designs, which his own omnipotence is sufficient to accomplish, or from any advantage that can accrue to him by it? He that reproveth God — That boldly censureth his ways or works; let him answer it — Or, answer for it; or, he shall answer for it, that is, it is at his peril. 

Verses 3-5
Job 40:3-5. Then Job answered — Job, whose confusion had made him silent, at length answered with great humility, and said, Behold I am vile — I am a mean, sinful, and wretched creature, and not worthy to speak unto thy majesty; nor do I know what to answer. I will lay my hand upon my mouth — I will, for the future, check and suppress all passionate thoughts that may arise in my mind, and, by keeping my mouth, as it were, with a bridle, will prevent them from breaking out in intemperate speeches. I will humbly and willingly submit myself to thee. Once have I spoken, but I will not answer — Or speak again. I confess my fault and folly, and will contend no more with thee. Yea, twice — That is, oft-times, or again and again, the definite number being used indefinitely. I will proceed no further — In such bold and presumptuous expressions, and accusations of thy providence toward me. Vain, therefore, are the excuses which some interpreters make for Job, as if he were faultless in his foregoing speeches, when both God charges him with blame therein, and Job himself confesses that he was blameable.

Verse 6
Job 40:6. Then answered the Lord out of the whirlwind — Which was renewed when God renewed his charge upon Job, whom he intended to humble more thoroughly than he had yet done. This and the next verse are repeated out of Job 38:1; Job 38:3, where the reader will find them explained.

Verse 8
Job 40:8. Wilt thou also disannul my judgment? — Wilt thou take exceptions to what I say and do, and not only call in question and dispute, but even censure, condemn, and endeavour to make void, my judgment? — My sentence against thee, and my government and administration of human affairs. God’s judgment cannot, must not, be disannulled, for we are sure it is according to truth, and therefore it is a great piece of impudence and iniquity in us to call it in question. Wilt thou condemn me, &c.? — Must my honour suffer for the support of thy reputation? Must I be charged as dealing unjustly with thee, because thou canst not otherwise clear thyself from the censures that thou liest under? Must I be represented as unrighteous, and be condemned, that thou mayest seem to be righteous, and be justified? Our duty is to condemn ourselves, that God may be righteous. David was, therefore, ready to own the evil he had done in God’s sight, that God might be justified when he spake, and clear when he was judged, Psalms 51:4 : see Nehemiah 9:33; Daniel 9:7. But those are very proud, and very ignorant, both of God and themselves, who, to clear themselves, will condemn God. And the day is coming when, if the mistake be not rectified in time by repentance, the eternal judgment will be both the confutation of the plea, and the confusion of the prisoner; for the heavens shall declare God’s righteousness, and all the world shall become guilty before him.

Verse 9
Job 40:9. Hast thou an arm like God? — Hast thou, a poor, weak worm of the earth, an arm comparable to his, who upholdeth all things? The power of creatures, even of angels themselves, is derived from God, limited by him, dependant on him; but the power of God is original, independent, and unlimited: he can do every thing without us; we can do nothing without him; and therefore we have not an arm like God. The meaning is, Thou art infinitely short of God in power, and therefore in justice: for all his perfections are equal and infinite. Injustice is much more likely to be in thee, an impotent creature, than in the Almighty God; see on Job 40:2. Canst thou thunder with a voice like him? — No: his voice will soon drown thine; and one of his mighty thunders will overpower and overrule thy weak speeches. Therefore do not presume to contend with him.

Verses 10-14
Job 40:10-14. Deck thyself with majesty, &c. — Seeing thou makest thyself equal, yea, superior to me, take to thyself thy great power, come and sit in my throne, and display thy divine perfections in the sight of the world. These and the following are ironical expressions, to make Job more sensible of his distance from, and subjection to God. Cast abroad the rage of thy wrath — Inflict heavy judgments on thy enemies, the Chaldeans, and Sabeans, and others who have injured or provoked thee. Behold every one that is proud, and abase him — Destroy him with an angry look, as I can do, and delight to do, with such persons. Tread down the wicked in their place — Either, 1st, Wherever they are; or, 2d, Where they are in their greatest strength and glory, and therefore are most secure and confident; or, 3d, Forthwith upon the spot, that the quickness and immediateness of the stroke may discover that it comes from a divine hand. Hide them in the dust together — Kill every one of them at one blow. Bind their faces — Condemn or destroy them. He alludes to the manner of covering the faces of condemned persons and of dead men. In secret — Either secretly, with a secret and invisible stroke, that it may appear to come from the hand of God, or in a secret place: that is, bury them in their graves. Then will I confess unto thee, &c. — That thou art my equal, and mayest venture to contend with me.

Verse 15
Job 40:15. Behold now behemoth — The word properly means beasts, and is so understood by the LXX., whose interpretation of the verse is, ιδου θηρια παρα σοι, χορτυν ισα βουσιν εσθιουσιν, Behold the beasts with thee, they eat grass, like oxen. According to Ab. Ezra, and the Targum, it is the name of any great beast. But R. Levi says, bestiam esse specialem, that it is an animal peculiarly called by that name. This, indeed, is probable from what follows, namely, His strength is in his loins: he moveth his tail, &c., and though the word, according to the termination oth, be strictly a plural in the feminine gender, yet we sometimes find it irregularly used for a singular. Thus, Psalms 73:22. So foolish was I, &c., I was, behemoth, a beast before thee. But the great question is, What beast it meant? The ancient and most generally received opinion has been, that it is the elephant. Thus Buxtorf, Singulariter, capitur pro elephante proper ingentem magnitudinem, It is taken in the singular number for the elephant, because of its vast greatness. “And I confess,” says Henry, “I see no reason to depart from the opinion, that it is the elephant that is here described, which is a very strong, stately creature, of a very large stature, above any other, and of wonderful sagacity, and of such great reputation in the animal kingdom, that, among so many four-footed beasts as we have had the natural history of, chap. 38. and 39., we can scarce suppose this should be omitted.” They who understand this of the elephant, take the following animal, called leviathan, for the whale; observing, that as these are two of the goodliest and vastest creatures which God hath made, the one of the land, the other of the sea, and withal such as the description here given, for the most part, manifestly agrees to, it is most probable they are here intended. But some later and very learned men take the leviathan to be the crocodile, and the behemoth to be a creature called the hippopotamus, or river-horse, which may seem to be fitly joined with the crocodile, both being very well known to Job and his friends, as being frequent in the adjacent places, both amphibious, living and preying both in the water and upon the land, and both being creatures of great bulk and strength. Dr. Dodd, who is of opinion that Bochart has proved to a demonstration that the behemoth is the hippopotamus, has presented us with two descriptions, one from the ancients, and the other from a modern, who saw the creature; which descriptions, he thinks, may serve instead of a commentary upon the passage. The ancient is Achilles Tatius, who thus describes the animal: “Some persons chanced to meet with, and take a river monster, which was very remarkable. The Egyptians call it the river-horse, or horse of the river Nile; and it resembles a horse, indeed, in its feet and body, excepting that its hoofs are cloven. Its tail is short, and without hair, as well as the rest of the body. Its head is round, but not small; its jaws, or cheeks, resemble those of a horse; its nostrils are very large, and breathe out a vapour like smoke; its mouth is wide, and extends to the temples; its teeth, especially those called the canine, are curved like those of a horse, both in their form and situation, but thrice as large. It is a very voracious animal, and would consume the produce of a whole field. It is very strongly made all over, and its skin so hard that it is impenetrable to any weapon.” The modern traveller is the Sieur Thevenot, who saw one of these animals at Cairo. “This animal,” says he, “was of a tan colour; its hind parts resembled those of an ox, or buffalo, excepting that its feet were shorter and thicker; in size it is equal to a camel; its snout, or nose, is like that of an ox, and its body twice as big; its head resembles that of a horse, and is of the same size; its eyes are small; its crest is very thick; its ears are small; its nostrils very wide and open; its feet are very thick, pretty large, and have each four toes, like those of a crocodile; its tail is small, without any hair, like that of an elephant; its lower jaw has four large teeth, about half a foot long, two of them crooked, and as thick as the horns of an ox, one of which is on each side of the throat; beside these, it has two others, which are straight, of the same thickness as those which are crooked, and project forward.” “The river-horse,” says the doctor,” shelters himself among the reeds; and the behemoth is said to be in the coverts of the reeds and fens, and to be compassed about with the willows of the brook. The river-horse feeds upon the herbage of the Nile; and the behemoth is said to eat grass as an ox. No creature is known to have stronger ribs than the river-horse; and the bones of the behemoth are as strong pieces of brass, like bars of iron.” See Lowth’s Notes on his sixth Prelection, 8vo. edit.

Verse 16
Job 40:16. His strength is in his loins — He hath strength answerable to his bulk, but he is of a mild disposition, and his strength, by God’s wise and merciful providence, is not an offensive strength, consisting in, or put forth by, horns or claws, as it is in ravenous creatures, but only defensive, and seated in his loins. And his force is in the navel of his belly — From hence Bochart argues that behemoth cannot be the elephant, as is generally supposed: because the strength of an elephant consists not in his belly; for though his hide on the back is very hard, yet on the belly it is soft. And therefore the rhinoceros, contending with him, aims chiefly at his paunch, knowing, as it were, that to be a soft place, and more capable of being injured. On the other hand, the description, he urges, agrees well with the hippopotamus, which is remarkable, both for the strength of his belly and navel, as well as other parts of his body; the skin being so firm and thick as to be almost impenetrable, and able to resist the force of spears and darts.

Verse 17
Job 40:17. He moveth his tail like a cedar — Though the tail be but short, both in the elephant, and in the hippopotamus; yet, when it is erected, it is exceeding stiff and strong. The sinews of his stones, &c. — Rather, of his thighs, as the Hebrew may be rendered. The thighs and feet of the river- horse are so sinewy and strong that one of them is able to break or overturn a large boat.

Verse 18-19
Job 40:18-19. His bones — Under which title are comprehended his ribs, (as the LXX. here render it,) and his teeth; are as strong pieces of brass — Exceeding hard and strong. Such they are both in the elephant and river- horse. He is the chief of the ways of God — That is, of God’s works, namely, of that sort, or among living and brute creatures. This is eminently and unquestionably true of the elephant, in regard of his vast bulk and strength, joined with great activity; and especially of his admirable sagacity, and aptness to learn; and of his singular usefulness to man, his lord and master; and many other commendable qualities. And the hippopotamus also is, in some sort, the chief, or one of the chief, of God’s works, in regard of his bulk, which, say the authors of the Encyclopedia Britannica, “is so great that twelve oxen were found necessary to draw one ashore, which had been shot in a river beyond the Cape of Good Hope; and Hasselquist says, his hide is a load for a camel.” His strength and sagacity also are very remarkable, as well as the manner of his living, both in the water and on the land. But it must be granted, that the elephant exceeds the hippopotamus in many things. Can make his sword to approach unto him — Though he be so strong and terrible, yet God can easily subdue, or destroy him, either immediately, or by arming other creatures against him. But, העשׁו יגשׁ חרבו, hagnosho jaggesh charbo, may be properly rendered, He that made him hath applied, or given to him, his sword, or arms, that is, He hath formed him so as to make him appear dreadful and terrible. Heath renders it, He who made him hath furnished him with his scythe, taking the Hebrew word, rendered sword, or scythe, to denote the instrument by which this animal gathers his food. Houbigant’s translation of the clause is, His Creator sharpeneth his crooked tooth.
Verse 20
Job 40:20. The mountains bring him forth food — Though this creature be so vastly large, and require much food, and no man careth for it, yet God provides for it out of his own stores, and makes the desert mountains to afford it sufficient sustenance. This particular of the description seems more applicable to the elephant than the hippopotamus, which, though he fetches his food, in a great measure, from the land, feeding on the herbage on the banks of the Nile, and among the lakes and fens of Ethiopia, through which that river passes, yet can hardly be said to pasture upon the mountains. Both animals consume great quantities of food, and it must be acknowledged to be an instance of the goodness of God that he hath so ordered it that they feed on grass, and the other products of the field, and not on flesh; for if the latter had been their usual food, great multitudes of creatures must have died continually to keep them alive. Where all the beasts of the field play — This is equally applicable both to the elephant and the river-horse. The beasts of the field not only feed securely, but sport themselves by both of them, being taught by experience that they are gentle and harmless, and never prey upon them.

Verse 21-22
Job 40:21-22. He lieth under the shady trees, &c. — Or, He lieth down secretly between the shady trees, under the covert of the reed, and in the fens, Houbigant and Heath. The shady trees cover him — The Hebrew, literally translated, is, The shady trees, ( צללו, tzillo,) his shadow, cover him, or, are his arbour: the willows of the brook, or, as נחל, nachal, is often rendered, of the river, compass him about. Bochart argues, that the elephant is not described here, because he rarely lies down, sed rectus dormit, sleeps standing upright. And he quotes a passage from Marcellinus, exactly parallel to this, to show that it is perfectly applicable to the river-horse, which inter arundines celsas et squalentes nimia densitate cubilia ponit, makes his bed among the lofty reeds and in muddy fens.
Verse 23
Job 40:23. Behold, he drinketh up a river — A great quantity of water, hyperbolically called a river. He swalloweth the waters to such a degree, says Aben Ezra, as to diminish their fulness. This may be fitly applied to the elephant, says Poole, ‘which, because of its great bulk and vehement thirst, drinks a great quantity of water at one draught, as naturalists and historians have observed.” And hasteth not — He does not drink with fear and caution, and sparingly, as the dogs do, who drink at the Nile, for fear of the crocodile; but such is his courage and self-confidence, that he fears no enemy either by water or by land, but drinks securely and freely. He trusteth he can draw up Jordan into his mouth — He drinks as if he designed, or hoped, to drink up the whole river. Bochart and others say that Jordan is put here, by a figure, for any river; but Houbigant is of opinion that Jordan itself is meant, which was not far from the land of Uz, and at which not only many elephants, no doubt, used to drink, but in which it is probable there were river-horses, as well as in the Nile. For, it is supposed, they might come into Jordan from the Dead sea, and into that by subterraneous passages from the Red, or the Mediterranean sea. It may be proper to observe here, that many other learned men who interpret this paragraph of the hippopotamus propose a different translation of this verse: thus, Behold, let the river press him, he will not tremble; he trusteth that he can spout forth Jordan with his mouth. And they paraphrase it thus, No sudden rising of the river, which makes it flow with uncommon violence and fury, gives him any alarm or fear. He is not borne away with the rapidity of the stream from his place, but enjoys himself the same as if the river ran with its usual flow: and, were such a river as Jordan to break forth suddenly from the earth, he would not be terrified; for he trusteth he can throw back its waters from his mouth.

Verse 24
Job 40:24. He taketh it with his eyes — He imagines, when he sees it, that he can take the whole river and drink it up. His nose pierceth through snares — The elephant will not be kept from the water by any snares or impediments, but removes them all by his trunk; and both he and the river- horse securely thrust their snouts deep into the river, through their eagerness to satisfy their thirst. But different constructions are put upon this verse also by learned men. Bochart and several others think the former clause should be read with an interrogation, thus, Who will, or who can take him in his eyes? That is, while he sees them, and is sensible what they are about: or openly, and by manifest force? Surely none. His force and strength are too great for men to resist and overcome, and therefore they are compelled to make use of many wiles and stratagems to take him; which is true, both of the elephant and of the hippopotamus. And the latter clause is rendered by Heath, Can cords be drawn through his nose? and by Houbigant, Can his nose be perforated with hooks? “The way of taking these animals,” (the hippopotami,) says Dr. Dodd, “as related by Achilles Tatius, will explain this passage. The huntsmen, having found the places where they haunt, dig a trench or ditch, which they cover with reeds and earth, having placed underneath a wooden chest whose lids are opens like a folding-door, on each side, to the height of the cavity; after this they conceal themselves, watching till the beast is taken; for as soon as ever it treads on the surface of the hole, it is sure to fall to the bottom. The huntsmen run up immediately to the cavity and shut down the lids, and by these means catch the beast, which could not be taken by any other method, on account of its prodigious strength.” The latter clause of the verse signifies literally, Canst thou bore his nose with cords? But this kind of boring is made by a hook, in order to insert a cord to lead the creature about with pleasure. It is very remarkable, that this cord in the ox’s nose serves instead of a bit to guide him. This Thevenot confirms in his Voyage to Indostan, where, having mentioned that oxen are used instead of horses for travelling, he adds, “These creatures are managed like our horses, and have no other bits or bridles than a cord which passes through the tendon of their nose or nostrils.” So that this boring his nose and introducing a cord were not to take, but to keep him, in order to make him serviceable when taken. — Heath. I would just observe upon this and the following description, that nervous and excellent as they are, they do not strike us with the same degree of admiration as the foregoing description of the horse, because we are not so well acquainted with the nature of the animals described. Dr. Young renders the last two verses of this chapter thus: 

“His eye drinks Jordan up, when fired with drought,
He trusts to turn its current down his throat:
In lessen’d waves it creeps along the plain,
He sinks a river, and he thirsts again.”
The reader who can have access to the Encyclop. Brit. may there find a full account both of the elephant and the hippopotamus. 

41 Chapter 41 

Verse 1
Job 41:1. Canst thou draw out leviathan with a hook? — It is a great question among learned men, what creature is meant by לויתן, leviathan. Our translators were evidently uncertain respecting it, and therefore have given us here and elsewhere, where the word occurs, the original term itself, untranslated. The LXX., however, (who are followed in two instances by the author of the Vulgate,) have not done so, but have everywhere rendered it δρακων, the dragon. But it is far from being certain that in so doing they have given us the true meaning of the word. It is much more probable that either the whale or the crocodile is intended. It is evident the leviathan, mentioned Psalms 104:26, is an inhabitant of the sea, and the description given of him is generally thought best to suit the whale. There (in the great and wide sea) go the ships: there is that leviathan which thou hast made to play therein. The same may be said concerning the leviathan, mentioned Psalms 74:14 . It also appears to be an inhabitant of the sea. Now the dragon and crocodile, it is argued, have nothing to do with the sea, but only with rivers, and therefore cannot be intended by leviathan here. Divers other reasons are also advanced to prove that the whale is the creature meant. “That which inclines me,” says Henry, “rather to understand it of the whale, is not only because it is much larger and a nobler animal, but, because, in the history of the creation there is such an express notice taken of it as is not of any other species of animals whatsoever; God created great whales, Genesis 1:21. By which it appears, not only that whales were well known in those parts in Moses’s time, who lived a little after Job; but that the creation of whales was generally looked upon as a most illustrious proof of the eternal power and godhead of the Creator. And we may conjecture that this was the reason (for otherwise it seems unaccountable) why Moses there so particularly mentions the creation of the whales; because God had so lately, in this discourse with Job, more largely insisted upon the bulk and strength of that creature than of any other, as the proof of his power.” 

At the same time, however, that Mr. Henry thus delivers his opinion on the subject, he acknowledges that many learned men were of a different mind; and, in particular, observes of Sir Richard Blackmore, that though he admitted the more received opinion concerning the behemoth being the elephant, yet he agreed with the learned Bochart’s notion of the leviathan, that it is the crocodile, so well known in the river of Egypt. Poole also seems to have been of the same judgment. “It is evident,” says he, “that the Hebrew תנין, thannin, which is parallel to this word, leviathan, is used of the crocodile, Ezekiel 29:3-4 ; Ezekiel 32:3. But I shall not positively determine this controversy,” adds he, “but only show how far the text may be understood of both of them, and then submit it to the reader’s judgment, this being a matter wherein Christians may vary without any hazard. Only this I will say, that whatever becomes of the behemoth of the former chapter, whether that be the elephant or the hippopotamus, that doth not at all determine the sense of this leviathan, but leaves it indifferent to the whale or the crocodile, as the context shall determine, which, I confess, seems to me to favour the latter more than the former. To which may be added, that it seems more probable that God should speak of such creatures as were very well known to Job and his friends, as the crocodile was, than of such as it was very uncertain whether they were known in those parts, and in Job’s time.” The reader will observe, that the word leviathan is supposed to be derived from לוי, levi, joined, or coupled, and תן, than, or תנין, thannin, a dragon, that is, a large serpent, or fish, the word thannin being used both for a land-serpent and a kind of fish. And, “after comparing what Bochart and others have written on the subject, it appears to me,” says Parkhurst, “that the compound word לויתן, leviathan, the coupled dragon, denotes some animal partaking of the nature both of land-serpents and fishes, and, in this place, signifies the crocodile, which lives as well under water as on the shore.” 

Dr. Dodd also agrees with Parkhurst, and the other learned men just mentioned, that Bochart “has proved by arguments, strictly conclusive, that the crocodile must be meant in this chapter.” It may be observed further here, that, although it might have been expected, that the Creator should have singled out and have dwelt upon two of the greatest of his works in the animal creation, the elephant and the whale, the former the largest and most eminent of quadrupeds, and the latter of fishes, for the display of his power and glory; yet, that naturalists have found great, if not insuperable difficulties in their endeavours to apply the particulars of this description to the whale. And all that can be said to solve these difficulties is, that there are many different species of whales, several that are known, and probably many more that are not known; and that although this description, in all its parts, may not exactly suit any species of them which we know, there may be others in the immense ocean with which we are not acquainted that it may suit; creatures which, though comprehended under the general name of whales, may, in many respects, be very different from, and much larger than, any that have been taken. But still it is very improbable, either that Job should know any thing of such whales, or that Jehovah, when reasoning with him and producing proofs of his power and providence, should make his appeal to creatures with which Job had no acquaintance. It seems, therefore, most probable that the crocodile is intended, and, we think, would be certain, were it not that the leviathan is represented in some of the passages where it is mentioned in Scripture, as we have observed, as an inhabitant of the sea, whereas the crocodile is only found in rivers. But perhaps the term leviathan does not always signify the same creature, but is put for different animals in different places, especially for such as are of extraordinary bulk, or of singular qualities. This verse, which speaks either of the impossibility, or rather of the great and terrible difficulty of taking the leviathan with the hook, or line, or such like instruments, may agree either to the whale or to the crocodile. As to the whale, there can be no doubt, nor much doubt as to the crocodile; the taking of which was generally esteemed by the ancients to be very difficult and perilous. Thus Diodorus Siculus says, they cannot be secured but in iron nets. When Augustus conquered Egypt, he struck a medal, the impress of which was a crocodile chained to a palm-tree, with this inscription, “None ever bound him before.” “In order to take these animals,” says Thevenot, “they make a number of holes, or ditches, on the banks of the river, which they cover with sticks, and things of the like kind; afterward, when the crocodiles pass over these cavities, especially when the waters rise in the river, which is the season of catching them, on account of their going further off from the river at that time, they fall into the holes and cannot get out again; in this confinement they are suffered to continue without food for several days; after which they let down certain nooses with running knots, wherewith they fasten their jaws, and then draw them out.” These nooses are the חבלי, cheblee, the cords, here mentioned, and this shows that the word לשׁון, leshon, is not to be understood of the tongue only, but of the whole fauces, or jaws. Or his tongue with a cord — This clause should be rendered, Canst thou bind his jaws with a cord? Some have objected, that this last clause cannot agree to the crocodile, because Aristotle, Pliny, and some other ancient authors have affirmed that it has no tongue. But, 1st, The notion that they have no tongues is a mistake, which has arisen from their tongues being but small in proportion to their vast bodies, and withal fastened to their under jaws. But that the crocodile hath a tongue is positively affirmed by several ancient authors, and by the Hebrew writers, and the Arabians, to whom this creature was best known, as also by later authors. But, 2d, It is not only of the tongue this clause speaks, but of the whole jaws of the leviathan. Maillet also bears testimony that the manner of taking these animals is very difficult, and sometimes very remarkable; the most common method, he says, is to dig great trenches, or ditches, along the Nile, which are covered with straw, and into which the creatures fall unawares. They are sometimes taken with hooks, baited with a quarter of a pig, or bacon, which they are very fond of. — Heath and Dr. Young. Hasselquist, speaking of the difficulty of taking this animal, says, “He frequently breaks the nets of fishermen, if they come in his way, and they are often exposed to great danger. I found a fishing-hook in the palate of the crocodile, which I dissected.” Hasselquist’s Voyages, p. 216.

Verse 2
Job 41:2. Canst thou put a hook — Hebrew, אגמן, agmon, a bulrush, that is, a hook like a bulrush, with its head hanging down, as is expressed Isaiah 58:5 ; into his nose? — To hang him up by it for sale, or to carry him home for use, after thou hast drawn him out of the sea or river. Or bore his jaw through with a thorn? — Or with an iron hook, or instrument, as sharp as a thorn, wherewith thou usest to carry small fishes. Heath translates the former clause, Canst thou put a bandage about his nose? meaning, by the bandage, a rope of rushes, which was to tie his mouth fast; as the thorn, or iron instrument, was to prevent him from getting the bandage off. “It is usual,” Dr. Dodd says, “to this day, to fasten the jaws of the crocodile when taken.”

Verses 3-6
Job 41:3-6. Will he make supplications unto thee? — Doth he dread thy anger or power? Or will he earnestly beg thy favour? It is a metaphor from men in distress, who use these means to them to whose power they are subject. Will he make a covenant with thee? — Namely, to do thee faithful service, as the next words explain it. Canst thou bring him into bondage and force him to serve thee? Wilt thou play with him as with a bird? — As children play with little birds kept in cages, which they do at their pleasure, and without any fear. Or wilt thou bind him for thy maidens? — For thy little daughters, which he mentions rather than little sons, because such are most subject to fear. Shall thy companions make a banquet of him? — Hebrew, יכרו, jichru, concident, Vul. Lat., cut, or carve, him up? Shall thy friends, who assisted thee in taking him, feed upon him, or make a banquet for him; that is, for joy, that thou hast taken him? Shall they part him among the merchants? — As is usual in such cases, that all who are partners in the labour and hazard may partake of the profit also, and divide the spoil.

Verse 7-8
Job 41:7-8. Canst thou fill his skin with barbed irons? — A whale’s skin you may; but the skin of a crocodile is so hard that an iron, or spear, will not pierce it. It may, however, be understood also of the whale, for though they are taken at this day by piercing their skin with barbed irons, this art and way of taking them is but a late invention, and was not known in Job’s time; and, besides, he doth not speak of the absolute impossibility, but of the great difficulty of taking them. Lay thy hand upon him — Seize upon him, and take him by a strong hand, if thou darest to do so. Remember the battle, &c. — But ere thou attempt that, consider what thou art doing, and how hazardous thy enterprise is, and with what sort of a creature and with what disadvantage thou art going to contend; and, as it follows, do no more — Proceed no further; draw back thy hand, and be thankful for so great a deliverance. Or, as אל תוס Š, al tosaph, literally signifies, non addes, that is, as Mercer very justly explains it, if once thou lay thy hand upon him, or attempt to do it, thou wilt no more remember the engagement with him, or any one else; for he will quickly despatch thee. Heath, however, gives a different turn to the sense, thus: Be sure thou strike home; mind thy blow; rely not on a second stroke.
Verse 9-10
Job 41:9-10. Behold, the hope of him is in vain — That is, the hope of taking, or conquering him. Shall not one be cast down, even at the sight of him? — Not only the fight, but the sight of him is most frightful. Such is even the sight of the whale to mariners, who fear the overturning of their vessel. And such is the sight of the crocodile, by which alone some have been frightened out of their senses. None is so fierce — Hebrew, אכזר, achzer, so resolute, that dare stir him up — When he sleepeth or is quiet. This alludes to a custom of this creature, when sated with fish, to come on shore and sleep among the reeds. Who then is able to stand before me? — To contend with me his Creator, (as thou Job dost,) when one of my creatures is too hard for him? 

Verse 11
Job 41:11. Who hath prevented me? — Namely, with offices or services done for me, and thereby hath laid the first obligation upon me, for which I am indebted to him? That I should repay him? — Should be engaged to requite his favours? Who came beforehand with me in kindnesses? inasmuch as all men, and all things under heaven, are mine, made by my hand, and enriched with all their endowments by my favour. The apostle quotes this sentiment for the silencing of all flesh in God’s presence, (Romans 11:35,) Who hath first given to him, and it shall be recompensed to him again? For of him, and through him, and to him, are all things. As God doth not inflict upon us the evils we have deserved, so he doth bestow upon us the favours we have not deserved. Having said, and largely proved, that man could not contend with God in power, he now adds that he cannot contend with him in, or with respect to justice; because God oweth him nothing, nor is any way obliged to him: which having briefly hinted, to prevent an objection, he returns to his former argument, the description of leviathan.

Verse 12
Job 41:12. I will not conceal his parts — That is, I will particularly speak of them. Hebrew, בדיו, bad-dav, his bars, or the members of his body, which are strong like bars of iron. R. Levi interprets it of his strength; nor his power — ודבר גבורות, udebar geburoth, nec verbum fortitudinum, nor the word, or the matter, of his fortitude; nor his comely proportion — Which is more remarkable and admirable in a creature of such vast bulk: Hebrew, וחין ערכו, vechin gnercho, nor the gracefulness of his disposition, that is, the disposition or adjustment of his parts.

Verse 13
Job 41:13. Who can discover — מי גלה, mi gillah, Quis retexit, vel nudavit, Who hath uncovered, or made naked, or hath taken off from him, the face of his garment? — That is, his skin, which covers the whole body, and may be taken off from it like a garment. Who dare attempt to touch even his outward skin? much less dare any venture to endeavour to strip it off, or to give him a deep or deadly wound. Who can come to him with his double bridle? — To put it into his mouth, and lead him by it to thy stable and service, as he might do a horse? Or rather, (because he plainly seems to persist in describing the several parts of the leviathan’s body,) Who can come within his double bridle? or, as Heath translates it, his double row of teeth? namely, his vast jaws, which have some resemblance to a double bridle; whence the Greeks call those parts of the face which reach to the jaws on both sides the bridle. The crocodile’s mouth is exceedingly wide: Pliny says, strongly, “When he gapes, fit totum os, he becomes all mouth.”

Verse 14
Job 41:14. Who can open the doors of his face? — Namely, his mouth. If it be open, no one dares to enter within it, as he now said; and here he adds, none dare open it. His teeth are terrible round about — This is true of some kinds of whales, though others are said to have either none, or no terrible teeth; but it is more eminently and unquestionably true of the crocodile, of which this very thing is observed by all authors who write of it.

Verses 15-17
Job 41:15-17. His scales are his pride — He prides and pleases himself in his strong and mighty scales. Hebrew, אפיקי מגנים, aphikee maginnim, robusta scutorum, the strength, or strong things, of his shields are his pride. Or, his body, or his back, (as גאוה, gaavah, is rendered by many ancient and modern interpreters,) is the strength of shields, that is, fortified with scales strong as shields. Heath translates it, Strong scales cover his back. This is remarkably the case with the crocodile, whose strength is in his back, which is covered with impenetrable scales, whereas his belly is very soft, and easily pierced. If it be interpreted as meant of the whale, we must understand by these shields the several coats of his skin, which, though it be smooth and entire, and without scales, may nevertheless be said to be as strong as shields, (shields being formerly made of leather,) because it is exceeding hard and strong, and almost impenetrable, and that not only on his back, as in the crocodile, but also in the belly all over. “The outward, or scarf-skin of the whale,” indeed, “is no thicker than parchment; but this being removed, the real skin appears, of about an inch thick, and covering the fat, or blubber, that lies beneath, which is from eight to twelve inches in thickness. The muscles lie beneath this, and, like the flesh of quadrupeds, are very red and tough.” — Ency. Brit. But as the skin of the whale is all one entire piece, and does not consist of different parts joined together, the following clause, and the contents of the next two verses, do not seem to be properly applicable to it. Shut up together as with a close seal — That is, the shields, or scales, are closely compacted together, as things that are fastened by a seal. One is so near another, &c. — This plainly shows that the scales, or shields, are several, which certainly agrees better to the crocodile than to the whale, unless there be a sort of whales which have scales, as some have affirmed, but it is not yet known or proved. By these shields, or scales, the animal is not only kept warm, for no air can come between them, but kept safe, for no sword can pierce through those scales. They stick together that they cannot be sundered — It is exceeding difficult, and almost impossible, by any power or art, to sever them one from another.

Verse 18
Job 41:18. By his neesings a light doth shine — Literally, His sneezing causes the light to sparkle. If he sneeze, or spout up water, it is like a light shining, either with the froth, or the light of the sun shining through it. The crocodile, in particular, is said frequently to sneeze. His eyes are like the eyelids of the morning — The eyes of the whale are said in the night-time to shine like a flame; and the eyes of the crocodile, although they are dull and dark under the water, yet, as soon as they appear above water, cast a bright and clear light, like that of the morning suddenly breaking forth after the dark night. “I think,” says Dr. Young, “this gives us as great an image of the thing it would express as can enter the thoughts of man. It is not improbable that the Egyptians stole their hieroglyphic for the morning, which is the crocodile’s eye, from this passage, though no commentator I have seen mentions it. It is easy to conceive how the Egyptians should be both readers and admirers of the writings of Moses, whom I suppose the author of this poem.” The doctor paraphrases this clause thus: 

“Large is his front; and when his burnish’d eyes 
Lift their broad lids, the morning seems to rise.”
Verses 19-21
Job 41:19-21. Out of his mouth go burning lamps — “This,” says Dr. Young, “is nearer truth than at first view may be imagined. The crocodile, says the naturalists, lying long under water, and being there forced to hold its breath, when it emerges, the breath, long repressed, is hot, and bursts out so violently that it resembles fire and smoke. The horse suppresses not his breath, by any means, so long, neither is he so fierce and animated; yet the most correct of poets venture to use the same metaphor concerning him. By this I would caution against a false opinion of the eastern boldness, (the boldness of their metaphors,) from passages in them ill understood.” We add the doctor’s paraphrase on these verses: 

“His bulk is charged with such a furious soul, 
That clouds of smoke from his spread nostrils roll, 
As from a furnace; and, when roused his ire, 
Fate issues from his jaws in streams of fire.” 

Smoke, as out of a caldron — Hebrew, אגמן, agmon, sometimes rendered bulrush, and, Job 41:2, put for a hook; but the word likewise signifies a pool, or stagnating water, and is here rendered a caldron, because a caldron sends forth a great smoke, as a pool doth vapours. By a like figure, the great brazen laver, in the temple, was called a sea, on account of the great quantity of water which it contained. His breath kindleth coals — A hyperbolical expression, signifying only extraordinary heat.

Verses 22-24
Job 41:22-24. In his neck remaineth strength, &c. — Houbigant’s translation of this is excellent; Strength has its dwelling (so ילין עז, jalin gnoz, literally signifies) on his neck — His head and body are firmly joined together, and therefore what may be called his neck is exceeding strong. This is equally applicable to the whale and the crocodile, neither of which has any more neck than other fishes have. And sorrow is turned into joy before him — The approach of any enemy, which usually causeth fear and sorrow in others, fills him with joy, as being desirous of nothing more than fighting. Or, as the Hebrew may be rendered, sorrow rejoices, or dances, or triumphs, &c., that is, is prevalent and victorious; and quickly invades and conquers all those men, or other creatures, which are in his way. Sorrow is his companion, or harbinger, which attends upon him wheresoever he goes. So anger and fear are said by the poets to accompany the god of war into the battle. Houbigant translates the clause, Before him marches destruction; he makes terrible work wherever he comes. The flakes of his flesh are joined together — Or, the parts of his flesh which stick out, or hang loose, and are ready to fall from other fishes, or creatures. The word flesh is sometimes used of fishes also, as Leviticus 11:11 ; 1 Corinthians 15:39. They cannot be moved — Without difficulty, namely, out of their place, or from the other members of the body. His heart is as hard as a stone — His courage is invincible; he is void of fear for himself, and of compassion for others, which is often termed, hardness of heart. As hard as a piece of the nether millstone — Which being to bear the weight of the upper, ought to be the harder and stronger of the two. On these last three verses also, Dr. Young’s paraphrase is worthy of the reader’s attention: 

“Strength on his ample shoulder sits in state; 
His well-join’d limbs are dreadfully complete; 
His flakes of solid flesh are slow to part; 
As steel his nerves, as adamant his heart.” 

Verse 25
Job 41:25. When he raiseth up himself — Showing himself upon the top of the waters; the mighty are afraid — Even the stout-hearted, who used to be above fear. By reason of breakings — By reason of their great danger and distress; which is expressed by this very word, Psalms 60:2; Jonah 1:4. They purify themselves — Those who ordinarily live in the neglect of God; they cry unto God in their trouble, and endeavour to purge their consciences from the guilt of their sins. Houbigant translates this verse, When he raiseth up himself, the mighty flee; the princes quit their purposed journey. But Heath interprets the last clause thus: for very terror they fall to the ground; and he observes, very properly, that the word

שׁבר, sheber, here used, strongly expresses the idea of terror; our English word shiver is thought to have been derived from it. Henry, who understands this, and all the other parts of this description, of the whale, thus paraphrases this verse: “When he raiseth up himself, like a moving mountain in the great waters, even the mighty are afraid, lest he overturn their ships, or do them some other mischief: by reason of the breakings he makes in the water, which threaten death, they purify themselves, confess their sins, betake themselves to their prayers, and get ready for death.” Dr. Young, who understands it of the crocodile, to which it is manifestly more applicable, interprets it thus: 

“When late awaked, he rears him from the floods, 
And stretching forth his stature to the clouds, 
Writhes in the sun aloft his scaly height, 
And strikes the distant hills with transient light;
Far round are fatal damps of terror spread,
The mighty fear, nor blush to own their dread.”
Verse 26
Job 41:26. The sword of him that layeth at him — That approacheth to him, and dares to strike at him; cannot hold — Hebrew, בלי תקום, beli takum, cannot stand. Either, 1st, Cannot endure the stroke, but will be broken by it; or, 2d, Cannot take hold of him, or abide fixed in him; but is instantly beaten back by the excessive hardness of his skin, which cannot be pierced by it. This also seems much better to agree to the crocodile, whose skin no sword, nor dart, nor (as some add) musket-ball can pierce, than to the whale, whose skin is easily pierced, as experience shows, except the whales here spoken of were of another kind than those we are acquainted with. Nor the habergeon — Hebrew, שׁריה, shirjah, which the margin of our Bible renders, breast-plate, and Ab. Ezra, a coat of mail, as the word means 1 Samuel 17:38 . But Heath and Houbigant translate it here, the pike; and it evidently means some missile weapon.

Verse 27-28
Job 41:27-28. He esteemeth iron as straw, and brass as rotten wood — He neither fears, nor feels, the blows of the one more than of the other. The arrow cannot make him flee — Hebrew, the son of the bow, as it is elsewhere called, the son of the quiver, Lamentations 3:13; the quiver being, as it were, the mother, or womb, that bears it, and the bow as the father that begets it, or sendeth it forth. Sling-stones — Great stones cast out of slings, which have a great force and efficacy, 2 Chronicles 26:14; are turned with him into stubble — Hurt him no more than a blow with a little stubble. Heath renders this clause, He throweth about sling-stones like stubble; and Houbigant, Sling-stones are no more to him than stubble. An extraordinary instance of the strength of a crocodile is related by Maillet. “I saw one,” says he, “twelve feet long, which had not eaten any thing for thirty-five days, having had its mouth tied close during that interval, which, from a single blow from its tail, overturned five or six men together, with a bale of coffee, as easily as I could overturn six men at a game of draughts.” What force then must one of twenty feet long have in its full strength, and not weakened by such a fast? Thevenot also speaks of one that he had stripped of his skin, and says, that “it was so strong, though but eight feet in length, that after they had turned him upon his back, and four persons stood upon him with both their feet, while they were cutting open his belly, he moved himself with so much force as to throw them off with violence.” See Maillet’s Description of Egypt, page 33, and Thevenot, part 2. page 72.

Verse 30
Job 41:30. Sharp stones — חדודי חרשׂ, chadudee chares, acumina testæ, vel testacea, sharp points of potsherds, are under him — He can repose himself on rocks, or stones, whose edges, or points, are sharp, like those of shells, or broken potsherds; and yet he is not sensible of them, says R. Levi. and Ab. Ezra. His skin is so hard and impenetrable that they make no impression upon him, but are as easy to him as a bed of clay. He spreadeth sharp pointed things: &c. — Hebrew, חרוצ, charutz, acutum, any thing which cuts, or makes an incision. The word also means, and is rendered by Bochart, tribula, an instrument used in thrashing corn, a kind of sledge, furnished with sharp iron wheels, which was drawn over the straw by oxen, and at the same time thrashed out the corn, and cut the straw into small pieces, reducing it to chaff. Heath, therefore, translates the verse, His nether parts are like sharp potsherds: he dasheth himself on the mud like a thrashing-cart.
Verse 31-32
Job 41:31-32. He maketh the deep — The deep waters; to boil like a pot — To swell, and foam, and froth, by his strong and vehement motion, as any liquor does when it is boiled in a pot, especially boiling ointment. The sea — Either the great sea, the proper place of the whale, Psalms 104:25, or the great river Nile, which is called a sea, both in Scripture, as Isaiah 11:15, and in other authors, as Euphrates is called the sea of Babylon, Isaiah 21:1; Jeremiah 51:36. Lakes also are most frequently called seas, both in the Old and New Testament; and in such lakes the crocodiles are, as well as in the Nile. He maketh a path to shine after him — Houbigant renders the text, He leaves behind him a shining path; that is, the way in which he moves appears shining and conspicuous, as when a ship sails, and leaves a visible path behind it, which in the night appears to shine. One would think the deep to be hoary — It is so covered with froth and foam that it looks as if it were grown old, and become hoary.

Verse 33
Job 41:33. Upon the earth there is not his like — No creature in this world is comparable to him for strength and terror. Or the earth is here distinguished from the sea; for the Hebrew, אין על עפר משׁלו, een gnal gnapar mashelo, may be properly rendered, His dominion is not upon the earth; namely, but upon the waters. Houbigant renders it, His dwelling is not upon the dust; which, as he understands it of the crocodile, he supposes to express the amphibious nature of the animal, which, although it is observed every day at morning and evening to come out of the waters, and to continue awhile on the land, yet, properly speaking, is an inhabitant of the waters, and it is well for man that he is so; for if such a terrible creature were allowed to roam and ravage upon this earth, it would be an unsafe and uncomfortable habitation for the children of men, for whom it is intended. Who is made without fear — Fears no enemy, as being sensible of his own invincible strength. But לבלי חת, libli chath, may be rendered, so as he cannot be bruised, or broken; namely, because of his prodigious hardness, of which we have spoken before.

Verse 34
Job 41:34. He beholdeth all high things — He looks about him with contempt and disdain on every thing he sees. He does not turn his back upon, or hide his face from, the highest and mightiest creatures, but beholds them with a bold and undaunted countenance, as being without any fear of them. He is king over all the children of pride — He carries himself with princely majesty and courage toward the strongest, loftiest, and fiercest creatures, which, though far higher in stature than himself, he strikes down with one stroke of his tail, as he commonly does cows and horses, and sometimes elephants. Heath’s translation of this verse seems peculiarly proper, as referring to, and closing the description of, the crocodile: He will look upon any thing with contempt, be it ever so high: he is king over all the sons of rapine; that is, over the most ravenous beasts, according to the Syriac and Arabic. Dr. Young’s paraphrase on these last two verses will please the reader, and give him a juster idea of their contents, than any thing we have said upon them: 

“His like earth bears not on her spacious face;
Alone in nature stands his dauntless race,
For utter ignorance of fear renown’d;
In wrath he rolls his baleful eyes around;
Makes every swoll’n, disdainful heart subside,
And holds dominion o’er the sons of pride.”
Here end the words of God to Job, whereby he sets forth his wisdom and power, in the works of the creation: from whence Job might be led to infer, that the wisdom and power of God being so immense, men ought to speak most reverently of him, and think most humbly and lowly of themselves; persuaded that, though we cannot always see the reason why the divine providence suffers certain things to come to pass, yet we ought to rest assured that they are wisely, and therefore justly, ordered, and therefore we should resignedly submit our selves to the divine will in all things. 

42 Chapter 42 

Verse 2
Job 42:2. I know thou canst do every thing — Job here subscribes to God’s unlimited power, knowledge, and dominion, to prove which was the scope of God’s discourse out of the whirlwind. And his judgment being convinced of these, his conscience also was convinced of his own folly in speaking so irreverently concerning him. No thought can be withholden from thee — No thought of ours can be withholden from thy knowledge. And there is no thought of thine which thou canst be hindered from bringing into execution.

Verse 3
Job 42:3. Who is he that hideth counsel? — What am I, that I should be guilty of such madness? Therefore have I uttered that I understood not — Because my mind was without knowledge, therefore my speech was ignorant and foolish; things which I knew not — I have spoken foolishly and unadvisedly of things far above my reach. “The recollection of Job,” says Dr. Dodd, “in this and the two following verses, is inimitably fine, and begins the catastrophe of the book, which is truly worthy of what precedes. The interrogatory clause in the beginning of this verse is a repetition of what Jehovah had said; the latter part of this verse, and the fourth and fifth verses, are Job’s conclusions.”

Verse 4
Job 42:4. Hear, I beseech thee — Hear and accept my humble and penitent confession. I will demand of thee — Hebrew, אשׁאלךְ, eshaleka, interrogabo te, I will inquire, ask, or make my petition to thee. I will no more dispute the matter with thee, but beg information from thee. The words which God had uttered to Job by way of challenge, Job returns to him in the way of submission.

Verse 5
Job 42:5. But now mine eye seeth thee — “It is plain,” says Dr. Dodd, “that there is some privilege intended here that Job had never enjoyed before, and which he calls a sight of God. He had heard of him by the hearing of the ear, or the tradition delivered down from his forefathers; but he had now a clear and sensible perception of his being and divine perfections; some light thrown in upon his mind, which carried its own evidence with it; and which to him had all the certainty and clearness even of sight itself.” Poole thus paraphrases his words: “The knowledge which I had of thy nature, perfections, and counsels, was hitherto grounded chiefly upon the instructions of men; but now it is clear and certain, as being immediately inspired into my mind by this thy glorious appearance and revelation, and by the operation of thy Holy Spirit, which makes these things as evident to me as if I saw them with my bodily eyes.” “When,” adds Henry, “the mind is enlightened by the Spirit of God, our knowledge of divine things as far exceeds what we had before, as knowledge by ocular demonstration exceeds that by common fame.”

Verse 6
Job 42:6. Wherefore I abhor myself, &c. — The more we see of the glory and majesty of God, the more we shall see of the vileness and odiousness of sin, and of ourselves because of sin; and the more we shall abase and abhor ourselves for it; and repent in dust and ashes — Namely, sitting in dust and ashes. Job’s afflictions had brought him to the ashes, Job 2:8, He sat down among the ashes; but now a sense of his sins brought him thither. Observe, reader, true penitents mourn for their sins as heartily as ever they did for any outward afflictions; for they are brought to see more evil in their sins than in their troubles; and even those who have no gross enormities to repent of, yet ought to be greatly distressed in their souls for the workings of pride, self-will, peevishness, discontent, and anger, within them, and for all their hasty, unadvised speeches; for these they ought to be pricked in their hearts, and in bitterness, like Job. Observe, also, that self- loathing is always the companion of true repentance. They shall loathe themselves for the evils they have committed, Ezekiel 6:9. It is not sufficient that we be angry at ourselves for the wrong and damage we have, by sin, done to our own souls; but we must abhor ourselves, as having, by sin, made ourselves odious to the pure and holy God, who cannot look upon iniquity but with abhorrence. If sin in general be truly an abomination to us, sin in ourselves will especially be so; the nearer it is to us, the more loathsome it will appear to be, and the more we shall loathe ourselves on account of it. We shall conclude our observations on the poetical part of this book with Dr. Young’s excellent paraphrase on the four preceding verses: 

“Thou canst accomplish all things,
Lord of might;
And every thought is naked to thy sight.
But, O! thy ways are wonderful, and lie
Beyond the deepest reach of mortal eye.
Oft have I heard of thine almighty power; 
But never saw thee till this dreadful hour. 
O’erwhelm’d with shame, the Lord of life I see, 
Abhor myself, and give my soul to thee. 
Nor shall my weakness tempt thine anger more; 
Man was not made to question, but adore.”
Verse 7
Job 42:7. After the Lord had spoken these words unto Job — Jehovah, having confounded all the false reasonings of Job, and sufficiently humbled his pride, now proceeds to the condemnation of the principle upon which his three friends had proceeded in all their speeches, which principle he declares not to be right. The Lord said to Eliphaz the Temanite — God addresses him, because he was the eldest of the three, had spoken first, and by his example had led the rest into the same mistake which he himself had committed; My wrath is kindled against thee, and against thy two friends — Elihu is not hre reproved, because he had dealt more mercifully with Job than these three had done, and had not condemned his person, but only rebuked his sinful expressions; for ye have not spoken of me the thing that is right — Because they had laid it down as a certain maxim, that all (without exception) who were afflicted with such grievous calamities as Job was, must needs be under the wrath of God, as being guilty of some notorious crime; and that all who passed through life in prosperity must needs be accounted as righteous in the sight of God: whereas God wills that we should know he does not judge of men according to their condition in this life, but according to their spirit and conduct; and should always be assured that he is averse to the wicked, however prosperous they may be, and always approves of and regards the righteous, whatever afflictions they may suffer; because the divine wisdom and goodness often see most wise reasons, which we cannot comprehend, why the righteous should struggle with adversities even all their life long, and the wicked have every outward and temporal good through the whole course of their lives. As my servant Job hath — What Job said may be reduced to three principal heads: 1st, He maintained that he was innocent, that is, that he was guilty of no flagrant crime, which should be the cause of his being afflicted more grievously than others; and this was nothing more than the truth. 2d, He maintained that though God often inflicted exemplary punishment on the wicked, and remarkably prospered the righteous; yet sometimes he suffered the righteous to be in affliction and trouble, and the wicked to flourish; which cannot be denied to be often the case. 3d, We find Job, notwithstanding his great afflictions, still holding fast and professing his confidence in the divine goodness. These, then, being the assertions which Job had made, and these not being repugnant to, but according with, the ways of divine providence, God approved of them rather than of what his friends had advanced, who were in an error as to their notions of God’s counsels and dispensations. However, we are not to conclude from this expression that God approved of all that Job had said; for, without doubt, being too sensibly affected with the severity of his afflictions, particularly when the false and uncharitable surmises of his friends were added to them, he sometimes had spoken less reverently of God than he ought to have done, and for this the Lord had severely reproved him.

Verse 8
Job 42:8. Therefore take now seven bullocks, &c. — To make an atonement for what you have said amiss. It seems they were each of them to bring seven bullocks and seven rams, which were to be wholly offered up to God as a burnt-offering; for before, the law of Moses, all sacrifices, even those of atonement, appear to have been wholly burned, and therefore were called burnt-offerings. They thought, doubtless, that they had spoken wonderfully well, and had done a righteous act in pleading God’s cause; but they are told quite the contrary, that God was displeased with them, required a sacrifice from them, and threatened, if they did not bring it, he would deal with them according to their folly. Many times is God angry at that in us which we ourselves are ready to be proud of; and sees much amiss in that which we think was well done. And go to my servant Job — Whom, though you condemned him as a hypocrite, I own for my faithful servant. And offer up a burnt-offering — By the hand of Job, whom I hereby constitute your priest, to pray and sacrifice for you. Lest I deal with you after your folly — Lest my just judgment take hold of you for your false and foolish speeches.

Verse 9
Job 42:9. So Eliphaz, &c., did as the Lord commanded — Showing their repentance by their submission to God, and to Job for God’s sake, and by taking shame to themselves. The Lord also accepted Job — Both for his friends and for himself, as the next verse explains it. And as Job prayed and offered sacrifice for those who had grieved and wounded his spirit, so Christ prayed and died for his persecutors, and ever lives making intercession for transgressors. 

Verse 10
Job 42:10. And the Lord turned the captivity of Job — Brought him out of that state of bondage in which he had so long been held by Satan, and out of all his distresses and miseries. The words may be rendered, The Lord brought back Job’s captivity; that is, as some understand it, the persons and things that had been taken from him; not, indeed, the very same which he had lost, but others equivalent to them, and that with advantage. But the meaning seems principally to be, that all his bodily distempers were thoroughly healed, and probably in a moment; his mind was calmed; his peace returned; and the consolations of God were not small with him. When he prayed for his friends — Whereby he manifested his obedience to God, and his true love to them, in being so ready to forgive them, and heartily to pray for them; for which God would not let him lose his reward. Also the Lord gave Job twice as much, &c. — He not only gave him as much as he lost, but double to it.

Verse 11
Job 42:11. Then came unto him all his brethren — “The author here presents us with a striking view of human friendship. His brethren, who in the time of his affliction kept at a distance from him; his kins-folks, who ceased to know him; his familiar friends, who had forgotten him; and his acquaintance, who had made themselves perfect strangers to him; those, to whom he had shown kindness, and who yet had ungratefully neglected him; on the return of his prosperity, now come and condole with him, desirous of renewing their former familiarity, and, according to the custom of the eastern countries, where there is no approaching of a great man without a present, each brings him, קשׂישׂה, kesitah, (a piece of money, with the stamp, or impress, of a lamb upon it, as the original word signifies,) and each a jewel of gold. The word נזם, nezem, signifies properly a nose-jewel, which is commonly worn in the East to this day.” — Dodd.

Verse 12
Job 42:12. So the Lord blessed the latter end of Job — Not only with spiritual, but also with temporal blessings. For he had fourteen thousand sheep, &c. — Just double to what they were, Job 1:3. This is a remarkable instance of the extent of the divine providence to things that seem minute as this, the exact number of a man’s cattle: as also of the harmony of providence, and the reference of one event to another: for known unto God are all his works, from the beginning to the end.
Verse 14
Job 42:14. And he called the name of the first, Jemima — Which the LXX., and Vulgate, as derived from יום, jom, interpret day. The Targum is, Her beauty was like that of the day. The name of the second, Kezia — Because she was precious like cassia, says the Targum. The meaning probably is, Pleasant as cassia, or fine spices. And the name of the third, Keren- happuch — Which the LXX. render, αμαλθαιας κερας, Amalthea’s horn, or, The horn of plenty. The Targum, however, says she was so called, because the brightness of her face was like that of an emerald. Hence some interpret the name, The horn, or child, of beauty.
Verse 15
Job 42:15. In all the land were no women found so fair, &c. — In the Old Testament we often find women praised for their beauty, but never in the New, because the beauty of holiness is brought to a much clearer light by the gospel. Their father gave them inheritance. &c. — Gave his daughters a share, and, possibly, an equal share with his sons in his inheritance, which, in so plentiful an estate, he might easily do, especially to such amiable sisters, without the envy of their brethren; and which, per- adventure, he did, to oblige them to settle themselves among their brethren, and to marry into their own religious kindred, not to strangers, who, in those times, were generally swallowed up in the gulf of idolatry.

Verse 16-17
Job 42:16-17. After this Job lived a hundred and forty years — Some conjecture that he was seventy when his troubles came upon him: if so, his age was double, as his other possessions. And saw his sons, and his sons’ sons — Though his children were not doubled to him, yet in his children’s children they were more than doubled. As God appointed to Adam another seed instead of that which was slain, Genesis 4:25, so he did to Job with advantage. God has ways to repair the losses, and balance the griefs, of those who are deprived of their property, or are written childless, as Job was when he had buried all his children, and was robbed of all his sheep and cattle by the Chaldeans and Sabeans. So Job died, being old and full of days — He lived till he had enough of life, for he died שׂבע ימים, sebang jamim, satisfied with days; that is, satisfied with living in this world, and willing to leave it; not peevishly so, as in the days of his affliction, but piously so; and, as Eliphaz had encouraged him to hope, he came to his grave like a shock of ripe corn in its season. By the great length of Job’s days, namely, two hundred and ten years, it seems most probable that he lived before the time of Moses, for at and after that time the days of human life were much shortened, as that man of God complained, Psalms 90:10 . 

